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THE DOCTRINAL VIEWS OF THE BANU AL-AWD
(early 8th/14th century):
An analysis of MS Arab. F. 64 (Bodleian Library, Oxford)!

Sabine SCHMIDTKE
Freie Universitdt, Berlin

I

The reception of Mu'tazili thought within Imam1 Shi'ism? began in the
3rd/9th century with AbQl Jafar Ibn Qiba al-Razi (d. Rayy before 319/931)° and,
in the second half of the century, the Banii Nawbakht, particularly Ismal b.
‘All al-NawbakhtT (d. 311/924) and al-Hasan b. Misd al-Nawbakht? (d. between
300/912 and 310/922)4%, Since nomne of their theological writings are preserved,
their teachings can only be gleaned from the writings of later Twelver Shi‘is®. The
first Imimi scholar under Mu'tazili influence whose works are partially extant is
al-Shaykh al-Mufid (d. 413/1022). He departed from the traditionalist theclogical
views of his teacher Abii Ja'far Ibn Bibawayh (d. 381/991) and adopted most of the
doctrines of Abi al-Qasim al-Ka'bi al-Balkhi (d. 319/931), the prominent theologian
of the school of Baghdad®., Al-Mufid’s pupil, al-Sharif al-Murtada (d. 436/1044)
did not share his teacher’s preference for the Baghdadis. As a student of ‘Abd
al-Jabbar b. Ahmad al-Hamadhani (d. 415/1025), head of the Mu'tazilf school of
Abi Hishim al-Jubb&7 (d. 321/933), the Bahshamiyya, al-Murtada followed the

1.1 wish to thank Wilferd Madelung, Camilla Adang, Gregor Schwarb and Hassan Ansari for
valuable comments on an earlier draft of this paper; Hossein Modarressi for having provided me
with a copy of his edition of the fatwas of Sharaf al-Din and al-Muhaqqiq al-Hillf and Frank Griffel
for help in identifying item no, 19, This study was completed within the framework of the European
Research Council's FP7 project “Rediscovering Rationalism in the Medieval Warld of Islam”.

2. An overview over this reception process is given by W, Madelung, “Imamism and Mu'tazilite
theology”, Shi‘isme imdmite, ed. T. Fahd, Paris 1970, p. 13-29 [repr. in W. Madelung, Religious
Schools and Sects in Medieval Islam. London 1985, no. VII].

3. On him see H. Modarressi, Crisis and Consolidation in the Formative Period of Shi'ite Islam:
Abiz Ja'far ibn Qiba al-Razt and his Contribution to Imamite Shi‘ite Thought, Princeton 1993.

4. Cf. ‘Abbas Igbal, Khdnaddan-i Nawbakhsr, Tebran 1345{/1966]; Hasan Angari: “Abii Sahl
Nawbakhti”, Da'irat-i ma‘drif-i buzurg-i islamr, ed. Kazim Misaw1 Bu_murdt Tehran 1374/1996-,
val. 5, p. 579-583.

5. An additional valuable source for al-Hasan b, Misa al-Nawbakhti's Kitak al-ara” wa-lI-diyandt
which is otherwise lost is Rukn al-Din Mahmid b. al-Malahimi’s (d. 536/1141) Kirab al-mu'tamad
Frusil al-din: The extant parts edited and introduced by Wilferd Madelung and Martin MeDermott,
London 1991, particularly the section devoted to the philosophers, which contains extensive quotations
from this work. See also below n. 12, Other texts containing extracts of the Kitdb al-3r@’ wa-l-diyanat
are listed by J. L. Kraemer: “al-Nawbakhti, al-Hasan b. Masa", EF, vol. 7, p. 1044,

6. For al-Mufid's theological views, see M. J. McDermott, The Theology of al-Shaikh al-Mufid
(d. 413/1022), Beirut 1978; P. Sander, Zwischen Charisma und Ratio: Entwicklungen in der friihen
imamitischen Theologie, Berlin 1994; T. Bayham-Daou, Shaykh Mufid, Oxford 2005, Most of his extant
theological writings are included in Mugsannafds al-Shaykh al-Muftd Abr ‘Abd Allah Muhammad b.
Muhantmad b, al-Nu‘man b. al-Mu'allim al-Ukbart al-Baghdadr 1-13, Beirut 1413{/1993]%
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teachings of this schooi®. The doctrines of the Bahshamiyya remained prevalent
arnong the Twelver Shi‘is of the following generations, as was the case for example
with al-Murtada’s disciple, Shaykh al-Taifa Abi Jafar al-TiisT (d. 459/1067)%,

With al-Murtada the dividing line between Mu'tazili theology and Imam{ doc-
trine received its final shape. Exempt from Mu'tazili influence were those doctri-
nes in which the general Imami dogma proved incompatible with Mu'tazili views,
viz. the belief in the Imamate as the very foundation of faith and the concept of
belief. Defining fimdn as knowledge or assent and verbal confession to the exclu-
sion of works, Twelver Shi'is rejected the Mu'tazili doctrine of mutual annulment
of reward and punishment (ihbar), and they denied that the unrepentant grave sin-
ner (fd@sig) holds an intermediary position between the believer and the unbeliever
{al-manzila bayn al-manzilatayn) and is subject to eternal punishment. Moreover,
they affirmed the intercession (shafd‘a) of the Prophet and the Imams for the
grave sinner of their community. The Imami mutakallimian were also careful
to dissociate themselves from the Mu'tazila by explicitly negating any doctrinal
dependence, claiming ‘All b. Abi Talib (d. 40/660) and, at times, Jafar al-Sadiq
(d. 148/765) to be the true founders of their dogma®,

Towards the end of the 6th/12th century, the teachings of Abf al-Husayn
al-BasrT (d. 436/1044) began to influence the theological thought of the Twelver
Shi'a. Abi al-Husayn al-Basri, who grew up as a HanafT in law and a Mu'tazili in
doctrine, initially came to Baghdad to be trained as a physician. This involved
him in the study of philosophy; he is known to have studied Aristotelian physics
with the Christian Ab ‘All b. al-Sambh (d. 418/1027), a disciple of Yahya b. ‘Adi
(d. 363/974)"". He then went to Rayy where he attached himself to ‘Abd al-Fabbar

7. His most extensive theological works are his Kitab al-dhakhira fT “ilm al-kaldm, ed. Ahmad al-
Husayni, Qum, 1411[/1990-1991), and his Kitab al-mulakfkhas fT usEl al-din, ed. Mubammad Rida
Ansari Qummi, Tehran 1381{/2002]. On the former see also §, Schmidtke, “II Firk. Arab. 111 —
A copy of al-Sharif al-Murtada™s Kitab al-Dhakhira completed in 472/1079-80 in the Firkovitch-
Collection, St. Petersburg”, Ma'arif 20/1I (1382/2003), p. 68-84 [Persian].

8. His most important ke/d@m works are his commentary on al-Sharif al-Murtada's Jumal al-‘ilm wa-
Famal, kitab tamhid al-usiEl ft ‘ilm al-kaldm, ed. ‘Abd al-Muhsin Mishkat al-Dini, Tehran 1362/1981,
and his Kitdb al-iqtisad fima yata‘allagu bi-l-i'tigad, Qum 1400/1980.

9. See e.g. al-Mufid, al-Fusil al-mukhtdra min al-"wyiin wa-I-mahkdsin, Najaf n.d, vol. 2, p. 1194F, al-
Sharif al-Murtada, al-Amaif 1-2, Beirut 1967, vol. 1, p. 148; the translator's preface to S. Schmidtke,
Andishe-hd-ye kalami-ye ‘Aliima Hillf, transl. Ahmad Nama'7, Mashhad 1999. See also W. Madelung,
“Tmamism”, p. 18 n. 2, p. 22 n. 1, p. 24; A. Afsaruddin, Excelience and Precedence: Medieval
Islamic Discourse on Legitimate Leadership, Leiden 2002, p. 142. As was the case with their Sunni
counterparts, Imami mutakallimiin were constantly ¢hallenged by traditionalists who rejected all
forms of kalam in principle, insisting instead on the necessity of relying exclusively on the kadith
of the Prophet and the Imams. The protagonists of this continueus conflict within Twelver Shi‘ism
were labelled Akhbdriyya and Usiliyya, terms that have been employed since the 6th/12th century;
see Madelung, “Im@mism”, p. 20-21. Por a critical discussion of divergent definitions of the Akhbari
movement and the question of when it emerged, see R. Gleave, Inevitable Doubt: Two Theories of
Shi‘t Jurisprudence, Leiden 2000, p. 5.

10. A manuscript of Abi al-Husayn al-Basri’s redaction of Hunayn's translation of Aristotle’s Physics
with notes and comments by Ibn al-Samh and the Nestorian physician and philosopher Abi al-Faraj
b. al-Tayyib (d. 435/1043), completed in 395/1004, is extant (I.eiden, Cod. Or. 583). See E. Giannakis,
“The structure of Abt al-Tlusayn al-Basri’s copy of Aristotle’s Physics”, Zeitschrift filr Geschichte
der Arabisch-Islamischen Wissenschafien 8 (1993), p. 252-258, See also G. Schwarb, “Sahl b. al-Fad]
al-Tustar’s Kitéb al-Tmd", Ginzei Qedem 2 (2006), p. 61*-105% [p. 87*-88+%]. Generally on Abu al-
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1o study kal@m and legal methodology (usit! al-figh), and he is known to have
questioned and criticized his teacher in his lectures. While Abii al-Husayn was
ostracized by ‘Abd al-Jabbar’s other students, and his views and writings on kalam
generally ignored by later Bahshami authors, he eventually came to be recogni-
zed as the founder of the last innovative school of Mu‘tazill thought. None of his
kalam works have survived with the exception of three extensive fragments of
his Tasaffuh al-adilla which were found in the Abraham Firkovitch Collection
of geniza material in St. Petersburg and deal primarily with questions concer-
ning the divine attributes of knowledge and power!!, The writings of his later
follower Rukn al-Din Mahmiid b. al-Malahim1 al-Kh*arazmi (d. 536/1141), who
lived about a century later, constitute the main source for the reconstruction of
Abil al-Husayn’s doctrine. These are his Kitab al-mu‘tamad ft usitl al-din, the first
part of which is a paraphrastic summary of Abi al-Husayn al-Basri's Tasafful
al-adilla, which is partly preserved?'?, his Kitdb al-fd’ig ft usil al-din, a summary
of the Kitgb al-mu‘tamad®, and his Kitab tubfat al-mutakallimin fi al-radd “ala
al-faldsifa, a copy of which has recently been discovered.

Sadid al-Din Mahmiid b. ‘Al1 b. al-Hasan al-Himmasi al-Raz1 (d. after 600/1204) is
the first Imami author known to have adopted the doctrines of Abii al-Husayn al-BasiT'5,

Husayn al-Basii, see Mas‘id Jalali Mugaddam, “Abi al-Husayn al-Basri”, D&@irat-i ma‘arif-i buzurg-i
isldmr, vol. 5, p. 367-370; W. Madelung: “Abd al-Husayn al-Basti™, EF, vol. 1, p. 16-19.

1. Abii al-Husayn al-Basri, Tasaffuk al-adilla : The extant parts introduced and edited by Wilferd
Madelung and Sabine Schmidtke, Wiesbaden 2006. On the Karaite reception of Abi al-Husayn al-
Basri's doctrine see S. Schmidtke, “The Karaites’ encounter with the thought of Abii al-Husayn al-
BasrT (d, 436/1044): A survey of the relevant materials in the Firkovitch-Collection, St. Petersburg”,
Arabica 531 {2006}, p. 108-142; W. Madelung and S. Schmidtke, Rational Theology in Interfaith
Communication: Abii al-Husayn al-Basri's Mu'tazili Theology among the Kargites in the Fafimid
Age. Leiden 2006,

12. See Rukn al-Din b. al-Malahim? al-Kh*arazm1, Kirdb al-mu'tamad fT usil al-din. Meanwhile,
further fragmenis have been discovered in Yemen, and Wilferd Madelung is currently preparing a
new, =xpanded edition of the work (Tehran: Iranian Institute of Philosophy & Institute of Islamic
Studies, Free University Bexlin [forthcoming]). .

13, Ed. W, Madelung and M. McDermott, Tehran, Iranian Institute of Philosophy and Institute of
Islamic Studies, Free University, Berlin 2007,

14, Ed. H. Angarf and W. Madelung, Tehran-Berlin 2008. On the manuscnpt see H. Ansdrt, “Kitab-i
taza yib dar naqd-i falsafa. Paydd shudan-i kitab-i Tuhfat al-mutakalfimin-i Malahimi®, Nashr-i
dinish 18/3 (2001), p. 31-32.

13. Prior to al-Himmast al-R#zis receptlon of Abii al-Husayn al-Basri’k theological thought, the latter’s
refutations (nagd) of al-Sharif al-Murtada's Kirab al-Shaft on the Imamate and of his Kitab al-Mugni*
on the concealment {ghayba) of the Twelfth Imam were known to, and refuted by, Imiimi scholars such
as Abil ‘Alf Hamza Salar b. ‘Abd al-'Aziz al-Daylami al-Tabaristani (d. 463/1070-71) {cf. Agha Buzurg
al-Tihrand, al-Dharia ild tasanif al-shi“a 1-25 Beirut 1403-6/1983-86, vol. 10, p. 179-80, no. 378;
al-Lajna al-ilmiyya fi mu'assasat al-Emam al-Sadiq, Mu jam al-turdth al-kalami. Mu‘jam yatanawalu
dhitr asmd’ al-mw’allafat al-kalamiyva (al-makhtid@l wa-l-mathit’at) ‘abra al-quriin wa-l-maktabat
allati tataweffar fihd nusakhuhd 1-5, Qum 1423/2002, vol. 3, p. 366 no. 6477] and Mubammad b. ‘Al
al-Kardjiki (d. 449/1057-58), in Risglat al-tanbih ‘old aghldr AbT al-Husayn ai-Bagri [cf. “Makiabat
al-‘Allama al-Karajiki li-ahad mu'asirthi”, ed. al-Sayyid ‘Abd al-‘Aziz al-Tabatabat, Twrarhuna 43-44
(1416}, p. 393; Mu‘jam al-turdth al-kaldmt, vol, 2, p. 333-34, no. 4022]. Moreover, ‘Abd al-Jalil b. Abi
al-Fath al-Razi is known to have composed a Nagd al-tasafful li-Abi al-Husayn al-Basri, apparently
a refutation of the latters doctrinal views as laid down in the Tasaffith al-adilla; see Muntajab al-Din,
Fihrist asma’ ‘wlam@ al-shi"a wa-musannifthim, ed. al-Sayyid ‘Abd al-‘Aziz al-Tabatabd1, Beirut
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In his Kitab al- rmmqm‘h min al-taglid, composed in 581/1185-86%, he consistently
followed the views of Abfi al-Husayn whenever these disagreed with those of the
Bahshamiyya. Al-Himmasi evidently had immediate access to the theological wri-
tings of Abi al- Husayn al-Basr1, He repeatedly quotes from his Kirab al-ghurar?
and refers to his Tasaffuh al-adilla’®. He also mentions a risala by Abi al- -Husayn
on miracles of saints, the possibility of which the latter had affirmed against the
general position of the Mu'tazila®, and he often refers to the writings of Abl
al-Husayn without mentioning any specific title?. Al-Himmasi also had access to
Kitab al-f@ig by Ibn al-Malahimi, to whom he regularly refers as s@hib al-f@'ig
when quoting from this work?.

The teachings of Abii al-Husayn al-BasrT continued to influence Tmami theo-
logical thought over the following centuries®. In addition, the amalgamation of

1406/1986, p. 100, no. 226; Dharf"a, vol. 24, p. 286, no. 1466; Mu'jam al-turdth al-kalam, vol. 5, p. 410,
no, 12248. None of the refutations mentioned is extant.

16. Ed. Muhammad Hadi al-Yiisuft al-Gharawi, Qum 1412 [/1991). For the work and its author,
see Muhammad b. al-Hasan al-Hurr al-Amili, Amal ai~dmil 1-2, ed. Ahmad al-Husaymi, Baghdad
1385/19635, vol. 2, p. 316 no. 963; Muhsin al-Amin, A‘yan al-shi'a 1-11, Beirut 1403/1983, vol. 10,
p- 105-7; idem, Mustadrak a’yén al-shi'a 1-6, Beirut 1408-1415/1987-1995, vol. 1, p. 218-21%; Dhari‘a,
vol. 1, p. 249 no. 1312, vol. 3, p. 60 no. 166, vol. 3, p. 333 no. 1209, vol. 4, p. 222 no. 1114, vol. 4,
P. 222 no. 1116, vol. 21, p. 65 no. 3970, vol. 21, p. 95 no. 4101, vol. 23, p. 151-152, vol, 24, p. 290-291
no. 1507, Agha Buzurg al-Tihrani, Tabagat a'lam al-shi‘a [1-2, Beirut 1390-91/1971; 3-5, ed. ‘Al Naqi
Munzawi, Beirut 1392-95/1972-75; 6, ed. All Nagl Munzawi, Tehran 1362/1983], vol. 2, part 2, p. 295;
vol. 3, part 1, p. 178; Ibn al-Malahimi, Mu‘tamad, introduction, p. vin; '‘Abbas b. Muhammad Rida al-
Qummi, gl-Kun@ wa-F-algab 1-3, Najaf 1376/1956, vol. 2, p. 175-176; E. Kohiberg, A Medieval Muslim
Scholar at Work: fbn Tawiis and his Library, Leiden 1992, p. 75, 354-355 no. 590; Yusuf b. Ahmad
al-Bahrani, Li'lu'at al-Bahrayn, ed. Mubammad Sadiq Bahr al-Ulum, Najaf 1386/1966, p. 348-349
no. 117; ‘Abd Allah al-Ni'ma, Fel@sifat al-shi‘a: Hayatuhum wa-arid uhuwm, Beirut 1962, p. 542-544;
Muhammad Baqir al- Kh*ansari, Rawdat al-jannatfrahwal ai- ulamd’ wa-l-sadar 1-8, Qum 1392/1987,
vol. 7, p. 158-164, no. 618; ‘Abd Allah b. ‘Isa al-Afandi, Riyad al-‘ulama’ 1-5, ed. Ahmad al-Husayni,
Qum 1401/1981, vol. 5, p. 202-203; R. Sellheim, Materialien zur arabischen Literaturgeschichie 1-2,
Wiesbaden 1976-1987, vol. 1, p. 146-147; see also ibid. p. 142-147 for the distinction between Sadid
al-Din al-Himmast al-Razi and the later Mahmid b. ‘Al b. Mahmiid al-HimmasT al-RazT (. 749-
50/1348-49), author of a commentary on Nasir al-Din al-Tust’s Qawd'id al-‘aqd’id entitled Kashf
al-ma‘agid fI sharh gawa'id al-eqa’id, preserved in an apparently unique manuscript (MS Berlin,
Wetzstein 1527 = Ahlwardt 1769). A facsimile print of this manuscript has been published: Mahmiid b.
‘Alib. Mahmid al-Himmasi al-Rizl, Kashf al-ma‘@qid fi sharh Qawa‘id al-'aqd’id, Facsimile edition
of MS Berlin, Wetzstein 1527, Introduction and Indices by S. Schmidtke, Tehran: Iranian Institute of
Philosophy & Institute of Islamic Studies, Free University of Berlin, 1386/2007.

17. Al-HimmasT al-Rizl, al-Mungidh min al-taglid, vol. 1, p, 203, 504-505,

18. See e.g. ibid., p. 63.

19. Ibid., p. 401.

20. fbid., p. 3244F., 327, 434; vol. 2, p. 5, 24, 87, 105-106, 144, 214, 217, 282-283, 338-341.

21. 1bid., vol. 1, p. 56-57, 208, 344.

22. This is the case, for example, with the anonymous author of Khulisar al-nazar, composed
during the late 6th/12th ot early 7ih/13th ¢entury (Khuldsat al-nazar: An Anonymous Imami Mu'tazilt
Treatise [late Gth/I2th or early 7ith/13th century}, edited with an introduction by S. Schmidtke and H.
Ansari, Tehran 1385/20006). Apart from the writings of Abi al-Husayn al-Basri and Ibn al-Malahimi,
some Imami scholars had access to the work of a certain TaqT al-Din al-Najrin {or; al-Bahrani) al-
"Ajili (vocalization uncertain), Kitab al-kamil fima balaghand min kalam al-qudama’, a systematic
juxtaposition of the teachings of the Bahshamiyya and of Abii al-Husayn al-BastT. A unique manuscript
of the text is preserved in Leiden (Or 487). Parts of the work have been edited and translated by al-
Sayyid Muhammad al-Shahid (Elsayyed Elshahed, Das Problem der transzendenialen sinnlichen
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theology and philosophy became the rule for Imami theologizns from the 7th/13th
century onwards. It was Nagir.al-Din al-ThsT (d. 672/1274) who first combined
thcologlcal discussions with phllosophlcal terminology, methodology and style
in his kalam treatises and accepted a number of philosophical concepts that were
compatible with theological doctrine™. In this he was followed by the majo-
rity of later Imami murakallimin, such as Kamal al-Din Maytham b. Maytham
al-Bahrani (d. 699/1300)%, Hasan b. Yiisuf b. al-Mutahhar al-Hilli (d. 726/1325)%
and al-Fadil al-Migdad al-Suyiiri (d. 826/1423)2,

I

A noteworthy exception to this trend was a family of scholars, the Bani al-Awd,
who flourished during the first half of the 8th/14th century in al-Ifilla, one of the
centres of Twelver Shi'i learning at the time. They strictly avoided philosophical
terminology and concepts even when they were compatible with their dogmatic
positions and they espoused by and large the doctrinal positions of Abu al-Husayn
al-BagrT and Ibn al-Malzhimi. A collective manuscript (majmii‘a), written in the
hand of Ahmad b. Sharaf al-Din al-Awdi between 6 Shaban 740/6th February
1340 and 24 Dhu al-Hijja 742/31st May 1342, is extant in the Bodleian Library in
Oxford (MS. Arab. F. 64). The heavily waterstained and partly illegible manus-
cript, which consists of 133 leaves {(11.93 x 16.50 cm), contains a number of theo-
logical and a few legal works®. In addition, it contains some writings by various

Wahrnehmung in der spdmu‘iazilitischen Erkenntnistheorie nach der Darstellung des Tagiaddin
an-Nagrant, Berlin 1983; on this study, see the review by W. Madelung in Bulletin of the School of
Qriental and African Studies 48 (1985), p. 128-129). Al-Shahid subsequently published an edition of
the complete text (Cairo 1420/1999). That al-Ajili was known to later Imami theologians is indicated,
for example, in Kamal al-Din Maytham al-Babrand, Qawa'id al-maram fT “ilm al-kalam, ed. Ahmad
al-Husayni, Qum 1406{/1986], p. 82.

23. The most renowned is his Tajrid al-'agd’id (or Tajrid al-i‘tigad). For this work and the
commentaries on it, see ‘Ali Sadr&'i Kha'1, Kirabshinast-yi Tajrid al-i‘tigad, Qum 1424/2003; Dhari‘a,
vol. 3, p. 352-355, no. 278; Muhammad Tagl Mudarris Radawi: Ahwal u arh@r-i Khrdja Nasir al-Din
Tast, Tehran 1334/1955-1956, p. 422-433. Nasir al-Din al-Tusi also composed Qawd ‘id al-'agd'id
(see Dhari’a, vol. 14, p. 23, no. 1577, p. 24; vol. 17, p. 186 no. 985; Mur'jam al-turdth al-kaldmr, vol. 4,
p. 468, no. 9757) and in Persian the Fusitl nasiriyya that were translated into Arabic by Rukn al-Din
Muhammad b, ‘Alf al-Jurjini al-Gharaw, a pupil of al-Allama al-Hilli; cf. DharT'a, vol. 4, p. 122-123,
no. 585; vol. 16, p. 246-247, no. 980; Mu'jam al-turdth al-kalamr, vol. 4, p. 391, no. 9368. Numerous
commentaries were written on the translated text; cf. Dhari‘a, vol. 13, p. 383-385, no. 1437-1445.

24, See particularty his Qawa‘id al-maram fT ‘ilm al-kalam.

25, On him see S. Schmidtke, The Theology of al-Allama al-Hillz (d. 726/1325), Berlin 1991.

26. For his doctrinzl views see his independent kalam work Kitab al-lawami* al-iléhiyya ft al-
mabahith al-kalamiyya, ed. Mohammad AlT al-Qadt al-TabatabaT, Tabriz 1397/1976. See also his
commentaries on writings of al-‘Allima al-Hilli, viz, Irshdd al-talibin ila nalyj al-mustarshidin, ed.
Mahdi al-Rajd’l, Qum 1405/1984, and al-Nafi* yawm al-hashr ft sharh al-bab al-hadi ‘ashar, ed.
Mahdi Muhagqiq, Tehran 1365/1986, and his commentary on Nasir al-Din al-TusT's Fusil nasiriyya:
al-Anwdr al-jailaliyya li-I-fusiil al-nastrivya, ed. ‘Alf HajjT AbadT end ‘Abbas Jalali Niya, Mashhad
1378/1999.

27. A first description of the codex was given by H. Modarressi, Khardj in Islamic Law, London
1983, note following p. 276, and in his “Mufawada-i dar mas'ala-yi shay'iyyat-i madom”, Jashn-
nama-yi Ustddh Javéid Muslih, ed. Burhin Ibn Yiisuf, Los Angeles 1372/1993, p. 131-146 [p. 135-139].
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members of the family, These include a farwda by Sharaf al-Din Abfi ‘Abd Allah
al-Husayn b. Abi al-Qasim b. Muhammad al-Awdi al-Asadi al-HillT concerning
the status of one who upholds the dactrine that the non-existent (ma'ditm) is stable
(¢habif) (item no, 9), written in response to an earlier fatwa by Sharaf al-Din’s older
(?) contemporary al-Muhaqqiq al-Hills (d. 676/1277) on the same issue which is
also included in the majmii‘a (item no. 8); a concise credal treatise, also by Sharaf
al-Din (item no. 11}; a versified theological tract by one of his sons, Shihab al-Din
Ism&1l (item no. 15), and a shori creed in the form of & wasiyya by another son of
Sharaf al-Din, Ahmad, the scribe of the majmi‘a {item no. 162,

Despite their brevity, these treatises show that Sharaf al-Din and his sons adop-
ted with some reservations the dogmatic views of Abfi al-Ilusayn al-BasrT and his
school, On the issue of God’s essential attributes and their relation to His essence,
the ‘Awdis maintain that God is powerful, knowing, living and existent by virtue of
His essence (li-nafsihi { li-dhatihi) (f. 105a, 120a). This agrees with the position of
Abu al-Husayn al-BasrT who had criticized the Bahshami notion of states (ahwal)
that had been developed by Abli Hashim al-JubbaT as a conceptional framework
to explain the attributes of God and man®. Abli Hashim and his followers had
argued that the divine essence differs from other essences because of an attribute
of essence (sifat al-dhar) descriptive of this essence. Likewise, God is knowing,
powerful and existent owing to essential attributes (sifdr dhatiyya) entailed by
His attribute of essence. Abii al-Husayn al-Basri maintained instead that God dif-
fered from other essences by virtue of His essence which is also the ontological
foundation of His being knowing, powerful and existent. Be that as it may, the

[Repr. in Mishkdr 35 (Summer 1371/1992), p. 186-197; Tarikh u farkang-i mu'dsir 8 (1372{/1993]),
p. 82-91; Mirath-i islami-yi fran [Islamic Heritage of Iran), ed. Rasil Ja'fariyan, vol. 1, Qum
1373[/1994], p. 157-174]. See also the editor’s introduction to Tbn al-Malzhimi's Mu'tamad, p. I,
n. 23 & 27 and see recently (dated 1387/1/22 = 2008/3/20), Abi al-Fadi Hafiziyan, “Majmil'a-yi
kalami-yi Ibn al-Awdi nushka-yi Kitabkhina-yi Budliyan dar Ingilistan™, http:/al-athar.irfathar/
default.php?part=book&id=37 (consulted 30th Sept. 2008). A microfilm copy of the codex is part of
the library of al-Sayyid ‘Abd al-Aziz al-TabatabaT in Qum. A detailed description of the contents of
the codex is given below in the appendix.

28. His colophons are to be found on ff. 12b (dated 6 Sha'ban 740/6th February 1340), 55a (dated
Sha'biin 740/February 1340), 87b (dated 16 Sha'ban 740/16th February 1340), 92a (27 Sha'bain 740/27th
February 1340), 97b (partly illegible, dated [Ramadan] 740/[March] 1340), 98b (dated 6 Ramadan
740/6th March 1340}, 107b (undated), 112b {dated 23 Dhi al-Hijja 741/9th June 1341), 119b (dated
26 Dhu al-Hijja 741/12th June 1341), 131b (24 Dha al-Hijja 742/31st May 1342). The biographical
literature contains scant information about this family and its members. Ya'qiib Ja'fari, the editor
of Shihab al-Din Isma‘il's versified theological treatise, has collected the available information in
the introduction to the edition, Urjiza fT al-kelam, Kalam 4 (1371/1993), p. 20-23. He identifies the
following persons as members of the family: (1} Abf al-Ma'ali 5alim b. ‘Ali b. Sulayman b. al-“Awd1
al-Nil1 (fl. 554/1159-60); (2) Najib al-Din Abi al-Qasim b. Husayn b, Mubammad al-‘Awdr al-Hilli
(d. 679/1280-81), the father of (3) Sharaf al-Din Abii ‘Abd Allah Husayn b. Abi al-Qésim b. Husayn
al-‘Awdi (f. 740/1339-40); his two-sons (4) Shihdb al-Din Ism#il b. Sharaf al-Din Abi ‘Abd Allah
Husayn al-Awdi (d. 741/1340-1341) and (5} Ahmad b. Sharaf al-Din Husayn al-‘Awdi al-Asad1 al-Hilli
(fl. 741/1340-41); {6) Nasir al-Din Misa b. al-Husayn b. al-Awd (d. before 741/1340-1341); his two
sons (7) Muhammad b. Miisa b. al-Husayn b. al“Awd (fl. 741/1340-41} and (8) Sharaf al-Din Husayn
b. Musa b. al-Awd (fl. 741/1340-41); (9} Baha' al-Din Mulfammad b. ‘A11 b. al-Hasan al-‘Awdi al-AmilT
al-Jizzini (l. 961/1554-55). -

29. For the BahshamT doctrine of ahwdl, see R. M. Frank, Beings and their Attributes: The Teachings
of the Basrian School of the Mu‘tazila in the Classical Period, Albany 1978,
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manuscript includes a doctrinal responsum by a certain al-Sharif al-Tahir, who
repeatedly bases his arguments on the Bahshami notion of an attribute of essence
(sifat al-dhat) (item no. 13). This evidently did not prevent Ahmad b. Sharaf al-Din
from including this text in the majmii‘a.

The ‘Awdis moreover reduced God’s perception to His knowledge; to say that
Geod is hearing and seeing can only mean that He knows what man perceives
through his senses (f. 105a, 120a). This was the view of the Baghdadt Mu'tazilis,
and Abii al-Husayn al-BasiT is reported to have formulated an argument in favour
of their position. Later authors argued that he was himself a supporter of the
Baghdadi view on this issue®’, although it seems that he eventually remained unde-
cided on the matter®’. Shihab al-Din also discussed in his urjiza (item no. 15) the
question of how it is known that man is the author of his actions, maintaining that
this is necessary knowledge (‘ilm dariri): since man may be praised or blamed
for his actions, he must necessarily be the author of his actions. Otherwise, praise
and blame would be unreasonable. This was likewise the view of Abf al-Husayn
al-BastT and his followers®2. The Bahshamiyya had argued that the knowledge
that man is author of his actions is acquired knowledge which follows from the
observation that man’s actions are brought forth in accordance with his motives
and aims®.

The ‘Awdis did not follow Abi al-Husayn al-Basri in their proof for the exis-
tence of the Creator. Sharaf al-Din adduces in his creed the traditional kalam
proof that starts out from the temporality of accidents to prove the temporality
of bodies, and argues by analogy between the seen and the unseen world that
every generated entity requires a generator (f. 105a)3%, Abi al-Husayn al-Basri, by
contrast, had denied the reality of accidents and had considered the qualities sup-
posedly entailed by accidents as characteristics (ahkam) or states (ahwal) of the
body, replacing the traditional “proof by way of accidents” (tarigat al-ma‘ant) by
the “proof by way of states” (tarigat el-ahwal). More importantly, Abi al-Husayn
al-Basr1 had dispensed with the analogy of the seen and the unseen, arguing ins-
tead on the basis of the principle of causality that every generated entity requires a

30. See, for example, Fakhr al-Din al-Razi, Muhassal afkar al-mutagaddimin wa-I-muta’akhkhirin,
ed. Tahi ‘Abd al-Ra'nf Sa'd, Beirut 1404/1984, p. 248; Kamal al-Din Maytham al-BahrinT, Qawa'id
al-maram ft ‘itm al-kalam, p. 90.

31, Later followers of his doctrines, such as Ibn al-Maldhimi and Jar Aillah al-ZamakhsharT
(d. 538/1144) supported the position of the Bahshamiyya. They maintained that God’s capability of
hearing and seeing is entailed by His being alive. Whenever a perceivable object exists the condition
for perception is fulfilled. Thus, God is described as eternally capable of hearing and seeing (sami’
bagsir). Yet only when the condition for actual perception is fulfilled, may He be called actually
hearing and seeing (sdmi‘fmubsir). This distinction between the transitive and the intransitive
meaning of hearing and seeing originated with Abii 'Ali-al-Jubba1-(d. 303/915-16). Fer references see
S. Schmidtke, The Theology of al-'Allama al-Hillr, p. 198fL.; 5. Schmidtke (ed., transl.), A Mutazilite
Creed of az-Zamahiart (d. 538/1144) (al-Minhag fr usiil ad-dm), Stuttgart 1997, p. 20, 58.

32. See 8. Schmidike: The Theology of al-Alldma al-Hillt, p. 125-126 for references.

33. See R. M. Frank: “The autonomy of the human agent in the teaching of ‘Abd al-Gabbar”, Le
Muséon 93 (1982), p. 323-355 (p. 326, n. 7 for references).

34. Cf. H. A. Davidson, Proofs for Eternity, Creation and the Existence of God in Medieval Islamic
and Jewish Phitosephy, New York / Gxford 1987, p. 134ff. and alse W. Madelimg and S. Schmidtke,
Rational Theology in Interfaith Communication, passim.
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generator . Discussing the impossibility of two Eternal beings, Sharaf al-Din fur-
thermore employs the argument of raman’, the mutual exclusion of two almighty
beings (f. 105b). This had been rejected by Abii al-Husayn al-Basri’.

Sharaf al-Din appears again as a follower of Abii al-Flusayn al-Basri in his
farwa regarding the upholder of the view that the non-existent is a thing possessed
of reality. This controversial view was formulated by Abii Hashim al-JubbaT and
was founded on his theory of states (afwal). An attribute of essence is neces-
sarily attached to every essence, by which the essence is distinguished from all
other essences and is stable (thabis), independently of whether it is existent or not.
Existence accordingly is a state (hal) of an essence that is brought about by an
agent (fa'il), while essences and attributes as such are stable (théakif) and unchan-
geable, even in their state of non-existence?.-Abt al-Husayn al-Basr and his fol-
lowers denied that the non-existent is real. For them, “to be stable™ is synonymous
with “to exist”, and the reality of a thing is therefore identical with its existence.
The farwas by al-Muhaqqiq al-Hilli and Sharaf al-Din (items no. 8 & 9) address
the question of whether the upholder of the doctrine that the non-existent is 2 sta-
ble thing is an unbeliever (kdfir) or a grave sinner (fdsig), whether he is entitled to
receive alms (i.e. whether ke is still to be considered a Muslim) and whether one
who grants alms to him is free of guilt or not®. The two scholars agree in their
rejection of this position, yet they come to different conclusions as regards the
legal status of the upholder of this doctrine.

Al-Muhaqqiq opens his farwa with a brief outline of the Bahshami doctrine,
This doctrine, he summarizes, can be reduced to three main claims (da‘dwa /
‘aqd’id): (a) an essence is stable prior to its coming into existence (wasf al-dhar
gabla al-wujitd bi-l-thubis), (b) attributes of essence are attached to essences
already in the state of their non-existence and hence they can be distinguished
from each other (wasf al-dhat ft hal al-adam bi-sifat al-ajnas al-majiba li-tamyrz
al-dhawat bi-qadrihd); (c} it is only by virtue of the attributes of essence that
a relation is established between knowledge and capability on the one hand,
and non-existent essences on the other. Otherwise, essences could neither be
known nor could they be subject to capability, i.e. be bronght into existence (inna
al-‘ulam wa-lI-qudar wa-ma shakalaha min al-muta‘alligar bi-aghyarihd innama
tata‘allagu bi-l-ma'diimat bi-wdsitat titka al-sifat wa-law khalat minha la-ma

35. See W. Madelung, “Abt I-Husayn al-BagiT’s proof for the existence of God”, Arabic Theology,
Arabic Philosophy. Froni the Many to the One: Essays in Celebration of Richard M, Frank, ed. ). E.
Montgomery, Leuven 2006, p. 273-280.

36. Cf. Rukn al-Din b. al-Malahim al-Kh*arazmi, al-Fa'ig fT usal al-din, p-95ff

37. On this issue, see R. M, Frank, “"Al-ma'dim wa-l-mawjid, the non-exisient, the existent and the
possible in the teaching of AbB Hishim and his followers™, Mélanges de Uinstitut dominicain d'études
orientales du Caire-14 (1980), p. 185-210; F--Klein-Franke, “The non-existent is-a thing™, Le Miséon
107 (1994), p. 375-390.

38. Ed. Modarressi, p. 139:4-7 (= £. 99a:1-5); md tagiilu al-sada al-fugahd’ a'immat al-din wa-hudat
al-muslimin fT ithbat al-ma‘'dim hal huwa hagq am 13 li-anna al-mu‘tagid bi-dhalika hal yuhkamu
‘alayhi bi-I-kufr aw al-fisq wa-hal yajiizu an yu'ta shay’an min al-zakat am 1a wa-in W'tiva sh;zy;au hal
tubarra’ dhimmat al-mu'tt lahyw am 167

39. Ed. Modarressi, p. 139:11-140:7 (= f. 992:6-99b:2). Al-Muhaqgiq refrains from explicitly naming
any group or specific theologian as the uphoider of this doctrine.
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sahha ta'alluquhd biha)*™. The last-mentioned claim is of relevance to the issue of
God’s omnipotence and particularly His omniscience. The question whether, and
if so, how God knows the non-existent was debated among earlier Muslim theo-
logians. The starting point of the discussion was the widely accepted premise that
only “things” can be objects of knowledge. Some theologians who define “things”
as existent argued that God knows things only when they come into existence®.
Others, who were mainly concerned to prove divine omniscience, concluded that
things are existent from eternity; such was the view of a group whom al-Ash'ari
labelled “‘eternalists” (azaliyya)®. A number of theologians tried to formulate a
compromise. Abl Ya'qob al-Shahham (d. after 257/871), for example, argued that
things already existed in the divine mind before entering into real existence; as
such they are neither non-existent nor existent. Rather, a certain “thing-ness” is
to be attributed to them due to which they can be distinguished from each other®.
Maintaining that an attribute of essence is attached to an essence independently
of its existence through what it is, the Bahshamis were not confronted with the
question of whether a thing may be known prior to its existence.

Al-Muhaqqiq rejects the doctrine and the claims it rests upon. None of these,
he argues, leads to knowledge (‘ilm) or even strong conjecture (zann gawi) sup-
porting their position*t, Al-Muhaqqiq, however, maintains that the upholder of
this doctrine is neither an unbeliever nor a grave sinner but is a Muslim. As such
he is also entitled to receive alms*, For unbelief and grave sin can only be asser-
ted when a person either negates what has been revealed by the Prophet (kuf?) or
when he acts contrary to what the revealed law prescribes (fisg). As long as this
is not the case and the person otherwise acts according to the prescriptions of the
revealed law, he is to be considered a Muslim*. Since the revealed law does not
specifically contain anything that either prescribes or prohibits any of the three
aforementioned claims, the upholder of this doctrine cannot be considered to be
either a kdfir or a fasig®.

Al-Muhaqqiq adduces two objections aiming to prove that the doctrine that the
non-existent is a thing constitutes an inadmissible limitation of the divine attribu-
tes of omniscience and omnipotence, and is therefore to be classified as unbelief.
According to the first objection, the upholder of the doctrine of the reality of the

40, Ed. Modarressi, p. 140:8-14 (=f. 99b:3-8).

41. Such views are ascribed to Jahm b. Safwan (d. 128/745), Hisham b. al-Hakam (d. 179/796) and
Hisham b. ‘Amr al-Fuwati (d. before 218/833). See Abii al-Hasan al-Ash'ari, Magdlar al-istamiyyin:
Die dogmatischen Lehren der Anhiéinger des Islam, ed, H. Ritter, Wiesbaden 1980% p. 158, 489,
493-494; W. Madelung, “The Shi'ite and Kharijite contribution to pre-Ash'arite Kalam®, fslamic
Philosophical Theology, ed. P. Morewedge, Albany 1979, p. 120-139 [repr. in W. Madelung, Religious
Schools and Sects in Medieval Islam, no. VII1j, p. 123, 125.

42. Al-Ashiart: Magalatal-islamiyyin, p.489; see also J. van Ess, Die Erkenntnislehre des ‘Adudaddim
al-fer (Ubersetzung und Kommentar des ersten Buches seiner MawAgif), Wiesbaden 1966, p. 193.

43, See van Ess, Erkenntnislehre, p. 192-93; 8. Schmidike, The Theology of al-"Allama ol-Hilli,
p. 197-198 n. 137.

44, Ed, Modarressi, p. 140:19-22, The relevant section in the manuscript (f. 99b:13f) is badiy
damaged and the editor could only partly reconstruct the passage.

45. Ed. Modarressi, p. 141:22-26 (= f. 100b:9-15).

46, Ed. Modarressi, p. 140:23-141:5 (= f. 100a:1-11).

47. Ed. Modarressi, p. 141:6-9 (= 1. 100a:11-15).
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non-existent claims that God’s being knowing can only be asserted once the reality
of the non-existent entity has been affirmed. Since, however, the non-existent is not
real, so the objection continues, the upholder of this doctrine denies God's being
qualified by the attribute of being knowing*. The second objection says that the
upholder of this doctrine asserting the reality of the essences (prior to their exis-
tence) in fact denies that a capable entity has any effect on the essences themselves.
Thus he affirms that these are not subject to divine omnipotence*. Al-Muhaqqiq
has similar responses to both objections. Since the revealed law does not speci-
fically invalidate any of the claims of the upholder of this doctrine and since the
latter neither denies that God possesses the attribute of being knowing, nor expli-
citly claims that essences are outside God’s omnipotence — on the contrary —these
objections do not justify the judgment of either unbelief or grave sin’C.

Sharaf al-Din blames al-Muhagqqiq in his counter-farwé for inaccuracies in his
outline of the Bahshami doctrine and sets out to correct them by pointing out the
weaknesses and mistakes in the teaching of those who hold that the non-existent
is a thing®, He opens his argumentation by rejecting al-Muhaggiq’s account of
the doctrine that it is only by virtue of the attributes of essence that a relation is
established between knowledge and capability on the one hand, and non-existent
essences on the other®. For, Sharaf al-Din continues, as far as capability is concer-
ned, its relation is restricted, according to their doctrine, to producing the essence’s
state of existence while it does not extend to bringing forth the essences them-
selves into reality (M-anna al-qudar 1d tara’'allagu bi-ikdath al-dhawat ‘indahum
wa-innamd tata’allaqu bi-hdl yusammiinahad wwjiidan). Moreover, since they des-
cribe “states” as something neither known nor unknown (wa-l-ahwal ‘indahum Id
ma'litma wa-1a majhiila), they in fact ascribe to God something that is unknown.

48. Ed. Modarressi, p. 141:10-12 (= f. 100a:15-17): fa-in gtla: inna al-muthbit yaz'umu annahi {3
yuthbatu wasf Allah subhanahu bi-kawnihi ‘liman illa ba'da ithbat al-ma'diim wa-l-ma‘'diam laysa
bi-thabit [ fa-l-muthbit yanfT “an] al-bari’ sifat al-alimiyya.

49, Ed. Modarressi, p. 141:16-17 (= £ 100b:4-6): al-muthbit yahkumyu bi-thubii al-dhawdt wa-Id
yaj‘alu li-I-gadir ta'thiran ft nafs al-dhdt fa-yakinu gad athbata ma huwa kharij ‘an qudrat Alldh
ta‘ala.

50. Ed. Modarressi, p. 141:13-15 (= f. 100b:1-4): gulna: da'wad al-muthbit dhalika laysa mimmad
warada al-shar' bihi bi-haythu yakinu mukhdalafatuhy kufran aw fisgan bal huwa mimma takallafa
ashéb al-angdr wa-I-kufr laysa illa inkdr wasfihi bi-kawnihi ‘Gliman wa--mushbit 1a yunkiru dhatika
al-wasf; p. 141:18-21 (= £. 100b:6-9): quind: al-kufr laysa illd al-tagrih bi-anna al-dhawdar kharija
‘an gudrat Allah wa-dhdlika 13 yagiiluhu al-muthbit bal yaqiilu hiva magdira lahu wa-kawn dhdlika
{aziman lahu ‘ald ra’y al-ndft Ia yalzame minhu kufr al-muthbit wa-1a fusiquiu idh malziim al-kufr
laysa bi-kufr illd ma‘a tasiim al-malziim [Modarressi writes al-kufr although the manuscript has al-
malzitm).

51. Ed. Modarressi, p. 143:11-12 (= f. 101a:8-10% gawiuhu fT hikdyar madhhabihim wa-tagrir

of the following staternent of al-Muhaqqiq al-Hilli (ed. Modarressi, p. 140:12-14 = f. 99b:6-8): inna
al-‘uliim wa-l-qudar wa=m@ shakalahd min al-muta’alligiit bi-aghyarihd innamd taia’allogn bi-l-
ma'diimat bi-wasitat tilka al-gifar wa-law khalar minhd la-méa sahha ta‘alluguhia bihd. As was the
case with al-Muhaqqiq al-Hilli, Sharaf al-Din does not ascribe this doctrine to any specific school
or theologian.

52. Ed. Modarressi, p. 142:5-10 (= f. 101a:2-5): waqafu ‘ala al-jawab alladht ajaba biki Abi al-
Qdsim Ja'far b. Sa'td rahimahu Allah ‘an nut'tagid al-ithbar hal huwa kdfir aw mu'min fa-ra’aytu gad
takhaitd al-sawdb wa-ta‘adddhu wa-1a'ama ‘an al-haqq wa-tandsihu fa-ahbabtu an ubayyina fihi
ghalarahu wa-akshifa li-l-nazirin sagtahu.
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Sharaf al-Din accordingly disagrees with al-Muhaqqiq on the status of the
upholders of the view that the non-existent is a real thing, He rejects al-Muhaqgiq’s .
definition of kufr and fisg as well as his conclusion that none of the various the-
ses of the defenders of this doctrine is explicitly forbidden by Scripture, so that
these people are not to be classified as either unbelievers or grave sinners. He
defines kufr as any violation of the definition of the belief (findn) of the people
of justice (ah! al-‘adl} that includes the basic theological principles of Twelver
Shi'i Mu'tazilism, viz. God and His attributes, divine justice, Muhammad’s pro-
phethood and the Imamate of the Imams®. Abandoning any of these principles
constitutes an infringment of the doctrine of divine unity (tawhid) which amounts
to plain unbelief*, This is the case with the upholders of this doctrine, who deny
that divine omnipotence extends to the bringing forth of the essence itself and
who therefore implicitly claim that the objects of God’s capability are finite. Now,
maintaining that God’s capability is limited is plain unbelief®. To support his
view, Sharaf al-Din refers to a pumber of earlier Imdm1 and Mu'tazili authors
who, he claims, have similarly argued that the upholder of the said doctrine is an
unbeliever, such as al-Shaykh al-Mufid*, Shaykh al-Tiisi in his (apparently lost)
Riyadat al-'uqal™, Sadid al-Din al-Hlimmasi al-Razi, Abi al-Husayn al-BasrT and
Ibn al-Malahim? (Mahmiid ai-Kh*arazmi sahib al-fi’ig)*.

The discussion about whether or not the non-existent is a thing had already
lost its relevance among Twelver Shiis by the 8th/14th century, for the majority
of Imim1 theologians since the time of Nasir al-Din al-Tusi had replaced Abii
al-Husayn al-Basri’s concept of the existent by the philosophical notion of essence
(mahiyya) and existence (wujiad); because of its absolute perfection, God's exis-
tence is identical with His essence since existence is necessary in the case of the
Necessarily Existent. As for contingent beings, existence comes accidentally to
their essences as their existence is less perfect than is the case with the Necessarily
Existent and they require & producer in order to come into existence. The views
of Abii al-Husayn al-Basri and the philosophers therefore imply entirely different
notions of existence. According to Abi al-Husayn, the existence of a thing is iden-

53. Ed. Modarressi, p. 143:10-11 (= . 101b:16-102a:1); al-fmdan huwa al-ilm bi-llak ta‘dla wa-
sifatihi nafyan wa-ithbatan wa-'adlihi wa-nubuwwat al-nabr (s) wa-sifatihi wa-ma yata'allagu biha
wa-l-imama wa-ma yata'allagu biha.

54. Ed. Modarressi, p. 143:12-14 (= f. 102a:1-3): fa-ma'rifat dhalika huwa al-imén wa-I-ikilal bi-
shay’ min ‘ulim hadhihi al-jumla aw al-gawl bi-ma yay“anu fr ba'dih@ wa-yanfihi yakinu ‘@idan ‘aia
al-tawhitd bi-I-naqd wa-qali anna hddha huwa al-kufr al-garth.

55. Ed. Modarressi, p. 143:15-19 (= f. 102a:3-8): wa-lladht yadullu ‘ald anna al-muthbit yazharu ft
agwalihi ma yangudu hadhihi al-jumla annahi ya'tagidu anna al-bari’ 18 yaqduru “ala ihdath nafs
al-dhat wa-anna qudratahy innamd tata‘aliagu bi-hil ghayr al-dhat wa-huwa mawjiid ft aqwalihim
wa-hadha yadullu ‘sl anna al-dhawat khdrija “an maqdirihi wa-fT dhalika tan@ht maqdiratihi wa-
man gala bi-tanaht magdarihi kana kdfiran sarthan.

56. Shaykh al-Mufid deals with the issue in his Awa’il al-magalat (ed. 1brghim al- Ansari al-Khi'ini,
Beirut 1414/1993 = Musannafat al-Shaykh al-Muftd, 4) under the heading al-gawl fral-madiam (§ 92,
p- 98), where he states that in reality {'al@ al-hagTga) the non-existent is neither substance, accident
nor thing, and that it is a thing only metaphorically (ngjdzar). However, although al-Mufid also
indicates othey positions on this issue, he refrains from passing judgment on those who hold them.

57. For this work, see Diari'a, vol. 11, p. 340, no. 2020; Mujam al-turdth al-kalamt, vol. 3, p. 438,
no. 7166.

58. Ed. Modarressi, p. 144:26-145:5 (=£. 103a:9-17).
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tical with the reality of that thing in the external world; existence is therefore iden-
tical with essence, not additional to it. Thus the existence of a thing includes all its
characteristics and is identical with its individual identity, and the varicus existent
beings share existence only in expression {(ishtir@k lafzi). For Peripatetics and the
majority of Imam1 theologians from the 7th/13th century cnwards, by contrast,
being is an ambiguous term (bi-I-taskkik). Sharaf al-Din’s fierce condemnation of
the Bahshami position in view of the dogmatic outlook of Abii al-Husayn al-Basri
appears therefore somehow anachronistic. That the refusal to adopt the philoso-
phical notion of wujiid was deliberate is evident from the wrfizza by Sharaf al-Din’s
son Shihab al-Din al-Awdi, Therein he outlines the views of the Bahshamiyya (he
speaks of maskayikh al-mu‘tazila), the Peripatetics and Abi al-Husayn al-Bagri on
the issue of existence and clearly supports the view of Abt al-Husayn (f. 115a).

That the various writings discussed here were preserved in an apparently uni-
gue manuscript written in the hand of a member of the family suggests that the
Bani al-Awd, with their strict refusal to adopt philosophy into kalam, were quite
exceptional in their time*. Mainstream Imami theology continued to be increasin-
gly influenced by philosophy and later on also by the mystical tradition, as was the
case for example with Tbn Abi Jumhiir al-Ahsa7T (d. after 906/1501)°°,

Appendix: Contents of MS. Bodleian Library (Oxford) Arab. F. 64

1

F. 1a-2b (15 lines to the page), . 3a-12b:8 (17/21 lines to the page)

Fragments of al-Sharif al-Murtada's treatise dealing with the question of
whether man is a free agent or compelled in his actions, Ingddh al-bashar min
al-jabr wa-l-qadar. The text has been edited in Rasd’if al-Sharif al-Murtada 1-3,
Qum 1405[/1984-85), vol. 2, p. 175-257 and in Rasa’il al-‘adl wa-l-tawhid 1-2,
ed. Muhammad ‘Tmara, Cairo 1408/19882, vol. 1, p. 283-349. The first fragment
(f.1a-2b) corresponds to p. 184:9 [ed. ‘Iméra, p. 291:9] (wa-kuil)-187:16 [294:8]
{al-absar). F, 6b:9-12b:8 corresponds to p. 231:10 [329:11] (ff shatmihi)-247 [342]
{being the end of the text). The text prior io f. 6b:9 differs completely from the
printed versions of the text (prior to p. 231:10 [329:11]) and may reflect a different
recension, perhaps the paraphrased version by Abf Ja'far al-Tiis18.

On the text, see Dhari“a, vol. 2, p. 401-2, no. 1612; Mu‘jam al-turath al-kaldmi,
vol. 1, p. 512-13, no. 2265.

59. Hassan Ansari informs me that fragments of a copy of the Bodleian majmii'a are preserved in
the private library of Muhammad ‘AT Rawdati in Isfahén; cf, below, Appendix no. 8.

60. See 5. Schmidike, Theologie, Philosophie und Mystik im gwilferschiitischen Islam des 8./15.
Jatrhunderis. Die Gedankenwelt des Ibi AbT Jumha@r al-ARS&'T (wn 83871434-35-nach 906/1501),
Leiden 2000; eadem, “Ibn Abl Jumhiir al-Abs3T und sein Spiitwerk Shark al-bdb al-hadr ‘askar”,
Reflections on Reflections. Near Eastern Writers Reading Literature. Dedicated to Renate Jacobi, ed.
Angelika Neuwirth and Andreas Christian Islebe, Wiesbaden 2006, p. 119-145,

61. This versicn also circulated among Jewish scholars as is indicated by a one-leaf fragment from
the Cairo Genizah (M3 Cambridge University, T-S NS 223.088). See A. Shivtiel and F. Niessen,
Arabic and Jndaeo-Arabic Manuscripts in the Cambridge Genizah Collections, Taylor-Schechier
New Series, Cambridge 2006, p. 244; G. Schwarb, “Sahl b, al-Fadl al-Tustart’s Kitab al-Ima™, p- 80%
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F. 12b:9-11
Colophon [partly illegible]

e ‘_,J.Ddilg ‘slm_,was'l.l.“ L__}Jd‘h ..‘.Aa."l_,:\.‘.l...u_)“f_ta: .
S o adhes Cuandl o g (Aol s (53 a8 Guueali oy daaf Mg bl il LS
oo dana [Uaged] (o Lilisay 5oy Jaagt baala [ cn )l e 8l lsalt

2.

F. 12b:12-13a:4

A partly illegible report about al-Hajjaj b. Yiisuf al-Thaqafi (d. 95/714) asking
the Basran scholars al-Hasan al-Basr1 (d. 110/728), Wasil b. ‘AtT (d. 131/748-749),
‘Amir al-Sha'bl {(d. between 103/721 and 110/728) and ‘Amr b. ‘Ubayd (d. 144/761)
to put into writing their views concerning predestination and free will (al-gada’
wa-i-gadar). The recension contained in our majmit‘a differs slightly from Abt
al-Fath al-Kargjikt's (d. 449/1057) version (Kanz al-faw@’id 1-2, ed. ‘Abd Allah
al-Ni'ma, Qum n.d, vol. 2, p. 364-365). On the report see also S. A. Mourad, Early
Islam berween Myth and History: Al-Hasan al-BagrT (d. 110H/728CE) and the
Formation of his Legacy in Classical Islamic Scholarship, Leiden 2006, p. 198ff.

3.

F. 13a:5-55a:0

Abh Muhammad al-Hasan b. Misa al-Nawbakhtl (d. between 300/912 and
310/922): Firaq al-shi‘a

Al-Nawbakht’s bock on Shii sects has been edited by Hellmut Ritter (Die
Sekten der Schi‘a von al-Hasan ibn Miasa an-Naubahtt, Istanbul 1931) on the
basis of this very majmii‘a, which he describes in the introduction to the edition
(p. waw). Ritter misread the name of the scribe as “al“AwmT”. It was evidently
on the basis of Ritter’s misreading that the error was repeated by Agha Buzurg
(Dharia, vol. 16, p. 179, no. 559; Tabagat a'lam al-shi‘a, vol. 3, part 2, p. 6) and
later scholars such as al-Sayyid Muhammad Rida al-Husayni, (“Firaq al-shi‘a, 1i-1-
NawbakhtT am li-1-Ash'ari?", Turathuna 1 1405[/1984-85], p. 29-51 {p. 34]). As
Ritter explains in his introduction, the manuseript was first mentioned by D. S.
Margoliouth, “Khattabiya”, Enzyklopacdie des Islam: Geographisches, ethno-
graphisches und biographisches Wirterbuch der muhammedanischen Volker 1-4,
Leiden/Teipzig 1913-1934, vol. 2, p. 1000: “Abii Muhammad al-Hasan b. Miisa
al-Nawbakhti, Kirab fihi Madhdahib Firak Akl al-Imama (MS. aus dem Besitz von
A. G. Ellis Esq.)". It was Alexander George Ellis (d. 1941) who provided Ritter
with a copy of this text and most likely of the entire codex.

F. 55a:10-12
Colophon

ROYSPY (ST PP R KON PYYPPEYL UG PEVN B PE Pk -+ TPLE L SEOY g
oS g Alay 453 o | piienn 5 i el Bler y cpms ol Qe (el Juadl lind gl
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Added in small handwriting, possibly by a different hand:
e Bl A 13 Le V) Cinaal s e AL 2L

4

F. 55b-87b

Abi al-Fath Muhammad b, ‘All b. ‘Uthman al-Karajiki (d. 449/1057): Ma'din
al-jawahir wa-riyadar al-khawatir.

This treatise containing Prophetical ahddith arranged in ten chapters has been
edited by ‘All Rida Hizar (Qum 1422/2001) on the basis of three manuscripts, not
including the present one. On the text and its author see Dhari‘a, vol. 21, p. 221-
222, no. 4708; vol. 24, p. 130, no. 649 (Persian translation by ‘Abbias b. Muhammad
Rida b. AbT al-Qasim al-Qummi, entitled Nuzhar al-nawagir fi tarjamat ma'din
al-jawahir); GAL (= Brockelmann, Carl, Geschichte der arabischen Litteratur 1-2,
Leiden 19432), vol. 1, p. 434; GALS (= Brockelmann, Carl, Geschickte der arabis-
chen Litteratur, Supplementband 1-3, Leiden 1937-1942), vol. 1, p. 602; Kohlberg:
A Medieval Muslim Scholar, passim.

F. 87b:13-14
Colophon

p3rAduad (e g by die il lie Aol (5au oo gal) Cppnl o dea JMat B Y il dile
Alan g cppms  Bs o o Jldll i jed (ha (F) ey etls daasl]

5.

F. 88a-92a
Al-Shaykh al-Mufid: Kitab al-nukat ff mugaddimdt al-usil.

_Anedition of this kala@m treatise has been published by Sayyid Muhammad Rida
al-Husayni al-Jalalf on the basis of the codex described here and the following two
additional manuscripts: (1) a copy preserved in the library of Ayat Allah al-Sayyid
al-Hakim (Najaf) (MS 364/1) which was available to him in a microfilm copy owned
by the Danishgah Library in Tehran (MF 3343); (2) a copy preserved in the Rawdati
Library in Jsfahan, copied by al-Sayyid Muhammad al-MiisawT al-Isfahani. For a
description of these two manuscripts, see Mu'jam al-turdth al-kalam, vol. 5, p. 419,
no. 12297, The edition was published in Turathuna 30-31 (1413/1993), p. 445-509,
and in vol. 10 of Musannafat al-Shaykh al-Muftd, second Risala (with separate
pagination). It is also available on the website of the Shabakat al-shi*a al-‘alamiyya
[http:/fshiaweb.org/shia/almufid/al-nekat_fi_al-aosal/ (consulted 09/10/2008)].

F. 92a:12-13
Colophon

Mm&}wﬁuldbm&ﬁujssjdbwdu!aTUﬁaJ.a;l\_,g_:tiSJl{.S
Oe Ol 5 ol ol g die B Ui (g3 gall (3 Cppeea ) (g ] Gl it el
Ul y Oy Jf Qs o lans ygh
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6.

Ff. 92b-97b

Abi Ja'far al-TOsT: Mas’ala fT tahiin al-fugqd’

For the text cf. Dhari'a, vol. 20, p. 385, no. 3560; H. T. Modarressi, An
Introduction to Shi‘T Law: A Bibliographical Study, London 1984, p. 200, where in
addition to our Bodleian manuscript three manuscript copies are listed. This legal
treatise has been published in al-Rasa@’il al-‘ashr li-Shaykh al-1&’ifa al-imamiyya
AbT Ja'far Muhammad b. al-Hasan b, ‘Al al-Tasi (385-460), ed. Mu'assassat al-
nashr al-islami, Qum n.d., p. 253-266.

F. 97b:2-4
Colophon {partly illegible]

aie At lie || Alonsay Cuna )l B ) 35 (30 plieall [ofliina 3 e 0] ..

7
F. 97b:5-98b

Brief creed (‘agida) by a certain ‘All b. Tghir al-Stirl. No person of this name
is mentioned in the Twelver Shiii biographical literature. Ahmad al-Husayni sug-
gests in his Targjim al-rijal 1-2, Qum 1414[/1993-1994], vol. 1, p. 372, no. 679 that
the name as it appears in al-Awdr’s copy is probably an error for Abii ‘Al al-Hasan
b. Tahir al-Sar1 (6th/12th century). It may, however, be the same person as the
author of item no. 13 (see below), viz. a certain al-Sharif al-Tghir, On him see
Agh3 Buzurg al-Tihrand, Tabagat a'lam al-shi'a, vol. 2/11, p. 59, 75. Ibn Tahir's
views on the subject of muwdsa‘a (in prayer) are said to have been refuted by AbG
al-Hasan ‘Ali b. Manstr b. Ab1 al-Salah in the Risala fi al-mudayaga (Dhari'a,
vol. 21, p. 134, no. 4298). Of his writings, Qadd’ hugiiq al-ikhwan al-mu'minin
(see Dhari'a, vol. 17, p. 137-38, no. 713) has been edited by Hamid al-Khaffaf
(Muassasat al al-bayt li-ihya al-turath: Silsilat masadir Bihar al-anwar, 4. The
edition is available online: www.rafed.net/books/akhlag/h-moam/index. html
[consulted 10/12/2006]). The text of the [partly illegible] ‘agida is as follows:

pn ) pea oy

dai il ps . gosall alb o e Al o i lgm asea eV AS e Baic
Croathalt () 4l y sasay

O gl g el ) ol OUS lat  Gae 13 Sl Y Jaady a0 A jaa o Blet
Vg il ¥ salinalls fdiall ) 0Sa Y] Wy 5ol Cond W o ik y A5uans
LBoaal il jo W15 plua¥ly salsall 8 (oS Wy Sa sa (o2 Ry i pmg o iy
g s dacal jili Jad g Ciamay Gud gy bgiaal Bana Wl o Gise Lhgta oo 13
OV B ey moen dlalle |3 435S Aaal 2 g e on cdia Jail) QIS Y Jhe y dia Jedll
JLL‘I.I‘!‘S cl_':;.q,_}.g!%.\‘g_ni a_)lS_,.\g_)n u;JlSJAnl'Ic._ue.‘n.‘.‘JJ.e [ YLA;Q_)&A.\AE‘UJ!
LY pa g Upus 5 gy St g oy 9 ¥ g, ey Vgl Jaiy ¥ Jae . Yy salsall . [108]
A8 G a pgemna oLty Sl sl iy sy ally agde b s ) Jgur ) dane
e pdilg el pen (8 dBaa s i Gl el o g M oaey 5 Y Gl 24 Laday 53 gl
Les A (N ol jnadl o et 5 daall LAY 5h g 450 dana o 05 (8) O Sama oy
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AT ladal g dasbal fyas e Ll pli] g Lomall sty £ 1580 2308 5 a6 4S8 (Ba cibilalh
s (ol o e Ctapall il Uigges 5 LY pa o] Siing g 3 52 g ppandl plalall e 500
Syl G ey el o ey Cseall y unll pa g 03 g e e 22 Y1y Ml 4
ety Genlly seaa 0 oy o (r deaay oruse O oy e (e dena O
A Jguo y 2mg (o Mot alth (33 ol il iy g Cpnnal agide Al il gl puadl (o 2ene
L) 4l gy 4ol (M il (gt o8 ndes s Zabe 0 10 o o grnnas plug asle i (o
8all 5 o] ((r5RSH5 245 BTN 5533075 DM &yl ol | 1T (il 414255 0 25835
ol e B8 8 AT Gaay baad o 138 Lia gy ) 23T [098] 0 (e plaa o5 [55 (5)
e sl Al gl Sl agle il Gt oy aliy dile B e Gl o o e e gall
oY 34 lad 0¥ ya S e a Dl dde Al iy Gptmy o Y A W] ge e (gl A ey
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F. 98b
Colophon

65 (0) On ol Al il lie Ll a1 (53 sal Cygnanh i anl TS i Yyl il
Ailansa g O ol Lisa ) g 90 plinall (luae

8.
F. 99a-100b

Fatwa by Najm al-Din Abli al-Qé&sim Ja'far b. Satd (*al-Muhagqiq al-HillT™",
d. 676/1277) concerning the status of one whao upholds the doctrine that the non-
existent (ma'ditm) is a stable (thabit, hagq) thing. Najm al-Din rejects the doctrine
but does not charge the holder of it with unbelief (1) or grave sin (fusfg)®,
According to the editor’s introduction to Ja'far b. al-Hasan Muhaqqiq al-Hilli’s al-
Maslak fi usal al-din wa-talihi al-risdla al-mati‘iyya, ed. Ridd Ustadi, Mashhad
1373/1994, p. 18, no. 15, another manuscript of this fatwa is preserved in one
of the private libraries of Isfahan (risala fT ‘adam kufr man i‘tagada bi-ithbar
al-ma'diim lam ywtba' ba'd wa-nuskha minha mawjida fi maktabat ahad a'lam
Isbahdn damat ayyamuhd). It is likely that the copy of the majmii‘a preserved in
the Rawdati library is intended here (see above n. 59),

62. Agha Buzurg erroneously ascribed this farwd to al-Mubagqgiq al-Karaki (d. 940/1534). See
Dhari"a, vol. 5, p. 182, na. 799 (jawab sw'él "an ithbat al-ma'dim); vol. 10, p- 192-193, no. 480 {(al-
Radd “ald jawab al-Mulaqqiq al-Karak). See also Agha Buzurg al-Tihrani, Tabagdt a'liam al-shI'a,
vol, 4/11 (al-garn al-@shir), p. 69. The mistake is repeated in Mu'fam al-turath al-kaldmf, vol. 2,
p- 456-457, no. 4605 (jawab al-si’'al fT ithbar al-ma'diim).
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9

F. 100b-104a

Counter-farwa by Sharaf ai-Din al-Husayn al-Awdi, written against the fatwa
by al-Muhaqqiq al-Hilli. He insists that the doctrine constitutes unbelief and that
its holder must not be given alms (zakas). Composed apparently after the lifetime
of al-Muhaqqgiq al-Hillt, who is referred to with the addition of rahimahu Alldh
(f. 101a:3)

Both fanwas have been edited by H. T. Modarressi on the basis of the present
manuscript: “Mufawada-i dar mas'ala-yl shayiyyat-i madim”, Jashn-nanma-yi
Ustadh Javad Muslih, ed. Burhan Ibn Yiisuf, Los Angeles 1372/1993, p. 131-146.
His edition of the text has been reproduced repeatedly: in Mishkar 35 (summer
1371/1992), p. 186-197, in Tarikh u farhang-i mu‘asir 8 (1372/[1993]), p. 82-91, and
in Mrrath-i islami-yi Iran {Islamic Heritage of Iran], ed. Rastl Ja'fariyan, vol. 1,
Qum 1373/[1994], p. 157-174.

10.

F. 104b:1-11

Excerpt from a work of al-Kulayni [on rawhid]: mimma rawayndhu min kirab
al-Kulaynr (cf. Muhammad b. Ya'qib al-Kulayni, al-Kaft 1-8, ed. ‘Ali Akbar
al-Ghafari, n.p. 1388[/1968-1969T), vol. 1, p. 105, no. 3:

S Q) O Sama OBt O e lend 0 deaa o ) O e 08 Geendl (0 3ena
45y 0l Vg ina Lk Ly #LaBWT Tl a2zl Ll g g e allisd Lm0 Y
o st collh LB oLE Lo (315 cp MEN! gray M ALY g1 SAY) Jlas 508 (00 Y cdiaa
Yy a1 4S50 Y g oo 1 4als Wy Jgiall adopniad ¥ ety gy ) A g dlaSn jlednY ity
aatal Chaeall Ly ot ag Juiny Jhoad¥ 4350 iS5 ] 4393 i Jae ¢ ke 4 Jainy
Caaig s g i ey dal) e e s fee Sl iy Tl rgmae cilas i

sia g daally o5 Jaiall S YA Y fann o

11

F. 105a-107b

Creed by Sharaf al-Din Abil ‘Abd Allah al-Husayn b, Ab1 2]-Qasim b. al-Husayn
b. al-Awdi, No other manuscript of this work is known. The text of the creed is as
follows:

B e gl Gpall iy AaSalh LAY (Juzalilf Rl s sl it pom 1 cyam il
Ao i e (g3 gt O Ol (3 ol (3l 2 Cipeant

ngh Sl V) 4% yea ] Basla Yy cpnill sl o o S5 Cagn  duady a1} 38 jna
dasaly salgall B osSy Sills SED ga Bl 4 V) Gl gl Sy W Lo qaga gl it
Jau ey aitiat gall pa 5135 Y LY ediana sy obi ) péie cias Ja8 Y (3 el Y5
aibally ALl g ol N8 B ) g jeially Carace M) ling Cidae 6 e Sina ged Cidaal) (e
, Al aal gall elgiiY ol atalec Cida

o SKiypllal g Bl olle (Mas say ¢ Soatida s o ata Juill g 581 88 0585 o Ganas
Galugy pganall (o Jaill @ g8y Alail 3 gage sap dalle | 0 45,S e gl o ga 5 cale

389



Sabine Schmidtke

MA‘.QJJ...a:.‘L“AMY uu‘f}.mub‘gmum«mnuh.dywuuhn
reality Lalle 43, Copl peay maas SIS % gy el an 093 a0 (e
AAJU.‘DLMLHI&Jﬁ_,]nJ\SJ.JﬂJaJAJ[L._ll()S] 9l panall y e peinall ¢ il glaalt
O Laay s puim aBal of adsh W) (55 Y dalall Y 58 gh g oy g0 g By day 9
Uc".na.u_,k_,sd;n‘:lllu\a\.nnul.n.a_)cLqA_,_)L‘LI]'I_,a_”-uJ‘e‘_,.lwl.u&_,?.h'l_,n.‘.mc_ﬂy
JII}Pu,s..ubﬁ..y,ml;q.hsg.j&u‘ndmvuunmE.LmyJ s
Le-ﬂ—‘,)-“\"-e-"l’ o gall e el ol O Gama Y g cpanl Lgigan g dadi iyl Lia o
e 3305 A Y5 Ale 4 Gy @l e May gy il e ol 1aga ol L 1S L )
ww&dlua}edditﬁjd@vhb_,a“,u_uaul:LjdauuldL:..\uYthS.\L.
plSie 5as ([1:(112) LD 5 o] (24 .mlJA(_Ii)U]LuAJ_,AlJ dlly e AT G sl
oS Al sily A giedll il gy iy sl (g il LY fi1na 4adS 5 4ia oIS g 4851
S8 55 [2:(21) #L¥) 8] (GsiaE 243 8545800 ) AL gy (m &S G pil 1)
Y_’A.Lu.n\'JA_,shn_).\slby_,t_)_,.\ldluhhaaﬁs_ﬁ.\ll_)d\.n.'ll_,guh.‘_).\ﬁb‘! spll e
4;_,\'LP»:;«L-\\JJMJJ_,MLAEAA.L}AL;‘JA‘@oh:JMJwM_)ALYJou
A el o gy (1
m»uumﬁfu,s;uiemy[llosjw‘LG_.Pqum_haym,,ul,
38 gma (Y 66y pem Lagls (M ol ¥ g oDl N e Cuan g8 Ly S Y o s
VI ey G ol o) o 15 80 0058 W iy e g 8 H3m g R gyt (15ST Y (s
93 sirllad aled cpe A (Gpuin sl y gm0 Lgam ol ol S Ba ) a2
g all g dgle 1l daa Ui 5 558 e (Bl y Lo ol 55 Hie 3 g8 5 prbocnall 5
LEYT) u.\.!u.lc Je.l:l.nno_).t:._,‘u]na.nui_)ﬂld.i'l_)ua_}54.119“\_)_;&»“__)_”}:_,an.\5le&-31
cadaidly Jally plall b 5 M Aabiaill e agi 08 aa ol 4y (g3a3 4l )3 Slac
OF dang Y Jilally celanll lineg cug alt (Y Lt ghie g Al Jae g by Jaad il
Ll cagiman (3385 S LY A el il y e gly eic Soad) W) BAYT Y et
slaaall sy g 3all iy il GEAH Ba AN O Jpaally i lag o il Lizle i o
038 Sl adl odes plally gl aladall (e HSH BN Lt dadlal i e elall gL
ol Jpan ¥ oy e O Jnaall ) sl g1 pealaddl 0 p guana by 5 sia Lol
Lot aal ‘wLmeucmtJ(e)mqul,mW|&;dejsd_,,aup[_.105]
uas.awn_)‘aﬂ.‘ulsu.uuau‘uidﬂnuﬁﬁi(?)uﬂﬁylm|u¢m:ﬂ&LMJl
ple¥ly OJJJ-HQ?}““‘M_,&JMI.\LHIH‘JQ_,E_\J!‘CM\‘;“|_,JlS(?)..\J]l.La.u.|.nl_l_)m.u
Aally Il N gagy Aty AT el W rbiad IS (€ b 3 adY e gana )55 o Lang
u_lr.L]M]:uﬂﬁcaﬂh)ubdh&“uh—ab_,lau}&uiWJ‘Jl:un_,a_,ﬁ.llul.g_!y
slo et ol Gogalh aSal W1 a5 o3 Cpas alall aaal agle L goaaia ¢y 580 o iy g ¢ Jualil
d}mﬂd&@‘wghdh;\cjdcmluluﬂlmrh‘ﬁb Al o J5 Jaxaay
u_,a_,:_,o.).n.anu_,a.mw_\.]l|_,u|ua.ﬁ|_,d~,.n_)_,dlll‘gs.\bl.ul)‘;“.-_ld.l_,naiﬂu.n&ﬁ:uaﬁi
&LAA‘JN‘MIGLADL;!JJJMV‘BMJS{SS (5)5_\.ILA“5J_,UI (u_,aS‘_)‘;.ﬁ_ga]S_).“
sy bl o S Ol ol aill e sy 4y ade A oo il iy cRal]
Oa Qe e Aea Oy cgginn (8 Y AT W) aspa e 000 A Sy e il 4D il
FM’IL*L:MlaAl_,L;‘c.\ueLAYU a\'_,ag-‘ua\’_,.nu.ﬁun dJanhLaylL,‘_mJA

390

The doctrinal views of the Banii al-*Awd

mu:_(v)u;iu‘uuml o J=.I uu.-._u.m?wl " _gl'l.l.ual.\as JIL.u uL.L.l Ul.u.
o el 1aa (gl 4Juuhmi¢mluu_,‘uajsgmucﬂsmuam gy casld g
dipnay o2y e Aaniill A} o s digns 2a H.uuﬁ.ubmuuﬁ_,ni‘,u FrUAW
Jsy mut,\;m\..al..u,uh&uh\,dsum, s‘nhc-'l.cuiu.‘\a.l(ﬁ_)\.w‘ﬂ il
du'djﬁuuhuﬂdﬂludﬁjﬂlt—l\ﬁ u.llﬂ'l‘as.\!ulh éu_,d‘_,‘\-\hdﬁ]&.ﬂ@‘
Uty I8 5 ¢ el Aale Wl Aoy ¢ J gy JH8 el e a1y g gal o s gy e 18 538
Jaill y acanlly Jailld oM s Y ol JB el g deaally JB oo JS g eranll g (failly
‘jﬂiimﬂbu‘aﬂlJLun\uPJuu.ﬁJttha‘j‘d]nuCﬁudﬁﬁ\J_}ﬁ__).lr—:tu‘ﬂu‘_j
dagd Jeiy ¥ Y ‘mu,.u,s;ui}t_s.\r wmxw,lmjmw@w&uﬂ.ﬂ,&
sied il Sl Al bed Condly (S e s oF W) G ol clmadd Analt a3l 4ia Y
REEPWAH, PO TPREH P PEU

Crallall ATl g Sesa Vg e 451 glaa g oppallad) oy ds daadl y ctadd

12,

F. 107b

Mas’ala min kalam al-Shaykh al-Mufid

This text, which deals with the issue of God's being willing, has been edited
on the basis of the single manuscript described here in Musannafa:r al-Shaykh
al-Mufid, vol. 10, treatise no. 4 (with separate pagination). It is included in
al-Mu'jam al-i‘tigadr (electronic resource): Mazid min al-nugis f tafsir sifas Allah
ta'dld min masadir madhhabind wa-madhahib al-mukhalifin, Markaz al-mugtafa
(s) p- 110. It is possible that the passage is a paraphrase of a similar section included
in al-Karajikt's Kanz ai-fawd’id (vol. 1, p. 79-81) which is not ascribed to al-Mufid,
though it precedes a section (fasi) entitled Min kalam shaykhing al-Mufid radiya
Allahu ‘anhu fT al-irada (starting on p. 81; the text of Kanz al-fawd’id [vol. 1,
p. 78-85] is quoted in Musarnafat al-Shaykh al-Muftd by the editor as a takmila
to Mas'ala min kaldm al-Shaykh al-Mufid). The authenticity of the text as a state-
ment by al-Shaykh al-Mufid is uncertain since it relies exclusively on the evidence
of the Bodleian codex. The text of the note is as follows:

[ERP JFy,.,JlJu,imuwwsanmujm[d.a‘yi d_,iu],la.-‘!
u}yd@;dmma»,.@mjwnuufwswlu:.,x_u;sulsjsu‘y cAadil
u,s,uiun[dm‘ﬂ o as) olas ¥ el mt?,umfws,ul”uy, Ay V5 gl

e o i om gy ¥ g it ol g3l (Y eAa ima (5 0 3923 Y Gayina 5l 3343 g
LHIJJ?JMH\.G_‘:LML&_’MJAL_HGLJ‘&GMJMJ!MJSUJSJu‘daA?.‘nJPJA‘_ﬂlSU;J
uLuM bJ;JLI L‘u_)a ulS_,lsL..ml dl.\Suw.\nll LI:LA.IE_M guLu:LuNJ ul.ﬂ_,.ul‘ I._HJSJ
mmub\..u)ﬂ;muj&ui'yldueh L@Am\_,ngsx_n_)SJJsd_\[Ju|J‘ﬂ|e.!§mﬁ

391



Sabine Schmidtke

el 3 Y, Lg.mil(a_}hyua|_):.‘!\_,;L)a)chmmnb'}"luﬁ‘_uawd]:b]_‘a_j
Onn (15 4338 a3 403t 5l 5 C8 ol (e 030 Jna [da¥h ¢Ja] iy ply el (30
gano i sdo e (b Jat Bana a3l buse 0% O Ssma Vo Aeal il oY1 e e
CETSNTRE L\-‘J"u-!L'-'UJS’JLG-‘“u-“ Cant ) LgaSa 3580 o Fonmy Y g el sl LgaSa
Y'IJ\M.:J_)A-LJ ‘u".ll.aaﬂu_ﬂg.\_ydymwﬂhuul_,:d_,m__)mdang,:y

o Lalsd (g

F 1070:17
Colophon

Al Gl e yile ¢y AUl ATy Sane Ui e 43 slay o2a g b el y Wsdll caci
die il lie sl oy gl oy daad e

13.

F. 108a-b

Al-Mas’ala li-Sinan wa-I-jawab li-I-Sharif al-Tahir

The title of the responsum is indicated on the upper margin of f. 108a, pos-
sibly added by a different hand. The identity of Sinan is uncertain, while the
addressee is presumably identical with the above-mentioned ‘Ali b, Tahir al-Stiri
(see item no. 7). The text of the responsum on the worship of God is as follows:
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14.

F. 109a-112b:10

Hasan b. Yiisuf b. al-Mutahhar al-Hilli: al-Bab al-hadt ‘ashar fiind yajibu ‘ala
‘ammat al-mukallafin min ma‘rifat wsil al-din

The author added this short treatise as the eleventh chapter to his Minhay
al-salah fr ikhtisar al-misbah. It was completed on 11 Dhi al-Hijja 723/11th
December 1323, For manuseripts, commentaries, translations and editions of this
popular kalam text see Schmidtke, The Theology of al-Allama al-Hillr, p. 80-81,
no. 36; al-Sayyid ‘Abd al-‘Aziz Tabatabal, Maktabar al-Allama al-Hilli, Qum
1416[/1996], p. 65-71, no. 25; Mu'jam al-turath al-kalamt, vol. 2, p. 7-10, no. 2527,
Dharia, vol. 3, p. 5-7,no_ 4.

f. 112b:11-13
Colophon
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15.

F. 113a-119b
Shihab al-Din IsmaTl al-Awdi: versified theological treatise (nagn)

A second manuscript of this text, copied by Muhammad b, Zayn al-Abidin
Miisawi on 12 Muharram 1282/6th June 1865, is preserved in a collective manus-
cript owned by the Ayat Allah Marashi NajafT Library in Qum (MS Mar‘ashi
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2754). One of the editors, Ya'qlib Ja'fari, suggests that this later copy was made
frqm our Bodleian Library manuscript (Introduction, p. 24). The text has been
edited twice on the basis of the two known manuseripts, once by Ya'qiib Ja'fari
(‘"Urjﬁza f1 al-kaldm”, Kalam 4 {1371/1993], p. 20-38), and again by Muhammad
Rida Ansari Qummi (“Urjaza f1 sharh al-yaqit f1'ilm al-kalam”, Mirath-i islami-yi
Iran [Islamic Heritage of Iran], ed. Rasil Ja'fariyan, vol. 8, Qum 1377/1998, p. 513-
533). Neither of the editors consulted a third manuscript of the text, preserved in
the Library of the University of Tehran (see Mu'jam al-turath al-kalami, vol. 1,
p- 221-22, no. 742),

F. 119b:16, continued in the margin
Colophon
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16.

F. 120a-121a
Ahmad b. al-Husayn al-Awdi: Wasiyya
No other manuscript of the text is known.
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17.

F. 121b-131b

Al-Khuldsa ft al-kalam

This Imami theeclogical treatise of uncertain authorship was evidently very
popular among Twelver Shiis from the 7th/13th century, as is indicated by the
numerous extant manuscript copies of the text. See R. Mach and E. L. Ormsby,
Handlist of Arabic Manuscripts (New Series) in the Princeton University Library,
Princeton 1987, p. 128-129; Mujam al-turarh al-kalamy, vol. 3, p. 201-2, no. 5662.
An additional manuscript of the text is held by the British Library (MS Or. 10968/2,
f. 17b-26a).

The text has been edited twice: by Rida Mukhtari and Yaqub ‘All Burji,
“al-Khulasa fi'ilm al-kalam, ta'lif Qutb al-Din Sabzawarl ()", Mirdth-i islami-yi
Iran [Islamic Heritage of Iran], ed. Rasiil Ja fariyan, vol. 1, Qum 1371{/1992], p. 340-
3635, and again by al-Sayyid Muhammad Rida al-HusaynT al-Jalali, “al-Khulisa f1
‘ilm al-kalam. Tasnif ... Quib al-Din al-Sabzawarl”, Turathuna 34 (1413[/1992-
19931}, p. 124-226). The latter edition is available online [http://www.al-jalali.net/
books/044/html (website consulted 24.04.2006)]. Neither of the editors consulted
the present manuscript for their respective editions.

F. 13la:11-13
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18,
F 131a:14-16

Excerpt from an unidentified treatise containing a proof for the unity of God.

The text of the (partly illegible) excerpt is as follows:
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19,

F. 131b

Excerpt from a work by Abfi Hamid al-Ghazali in which he replies to a question
on Qur'an 15:29 and 38:72, being the beginning of his al-Madniin al-Saghir, also
known as al-Ajwiba al-ghazaliyya ft al-masa@’il al-ukhrawiyya or Kitab al-nafkh
wa-I-taswiya (Brockelmann, GALS, vol. 1, p. 747, no. 16; M. Bouyges, Essai de
chronologie des euvres de al-Ghazali (Algazel), édité et mis 2 jour par M. Allard,
Beirut 1959, p. 99-100). The text has been printed as item no. 4 in a collective
volume of Muhammad b. Muhammad al-GhazalT’s writings entitled Kitab iljam
al-‘awamm “an “iln al-kal@m published in Cairo in 1309[/1891].

20.
F. 132a-133b
Fragment of forty hadith (beginning and end missing)

The fragment is evidently written by a different hand and not an original part
of the codex.
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THREE POLEMIC EXCHANGES AT THE SAFAVID COURT

Devin STEWART
Emory University, Atlanta

Studies of Safavid Iran have shown that immigrant Twelver Shi‘i scholars from
the region of Jabal ‘Amil in Lebanen filled important judicial and religious func-
tions, supported the Shifi ideology of the Safavid Shahs, stewarded the conversion
of a large percentage of the Iranian populace to Twelver Shii Islam, translated
important works of Twelver Shi'i heritage from Arabic into Persian and made it
accessible in commentaries and introductory works?!. The ‘Amili scholars’ ideolo-
gical support for the Shahs is particularly evident in their defence of Safavid and
Twelver Shi‘i positions against criticisms levelled by the Ottomans?, The following
remarks focus on three incidents in which prominent Amili scholars, Husayn b,
‘Abd al-Samad al-Amili and his two sons, Baha' al-Din Muhammad and ‘Abd
al-Samad, answered the pointed criticisms of Ottoman ambassadors to the Safavid
court during the reigns of Shah Tahmasb I (r. 930-84/1524-76) and Shah ‘Abbas I
(r. 996-1038/1587-1629). These incidents show the complex relationship between
the long and variegated tradition of Sunni-Shi‘i polemics in the Islamic world and
the socio-political circumstances in which particular polemic exchanges occur-
red?, They also explain, in part, the tremendous success of ‘Amili scholars in Iran
during the first 130 years of Safavid rule. Even more than their substantial bac-
kground in Twelver Shifi religious scholarship, their long experience living and
studying with Sunnis, their familiarity with Sunni religious tradition and their
skill in debate with Sunni opponents on polemical topics made these scholars in
particular attractive to the Safavid Shahs and ensured that they would remain the
leading religious authorities in Iran until the mid-seventeenth century.

1. Husayn Muruwwa, al-Tashayyu' bayna jabal ‘amil wa-tran, London 1987, Ja'far al-Muhajir, al-
Hifra al-‘amiliyya ila tran ft al-‘asr al-safawi: asbabuha al-tartkhiyya we-natd@’ijuhd al-thaqdfiyya
wa-I-siydsiyya, Beirut 1989; A, J, Newman, “The myth of clerical migration to Safavid Iran: Arab
Shiite oppoesition to ‘Alf al-Karaki and Safawid Shiism”, Die Welr des Islams 33 (1993), p. 66-112;
R. 1. Abisaab, “The ‘ulama’ of Jabal ‘Amil in Safavid Iran, 1501-1736: Marginality, migration and
social change™, franian Studies 27 (1994), p. 103-122; D. J. Stewart, “Notes on the migration of ‘Amili
scholars to Safavid Iran”, Journal of Near Eastern Studies 55 {(1996), p. 81-103; M. F. Munfarid,
Muhajarat-i “ulamd-yi shi‘a az jabal ‘amil bih tran dar ‘agr-i safavi, Tehran 1998; R. J. Abisaab,
Converting Persia: Religion and Power in the Safavid Empire, London 2004.

2. E. Eberhard, Osmanische Polemik gegen die Sqfawiden im 16. Jahrkunder! nach arabische
Handschriften, Freiburg im Breisgan 1970, esp. p. 84-116, 128-137; Abisaab, Converting Persia,
p. 19-20, 27, 33, 36, 52, 64-68, 82, 85, 112, 139-140,

3. On this topic in general, see E. Kohlberg, “Some Imami-ShiT views on the Sahaba”, Jerusalem
Studies in Arabic and Islam 5 (1984), p. 143-175 (reprinted in idem, Belief and Law in Imami Shi'ism,
Variorum, Aldershot 1991, chap, IX); idem, “*AlT b. Miisd Ibn Tawils and his polemic against
Sunnism”, in Religionsgespriche im Mittelalter, ed. B. Lewis and F. Niewoehner, Wiesbaden 1992,
p. 325-350; D. J. Stewart, “Popular Shi'ism in medieval Egypt: Vestiges of Islamic sectarian polemics
in Egyptian Arabic”, Smdia Islamica 84 (1996), p. 35-66.
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