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Abstract

This article offers critical editions of three texts by Zaydi theologians of sixth/twelfth-
century Yemen refuting philosophical notions. The three texts are Qadi Jafar b. Ahmad
b.‘Abd al-Salam al-Buhlalt’s (d. 573/1177-78) Kitab al-Risala al-munasifa li-l-mutakallimin
wa-l-falasifa (Masalat al-nafs) and two tracts by al-Hasan al-Rassas (d. 584/1188),
al-Masala al-kashifa ‘an butlan shubhat al-falasifa, a refutation of the philosophers’
doctrine of the eternity of the world, and Masala fi ibtal al-gaw! bi-talazum al-hayila
wa-l-sira wa-anna l-jism murakkab minhuma, a refutation of hylomorphism. Qadi
Jafar’s tract, of which only a fragment has come down to us, contains four extensive
quotations from an unidentified philosophical work. These are strikingly similar to
those cited by Rukn al-Din Ibn al-Malahimi (d. 536/1141) in his Tuhfat al-mutakallimin
St lradd ‘ala l-falasifa; likewise, Qadi Jafar’s responses to the arguments of the phi-
losophers closely resemble those given by Ibn al-Malahimi. However, a comparison
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218 ANSARI AND SCHMIDTKE

of the relevant passages shows that the possibility that Qadi Jafar had consulted Ibn
al-Malahim1’s Tufifa as his source can safely be excluded. Both rather seemed to have
relied on a common and so far unidentified source, possibly written by a Mu‘tazili
author. Qadi Ja'far’s tract is thus another early Mu‘tazili critique of Avicennan philoso-

phy that can shed some additional light on the reception of Ibn Sina’s (d. 428/1037)
philosophy among the mutakallimiin before Ibn al-Malahimi.
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Introduction

Among the earliest extant Mu‘tazili works to refute Peripatetic philosophy is
Rukn al-Din Ibn al-Malahim(’s (d. 536/1141) Tuhfat al-mutakallimin fi l-radd ‘ala
falasifa, a comprehensive criticism of Avicennan philosophy written between
532/1137 and 536/1141,! some decades after al-Ghazalt’s (d. 505/1111) Tahafut
al-falasifa. Ton al-Malahimi writes from the perspective of the teachings of
Abu 1-Husayn al-Basr1 (d. 436/1044), whose doctrines he endorsed in his theo-
logical summae as well as in the Tufifa. The canon of philosophical texts Ibn
al-Malahimi was familiar with is variegated and considerable: Ibn al-Malahimi
regularly refers to and quotes from some of Ibn Sina’s (d. 428/1037) writings,
namely al-Isharat wa-l-tanbihat, al-Shif@’, al-Mabda’ wa-I-ma‘ad, Magala
ft l-quwa al-insaniyya, and a “K. al-Nafs"? though it is uncertain whether he
always consulted Ibn Sina directly or cites him through an intermediary
source. A close comparison of Ibn al-Malahim1’s quotations with Ibn Sina’s
writings might yield valuable clues, but in view of the lack of critical editions of
the Avicennan philosophical oeuvre this may not be an easy task. Ibn Sina did
not compose a work entitled K. al-Nafs, to which Ibn al-Malahima attributes a

1 The terminus post quem is Ibn al-Malahimi’s completion in 532/11370f his K. al-Fa’iq, to which
he refers on two occasions in his Tukifa (pp. 178, 185).

2 See Ibn al-Malahimi, Tuhfa, p. 224 (index). He also refers twice to a khutba by Ibn Sina; see
Tuhfa, pp. 12:8 ff,, 102 (not mentioned in the index).
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SIXTH/TWELFTH-CENTURY ZAYDI THEOLOGIANS OF YEMEN 219

lengthy quotation,® and there are several possible Avicennan writings he could
potentially be referring to, including the sections on the nafs in the K. al-Shifa
or the K. al-Najat. Wilferd Madelung credits Jules Janssens with the suggestion
“that the quotation is most likely from the first chapter of Ibn Sina’s K. Ahwal
al-nafs"# Indeed, the passage that Ibn al-Malahimi says is culled from the
K. al-Nafs is remotely similar to parts of chapter 1 (fi hadd al-nafs ‘ala sabil
al-ikhtisar) of the Ahwal al-nafs or Risala fi [-nafs wa-baqa’iha wa-ma‘adiha, Tbn
Sina’s most comprehensive independent work on the soul.?> On the other hand,
the differences between the passages in the Tukifa and the Ahwal al-nafs are so
significant that Ibn al-Malahimi’s passage can hardly be described as a quota-
tion. This suggests that at least in this case Ibn al-Malahim1 did not consult Ibn
Sina directly but rather had an intermediary source at his disposal.

Ibn al-Malahimi also consulted a number of so far unidentified books by
post-Avicennan philosophers. On one occasion, he refers to a work by an
unidentified author who had composed a summary, takhrij, of the views of
the philosophers. The work is identified by the Tuffa’s editors as al-Ghazali's
(d. s05/1111) Masa’il al-Madnun bihi min ghayr ahlihi.® That Ibn al-Malahim1
was familiar with al-Ghazali is further evident from a critical reference to
the latter at the beginning of the Tukfa,” although it is unlikely that he knew
al-Ghazali's Tahafut al-falasifa. There is no reference to this work or any simi-
larity with it anywhere in the Tukfa, and the difference in the arrangement of

3 Ibn al-Malahimi, Tuffa, p. 155:6 ff.

4 Madelung, “Ibn al-Malahimi on the Human Soul’, p. 427 n. 5.

5 Ibn Sina, “Risala fil-nafs wa-baga’iha wa-ma‘adiha’, pp. 109 ff,, esp. p. 115. For the work, extant
witnesses, and other editions, see Mahdawi, Fihirist, pp. 244-247 no. 121. For Ibn Sina’s notion
of the soul, see Alpina, Subject, Definition, Activity.

6 See Ibn al-Malahimi, Tukfa, pp. iii-iv (introduction). The relevant passage is at pp. 185:23-
194:5. The quotations amount to an abbreviated recension of selected passages of the
work as it is rendered in the published version of al-Madnun bihi ‘ala ghayr ahlihi
(Majmiu‘at rasa’il al-Imam al-Ghazali, pp. 355-381). The passage at Tuhfa, p. 186:3-18, which
runs parallel to al-Madniin, p. 373:4-24 [rukn 4, fasl 2], is an exception: the differences
between the passages in the Tufifa and the Madnin are significant. The remaining quota-
tions are far more similar: Tuhfa, p. 18817-189:5 = Madnun, p. 375:20-29 [rukn 4, fasl 4];
Tuhfa, p. 190:6-10 = Madnun, p. 376:2-8 [rukn 4, fasl 5]; Tuhfa, pp. 190:12-191:11 = Madnun,
pp. 371:7-372:5 [rukn 3, fasl fi l-shafa‘a]; Tuhfa, pp. 192:16-193:8 = Madnun, p. 376:10-27
[rukn 4, fasl 6]; Tuhfa, p. 193:20-21 = Madnin, p. 377:9-10, 12 [rukn 4, fasl 6]. The authentic-
ity of this version of the Madnin as a work of al-Ghazali has been debated, as have been
the work’s identity and nature; see e.g. Pourjavady, “Athar al-Madnin-i Ghazal”. M. Afif
al-Akiti has unravelled the issue in his 2008 dissertation on the Madnin corpus and its
components (“The Madnan of al-Ghazali”), in the course of which he also prepared a
critical edition of one of the versions of al-Madnun. See also al-Akiti, “The Good, the Bad
and the Ugly of Falsafa”. Ibn al-Malahimi’s lengthy quotations from the work arguably consti-
tute the earliest reception of the work.

7 Ibn al-Malahimi, Tukfa, pp. 3:12-15, 8:7 ff.
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the Avicennan proofs and Ibn al-Malahim1’s counterarguments in a discussion
that has a parallel in the Tahafut corroborates this overall impression.?

In a number of chapters, Ibn al-Malaimi quotes from an anonymous manual
of Avicennan philosophy, which apparently also served as a principal source
for al-Ghazali in his Magasid. This is suggested by textual parallels between
Ibn al-Malahim?’s Tufifa and al-Ghazali’s Magasid, which can be found in the
following chapters: bab fi dhikr ma rajjahu bihi ikhtiyarahum ft kawn al-bari
mujiban ‘ala ikhtiyar al-muslimin (pp. 9-15), bab ft dhikr maqalat al-falasifa
[t sifat Allah ‘ala [-tafsil (pp. 58-114), bab fi qawlihim fi [-ajsam al-samawiyya
(pp- 114-123), bab fi ithbat al-‘uqil al-mujarrada (pp. 123-129), bab fi gawlihim fi
kayfiyyat wujud al-ashya® min al-mabda’ al-awwal wa-huwa dhat al-bari’ ta‘ala
(pp. 130-135), and bab al-kalam fi l-nubuwwa (pp. 147-154). The relevant pas-
sages are invariably introduced with gala, fa-qalu, wa-qala, or thumma qali.® It
may be this very source which Ibn al-Malahimi also describes occasionally as a
zubda of the views of the philosophers—whether this is a generic description
orindeed a work title cannot be established at present.1® One of the chapters of
the Tuhfa in which Ibn al-Malahimi did not rely on this source is bab al-kalam fi
[-nafs (pp. 154-168), which accordingly has no parallels in al-Ghazali’s Magasid.
In the beginning of the chapter, Ibn al-Malahimi refers to a Kitab al-Ma‘ad by
Abu Ja‘far Muhammad b. Ya‘qub “al-Jadidi”!! Nothing is known about this per-
son or the K. al-Ma‘ad, although Ibn al-Malahimi’s description of “al-Jadidi”
on another occasion as ba‘d ashabina—provided the same person is meant
in both places'>—suggests that he was a Mu‘tazili. Additionally, the fact that

8 See Madelung, “Ibn al-Malahimi on the Human Soul’, p. 429 n. 7.

9 See Ibn al-Malahimi, Tukfa, pp. 13, 58, 59, 61, 67, 72, 74, 78, 81, 86, 92, 93, 94, 98, 102, 103,
104, 110, 115, 119, 123, 125, 126, 129, 130, 132, 153. The corresponding passages in al-Ghazalr’s
Magqasid are identified in the annotation to the Tuhfa.

10 Ibn al-Malahimi, Tuhfa, p. 131:6 ff. It should be noted, however, that Ibn al-Malahimi has a
long quotation in Mu‘tamad, pp. 791-794, which he introduces as follows: gali: fa-hadhihi
l-magqala hiya zubdat al-ilahiyyat wa-hasiluha ba‘da ma‘rifat sifat al-Awwal, gala ...

11 Ibn al-Malahimi, Tuhfa, pp. 154:21-22 (haka Abu Jafar Muhammad b. Ya'qub al-Jadidt
rahimahu Llah fi tasnifihi al-mulagqab bi-Kitab al-Ma‘ad ...), 160 (fa-ajabahu l-Jadidi
rahimahu Llah fa-gala ...). It should be noted that the editors’ reading of “al-Jadidi” is in
both cases tentative. The manuscript has (g 9 JA—\ and ¢ ) .:\A'-\, respectively.

12 See Ibn al-Malahimi, Tuffa, p. 17516. The way in which the person is introduced here
seems to suggest that he is not identical with the previously mentioned Muhammad
b. Ya‘qub al-Jadidi but rather that he is another author who is mentioned here for the
first time. Ibn al-Malahimi writes: wa-qad sannafa fihi [i.e. on the topic of iada] ba'du
ashabina, wa-huwa al-Jadidi, [musannafan] wa-dhakara fihi jami aqawil al-qa@’ilin
bi-l-i'ada wa-radda ‘alayhim. It is also noteworthy that the name as it appears in the man-
uscript is here indeed al-Jadid], in contrast to the cases discussed above (n. 3). If indeed
the reference is to the same person, Ibn al-Malahimi is referring here to another work of
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Ibn al-Malahimi’s quotation from the K. al-Ma‘ad of “al-Jadid1” on p. 161:6-12
of the Tuhfa is followed by a paragraph in which he presents the arguments of
al-muta’akhikhirain min al-falasifa, such as Ibn Sina and others,'® suggests
that “al-Jadidi” lived before Ibn Sina.* Accordingly, this person’s work was
only one of the sources consulted by Ibn al-Malahimi when composing the
Tuhfa’s bab al-kalam fi [-nafs. Although nothing is known about the identity of
Abu Ja‘far Muhammad b. Ya‘qub “al-Jadidi’, Wilferd Madelung tentatively
identifies him with “al-HarirT’, one of the sources consulted by Abu 1-Hasan
al-Ash‘ar1 (d. 324/936) in his Magqalat al-islamiyyin for a view held by Ja‘far
b. Mubashshir (d. 234/849).1° Nothing is known about this “al-Harir1", who is
mentioned only once in the Magalat, in the chapter on the essence of man,'¢
and the Magalat's editor, Hellmut Ritter, also allows the possibility that the
nisba might be read as “al-Jarir1".'” Madelung further assumes al-Harirl to
have been a contemporary of al-Ash‘ar1,'® but there is nothing to corroborate
this assumption—it is equally possible that he was closer in time to Ja‘far
b. Mubashshir than to al-Ash‘arl.

Ibn al-Malahimi also regularly adduces quotations attributed to one (or sev-
eral) unidentified post-Avicennan author(s), referring to them as ba‘duhum,'®
and on one occasion he cited Ibn Sina’s K. al-Shifa’ through ba'd al-falasifa
al-muta’akhkhirin.2° Ibn al-Malahimi was also familiar with some of the
writings of al-Shahrastani (d. 548/1153), to whom he alludes, with a similarly

his, not his K. al-Ma‘ad. The editors of the Tuhfa considered this “al-Jadidi” identical with
the person referred to on pp. 154 and 160 of the Tukfa; see Ibn al-Malahimi, Tuhfa, p. 221
(index).

13 Ibnal-Malahimi, Tuhfa, p. 161213 ff.

14  If, however, the quotation from Ibn Sina’s “K. al-Nafs” (Tuhfa, p. 155:6 ff.) is also gleaned
from al-Jadid1’s work, the latter would have lived after Ibn Sina. Ibn al-Malahim1’s refer-
ence to al-Jadidi in Tuhfa, p. 17513 ff. suggests that al-Jadidi was an earlier author whose
work did not cover the positions and arguments of al-muta‘akhkhirun. See also Tuhfa,
pp- 159-160, where Ibn al-Malahimi relies of “al-Jadidi” for the views of Muhammad
b. Zakariyya’ al-Razi. However, as mentioned previously (see n. 4 above), it is not entirely
certain whether the “al-Jadidi” mentioned on p. 175 of the Tufifa is identical with the per-
son mentioned on pp. 154 and 160.

15  Madelung, “Ibn al-Malahimi on the Human Soul’, p. 426.

16 Al-Ash‘ar, Magalat, p. 337:2-3. Interestingly, a variant of “al-Harir1” in one of the witnesses
consulted by Ritter has “al-Jarir Kitab al-Rah”.

17 Al-Ash‘ari, Magalat, p. 628 (index). See also van Ess, Theologie und Gesellschaft, vol. 6,
p. 275, where the relevant passage is translated. Van Ess has some additional tentative
suggestions about this person’s identity, all of which are inconclusive.

18 Madelung, “Ibn al-Malahimi on the Human Soul’, p. 426.

19 Ibn al-Malahimi, Tuhfa, pp. 12, 41, 67, 71, 82, 83, 109, 115, 131, 150, 154, 173.

20  Ibn al-Malahimi, Tuhfa, p. 120 (wa-haka ba‘da l-falasifa al-muta‘akhkhirin hadha (-gawl
‘an Abi Ali dhakarahu fi K. al-Shifa’ gala ...); see also ibid., p. 9o (wa-haka ba‘da l-falasifa
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critical connotation, in the introduction to the Tukfa right after mentioning
al-Ghazali.?! Al-Shahrastani had spent some time in Khwarazm, where he deliv-
ered a sermon-style majlis devoted to creation and order (al-khalq wa-l-amr;
cf. Quran 7:54),22 and it is likely that Ibn al-Malahimi was familiar with some
of his writings, although his own critical approach to Avicennan philosophy
differed from that of al-Shahrastan1’s Musara‘at al-falasifa, which apparently
postdated the Tukfa by a few years.23 Ibn al-Malahim1 was likewise familiar
with his contemporary Abtu 1-Barakat al-Baghdadi (d. 547/1152)%4 and some of
the latter’s philosophical oeuvre through an intermediary source referred to as
ba'd al-muta’akhkhirin or ba'd al-naqala,?s indicating that he consulted a work
by a contemporary scholar, which would have been written after al-Ghazali.
This may be the same source Ibn al-Malahimi refers to elsewhere in the Tuhfa
as ba'd al-muta’akhkhirin (see above).26

Ibn al-Malahimi further includes extended criticism of some aspects
of Avicennan philosophy in his al-Mu‘tamad fi usul al-din, which predates
his Tuhfa,?” and on one occasion he refers in the Tuhfa to his al-Masa’il
al-Isfahaniyya, alost work in which he had also criticized aspects of Avicennan
thought.28 When criticizing the philosophers in his Mu ‘tamad, Ibn al-Malahimi

al-muta’akhkhirin ‘anhum ...), p. 7212 (ma dhakarahu l-muta’akhkhiran minhum fi kutubi-
him ...). Whether he is always referring to the same source is uncertain.

21 Ibnal-Malahimi, Tuhfa, p. 8:8 ff. The way in which Ibn al-Malahimi describes al-Shahrastani
agrees with the descriptions found in the biographies of him by his contemporary Sunni
critics; see Danishpazhih, “Da‘T al-Du‘at Taj al-Din Shahrastana”; Madelung and Mayer,
Struggling with the Philosopher, pp. 6-7 (introduction).

22 For details on the publication history of this work, as well as another, so far not consulted
manuscript, see Pourjavady and Schmidtke, “Qutb al-Din al-Shirazi Codex”, pp. 286-287.
A new edition with English translation was published as Mohammad Poor, Command
and Creation.

23 Madelung and Mayer, Struggling with the Philosopher, pp. 7-12 (introduction).

24  For the different views on his date of death, see Madelung, “Aba ’l-Barakat al-Bagdadi”.

25  Ibn al-Malahimi, Tufifa, p. 14 (ba‘d al-muta’akhkhirin). A parallel statement is found
in Ibn al-Malahimi, Mu‘tamad, pp. 695-696. Ibn al-Malahimi refers to the same source,
“ba‘d al-naqala”, regularly throughout the Mu‘tamad.

26 In the case of Ibn al-Malahimi, Tuhfa, pp. 120-122, it is evident that ba'd al-muta’akhkhirin
is the same, since he is quoting here a work based on Abu 1-Barakat’s Mu‘tabar, which
quotes and criticizes Ibn Sina. See editors’ introduction to Ibn al-Malahimi, Tuhfa, p. 7.

27 Ibnal-Malahimi, Mu‘tamad, pp. 683-798. See also ibid., p. 731:12-13, where Ibn al-Malahimi
states that he would deal with the philosophers’ notion of man’s essence and the human
soul on a later occasion. This discussion is not preserved in the extant fragments of the
Mu‘tamad.

28  Ibnal-Malahimi, Tuhfa, p.120:3. In the index to the Tuhfa (p. 224), al-Masa’il al-Isfahaniyya
is erroneously identified as a work by Ibn Sina, but the title is given correctly in Madelung’s
introduction to the edition of the Mu‘tamad (p. vi).
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makes two references to a Kitab al-Misbah.2® This work cannot be identified
at present, but it is evident that its author was a philosopher representing the
Avicennan tradition in Khurasan. One of the two passages has a close parallel
in Ibn al-Malahim1’s Tuffa, indicating that he also consulted the K. al-Misbah
when writing the Tuffa.30

Mu‘tamad (p. 727:17-20) Tuhfa (p. 68:9-11)
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This brief survey of Ibn al-Malahim1’s sources for the doctrines of the phi-
losophers in his various writings®! shows how little is still known about the
reception of Avicennan philosophy during the decades after Ibn Sina’s death.
Of the ostensibly rich Avicennan tradition of Khurasan, only a few works by

29  Ibn al-Malahimi, Mu‘tamad, pp. 722, 727.

30  An in-depth analysis of the sources Ibn al-Malahimi consulted when composing the
Mu‘tamad and the Tuhfa remains a desideratum.

31 Ibn al-Malahimi’s Tuhfa has survived in a single extant manuscript, which is nowadays
preserved in the library of the Astan-i Quds in Mashhad. It was copied by a scribe of
Persian literary culture, who completed the copy in Dhu I-Hijja 1104/August 1693 on
the basis of an antigraph dated Rajab 693/1244 and produced by a Zaydi in Yemen. The
manuscript was discovered by Hassan Ansari (Ansari, “Kitab-i taza yab dar naqd-i fal-
safa”), who in 2008, together with Wilferd Madelung, published an editio princeps of the
book. The remaining extant works by Ibn al-Malahimi have also been published over
the past fifteen years, as editio princeps (al-Fa’iq fi usul al-din [2007]), in a revised and
enlarged edition (al-Mu‘tamad fi usil al-din [2012]), or in facsimile (al-Tajrid fi usil al-
figh [2011]), prompting a number of studies revolving around Ibn al-Malahimi’s oeuvre.
These include Madelung, “Ibn al-Malahimi’s Refutation of the Philosophers”; Madelung,
“Ibn al-Malahimi on the Human Soul”; Griffel, “Theology Engages with Avicennan
Philosophy”; Genequand, “Le Scepticism et sa réfutation selon al-Malahimi”; Adamson,
“Abui Bakr al-Razi on Animals”; Dehghani Farsani and Rezania, “Ibn al-Malahimi on
Zoroastrianism”; and Kologlu, Mutezile’nin Felsefe Elestirisi. For Kologlu's study, see also
the review by M. Ciineyt Kaya in Ilahiyat Studies 1, no. 2 (2010), pp. 264-266.
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- FIGURE 1

Bahmanyar, ‘Umar Khayyam, Lawkarl, and others have come down to us,3? and
itis evident from sources such as Ibn Fundugq’s (d. 565/1169-70) Tatimmat Siwan
al-hikma how much has been lost. Filling this gap constitutes a major desidera-
tum, but its achievement depends on the discovery of additional sources.
Text 1, which is presented here in editio princeps, constitutes such a discov-
ery and provides another building block which may allow us to learn more
about the reception of Avicennan philosophy before Ibn al-Malahimi. The
text is a fragment of a tract dealing with the definition of the human being
by the Zaydi Yemeni scholar Qadi Ja‘far b. Ahmad b. ‘Abd al-Salam al-Buhlali
(d. 573/1177-78), entitled Masalat al-nafs—Kitab al-Risala al-munasifa
li-l-mutakallimin wa-l-falasifa, which is incompletely preserved as Ms. Munich,
Bayerische Staatsbibliothek, Cod.arab. 1192, fols 163v-170v (fig. 1). The question
of the essence of man was a crucial one for the mutakallimun, and it has been
discussed repeatedly and at length over the centuries.3® The mutakallimin
considered it essential to show that man is the visible body which serves
as the substrate for an entitative determinant or accident of life as a result
of which man knows, perceives, and wills. The opposite view of Ibn Sina
and his followers—that only an immaterial soul, which is distinct from the

32 See al-Rahim, Creation of Philosophical Tradition.

33  See al-Ash‘ari, Magalat, pp. 329 ff.; Abti 1-Qasim al-Balkhi, Magalat, pp. 461-463. See also
the various writings by al-Sharif al-Murtada and other Imami writers on the question of
the essence of man, included in Ansari and Schmidtke, Imami Thought in Tradition, vol. 3.
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material body, can perceive objects of intellection (ma‘gilat), which are
equally immaterial —was unacceptable for the mutakallimin.

In his tract, Qadi Ja‘far juxtaposes the arguments of the theologians for
man’s essence (al-shakhs al-mushahad / al-jumla) with those of the philoso-
phers, who distinguish between shakhs and nafs, siding with the position of the
theologians and refuting the arguments of the philosophers. The arrangement
of the tract evokes Qadi Ja‘far’s characteristic systematic approach in his theo-
logical books.3* The second part of the tract, which presents the arguments
of the philosophers (fols 168r ff.), shows Qadi Jafar’s intimate familiarity with
Avicennan philosophy. He adduces four lengthy quotations (§§17, 23, 28, 31),
each followed by a critical interventio (i‘tirad; §8§18-21, 24-27, 29-30). Although
Qadi Jafar does not identify his source, comparison with Ibn al-Malahimi’s
Tuhfa shows striking parallels between the two texts, both with respect to the
quotations from philosophers and with respect to the replies. The similarity
between the relevant passages in the two works allows reconstruction of parts
of the heavily damaged final page of Qadi Ja‘far’s text (fig. 170v; fig. 2), contain-
ing the fourth argument of the philosophers (§31).

However, the comparison of the relevant passages in the two works also
shows that the possibility that Qadi Jafar had consulted Ibn al-Malahimi’s
Tuhfa as his source can safely be excluded. Instead, both seem to have relied on
a common, so far unidentified source, possibly written by a Mu‘tazili author.
Whereas Ibn al-Malahimi had access to a variety of philosophical works, the
same cannot be said of Qadi Ja‘far. The latter had studied in Rayy with some of
the city’s leading Zaydi scholars, who represented the Bahshamite tradition,33

34  See e.g. the outline of the structure of his Mishkat al-misbah fi hayat al-arwah, an auto-
commentary on his Miftah al-nazar wa-misbah al-fikar; Ms. Milan, Ambrosiana, ar. D 544,
fol. 3r-v: . ) .
) 3 Cadll 0L bl Jpad 43l ey slize Y1 Jlus (3 3801 O dels
Ol Lewbss JA1 23 524 0Ly ey Cadll s %22 e J1 0L gy
Ol sl Tl A Bl Ol Ll ity Ll 213 e 53,090 2
OL' L@ML} L@ d)ﬂlaﬂ éj‘ QL‘ u\”|L@xL~3 AL.J.\ oY ‘3 u\.dlal\ g_,.b\..\n
L@le deazdl J}.@A\ Q)’\J\)Auu& o;w\@) Jb\u:.xa-\)ﬂ 4 .JoY‘_;JJ\
Ol g Ll e s 512 Y I K K e ot el R st o
uo))u»l@(\albuwdj.a_d\u&\ J;\xbjh\)abuﬁj&g\)L

35  An in-depth study of Qad1 Ja‘far’s thought remains a desideratum. See Zay('l Tayyarat
passim; Ansari, Schmidtke, and Thiele, “Zaydi Theology in Yemen”, pp. 477-478; Schwarb,

“Mu‘tazilism’, pp. 15-20.
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and it is highly unlikely that Qadi Ja‘far had access to philosophical books in
Rayy. However, Ibn al-Malahimi relates on three occasions in his Mutamad
that he had corresponded with one Isma‘il b. ‘Al al-Razi who was min ashabina,
that is, a Mu‘tazili scholar,3¢ and Hassan Ansari has tentatively identified this
person as Abu Muhammad Isma‘l b. ‘Ali al-Farrazadsi, the author of Talig Sharh
al-Usal al-khamsa, a work that was taught in Rayy and was brought by Qadi
Jafar to Yemen.3” It is possible that Isma‘l b. ‘Ali al-Farrazadi is the author of
yet another Mu‘tazili refutation of the philosophers which has not come down
to us but which was studied at the time by Qadi Ja‘far and which was based on
one or more sources that Ibn al-Malahimi, too, had consulted.38

Since Qadi Ja‘far’s tract is incompletely preserved and breaks off at the end
of fol. 170v, the overall scope of the text is uncertain. The title as it appears in

36  Ibn al-Malahimi, Mu‘tamad, pp. 371, 376, 378.

37  See Wilferd Madelung’s introduction to his revised and enlarged edition of Ibn
al-Malahim?’s Mu‘tamad, p. 6 n. 3.

38 It should be noted that Ibn Sina, in turn, was familiar with Bahshamite doctrines, and he
wrote a responsum, Risala li-ba‘d al-mutakallimin ila [-Shaykh fa-ajabahum, to refute the
views of the theologians and ‘Abd al-Jabbar in particular, whom he must have known as
their stays in Rayy overlapped; see Ibn Sina, “Risala li-ba‘d al-mutakallimin ila 1-Shaykh
fa-ajabahum”. For a discussion, see Dhanani, “Rocks in the Heavens!?". See also Ibn Sina,
Mubadhathat, pp. 348-349, containing another critique of the Mu‘tazilis of Rayy. This text
is part of the mulhagqat to the work, the origins of which are uncertain. For a discussion,
see Reisman, Making of the Avicennan Tradition, pp. 248 ff.
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the manuscript, Masalat al-nafs—Kitab al-Risala al-munasifa li-l-mutakallimin
wa-l-falasifa, may suggest that Mas'alat al-nafs constitutes only a section of the
otherwise more comprehensive Kitab al-Risala al-munasifa li-l-mutakallimin
wa-l-falasifa, in the course of which Qadi Ja‘far also discusses other controver-
sial questions. In the following table, verbatim agreements between the texts
of Qadi Ja‘far and Ibn al-Malahimi are rendered in red. In two cases, the posi-
tion of verbatim agreements or otherwise nearly identical passages differs in

the two works, and the corresponding phrases are rendered in green. Evident

parallels which are phrased differently in the two texts are rendered in blue.

Qadi Jafar’s quotations of the philosophers’

arguments

Ibn al-Malahimi, Tuhfat al-mutakallimin
fil-radd ‘ala l-falasifa
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The majority of Qadi Ja‘far’s writings still need to be edited. Some of the old-
est and most precious codices containing his writings are preserved among the
manuscripts of the Caprotti collection, in Munich, Milan, and the Vatican.?®
Besides Ms. Munich, Bayerische Staatsbibliothek, Cod.arab. 1192, fols 163v-170v,
which contains the present tract, Ms. Munich, Bayerische Staatsbibliothek,
Cod.arab. 191 contains Qadi Ja‘far’s Mishkat al-misbah fi hayat al-arwah, an
autocommentary on his Miftah al-nazar wa-misbah al-fikar (fols 3r-8sr), as
well as his Maqgawid al-insaf (fols 129r-142v; figs 4, 5).4° The codex was copied
by the Yemeni Zaydi scholar Imran b. al-Hasan b. Nasir al-“‘Udhri al-Hamdani
(d. during the 630s/1230s) in the Madrasa al-Mansiriyya in Hath and is dated
4 Sha‘ban 579 (22 November 1183) (fol. 142v; fig. 6)* Additionally, there is a note
atthe end of the Mishkat indicating that the work had been collated with Muhy1
al-Din Muhammad b. Ahmad Ibn al-Walid al-QurashT’s (d. 623/1226) copy of
the text (fol. 85r; fig. 3). Ibn al-Walid was a companion of Imam al-Mansar
bi-Llah ‘Abd Allah b. Hamza (r. 503/1197 to 614/1217), and he played a central
role in the selection, transcription, and collation of books that were copied
for the latter’s Khizana al-Mansuriyya.*? Ms. Milan, Ambrosiana, ar. D 5443
is another multitext volume which contains several of Qadi Ja‘far’s works and
was copied in 555/1160, during the author’s lifetime (fols 126v, 214r). The codex
contains the Mishkat al-misbah (fols 1r-1071; beginning missing; fig. 7); various
excerpts from unidentified works, most likely all by Qadi Ja‘far (fols 107r-108v);

39  For manuscripts of Qadi Jafar’s writings in the libraries of Yemen, see al-Wajth, Alam
al-muallifin al-Zaydiyya, vol. 1, pp. 280-283 no. 308. For the codices containing works
by Qadi Ja‘far in Milan and the Vatican, see also Lucas, “Qadi Ga‘far in the Biblioteca
Ambrosiana”.

40  The third work included in the codex is al-Hakim al-Jishumi's Tahkim al-ugal
(fols 861-129r), a copy of which is also included in Ms. Munich, Bayerische Staatsbibliothek,
Cod.arab. ng2.

41 See Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 30 and
passim (with further references).

42 See Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, ch. 1 and
passim. For a description of Ms. Munich, Bayerische Staatsbibliothek, Cod.arab. 191,
see Sobieroj, Arabische Handschriften, pp. 285-287 no. 133. Digital images of the codex
are available at https://daten.digitale-sammlungen.de/~db/oooo/bsboooo6253/images/.
Descriptions of both Cod.arab. 1191 and 1192 are also included in Ansari, Az ganjina-ha-yi
nusakh-i khatti, pp. 392-412.

43  For a description of the codex, see Lofgren and Traini, Catalogue, vol. 2, pp. 406-407
no. 300. For a more detailed description of the majmii‘a, see Ansari, “Nuskha-ha-yi
Ambraziana (5)".
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al-Taqrib fi usul al-figh (fols 109r-1261; fig. 8);* another set of excerpts from
other works (fol. 126r-v); and al-Bayan fi usil al-figh, which is a commen-
tary on chapter 7 of al-Hakim al-Jishum1's ‘Uyin al-masa’il, entitled fi adillat
al-shar (fols 1271-2141; figs 9, 10).4% The codex concludes with Fas! fima yaridd
‘ala [-Batiniyya (fols 214v-215v) and Ibanat al-manahij fi nasthat al-Khawarij
(fols 215v-224r), which is incomplete at the end. Ms. Milan, Ambrosiana, ar.
E 269 is another copy of Qadi Ja‘far's Mishkat al-misbah, possibly copied during
the eighth/fourteenth century.46

44 A critical edition and translation of the chapter on jma“ in this work, on the basis of
Mss. Milan, Ambrosiana, ar. D 544 and Vatican, ar. 165, has been published in Lucas,
“Consensus in Yemeni-Zaydi Jurisprudence”, pp. 66-78.

45 A critical edition and translation of the section on ijma‘in this work, too, again on the
basis of Mss. Milan, Ambrosiana, ar. D 544 and Vatican, ar. 1165, is available in Lucas,
“Consensus in Yemeni-Zaydi Jurisprudence’, pp. 78-81.

46 See Lofgren and Traini, Catalogue, vol. 3, p. 110 no. 1099 for a brief description of the
codex.
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FIGURE 9 FIGURE 10

Ibn al-Malahimi’s Tukfa was accessible to the Zaydis of Yemen from the sixth/
twelfth century onwards. Al-Hasan b. Muhammad al-Rassas (d. 584/1188) com-
posed al-Bardhin al-zahira al-jaliyya ‘ala anna l-wujid za’id ‘ala [-mahiyya, a
tract in which he criticizes Ibn al-MalahimT’s critique of the philosophers, who
maintain that existence (wwjud) is additional to essence (mahiyya) in the case
of created beings. Throughout the tract, al-Rassas cites the Tukfa extensively.#”
The reason he criticizes Ibn al-Malahimi is that al-Rassas argues from the per-
spective of Bahshamite theology. According to Abtu Hashim al-Jubba’T’s notion
of “states” (ahwal), the essence (dhat) of a thing is real whether or not the
thing exists, while existence is a state (hal) of a thing, distinct from its essence,
and it is brought about by an agent ( fa‘il). For Ibn al-Malahimi, following Abii
1-Husayn al-Basr1, wujiid and mahiyya are identical, as in his view the reality of
a thing is identical with its existence. Though they are both grounded in their
respective doctrinal outlooks, Ibn al-Malahimi and al-Rassas employ a termi-
nology that is different from that of the Mu‘tazilis of the fifth/eleventh century,
whether ‘Abd al-Jabbar and his Bahshamite circle in the case of al-Rassas or
Abu 1-Husayn al-Basr1 in the case of Ibn al-Malahimi: Ibn al-Malahim1 seems
to be the first Mu‘tazili author to use the expression zaid ‘ala [-mahiyya in
this context.*8

47  Ansari, “Al-Barahin al-zahira’.
48  See e.g. Ibn al-Malahimi, Tuhfa, p. 62:9. According to Yahya b. al-Husayn b. al-Qasim
(al-Mustatab, Ms. San@, Maktabat Muhammad al-Mansar, fol. 66v), al-Rassas also
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Text 2, al-Masala al-kashifa ‘an butlan shubhat al-falasifa, is another tract
by al-Hasan al-Rassas, one in which he refutes the philosophers’ doctrine of
the eternity of the world. The tract opens with a question which lays out the
philosophers’ reasoning for their doctrine, and it is followed by al-Rassas’s
responsum. This structure suggests that the text was most likely composed an
independent tract. This possibility is further corroborated by the concluding
formula tamma dhalika. The philosophers’ view is presented summarily in the
opening question, and its contents suggests that al-Rassas did not consult Ibn
al-Malahim1's Tuhfa when writing the responsum, provided he had access to
the book when doing so. Remarkably, however, significant portions of this text
parallel al-Rassas’s discussions in his K. al-Tahsil fi [-tawhid wa-I-ta‘dil, in a chap-
ter seeking to prove that substances and bodies have a producer (bab al-dalala
‘ala anna li-l-jawahir wa-l-ajsam muhdithan), with only a few variations, the
most important one being that al-Rassas replaces “al-jawahir wa-l-ajsam” by
“al-‘alam”. Although it is unknown whether the responsum predates the Tahsil
or vice versa, the parallel wording in these passages perhaps allows some
glimpses into al-Rassas’s work modes.

al-Mas'ala al-kashifa ‘an butlan shubhat
al-falasifa

K. al-Tahsil fi [-tawhid wa-l-ta‘dil
(Ms. Milan, Ambrosiana, ar. E 206)
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composed a refutation of al-Ghazall's Magqgasid al-falasifa. Cf. also Thiele, Theologie,
Pp- 48-49 no. 1.16. Thiele’s suggestion that the refutation was entitled Magasid is evidently
wrong; rather, al-Rassas’s refutation was directed against the Magasid. Although this book
has not come down to us, the evidence of its existence suggests that the Zaydis of sixth/
twelfth-century Yemen had access to al-Ghazali’s Magasid. The later biographical litera-
ture also credits al-Rassas with a work entitled Munagadat ahl al-mantiq, which is lost;
see e.g. Ibn Abil-Rijal, Matla“al-budiir, vol. 2, p. 105; see also Thiele, Theologie, p. 53 no. 1.21.
According to an interlinear addition to Yahya b. al-Husayn’s Mustatab (fol. 66v), this work
is in fact identical with al-Rassas’s refutation of al-Ghazal’s Magasid.
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al-Mas'ala al-kashifa ‘an butlan shubhat
al-falasifa

K. al-Tahsil ft [-tawhid wa-l-ta‘dil
(Ms. Milan, Ambrosiana, ar. E 206)
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al-Mas'ala al-kashifa ‘an butlan shubhat
al-falasifa

K. al-Tahsil ft [-tawhid wa-l-ta‘dil
(Ms. Milan, Ambrosiana, ar. E 206)
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al-Mas'ala al-kashifa ‘an butlan shubhat
al-falasifa

K. al-Tahsil ft [-tawhid wa-l-ta‘dil
(Ms. Milan, Ambrosiana, ar. E 206)
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Text 3, Masala fi ibtal al-gawl bi-talazum al-hayula wa-l-sura wa-anna l-jism
murakkab minhuma, is a brief text by al-Hasan al-Rassas, containing a refu-

tation of hylomorphism. In the course of the tract, al-Rassas mentions the

philosophical doctrine only cursorily, without presenting any of the arguments
put forward by the philosophers. Rather, he argues against the concept on the
basis of his Bahshamite understanding of beings and their bodies. He was
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evidently familiar with the concept of hylomorphism but was not, at least in
this text, in a position to elaborate on the views of Avicennan philosophers. It
is possible that this brief tract, which is preserved in a single witness, is not an
independent text but rather represents an extract from a larger work. Al-Rassas
also discusses hylomorphism on two occasions in his al-Kashif,*° but there are
no textual parallels between those discussions and our text.

Texts 2 and 3 are both included in Ms Vienna, Osterreichische Natio-
nalbibliothek, Cod. Glaser 215, a multitext codex containing a number of
fragmentary works which presumably dates to the eighth/fourteenth century
and was written down by a single hand. The codex also includes other texts
by al-Rassas, namely al-Ajwiba al-qat tyya ‘an al-masa’il al-‘udhriyya (fols 1v-6r)
and al-Masa’il al-fighiyya (fols 61-141).5° Al-Rassas is identified as the author of
the Ajwiba, the Mas@’il, and al-Mas’ala al-kashifa ‘an butlan shubhat al-falasifa.
Since Masala fi ibtal al-qawl bi-talazum al-hayula wa-l-sira wa-anna l-jism
murakkab minhuma follows right after al-Mas'ala al-kashifa, it is plausible
that it, too, is by al-Rassas. This is corroborated by the structure and the style
of the tract. The editions of texts 2 and 3 complement al-Rassas’s other writ-
ings that have become available in critical edition since Ansari published his
editio princeps of al-Bardhin al-zahira, the first work by al-Rassas to appear in
print. Al-Rassas’s works published to date include K. al-Mu'aththirat wa-miftah
al-mushkilat®' Mukhtasar fi ithbat al-arad,®? al-Tara’iq al-mustahdatha,3
al-Ashr al-faw@’id al-lazima ‘an sighat dalil wahid,%* al-Mujaz fi usil al-din,>®
and Mas'ala fr kayfiyyat wujud al-a‘rad.5® Among his still unpublished works are
his al-Kashif li-l-bas@’ir ‘an ithbat al-jawahir, abook on kalam atomism,; his Kay-
foyyat kashf al-ahkam wa-l-sifat ‘an khasa’is al-mu'aththirat wa-l-mugqtadayat, a
work devoted to the ontology of the qualities of beings; and his K. al-Tahsil fi
[-tawhid wa-[-ta‘dil as well as his autocommentary on the latter work, Tahdhib
al-Tahsil 57

49 Ms. Milan, Ambrosiana, ar. E 460, fols 26v-27v, 36r-38r.

50  Hassan Ansari has published a preliminary edition of this work; see Ansari, “Critical
Reception”. A critical edition, with English translation, is currently under preparation by
Hassan Ansari and Jan Thiele.

51 Edited in Thiele, Kausalitdit.

52 Edited in Thiele, “Zaydi Treatise”.

53  Edited in Ahmadi, Ansari, and Thiele, “New Methods”.

54  Edited and distributed online by al-Shamy; significant portions of al-Ashr al-fawa’id are
missing in this edition.

55  Edited and distributed online by al-Sham1.

56 This text is edited by Ahmadi, Ansari, and Thiele in this issue of Shii Studies Review.

57  For a recently discovered copy of the work (not mentioned in Thiele, Theologie), see
Ansari, “Majmi‘a’”.
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