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THE FATE OF YEMENI
MANUSCRIPTS, LATE NINETEENTH
TO EARLY TWENTY-FIRST
CENTURIES:

AN INTRODUCTION:

HASSAN ANSARI AND SABINE SCHMIDTKE

THE KHIZANA AL-MUTAWAKKILIYYA AS A WINDOW INTO THE HISTORY OF LIBRARIES
AND BOOK CULTURE IN YEMEN

In the aftermath of the Ottoman Empire’s collapse at the end of World War I, the northern
part of Yemen came under the rule of the Hamid al-Din dynasty.? Imam al-Mutawakkil ‘ala
llah Yahya b. Muhammad b. Yahya Hamid al-Din (r. 1904-1948) devised an idiosyncratic
religio-pedagogical program to advance religion and culture in Yemen and strengthen its
Zaydi identity, while at the same time attempting to shield its citizens from the advance-
ments of modernity.® His educational reforms included the foundation in 1926 of a
“mosque university” (al-Madrasa al-1lmiyya), where the country’s elite was educated over

! Thanks are due to the following libraries for providing us with digital copies of the codices referred to in this introduction
and for granting us permission to include reproductions of selected images: in Ankara, Milli Kitliphanesi; in Berlin, Staats-
bibliothek zu Berlin-Preussischer Kulturbesitz; in Bombay, Kutubkhana-yi Madrasa-yi Muhammadiyya-yi Jami* Masjid; in
Bursa, Haraggioglu Library;in Cairo, Dar al-Kutub al-Misriyya and Maktabat al-Azhar; in Istanbul, Siileymaniye Library; in Hy-
derabad, al-Maktaba al-Khaliliyya; in Leiden, Leiden University Library; in Leipzig, Leipzig University Library; in Lucknow, the
Nasiriyya Library; in Mashhad, the Astan-i Quds-i Radawi Library; in Muscat, D&irat Makhtditat Wizarat al-Turath wa-l-
Thagafa bi-Saltanat ‘Uman; in New York, Columbia University Library; in Najaf, the library of Mu'assasat Kashif al-Ghita’ al-
‘Ammaj; in Naples, the library of University “L’Orientale”; in Riyadh, Imam Muhammad ibn Saud Islamic University Library; in
Rome, Biblioteca dell’Accademia Nazionale dei Lincei e Corsiana and Biblioteca ISMEOQ; in Sanaa, Maktabat al-Awqgaf and
Muassasat al-lmam Zayd b. ‘Ali al-Thaqgafiyya (Imam Zayd bin Ali Cultural Foundation, IZbACF); in Tarim, Maktabat al-Ahqaf;
in Vienna, the Austrian Academy of Sciences and the Austrian National Library; in Zatec, Regionalni muzeum K.A. Polanka.

2 For Yemen under Ottoman rule, 1849-1919, see Thomas Kuehn, Empire, Islam, and Politics of Difference: Otto-
man Rule in Yemen, 1849-1919, Leiden: Brill, 2011.

3 For the history of Yemen during the era of Imam Yahya, see Paul Dresch, History of Modern Yemen, Cambridge:
Cambridge University Press, 2000, chapters 1 and 2.



2 YEMENI MANUSCRIPT CULTURES IN PERIL

the next several decades.* Moreover, in 1925 Imam Yahya issued a decree announcing the
establishment of a public library, al-Khizana al-Mutawakkiliyya (today Maktabat al-Awqaf)
on the premises of the Great Mosque in Sanaa, which in many ways constituted a novelty
in Yemen. The principal purpose behind the library, as spelled out in the 1925 decree, was
to gather what remained of the many historical libraries dispersed all over the country and
thus to prevent further losses. For this purpose, the imam appointed as library officials
qualified scholars, who started to build up the collections. The details of this process can
be gleaned from the notes that were added to each codex. These record the provenance
of the individual codices and the date when each was transferred to the Khizana, as well
as occasional specific regulations for the codex in question (figs. 1,2, 3,4, 5, 65, 82). Grad-
ually, registers of the holdings of the newly founded Khizana were produced, culminating
in a catalog published around 1942/43.3

The catalog, a large folio volume consisting of 344 pages and describing some eight
thousand titles of both manuscripts and printed books, is a remarkable piece of work: alt-
hough the information about each manuscript and printed volume is kept to a minimum,
it methodically records the origin of each item.® Taken together, these data allow for an
inquiry into the history of the library’s manuscript holdings (some four thousand items),
dating from the tenth century CE up until the first decades of the twentieth, thus opening
a representative window into the history of manuscript production and book culture in
Yemen over the course of a millennium.”

The oldest layer of manuscripts (constituting 5 percent of the Khizana’s total hold-
ings), which includes some which were produced in the fourth/tenth and fifth/eleventh
centuries, came from the library of Imam al-Mansar bi-llah ‘Abd Allah b. Hamza (r. 593-
614/1197-1217), which was situated in his town of residence, Zafar (Dhibin).

4 See Isma‘il b. ‘Ali al-Akwa’, al-Madaris al-islamiyya fi [-Yaman, Beirut: Mu’assasat al-Risala / Sanaa: Maktabat al-
Jil al-Jadid, 1406/1986, pp. 400-434. The Madrasa al-‘Ilmiyya was closed in 1963.

® Fihrist kutub al-Khizana al-Mutawakkiliyya al-amira bi-l-Jami‘ al-mugaddas bi-San@’ al-mahmiyya, Sanaa: Wizarat al-
ma‘arif, [ca. 1942/43]. Although no author is named in the publication, IsmaTl b. ‘Al al-Akwa‘ mentions Muhammad b.
Ahmad al-Hajri (1307-1380/1889 or 1890-1960) as the person responsible for the compilation of the catalog; see al-
Akwa’s preface to Ahmad Muhammad Tsawi and Muhammad Sa'd al-Malih, Fihris makhtatat al-Maktaba al-Gharbiyya
bi-l-Jami‘al-kabir bi-San@’, Alexandria: Mansha’at Dar al-Ma‘arif, 1978; see also ‘Abd al-Salam b. ‘Abbas al-Wajih, Alam al-
muallifin al-Zaydiyya, 2nd rev. and enl. ed., 2 vols., Sanaa: Mu'assasat Imam Zayd b. ‘Ali al-Thaqafiyya, 1439/2018, vol. 2,
pp. 192-193. Al-Hajri also compiled a catalog of the personal library of Imam Yahya, but this was never published. One of
the few non-Yemeni scholars able to consult the catalog was Muhammad Hamidullah (1908-2002) during his visit to Sanaa
in 1947; see Muhammad Hamidullah, “Le ‘Livre des Généalogies’ d'al-Baladuriy,” Bulletin d'études orientales 14 (1952-
1954), pp. 197-211, here p. 198. For Hamidullah and his journey to Yemen in 1947, see also below, n. 8. For the Khizana
al-Mutawakkiliyya and its 1942/43 catalog, see also Brinkley Messick’s contribution to this volume. When the Egyptians
visited Sanaa in the early 1950s (for details see below), the private library of Imam Yahya with some 1,000 codices was
still kept separate from the library of the Great Mosque; see Ayman Fu'ad Sayyid, Sources de histoire du Yémen d [’époque
musulmane = Masadir tarikh al-Yaman fil-asr al-islami, Cairo: Institut francais d’archéologie orientale, 1974, p. 421.

¢ For sample images from the catalog, see figs. 2 through 10 in Brinkley Messick’s contribution to this volume.

" The figures in the following are based on our own statistical analysis of the data in the 1942/43 catalog, Fihrist
kutub al-Khizana al-Mutawakkiliyya. The only study to touch briefly on the history of the Khizana al-Mutawak-
kiliyya and its holdings is Ismafl b. ‘All al-Akwa’, “al-Turath al-fikri fi ghabir al-Yaman wa-hadiriha,” Majallat Ma-
jma‘al-lugha al-‘arabiyya al-urdunni 4, nos. 11-12 (1401/1981), pp. 77-91.
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Figure 1. MS Sanaa, Maktabat al-Awqgaf, majami‘10 (title page with ownership
statement by Yahya b. al-Husayn b. al-Qasim and note of transfer to Sanaa, dated

Rajab 1343/January-February 1925).
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Figure 2. MS Sanaa, Maktabat al-Awqaf 543 (title page of
mujallad 5 of the K. al-Mughni by ‘Abd al-Jabbar al-Hamadhani).
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Figure 3. MS Sanaa, Maktabat al-Awqaf 551
(title page of Ibn Mattawayh’s al-Majmi’ fi [-Muhit bi-l-taklif).
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Figure 4. MS Sanaa, Maktabat al-Awqaf 599 (title page of a supercommentary [taliq] of
Ismafl b. ‘All b. Isma‘il al-Farrazadi on the Sharh al-Usil al-khamsa by ‘Abd al-Jabbar al-
Hamadhani, with various ownership statements by members of the Al al-Wazir).
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Figure 5. MS Sanaa, Maktabat al-Awqgaf 207 (title page of volume 5 of
al-Basit fi I-tafsir by Abii l-Hasan ‘Ali b. Ahmad b. Muhammad b. ‘Ali b. Mattaya
[d. 468/1076]).
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Figure 6. MS Sanaa, Maktabat al-Jami' al-kabir, 3024 (titlepage of Sawarim al-yaqin
by Yahya b. al-Husayn b. al-Mansiir al-Qasim, with a note indicating that the codex
belonged to Imam Yahya’s personal library).
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Figure 7. MS Muscat, Da’'irat makhtatat wizarat al-turath wa-l-thaqafa
bi-Saltanat ‘Uman 101 (title page of volume five of al-Hakim al-Jishumi's
al-Tahdhib fi tafsir al-Qur'an).
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Figure 8. MS Rome, Biblioteca dell’Accademia Nazionale dei Lincei e Corsiana, Or.
364 (title page of volume 8 of al-Basit fi I-tafsir by Aba -Hasan ‘Ali b. Ahmad b.
Muhammad b. ‘Ali b. Mattiiya [d. 468/1076]).
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Figure 9. MS Cairo, Dar al-Kutub, Taymiir ‘aqa’id 357 (title page of volume 1 of Ibn
Mattawayh’s al-Majmi’ f I-Muhit bi-l-taklif, dated Ramadan 683/August-September
1284 and copied by ‘Ali b. ‘Abd Allah al-‘Atiyya al-Najrani).
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Figure 10. MS Cairo, Dar al-Kutub, Taymiir ‘aqa’id 357 (end and final colophon of
volume 1 of Ibn Mattawayh’s al-Majmi’ fi I-Muhit bi-I-taklif, dated Ramadan
683/August-September 1284 and copied by ‘Ali b. ‘Abd Allah al-‘Atiyya al-Najrani).
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Figure 11. MS Cairo, Maktabat al-Azhar 10633
(title page of al-Kafiya fi -jadal, attributed to al-Juwayn).
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Figure 12. MS Cairo, Maktabat al-Azhar 10633
(end of text and final colophon of al-Kafiya fi l-jadal, attributed to al-Juwayni).
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Figure 13. MS Bursa, Haracggioglu Library, no. 1309
(title page of Kitab al-Usdl by Ja‘far b. Harb).
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Figure 14. MS Leiden, Leiden University Library, Or. 811
(title page of an exegesis attributed to al-Qushayri).
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Figure 15. MS Leiden, Leiden University Library, Or. 811, fol. 295r
(final page in the codex).
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Figure 16. MS Istanbul, Siileymaniye, Sehit Ali Pasa 1575 (title page of Tathbit dala’il
al-nubuwwa, attributed to ‘Abd al-Jabbar al-Hamadhani).
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Figure 17. MS Ankara, Milli Kiitiiphanesi Yz A 295
(first leaf of ‘Abd al-Jabbar al-Hamadhan’s K. al-Tanzih).
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Figure 18. MS Ankara, Milli Kiitiiphanesi Yz A 295
(final leaf of ‘Abd al-Jabbar al-Hamadhani’s K. al-Tanzih).
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This layer includes well-known works of Mu‘tazili literature, such as several volumes of
the K. al-Mughni fi abwab al-tawhid wa-I-‘adl by the chief judge and head of the Basran
Mu‘tazila ‘Abd al-Jabbar al-Hamadhani (d. 415/1025) (figs. 2, 65), as well as writings by
some of the latter’s students and companions, including Abl Rashid al-Nisabiri and Abd
Muhammad al-Hasan b. Ahmad Ibn Mattawayh (fig. 3).2 Another set of particularly pre-
cious and old manuscripts in the Khizana originated in the library of the Al al-Wazir, a

8 It should be noted that a few Mu'tazili works have come down to us that originated in Sunni circles. This is the
case with the Kitab al-Usdl, a heresiography written, according to Wilferd Madelung, by Ja'far b. Harb (d. 236/850),
which s preserved in a unique manscriptin Bursa, Haraggioglu Library, no. 1309 (fig. 13); for the work, see Wilferd
Madelung, “Frithe mu'tazilitische Haresiographie: Das Kitdb al-Usiil des Ga'far b. Harb?,” Der Islam 57 (1980),
pp. 220-236; Josef van Ess, Der Eine und das Andere: Beobachtungen an islamischen hdresiographischen Texten, 2
vols., Berlin: de Gruyter, 2011, vol. 1, pp. 140-148. An editio princeps was published in Josef van Ess, Friihe mutazi-
litische Héresiographie: Zwei Werke des Nasi’ al-akbar (gest. 293 H.), Beirut: Orient-Institut, 1971, which identifies
the text as a work by Nashi’ al-Akbar (d. 293/906) on the basis of the manuscript’s title page. A new edition was
published in 2007 by Seyit Bahcivan as Mezhepler tarihi yazmalarinda aidiyet problemi: “Usulu’n-Nihal ve el-
firaku’l-Islamiyye”; Ornedi ve Eserlerin Edisyon Kritigi, Konya: Adal Ofset, 2007. Hassan Ansari rather proposes
Ahmad b. al-Hasan b. Sahl al-Misma' (d. ca. 270/883-84) as the most probable author of the Kitab al-Usil; see
Hassan Ansari, "Kitab-i Usal al-nihal az kist? Naqdi bar Aqayan fan Ess wa Madilang," Barrasi-ha-yi tarikhi,
https://ansari.kateban.com/post/4927 (accessed 21 February 2022).

Another example is the single extant copy of al-Khayyat’s (d. ca. 300/913) K. al-Intisar, which was copied in
347/958-59 and purchased by the Dar al-Kutub in July 1910. For the history of the codex, see Nyberg’s introduc-
tion to his edition of the book: Abti [-Husayn ‘Abd al-Rahim b. Muhammad b. ‘Uthman al-Khayyat, K. al-Intisar wa-
[-radd ‘ala Ibn al-Rawandi al-mulhid, ed. H. S. Nyberg, Cairo: n.p., 1344/1925.

MS Leiden, Leiden University Library, Or. 811 (dated 535/1140; see colophon on fol. 200v) is a partial exegesis,
covering verses Q 57:21 through 66:12 (fig. 15), that is attributed on the title page to Aba |-Qasim al-Qushayri
(d.465/1072) (fig. 14). This is evidently a misattribution—the work was clearly composed by a Mu‘tazili author,
and the dates of the individual majalis, which constitute the basic structural organization of the material,
indicate the time of the work’s composition: the first majlis is dated 2 Dhi |-Hijja 413/25 February 1023 and
the last one 19 RabT' | 414/10 June 1023. Hassan Ansari, in “Kashf-i nuskha-yi yik tafsir-i taza yab-i mu‘tazilr:
Ta’lif AbG Muslim Ibn Mihrizad Isfahant wa ya tafsiri az Aba |-‘Abbas-i Samman?,” Barrasi-ha-yi tarikhi,
http://ansari.kateban.com/post/4899 (accessed 21 January 2022), has suggested that the author could be
either Abd Muslim Muhammad b. ‘Ali b. Muhammad b. al-Husayn b. Mihrizad al-Nahwi al-Mu‘allim al-Adib al-
Isbahani (b.366/976-77, d. 459/1066-67), a Mu‘tazili who was renowned for his comprehensive tafsir of twenty
volumes, or, more likely, Aba [-‘Abbas al-Samman, who belonged to the circle of ‘Abd al-Jabbar; see Fu'ad
Sayyid (ed.), Fadl al-itizal wa-tabaqat al-Mu‘tazila, ed. Ayman Fu’'ad Sayyid, Beirut: al-Ma‘had al-Almant li-l-
Abhath al-Sharqiyya, 1439/2017, pp. 398, 406. Al-Samman is also renowned for his tafsir. See Hassan Ansari
and Sabine Schmidtke, Al-Sarif al-Murtad@’s Oeuvre and Thought in Context: An Archaeological Inquiry into
Texts and Their Transmission, Cordoba: UCOPress, 2022, p. 134 n. 205. An overview of earlier scholarship on
the Leiden codex is given in Martin Nguyen, “Al-Tafsir al-kabir: An Investigation of al-Qushayri’s Major Qur'an
Commentary,” Journal of Sufi Studies 2 (2013), pp. 17-45, here pp.20-22. Nguyen tentatively defends al-
Qushayrt’s authorship, but his argumentation is not convincing. Nguyen tries to show that the work’s frequent
references to Abi ‘Ali, Abi |-Qasim, gadi -qudat, and Abl Muslim do not refer to Aba “AlT al-Jubba™ (d. 303/915),
Abi |-Qasim al-Ka'bt al-Balkhi (d. 319/931), ‘Abd al-Jabbar al-Hamadhani, and Aba Muslim al-Isfahant (d.
322/934), as they appear to do, and he appeals to the division of the work into majalis as evidence of al-
Qushayri’s authorship but ignores the fact that this was a common structural arrangement in this period (and
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beyond) that was not restricted to Sufi circles. For a digital surrogate of MS Leiden, Or. 811, see
http://hdl.handle.net/1887.1/item:1934500 (accessed 8 December 2021).

The exegetical work, al-Jamifi tafsir al-Quran of the Mu'tazili ‘Al b. Tsa al-Rummani (d. 384/994) apparently circula-
ted only among Sunnis; for the extant manuscripts, see Alena Kulinich, “Representing ‘a Blameworthy Tafsir’: Mu'ta-
zilite Exegetical Tradition in al-Jamifi tafsir al-Quran of ‘Ali ibn Tsa al-Rummani (d. 384/994),” PhD thesis, University
of London, 2021, pp. 62-63; see also the introduction by Khadir Muhammad Nabha to his edition of Tafsir Abil-Hasan
al-Rummani (Beirut: Dar al-Kutub al-1lmiyya, 2009, esp. p. 8).

Mention should also be made of Abi |-Qasim al-Ka'bi al-Balkhi’s Qabdl al-akhbar wa-ma'rifat al-rijal; the single
extant copy of the work, dated Dhii |-Qa‘da 572/May-June 1177, is held by the Dar al-Kutub in Cairo. For a de-
scription of the copy, see Abd ‘Amr al-HusaynT b. ‘Umar b. ‘Abd al-Rahim’s introduction to his edition of the work
(Abu -Qasim al-Ka'bi al-Balkhi, Qabdl al-akhbdr wa-ma'rifat al-rijal, ed. Aba ‘Amr al-Husayni b. ‘Umar b. ‘Abd al-
Rahim, 2 vols., Beirut: Dar al-Kutub al-‘Ilmiyya, 2000), vol. 1, pp. 23-24), and Hiiseyin Hansu’s introduction to his
edition (Abu -Qasim al-Ka'bi al-Balkhi, Qabdl al-akhbar wa-ma'rifat al-rijal, ed. Husayn Khansa [Hiiseyin Hansul],
Amman: Dar al-Fath / Istanbul: KURAMER Center for Quranic Studies, 1439/2018, pp. 23-25).

Afurther exampleis Tathbit dala’il al-nubuwwa, attributed on the title page of the single extant copy, MS Istanbul,
Siileymaniye, Sehit Ali Pasa 1575, to “Qadi l-Qudat ‘Abd al-Jabbar b. Muhammad b. ‘Abd al-Jabbar al-Hamadhani”
(fig. 16); see ‘Abd al-Karim ‘Uthman’s introduction to his edition of the text (Beirut: Dar al-‘Arabiyya, 1386/1966),
p. kaf. Hassan Ansari has questioned ‘Abd al-Jabbar’s authorship of the text; see Hassan Ansari, “Yik pursish-i
muhimm dar bara-yi yik kitab-i mashhar: Tathbit dald’il-i nubuwwa,” Barrasi-ha-yi tarikhi, http://ansari.kate-
ban.com/post/2226 (accessed 21 January 2022); Hassan Ansari, “Nawisanda-yi Tathbit-i dal@’il al-nubuwwa (2),”
Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/2236 (accessed 21 January 2022).

‘Abd al-Jabbar’s Tanzih al-Quran ‘an al-matd'in is also preserved in at least one manuscript in Cairo and it was
first published in Cairo: al-Matba‘a al-Jamaliyya in 1329/1911 (frequently reprinted), decades before the Egyp-
tians visited the libraries of Yemen, and again in 2006 (ed. Ahmad ‘Abd al-Rahim al-Sayih, Cairo: Maktabat al-
Nafidha, 2006; the editor remains silent about the manuscript[s] he consulted for the edition). See ‘Adnan
Muhammad Zarzir’s introduction to his edition of ‘Abd al-Jabbar’s Mutashabih al-Quran, 2 vols., Cairo: Dar al-
Turath, 1969, vol. 1, p. 25 n. 4, where Zarzlr specifies the manuscript consulted for the 1329/1911 print (MS Cairo,
Dar al-Kutub, tafsir 330) and anounces that he has discovered a second copy of Tanzih al-Quran (but provides no
further information). Another witness of the Tanzih that has never been consulted so far is preserved as MS An-
kara, Milli Kiittiphanesi Yz A 295 (figs. 17, 18). The first leaf containing the book’s title page and its beginning is
missing, and some folios are missing throughout the codex. Otherwise, the codex, which is evidently not of Yemen
origin, can be tentatively dated to the seventh/thirteenth century, if not before. For a future new edition of the
work, this manuscript would have to be consulted. It is noteworthy that the book's title according to al-Hakim al-
JishumT's (d. 494/1101) Sharh ‘Uyin al-masdiil is just al-Tanzih; see Fu'ad Sayyid (ed.), Fad! al-itizal wa-tabaqgat
al-Mu'tazila, Beirut: Orient-Institut, 2017, p. 376. Moreover, the work not only circulated among the Sunnis but
also among the Imamis. It is mentioned, for example, by Radi al-Din ‘AlT b. Masa Ibn Tawis (d. 664/1266). See Etan
Kohlberg, A Medieval Muslim Scholar at Work: Ibn Tawds and His Library, Leiden: E. J. Brill, 1992, p. 355 no. 593.
For the case of ‘Abd al-Jabbar’s Mutashabih al-Qurian, see below n. 74.

Abt Yasuf al-Qazwini (d. 488/1095), a former student of ‘Abd al-Jabbar al-Hamadhani, wrote K. al-Wadih, a work
on legal theory, which is preserved in a unique manuscript in Istanbul, viz. MS Istanbul, Beyazit Devlet Kiitlipha-
nesi 18944; for the work, see Ansari and Schmidtke, Al-Sarif al-Murtada’s Oeuvre and Thought, chapter 1.6. A crit-
ical edition of K. al-Wadih by Hassan Ansari, Ehsan Mousavi Khalkhali, and Sabine Schmidtke is forthcoming. Our
work on the edition began some two years ago, after Hassan Ansari had identified MS Istanbul, Beyazit 18944 as
the K. al-Wadih (the manuscript’s title page has merely a descriptive title, Mukhtasar fi usdl al-figh) and written
about it on social media. Subsequently, Muhammad al-Husayni (i.e., Muhammad b. Sharaf al-Din b. ‘Abd Allah al-
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Husayni, on whom see below) and ‘Abd Allah al-Ghizzi published the book (Kuwait: Dar al-Faris, 2021). We have
not seen the publication and cannot judge its quality.

The Kitab al-Tajrid fi usil al-figh by Rukn al-Din Mahmid Ibn al-Malahimi (d. 536/1179) is preserved in a single
witness, copied in 575/1179 by one Abi |-1zz Muhammad b. ‘Ali b. Muhammad b. ‘Ali. The copy, which is nowadays
preserved as MS Oxford, Bodleian, Arab. E. 103, was apparently produced in Kh"arazm. For a detailed description
and study, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 76-79. Another copy
of the book was kept until 1947 in a private library in Ahdal in southern Yemen when it was presented as a gift to
Muhammad Hamidullah (on whom see also above, n. 7), the editor of Abii I-Husayn al-Basri's K. al-Mutamad (Da-
mascus, 1964-65), by the gadi of the Bayt al-Faqih of Ahdal. Its current whereabouts are unknown. For details,
see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 78. For Hamidullah's trip to Yemen
during the spring of 1947 (and not 1946 as is erroneously mentioned in the French introduction to his edition of
the Mu‘tamad, p. 29), see his correspondence with Paul E. Kahle (Universita degli studi di Torino, Biblioteca di
Orientalistica, Fondo Paul Kahle, COR_925).

Abu |-Ma‘ali Sa‘id b. Ahmad al-‘Ujali al-Usali, who hailed most likely from Khurasan and may have been a member of
the famous Al Sa'id, a Hanafi family in Nishapur, was probably a student of Ibn al-Malahimi. He is the author of a K.
al-Kamil fi usal al-din, in which the doctrines of Abu [-Husayn al-Basri are systematically compared with those of the
Bahshamiyya. A precious copy of the work is preserved in Yemen (MS Sanaa, Maktabat al-Awgaf 711; figs. 81, 82),
and another one is preserved as MS Leiden, Leiden University Library, Or. 487 (figs. 84, 85); see https://catalogue.lei-
denuniv.nl/permalink/f/q6ue0j/UBL_ALMA21323469060002711 (accessed 13 December 2021). It seems that the two
witnesses represent different versions of the K. al-Kamil. MS Leiden, Or. 487 was possibly produced in Khurasan and
is part of the Levinus Warner (d. 1665) collection, indicating that it was purchased in Istanbul. For a description of the
Leiden codex, see al-Sayyid Muhammad al-Shahid’s introduction to his edition of the work (which was based on the
Leiden manuscript only), al-Kamil fi l-istigsa’ fima balaghana min kalam al-qudama’, li-l-Shaykh al-‘Allama Taqf al-
Aimma wa-|-Din Mukhtar b. Mahmiid al-'Ujali al-Mu'tazili al-shahir bi-Taqi al-Din al-Najrant, ed. al-Sayyid Muhammad
al-Shahid, Cairo: Wizarat al-Awgaf, 1420/1999. Al-Shahid misidentified the work’s author by conflating the names of
two different scholars; see Hassan Ansari, “Kitab al-Kamil-i S&‘id b. Ahmad al-Usali, kitabi dar danish-i kalam-i
mu'tazili,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1829 (accessed 21 January 2022).

MS London, British Library 8613 contains a fragment of a work that can possibly be identified as the Sharh al-Usdl
al-kabir by the Iranian Zaydi author ‘Ali b. al-Husayn b. Muhammad Siyah [Shah] Sarijan [Sarbijan] (fl. fifth/twelfth
century), a supercommentary on the Kitab al-Usdl by Abl ‘Ali Muhammad b. Khallad al-Basri, the distinguished
disciple of AbQi Hashim al-JubbaT (d. 321/933). The fragment’s editor, Richard C. Martin, writes about the manu-
script: “Little is known of the provenance of the text; it was purchased in 1926 by the British Museum from the
collection of Majid Belshah who, | am told, was a dealer who sold several MSS to the British Museum in that pe-
riod.” See Richard C. Martin, “A Mu'tazilite Treatise on Prophethood and Miracles: Being Probably the Bab ‘ala I-
Nubuwwah from the Ziyadat al-Sharh by Abi Rashid al-Nisabdari,” PhD dissertation, New York University, 1975, p.
16. This suggests that the fragment did not originate in Yemen. For the fragment’s tentative identification, see
Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 123-124.

It is also noteworthy that certain Mu'tazili works were transmitted exclusively among the Imamiyya. This applies to
some dogmatic tracts by al-Sahib b. ‘Abbad (d. 385/995), notably the Ibana and the Tadhkira, which are preserved
among the Imamis and never reached Yemen; for details, see Ansari and Schmidtke, Al-Sarif al-Murtada’s Oeuvre and
Thought, passim. In 1374/1955, Husayn ‘All Mahftz published an edition of al-Sahib b. ‘Abbad’s Risala fi -hidaya wa-
I-dalala (Tehran: Matbii‘at al-Haydari) on the basis of an allegedly very old copy of the text that appeared to go back
to the time of the author (MS Tehran, Danishgah 1437; figs. 72, 73). However, the manuscript has since turned out
to be a twentieth-century fabrication; see Hassan Ansari, “Risala fr l-hidaya wa-l-dalala mansib bih Sahib b. ‘Abbad,”
Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/4841 (accessed 21 January 2022). Although the antigraph of
the fabricated copy is unknown (the text itself appears to be authentic), the possibility that this manuscript is of
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powerful Zaydi family in Yemen, whose members had been engaged in scholarship and
politics since the sixth/twelfth century (fig. 4); some rose to power while others failed.
During the reign of Imam al-Mutawakkil Isma‘ll (r. 1054-1087/1644-1676), when the
holdings of the Al al-Wazir family library were about to be dispersed, the imam ordered
the books to be gathered and placed in a designated area on the premises of the Great
Mosque of Sanaa (fi khizana fi gharbi mu'akhkhar Jami‘ San'a’).® The codices that are de-
scribed in the 1942/43 catalog as originating in the library of the Al al-Wazir also match
aninventory of titles, dated 1101/1690, that lists the books of this family that were trans-
ferred to the Great Mosque during the Qasimi era, indicating that they were subse-
quently incorporated into the Khizana al-Mutawakkiliyya.' The fate of other parts of the
Al al-Wazir library remains unknown; a significant portion of the family’s books is said to
have ended up in Istanbul.* Most of the books that had remained in the possession of
one of the branches of the family were confiscated and transferred to the Great Mosque
after the failed 1948 coup d’état in which members of the Al al-Wazir played a leading
role.’? Another portion, which belongs to another branch of the family, is still held by the
family in Hijrat al-Sirr.® The descriptions of the codices in Hijrat al-Sirr, the Fihrist kutub
al-Khizana al-Mutawakkiliyya, the 1101/1690 inventory, and other related historical doc-
uments indicate that the library of the Al al-Wazir constituted one of the most important
Yemeni Zaydi libraries, with particularly valuable, old manuscripts.**

Among the largest collections that were incorporated into the Khizana are the libraries
of members of the Qasim1 dynasty, which ruled the country for most of the sixteenth and
seventeenth centuries. These members include two grandsons of the dynasty’s eponymous

Yemeni provenance can safely be excluded. ‘Abd al-Jabbar’s Masala min kalam qadrl-qudat Abd al-Jabbar b. Ahmad
fianna [-mujbira wa-l-mushabbiha [a yumkinuhum al-istidlal ‘ala [-nubuwwa circulated exclusively among the Twel-
ver Shi‘is as a regular component of miscellanies of writings by al-Sharif al-Murtada (d. 436/1044); see Ansari and
Schmidtke, Al-Sarif al-Murtadd’s Oeuvre and Thought, chapter 2.1 and passim. Likewise, ‘Abd al-Jabbar’s al-
Mukhtasar fi usal al-din also never reached Yemen; see Hassan Ansari and Sabine Schmidtke, Studies in Medieval
Islamic Intellectual Traditions, Atlanta: Lockwood Press, 2017, p. 121 n. 52.

° The relevant passage from Yahya b. al-Husayn b. al-Qasim al-YamanT al-San‘ant’s (d. after 1099/1688) Mustatdab is
quoted in al-Akwa’, “al-Turath al-fikr,” pp. 82-83; a portion of it is also quoted in ‘Abd al-Salam b. ‘Abbas al-Wajih,
Masadir al-turath fi I-maktabat al-khassa fi [-Yaman, 2 vols., McLean, VA: Mu'assasat al-lmam Zayd b. ‘Ali al-Thaqafi-
yya, 1422/2002, vol. 2, pp. 356-357.

% For an edition and analysis of this inventory, see Hassan Ansari and Sabine Schmidtke, “A Family Library in the
Hands of the Qasimis at theTurn of the Twelfth/Eighteenth Century” [in preparation].

1 See Zayd al-Wazir’s contribution to this volume. For a codex from the family’s library that is now part of the Imam
Muhammad ibn Saud University in Riyadh, see below.

12 For the fate of the Al al-Wazir in the twentieth century, see Gabriele vom Bruck, Mirrored Loss: A Yemeni Woman’s
Life Story, Oxford: Oxford University Press, 2019. The books that were confiscated in 1948 were transferred to al-
Maktaba al-Gharbiyya (on which see below); see al-Akwa’, “al-Turath al-fikri,” pp. 86ff.

13 For catalogs of the holdings of the Hijrat al-Sirr library (which are not accessible), see ‘Abd Allah Muhammad al-
Hibshi, Fihris makhtatat ba'da -maktabat al-khassa fi I-Yaman, London: Mu'assasat al-Furgan li-l-Turath al-Islamr,
1994, pp. 33-68 (listing 125 titles); al-Wajth, Masadir, vol. 2, pp. 355-402 (listing 111 codices).

% For the history of the library of the Al al-Wazir and the family‘s different branches, see also Zayd al-Wazir’s contri-
bution to thisvolume. See also Imad al-Din Yahya b. Muhammad b. al-Hasan al-Miqra, Makndn al-sirr fitahrir naharir
al-sirr, ed. Zayd b. ‘Ali al-Wazir, McLean, VA: Markaz al-Turath wa-|-Buhth al-Yamani, 1423/2002, pp. 150-151.
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founder, Imam al-Mansir al-Qasim b. Muhammad (r. 1006-1029/1597-1620), namely, al-
Mahd1 li-Din Allah Ahmad b. al-Hasan b. al-Qasim (1029-1092/1620-1681), whose collection
represents 10 percent of the Khizana’s holdings, and Ahmad’s older brother, Muhammad b.
al-Hasan b. al-Qasim (1010-1079/1601-1668), whose private library stands out for its size (31
percent) (fig. 5). Some of the leading bureaucrats during the first century of the Qasimi pe-
riod also had substantial personal libraries, and the remains of these were likewise trans-
ferred to the Khizana; an example is the personal library of Muhammad b. ‘Ali b. Qays (d.
1096/1685) (21 percent). Imam Yahya also contributed a significant number of manuscripts
from his personal library to the newly founded Khizana (17 percent) (fig. 6). Over the course
of the twentieth century, the Khizana also received endowments of the partial or complete
holdings of the libraries of some prominent contemporary scholars of Yemen, including ‘Abd
al-Wasi' b. Yahya al-WasiT (1295-1379/1878-1960), ‘All b. Muhammad b. Ahmad b. ‘Abd al-
Rahman b. Ibrahim (1302-1396/1885-1976),'* ‘Abd Allah b. ‘Ali Kubas (1325-1402/1907-1981
or 1982), Muhammad b. Muhammad b. Ahmad al-Haymi (1350/1932-?),'¢ and others.*
Imam Yahya’s concern to salvage what remained of the historical libraries to prevent further
losses was certainly justified. Prior to the 1925 decree, numerous codices that had originally be-
longed to the libraries of Imam al-Manstr ‘Abd Allah b. Hamza and members of the Qasimi dynasty,
for example, had been sold and are nowadays found in the libraries of Riyadh, Oman,*" Cairo,®

2 0n him, see Ismafl b. ‘Ali al-Akwa’, Hijar al-ilm wa-ma‘aqiluhu fi I-Yaman, 6 vols., Beirut: Dar al-Fikr al-Mu'asir,
1424/2003, vol. 2, pp. 961-962 no. 15; Muhammad b. Muhammad Zabara, Nuzhat al-nazar fi rijal al-qarn al-rabi
‘ashar, 2 vols., Sanaa: Maktabat al-Irshad, 1431/2010, p. 489.

6. 0n him, see al-Akwa', Hijar al-ilm, vol. 1, p. 304 no. 7.

' Their donations are regularly recorded in Ahmad ‘Abd al-Razzaq al-Rugayht, ‘Abd al-Allah al-Hibshi, and ‘Ali
Wahhab al-Anisi, Fihrist makhtatat Maktabat al-Jami‘ al-kabir San‘G, 4 vols., [Sanaa:] Wizarat al-Awqaf wa-|-
Irshad, 1404/1984.

2 This is the case, for example, with a copy of volume five of al-Hakim al-Jishumi's al-Tahdhib fi tafsir al-Quran.
As is indicated on the titlepage (fig. 7), the copy was produced as the behest of Imam al-Mansir ‘Abd Allah b.
Hamza. The titlepage also has an jjaza, issued by al-Mansir for his sons Ahmad and Muhammad (dated Dha |-
Hijja 603/July 1207). For a description of this manuscript, see the introduction of ‘Abd al-Rahman al-Salimi to his
edition of the work (10 vols., Cairo/Beirut: Dar al-Kitab al-Misri/Dar al-Kitab al-Lubnant, 2018/2019), vol. 1, p. 154.
Al-Salimi does not mention the jjaza. Another example are some copies of al-Mutashabih fi [-Qurién by the
Mu‘tazili author Abi Tahir al-Turaythithiin the libraries of Oman; see ‘Abd al-Rahman al-Salimi, “al-Mutashabih fi
[-Qurian li-l-Turaythithi: Dirasa li-l-kitab wa-nusakhihi al-khattiyya,” Majallat Ma'had al-Makhtdtat al-Arabiyya 52
(1429/2008). pp. 7-42, here pp. 26-28.

8 An example is volume 1 of Ibn Mattawayh’s al-Majma" fi [-Muhit bi-I-taklif, dated Ramadan 683/August-Sep-
tember 1284 and copied by ‘Ali b. ‘Abd Allah b. ‘Atiyya al-Najrani (fig. 10), who belonged to a renowned family
of Zaydi scholars in Yemen (for a later member of the ‘Atiyya family, see al-Wajih, Alam, vol. 2, p. 84 no. 905;
for the Al ‘Atiyya, see also al-Maghafi, Mawsi‘a, vol. 4, p. 478). The manuscript is part of the Taymdr collection,
which is nowadays kept in the Dar al-Kutub in Cairo; see Fihris al-Khizana al-Taymdriyya, vol. 4: al-Aqéa’id wa-
[-usal, Cairo: Matba‘at Dar al-Kutub al-Misriyya, 1369/1950, p. 117 (shelf mark: ‘aga’id 357). The title page (fig.
9) has several ownership statements from Yemen, as well as Ahmad Taymr’s (1288-1348/1871-1930) stamp.
The copy was consulted for the edition of the text (see Abld Muhammad al-Hasan b. Ahmad Ibn Mattawayh, al-
Majma‘ fi I-Muhit bi-I-taklif, vol. 1, ed. J. J. Houben, Beirut: Dar al-Mashrig, 1965, p. jim). For the copy the editor
refers to Hellmut Ritter, “Philologika. Ill. Muhammedanische Haresiographen,” Der Islam 18 (1929), pp. 34-59,



INTRODUCTION 25

here p. 42; Ritter, in turn, had learned about the copy through H. S. Nyberg (“Liegt auch vor in einer Hand-
schrift von Teimur Pasha [Briefliche Mitteilung von H. S. Nyberg]”). According to Sami Nasr Lutf and Faysal
Budayr ‘Awn’s introduction to their edition of volume 1 of Ibn Mattawayh’s Tadhkira (Cairo: Dar al-Thaqafa,
1975, p. 17), the Taymdir collection also contains a copy of volume 1 of the Tadhkira. The editors note that the
copy is incomplete in the beginning but provide no further details about it. The Taymiir collection also has
copies of other Zaydi works, including Qadi Shams al-Din Ja‘far b. Ahmad b. ‘Abd al-Salam al-Buhlali al-Ab-
nawt’s (d. 573/1177-78) Sharh Qasidat al-Sahib b. ‘Abbad (see below, n. 100). A study of the holdings of the
Taymir collection might bring additional copies of Zaydi/Yemeni books to light. For the Taymr collection,
see Ayman Fu'ad Sayyid, Dar al-Kutub al-Misriyya: Tarikhuha wa-tatawwuruha, Beirut: Awraq Shargiyya,
1417/1996, pp. 74-86.

Another example is MS Cairo, Maktabat al-Azhar 10633, the single extant copy of al-Kafiya fi [-jadal, a work
attributed to Imam al-Haramayn al-Juwayni (d. 478/1085) (fig. 11). Although there are reasons to doubt al-
Juwayni’s authorship of the work, it is evident that the author was an Ash‘ari. The manuscript was comple-
ted on 8 Rajab 650/14 September 1252 on the basis of a copy owned by the prominent Zaydi scholar Abi
‘Abd Allah Humayd b. Ahmad al-Muhalli (d. 652/1254). The latter added a note to his copy stating that he
had collated it with a manuscript of the text from ‘Iraq, i.e., Rayy and Jibal in Iran, and that he completed
his collation in Dhi |-Qa‘da 640/April-May 1243. The scribe of MS Maktabat al-Azhar 10633, in turn, collated
his copy with that of al-Muhalli in Jumada | 651/July 1253 (fig. 12). The codex demonstrates that already
in the sixth/twelfth century the Zaydis of Yemen were interested in Asharf literature. It is possible that the
text was one of those brought by Qadi Shams al-Din Ja‘far b. Ahmad b. ‘Abd al-Salam al-Buhlali al-Abnawi
from Iran to Yemen. It is unclear when the manuscript reached Cairo, but the numerous statements added
to the codex by Sunni readers suggest that it left Yemen fairly early. The work has been published, but the
editor was unable to identify Humayd al-Muhalli, whom he calls “Hamd” b. Ahmad al-Muhalli; see Imam al-
Haramayn al-Juwayni, al-Kafiya fi jadal, ed. Fawgiyya Husayn Mahmud, Cairo: Tsa al-Babi al-Halabr,
1399/1979, p. 566. On the work, the identity of its author, and the manuscript, see Hassan Ansari, “Mawrid-
i ‘ajib-i Kitab al-Kafiya fi l-jadal manstab bih Juwayni,” Barrasi-ha-yi tarikhi, http://ansari.kate-
ban.com/post/3507 (accessed 21 January 2022). Another manuscript attesting to the familiarity of the
Zaydis in Yemen with Ash‘arite literature is preserved as MS Vatican, Vatican Apostolic Library 1147, con-
taining a copy of Nuzhat al-absar wa-mahasin al-athar. While the book's author is not mentioned in this
unique copy, Hassan Ansari identified him as AbG |-Hasan ‘Ali b. Mahd1 al-Tabari al-Mamatiri, the well-
known student of Abi |-Hasan al-Ash‘ari (d. 324/936), who was still alive during the mid-fourth/tenth cen-
tury. See Hassan Ansari, “Nahj al-balagha pish az Nahj al-balagha,” Nashr-i Danish 103 (1381sh/2002), pp.
64-66. The reason for the interest among the Zaydis in this book, which is not mentioned in any Sunni
source, were evidently the praises for and sermons by Imam Al b. Ab1 Talib that are included in it. Moreo-
ver, the author hailed from Tabaristan, where Imam al-Natiq bi-l-Haqq Aba Talib al-Haruni (d. 424/1033)
studied with him. This explains why the work was brought to Yemen. For the manuscript, see Giorgio Levi
Della Vida, Elenco dei manoscritti arabi islamici della Biblioteca Vaticana: Vaticani, Barberiniani, Borgiani,
Rossiani, Vatican City: Biblioteca Apostolica Vatibana, 1935, p. 170; and Sadiq al-Husayni al-Ishkawari, al-
Makhtatat al-‘arabiyya fi Maktabat al-Fatikan (Rima—al-Fatikan), Qum: Mansharat Dar al-Huda, 2001, p.
166. The book's author is indicated as anonymous in both catalogues.
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Istanbul, Berlin, Leiden,* Milan, Rome (fig. 8), Vienna, Munich, London, and even Ben-
ghazi.?® Others are today in the possession of private owners in Yemen.?! Some manu-
scripts of Yemeni provenance left the country and subsequently served as antigraphs for
new copies; although the antigraphs themselves often have not come down to us, the apo-
graphs remain as testimonies of the Yemeni copies of the relevant books. For example, the
Nasiriyya Library in Lucknow (India) held a copy of Tuhfat al-mutakallimin fi l-radd ‘ala I-
falasifa, by Rukn al-Din Mahmad b. Muhammad al-Malahimi al-Kh*arazmi (d. 536/1141).
This copy, dated Dhii [-Hijja 1104/August 1693, was produced on the basis of an antigraph
dated Rajab 693/June 1244 and copied by a Zaydi.?? The library also possesses a copy of
the K. al-Maratib fi fada’il Amir al-Mu'minin wa-Sayyid al-Wasiyyin ‘Al b. Abi Talib, by Aba |-
Qasim Isma‘il b. Ahmad al-Busti, who was a student of ‘Abd al-Jabbar. This copy, dated 12
Jumada I1 1357/9 August 1938 (figs. 19, 20), is based on a 1188/1774-75 copy that is now-
adays kept in the Asafiyya Library in Hyderabad; the latter’s antigraph, in turn, was a copy
produced by the Zaydi scholar Hanzala b. al-Hasan b. Shab‘an (or Sha'ban), one of the
teachers of Imam al-Mahdi Ahmad b. al-Husayn (d. 656/1258), in Muharram 618/February-
March 1221 in al-Qahira al-Mansdira (located north of Zafar Dhibin).% Yemeni manuscripts

¥ For examples from Leiden, see Karin Scheper and Arnoud Vrolijk’s contribution to this volume.

2 See, e.g., Anne Regourd, “Note sur Akhbar al-Zaydiyya bi-al-Yaman et autres oeuvres du mutarrifite al-Lahgi,”
Nouvelles chroniques du manuscrit au Yémen 11 (2020), pp. 131-146. According to the editor's introduction to
Musallam b. Muhammad al-Lahji, al-Juz’al-rabi*min K. Akhbar al-Zaydiyya min ahl al-bayt ‘alayhim al-salam wa-
shratihim bi-I-Yaman, ed. Mugbil al-Tamm ‘Amir al-Ahmadi, [Sanaa:] Majma’ al-‘Arabiyya al-Sa‘ida, 1437/2015, a
unique copy of al-Lahji's K. al-Mithlayn is preserved in the library of the University of Benghazi. It was on the basis
of this copy that Faysal Miftah al-Haddad prepared his edition of al-Lahji’s K. al-Mithlayn (Benghazi: Manshirat
Jami‘at Qaryunis, 1988; for a description of the manuscript, see pp. 63-65 of the editor's introduction) (for al-LahjT
and his preserved works, see below, n. 63).

2 See Sabine Schmidtke, Traditional Yemeni Scholarship amidst Political Turmoil and War: Muhammad b.
Muhammad b. Isma’il b. al-Mutahhar al-Mansir (1915-2016) and His Personal Library, Cordoba: UCOPress,
2018, p. 105 for a copy produced in 611/1214 for the library of Imam al-Mansir bi-llah ‘Abd Alldh b. Hamza that
nowadays belongs to the library of Muhammad b. Muhammad al-Mansir and his descendants. The book drain
to Europe and other parts of the worlds is by no means limited to Yemen; similar phenomena can be encoun-
tered elsewhere in the Islamic world. For the case of Cairo, see, e.g., Mercedes Volait, Antique Dealing and
Creative Reuse in Cairo and Damascus 1850-1890, Leiden: Brill, 2021, pp. 107ff. We owe this reference to Gab-
riele vom Bruck.

22 See Hassan Ansari and Wilferd Madelung’s introduction to their edition of the book (Tehran: Iranian Institute of
Philosophy, 1387sh/2008). For the manuscript of the Tuhfa, see Rida Ustadi, “Fihrist-i diwist wa si nuskha-yi
khattr,” Ndr-i ilm 54 (1373sh/1994), pp. 84-106, here p. 88; for more details, see Hassan Ansari and Sabine
Schmidtke, “Sixth/Twelfth-Century Zaydi Theologians of Yemen Debating Avicennan Philosophy,” Shii Studies
Review 5 (2021), pp. 217-269.

2 For the location, see Robert T. O. Wilson, Gazetteer of Historical North-West Yemen in the Islamic Period to
1650, Hildesheim: Georg Olms, 1989, p. 267. On the two Indian copies of the work, see also ‘Abd al-‘Aziz al-
Tabataba’, Ahl al-Bayt fi [-Maktaba al-‘arabiyya, Qum: Mu’assasat Al al-Bayt li-lhya’ al-Turath, 1417/1996, p.
462. For Hanzala b. al-Hasan b. Shab‘an (or Sha'ban), see Ansari, and Schmidtke, Studies in Medieval Islamic
Intellectual Traditions, p. 183 no. 29. The Nasiriyya copy was not consulted by Muhammad Rida al-Ansari al-
Qummi for his edition of the Maratib (AbG |-Qasim Isma‘ll b. Ahmad al-Busti al-Mu'tazill, Kitab al-Maratib fi
fada’il Amir al-Mu'minin wa-Sayyid al-Wasiyyin ‘AlT b. Abi Talib, ed. Muhammad Rida al-Ansari al-Qummi, Qum:
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got even as far as Tashkent, possibly through the hajj.?** The Maktaba al-Khaliliyya in Hy-
derabad owns a multitext volume comprising several texts pertaining to the history of Sa-
naa, which is of Yemeni origin (figs. 21, 22).2%b
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Figures 19 and 20. MS Lucknow, Nasiriyya Library (end of K. al-Maratib f fada’il Amir

al-Mu'minin by Abii |-Qasim Isma‘il b. Ahmad al-Busti).

al-Dalil, 1421/2000-1). It is noteworthy that the Nasiriyya Library has a number of Mu‘tazili works among its
holdings, including volume 4 of Ibn Mattawayh’s al-Majmi‘ min al-Muhit bi-I-taklif, which is clearly of Yemeni
provenance; see Ustadi, “Fihrist-i diwist wa st nuskha-yi khattl,” p. 103. The manuscript was completed on 4
or5Jumada Il 666/20 or 21 February 1268 (fig. 44). Additionally, there is a copy of a work identified as Masalik
al-abrar al-manzim min Jala’ al-absar by al-Hakim al-Jishumi (d. 494/1101); see Fihrist-i nusakh-i khatti-yi
Kitabkhana-yi Nasiriyya Laknu, ed. Markaz-i Tahqiqat-i Farsi, New Delhi: n.p., n.d., p. 165 entry no. 190; Ustad,
“Fihrist-i diwist wa s nuskha-yi khatti,” p. 107. As is evident from the titlepage (fig. 45), this work is a tartib
prepared by the renowned seventh/thirteenth-century Zaydi Yemeni scholar Muhyi |-Din Muhammad b.
Ahmad Ibn al-Walid al-Qurashi of al-Jishum’s Jala’ al-absadr. This text is not preserved elsewhere and its ex-
istence was in fact so far entirely unknown, as it is not mentioned in the biobibliographical literature. A selec-
tion of excerpts from the Jala’ al-absar was prepared by Ahmad b. Sa‘d al-Din al-Maswari (d. 1079/1668) under
the title Tuhfat al-abrar min akhbar al-‘itra al-athar; for this work, see Wilferd Madelung, Arabic Texts concern-
ing the History of the Zaydi Imams of Tabaristan, Daylaman and Gilan, Wiesbaden: Steiner, 1987, p. 18 (English
introduction). For the Nasiriyya Library, its history, and its holdings, see Sahifat al-Maktaba, vol. 2, Najaf: Mak-
tabat al-lmam Amir al-Mu'minin ‘alayhi |-salam al-Amma, 1373/1953-54, pp. 14ff.

22 This is the case, for example, with volume 2 of ‘All b. al-Hasan al-Khazraji’s (d. 812/1410) al-Aqd al-fakhir al-
hasan fi tabaqat akabir ahl al-Yaman wa-huwa Tiraz a’lam al-zaman fi tabaqat a'yan al-Yaman; see ed. ‘Abd Allah
Qa’id al-‘Abbadi et al., Sanaa: Maktabat al-Jil al-Jadid, 2009, p. 161. A systematic search among the manuscripts
of Tashkent may bring to light additional codices of Yemeni origin.

2 Access to the codex is provided through https://www.alukah.net/spotlight/8011/147345/ (accessed 11
January 2022).
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Figure 22. Ms. Hyderabad, al-Maktaba al-Khaliliyya, tarikh 540, final page.
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Figure 23. MS Berlin, Staatsbibliothek zu Berlin, Glaser 22 (one of the rare instances
in which Glaser gives information on the provenance of a codex).
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Figure 24. MS Berlin, Staatsbibliothek zu Berlin, Ms. or. oct. 382 (another of the rare
instances in which Glaser gives information on the provenance of a codex; the
details he provides are for the most part wiped out).
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Figure 25. From Glaser’s list of manuscripts purchased during his first trip to Yemen
(Academy of Sciences in Vienna, Sammlung Glaser-K3-A1002).

THE HISTORY OF ZAYDI MANUSCRIPT COLLECTIONS OUTSIDE YEMEN

For Yemen’s book culture, it is both a curse and a blessing that some of Yemen’s most pre-
cious collections were purchased by European, Ottoman Turkish, and Saudi scholars, dip-
lomats, merchants, and travelers during the second half of the nineteenth century and in
the early decades of the twentieth (and beyond). These manuscripts, numbering between
ten and twenty thousand, are nowadays housed in libraries outside of the country.

The earliest European collections of Yemeni manuscripts were inaugurated at the end
of the nineteenth and the beginning of the twentieth century. They were assembled by Eu-
ropean explorers and merchants who, while sojourning in Yemen, accumulated considera-
ble collections and later sold them to libraries in Europe. Among these sellers was the Aus-
trian Eduard Glaser (1855-1908), who visited Yemen on four occasions between 1882 and
1894, taking some 858 manuscripts out of the country.?* Glaser sold the manuscripts he ac-
quired during his first and second journeys to the Konigliche Bibliothek zu Berlin (now
Staatsbibliothek zu Berlin). His third collection was purchased by the British Museum in Lon-
don (and later transferred to the British Library), and his fourth collection was bought by the

2 For a study of (primarily) European travelers to Yemen before Glaser, see David Malkiel, Strangers in Yemen: Travel
and Cultural Encounter among Jews, Christians and Muslims in the Colonial Era, Oldenburg: de Gruyter, 2021.
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Kaiserlich-Konigliche Hofbibliothek (now Osterreichische Nationalbibliothek) in Vienna.?s An
even larger collection was brought together by the Italian merchant Giuseppe Caprotti
(1862-1919), who arrived in Yemen in 1885 together with his brother Luigi (who died soon
after,in 1889) and spent the next 34 years, until 1919, in the country.? During his stay in South
Arabia, Caprotti collected 1,790 manuscripts. A small portion of these, 157 manuscripts, was
offered to the Kénigliche Hof- und Staatsbibliothek zu Miinchen (now Bayerische Staatsbib-
liothek) in 1901 through Glaser’s mediation, and the purchase was concluded in 1902.”
Caprotti shipped the bulk of his collection, 1,610 manuscripts in total, to Italy between 1903
through 1906 with the goal of selling the codices in Europe. The suggestion that the Bibli-
oteca Ambrosiana in Milan acquire the collection was first made by the young Italian Arabist
Eugenio Griffini (1878-1925), who had been introduced to Caprotti in 1897 and was inti-
mately familiar with the latter’s manuscript collection. But it was Achille Ratti, the Ambrosi-
ana’s director at the time (and later Pope Pius Xl), and Luca Beltrami (1854-1933) who suc-
cessfully promoted a subscription to amass the required funding in 1909. A few years later,
in 1914, Beltrami donated another 180 manuscripts of the Caprotti collection to the Ambro-
siana, and in April 1922, he gave the remaining Caprotti manuscripts (about 280 in number)

% See Christoph Rauch’s and Jan Thiele’s contributions to this volume. For the acquisition of the Berlin Glaser collection,
see also Christoph Rauch, “‘Im Wettkampfe mit den Bibliotheken anderer Nationen’: Die Erwerbung arabischer Hand-
schriften an der Koniglichen Bibliothek zu Berlin zwischen 1850 und 1900,” Sammler - Bibliothekare - Forscher: Zur Ges-
chichte der Orientalischen Sammlungen an der Staatsbibliothek zu Berlin, Frankfurt am Main: Klostermann, 2022, pp. 87-
150, esp. pp. 130-135. For the Glaser collection in Vienna, see Stefanie Brinkmann’s contribution to this volume, and the
digital project The Glaser Collection, curated by Petra Aigner under the auspices of the Austrian Academy of Sciences in
Vienna; see http://glaser.acdh.oeaw.ac.at/gl/about (accessed 8 December 2021). The project, which is still in the early
stages, will eventually provide open access to the Glaser collection acquired in 1910 by the Austrian Academy of Sci-
ences. We thank Marieke Brandt for having alerted us to this project. It is mostly not known through whose mediation
Glaser gained access to the codices he eventually acquired. In rare cases, such asin MS Staatsbibliothek zu Berlin, Glaser
22 (fig. 23), Glaser commented on the provenance of an individual codex; in MS Berlin, Staatsbibliothek zu Berlin, Ms.
or. oct. 382 his statement has been partly erased (fig. 24). In one of his diaries, which are kept in the Academy of Sciences
in Vienna (Sammlung Glaser-K3-A1002), he records the contents of his first collection of manuscripts and parts of the
second collection. The diary also appears to contain some information on the amounts he paid for each codex (fig. 25).
Glaser also prepared a concise handlist of the first and second collections (possibly also the third and the fourth), which
was later reproduced in Wilhelm Ahlwardt, Kurzes Verzeichniss der Glaser’schen Sammlung arabischer Handschriften,
Berlin: Gebr. Unger (T. Grimm), 1887. Glaser’s handwritten handlist (fig. 26) is preserved in the Regionalni Muzeum K. A.
Polénka, Zatec, Fond Glaser, Krabice € 6, Av 11/6-383. We thank Jan Thiele for having shared with us his photographs of
Glaser’s handlist. Another recent Vienna-based research project, Wiener Bestdnde siidarabischer Manuskripte
gesammelt von Eduard Glaser, funded by the City of Vienna Fund, was discontinued, and its results remain unpublished.
For this project, see Odile Kommer, “Yemeni Manuscripts in Viennese Archives,” Historical Identity Research Blog (Aus-
trian Academy of Sciences), 1 October 2020, https://www.oeaw.ac.at/en/imafo/read/yemeni-manuscripts-in-viennese-
archives (accessed 21 January 2022).

% See Valentina Sagaria Rossi’s contribution to this volume.

" See Emil Gratzl, “Die arabischen Handschriften der Sammlung Glaser in der konigl. Hof- und Staatsbibliothek zu
Miinchen,” Orientalistische Studien: Fritz Hommel zum sechzigsten Geburtstag am 31. Juli 1914 gewidmet von Freunden,
Kollegen und Schiilern, Leipzig: J. C. Hinrichs’sche Buchhandlung, 1916, vol. 2, pp. 194-200; Florian Sobieroj, “Arabic
Manuscripts on the Periphery: Northwest Africa, Yemen and China,” Manuscript Cultures: Mapping the Field, ed. Jorg
Quenzer, Dmitry Bondarev, and Jan-Ulrich Sobisch, Berlin: de Gruyter, 2014, pp. 79-112, here pp. 92-96.
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to the Biblioteca Apostolica Vaticana.?® With close to 1,800 codices, the “Collezione Caprotti”
is the largest collection of South Arabian manuscripts outside Yemen.

In 1883, the Medinan scholar and book dealer Amin b. Hasan al-Hulwantal-Madani (d.
1898) visited the International Colonial and Export Exhibition in Amsterdam, bringing with
him a sizeable collection of 664 manuscripts, which contained a fair number of manu-
scripts from Yemen. Through the mediation of Carlo Landberg (later Count de Landberg;
1848-1924), the collection was purchased by E. J. Brill and subsequently sold to the library
of the Rijksuniversiteit te Leiden.?® Around the turn of the twentieth century, additional
collections of manuscripts supplied by al-Madani were offered on the market; al-Madan1
continued to collaborate closely with Landberg, and the collections thus came to be
known as “Landberg collections.” The Konigliche Bibliothek zu Berlin purchased a signifi-
cant Landberg collection (1,052 manuscripts) in 1884,*° and in 1900 Morris K. Jesup
(1830-1908) bought another Landberg collection (774 manuscripts), which he then do-
nated to Yale University Library.?! In the same year, Princeton University was given yet
another Landberg collection (1,194 manuscripts), acquired for its library by Robert Gar-
rett (1875-1961) and henceforth known as the “Garrett Collection.”?? Like the Leiden
Landberg collection, all these collections contain numerous codices of Yemeni prove-
nance. Through C. Snouck Hurgronje (1857-1936), Leiden University Library also ob-
tained a number of Zaydi manuscripts that originated in Aceh. Snouck Hurgronje related
that he also came across Zaydi manuscripts in 1885 during his sojourn in Arabia, but he

%8 Classified under the shelf marks MSS Vat. ar. 946-1206, 1357-1375. See Giorgio Levi Della Vida, Elenco dei ma-
noscritti arabic islamici della Biblioteca Vaticana: Vaticani, Barberiniani, Borgiani, Rossiani, Vatican City: Biblioteca
Apostolica Vaticana, 1935, p. viii and passim.

2 See Karin Scheper and Arnoud Vrolijk’s contribution to this volume.

* wilhelm Ahlwardt, Kurzes Verzeichniss der Landberg’schen Sammlung arabischer Handschriften, Berlin: A. W.
Schade’s Buchdruckerei (L. Schade), 1885. See also Christoph Rauch’s contribution to this volume.

3! The collection was first described in Harrassowitz’s sales catalog, Sammlung arabischer Handschriften des Dr. C.
Grafen von Landberg: Zum Verkauf angeboten von Otto Harrassowitz Buchhéndler, Leipzig: Harrassowitz, 1900. The
Landberg collection at Yale constitutes in fact the majority of Landberg's personal library. For the Yemeni manu-
scripts in it, see Roberta L. Dougherty, “Yemeni Manuscripts at the Yale University Library.docx,” http://works.be-
press.com/bintalbalad/40/ (accessed 21 February 2022). The remainder of Landberg's personal manuscript collec-
tion (83 codices) was given to Uppsala University after his demise in 1924; descriptions of the Uppsala Landberg col-
lection are included in Karl Vilhelm Zetterstéen, Die arabischen, persischen und tiirkischen Handschriften der Univer-
sitdtsbibliothek zu Uppsala verzeichnet und beschrieben, 2 vols, Uppsala: [s.n.], 1930-35.

32 The manuscripts were again sold to E. J. Brill by al-Madani, and they were first partly described in Martijn The-
odoor Houtsma’s (1851-1943) Catalogue d’une collection de manuscrits arabes et turcs appartenant a la maison
E. J. Brill a Leide, Leiden: E. J. Brill, 1886 (containing descriptions of only 791 items), which was followed by an
enlarged edition (published in Leiden by E. J. Brill in 1889) with descriptions of all 1,194 items. See also Enno
Littmann, “Special Collections in American Libraries: The Garrett Collections of Arabic Manuscripts at Princeton
University Library,” Library Journal, May 1904, pp. 238-243; Enno Littmann, A List of Arabic Manuscripts in Prince-
ton University Library, Princeton, NJ: Princeton University Library / Leipzig: Harrassowitz, 1904; Philip K. Hitti,
Nabih Amin Faris, and Butrus ‘Abd al-Malik, Descriptive Catalog of the Garrett Collection of Arabic Manuscripts in
the Princeton University Library, Princeton, NJ: Princeton University Press, 1938; Philip K. Hitti, “The Arabic and
Islamic Manuscripts,” Princeton University Library Chronicle 3, no. 4 (1942), pp. 116-122.
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was unable to inspect them more closely at the time or to take any of them with him
when he returned to the Netherlands.*
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Figure 26. First page of Glaser’s handwritten catalog of his first and
second collections of manuscripts from Yemen (Zatec, Regionalni
muzeum K.A. Polanka, Fond Glaser, Krabice ¢ 6, Av 11/6-383).

3 See letter Snouck Hurgronje to Griffini (26 June 1911), Biblioteca comunale centrale, Palazzo Sormani, Milan, Archivio
Eugenio Griffini, MSS Codazzi-Griffini 60/77: “[L]es Zaidites ont été un objet de ma curiosité depuis que je me suis occupé
de Uhistoire de la Mecque, ou leur secte ou plutét madhab a eu si longtemps une certaine prépondérance; enfin, moi-
méme j’ai rapporté d’Arabie en 1885 quelques manuscrits Zaidites, peu nombreux mais d’une certaine valeur. Faute de
temps pour dépouiller moi-méme ces sources littéraires et pour faire une étude approfondie de la littérature de ce genre
qui est venue enrichir les bibliothéques d’Europe dans le cours du 19eme siécle, j’ai conseillé a un de mes éleves [Snouck
here refers to Cornelis van Arendonk] de s’enforcer dans cette branche de la littérature islamique. Il se trouve a présent
a Londres et sa thése inaugurale aura probablement pour sujet la biographie d’un ou deux des premiers imams Zai-
dites.” See also Karin Scheper and Arnoud Vrolijk’s contribution to this volume.
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Yemeni manuscripts are also found within the collection brought together by Abraham
Shalom Yahuda (1877-1951). Portions of the Yahuda collection are nowadays housed in the
British Library, the Chester Beatty Library in Dublin, the US National Library of Medicine, the
Jewish National and University Library,* the University of Michigan Library,* and Princeton
University Library.* Other libraries in Europe, including the Bibliothéque nationale de France
in Paris and Cambridge University Library, also own manuscripts of Yemeni origin.*

During the 1950s and 1960s, some European collections with significant holdings of
South Arabian manuscripts were microfilmed and made available to scholars outside of
Europe. Saint Louis University in Missouri holds surrogates of nearly the entire manuscript
collection of the Biblioteca Apostolica Vaticana, including the Vatican’s Islamic Arabic
manuscripts, in its Knights of Columbus Vatican Film Library,*® as does the library of the
State University of New York at Binghamton.*® Shortly after 1960, the University of Notre
Dame reached an agreement with the Biblioteca Ambrosiana to film the latter’s entire ma-
nuscript and archival collections, including the Collezione Caprotti, and to make them
available to reseachers at Notre Dame and elsewhere in the United States.* In the same
period, the Hill Monastic Manuscript Library (now the Hill Museum & Manuscript Library,

3 See Raquel Ukeles, “Abraham Shalom Yahuda: The Scholar, the Collector and the Collections,” Efraim Wust,
Catalogue of the Arabic, Persian, and Turkish Manuscripts of the Yahuda Collection of the National Library of Israel,
vol. 1, ed. Raquel Ukeles with Sagit Bulbul, Khader Salameh, and Yusuf al-Uzbeki, trans. into English Leigh Chip-
man, trans. of introductory material into Arabic Nabih Bashir, Leiden: Brill, 2016, pp. 1-12.

3 Evyn Kropf, “The Yemeni Manuscripts of the Yahuda Collection at the University of Michigan: Provenance and Acquisi-
tion,” Chroniques du manuscrit au Yémen 13 (2012), https://cmy.revues.org/1974 (accessed 21 January 2022). See also
Catalogue of the Yemeni Manuscripts in the University of Michigan Library, n.d., https://cefas.cnrs.fr/IMG/pdf/4_michi-
gan_catalogue_mss_michigan_cp.pdf (accessed 12 December 2021).

% Rudolf Mach, Catalogue of Arabic Manuscripts (Yahuda Section) in the Garrett Collection, Princeton University
Library, Princeton, NJ: Princeton University Press, 1977. For the various Yahuda collections, see also https://ya-
huda.princeton.edu/, “a guide to the collecting practices, history and current locations for the vast manuscript
collection of 20th century collector Abraham Shalom Yahuda” (accessed 8 December 2021).

37 See Ayman Fu’ad Sayyid, Masadir tarikh al-Yaman fi l-asr al-islami = Sources de Uhistoire du Yémen & I'époque musul-
mane, Cairo: al-Ma'had al-1lmi al-FaransT li-l-Athar al-Sharqjiyya, 1974, p. 44. See also Marie-Geneviéve Guesdon, “Dix-
sept manuscrits arabes rassemblés au Yémen et donnés a la Bibliotheque nationale de France par Pierre Bardey,” Chro-
niques du manuscrit au Yémen 1 (2006), http://cmy.revues.org/183 (accessed 21 January 2022); Marie-Geneviéve
Guesdon, “Georges S. Colin au Yémen en 1929,” Chroniques du manuscrit au Yémen 15 (2013), http://cmy.re-
vues.org/2004 (accessed 21 January 2022); H. Loucel, “A propos du manuscrit arabe no 1747 du laboratoire de phané-
rogamie du Muséum d’histoire naturelle de Paris (don de M. Deflers, auteur de Voyage au Yémen, Paris, Klincksieck,
1889),” Arabica 23 (1976), pp. 212-213.

 See https://www.slu.edu/library/special-collections/vatican-film-library/index.php (accessed 12 December 2021).
¥ Thomas J. Martin, North American Collections of Islamic Manuscripts, New York: American Council of Learned
Societies, 1977, pp. 51-52.

40 Martin, North American Collections, pp. 22-23; Astrik L. Gabriel, “The Ambrosiana Microfilming Project,” Folia
Ambrosiana I, ed. Astrik L. Gabriel and Joseph N. Garvin, C.S.C., Notre Dame, IN: University of Notre Dame, Medi-
aeval Institute, 1965, pp. 7-16; Astrik L. Gabriel, A Summary Catalogue of Microfilms of One Thousand Scientific
Manuscripts in the Ambrosiana Library, Milan, Notre Dame, IN: University of Notre Dame, Mediaeval Institute, 1968;
Olevnik, “Selected Medieval and Renaissance Manuscript Collections,” pp. 13-15.
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HMML) in Minnesota set out to film the manuscript holdings of numerous libraries in Eu-
rope. By 1973, HMML had produced microfilms of the holdings of seventy-six Austrian libra-
ries, including the Austrian National Library with its Arabic manuscript collection, of which
the Glaser collection forms an important part.* In 1957 the board of the Ma*had al-Ma-
khtatat al-‘Arabiyya in Cairo dispatched an expedition to Milan under the direction of the
Syrian scholar Salah al-Din al-Munajjid (1334-1431/1920-2010), the institute’s director at
the time. The goal of the expedition was to film and catalog the until then uncataloged
manuscripts of the Ambrosiana collection. The delegation stayed in Milan for two months
(July-August 1957); for lack of time, the filming and cataloging enterprise had to be re-
stricted to series D of the Nuovo Fondo.* The resulting microfilms have been housed since
1960 at the Ma‘had al-Makhtatat al-‘Arabiyya. In Iran, the Mar‘ashi Library and the Markaz-
i lhya™-i Mirath-i Islami (both in Qum) also possess large microfilm archives of manuscripts,
among them numerous Yemeni ones, that are held in European libraries, including the Vat-
ican Library,* the British Library, the Ambrosiana, and the Berlin State Library.* Today,
many of the European libraries with major holdings of Yemeni manuscripts, such as Leiden
University Library,* the Berlin State Library, and the Bavarian State Library in Munich, pro-
vide open access to these materials.*

4 Martin, North American Collections, pp. 43-44; Peter P. Olevnik, “Selected Medieval and Renaissance Manuscript
Collectionsin Microform,” University of lllinois Graduate School of Library Science, Occasional Papers, June 1978,
no. 133, pp. 15-17.

42 See the introduction to Salah al-Din al-Munajjid, Fihrist al-makhtatat al-‘arabiyya fi l-Ambraziyana bi-Milana: Al-
juz’ al-thani = Catalogue des manuscrits arabes de [’Ambrosiénne de Milan: 2éme Partie, D No. 220-420, Cairo:
Ma‘had al-Makhtatat al-‘Arabiyya, 1960.

43 See also al-Ishkawari, al-Makhtatat al-‘arabiyya fi Maktabat al-Fatikan (RGma—al-Fatikan), which includes
descriptions of all Arabic manuscripts from the Vatican Library microfilms of which are in Qum.

“ Ahmad al-Husayni al-Ishkaward, Fihrist-i nuskha-ha-yi ‘aksi-yi Markaz-i Ihya*-i Mirath-i Islami Qum, 7 vols., Qum:
Markaz-i lhya-i Mirath-i Islami, 1377-1387/1998-2008; Muhammad ‘All H&'iri, Fihrist-i nuskha-ha-yi ‘aksi-yi
Kitabkhana-yi ‘umami-yi Hadrat Ayat AllGh al--Uzma Mar‘ashi Najaff, 2 vols., Qum: Kitabkhana-yi ‘Umami-i Hadrat
Ayat Allah al-Uzma Mar‘ashi Najafi, 1369-1370 [1990-1991]; Aba |-Fadl Hafiziyan Babuli, Fihrist-i nuskha-ha-yi
‘aksi-yi Kitabkhana-yi umami-i Hadrat Ayat Alléh al-Uzma Mar'ashi Najafi: Ganjina-yi jahani-yi makhtatat-i islam,
3vols., Qum: Kitabkhana-yi ‘Umami-i Hadrat Ayat Allah al-Uzma Mar'ashi Najafi, 1387-1388/2008-2009.

45 Arnoud Vrolijk, “Digitisation Project of Yemeni Manuscripts at Leiden University Libraries,” Leiden Special Col-
lections Blog, 15 November 2018, https://leidenspecialcollectionsblog.nl/articles/digitisation-project-of-yemeni-
manuscripts-at-leiden-university-libraries (accessed 21 January 2022); Karin Scheper, “A Silk Binding from
Yemen,” Leiden Special Collections Blog, 7 June 2019, https://leidenspecialcollectionsblog.nl/articles/a-silk-bind-
ing-from-yemen (accessed 21 January 2022).

“6 Christoph Rauch, “Handschriften aus dem Jemen digitalisiert,” Blog-Netzwerk fiir Forschung und Kultur, 25 Novem-
ber 2019, https://blog.sbb.berlin/handschriften-aus-dem-jemen-digitalisiert/ (accessed 21 January 2022); Christoph
Rauch, “Alte arabische Texte aus entlegenen Bergdorfern: Die Welt der jemenitischen Handschriften wird digital,”
Bibliotheksmagazin: Mitteilungen aus den Staatsbibliotheken in Berlin und Miinchen vol. 20, no. 2 (May 2020), pp. 42-
47 (discussing Berlin and Munich). A significant part of the digitization efforts has been paid by the European Re-
search Council (ERC) Advanced Research Grant “Rediscovering Theological Rationalism in the Medieval World of Is-
lam” (on which see also below).
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Over the course of the twentieth century, some European libraries continued to pur-
chase manuscripts from Yemen. The Biblioteca dell’Accademia Nazionale dei Lincei e Cor-
siniana (BANLC) in Rome owns a number of South Arabian manuscripts, which were ob-
tained by various Italian travelers to Yemen during the first decades of the twentieth cen-
tury, notably Griffini’s former student Ettore Rossi (1894-1955), who traveled to Yemen
twice, in 1936 and 1937,* and the physician Cesare Ansaldi, who was a member of the Ital-
ian health mission to Yemen from 1929 to 1932 (fig. 27).*® In 1990, a collection comprising
223 Yemeni codices was donated to the former Istituto Italiano per ’Africa e I'Oriente
(IslAO, Rome) by the family of Dr. Emilio Dubbiosi, medical officer in Yemen from 1926 to
1938, who was an avid collector of manuscripts (fig. 28).* The Istituto per ’Oriente Carlo
Alfonso Nallino (IPOCAN, Rome) holds fourteen Yemeni manuscripts collected by the Ital-
ian Arabist Carlo Alfonso Nallino. The Istituto Centrale per il Restauro e la Conservazione
del Patrimonio Archivistico e Librario (ICRCPAL, Rome) owns two Yemeni Arabic manu-
scripts donated by the Arabist and physician Tommaso Sarnelli, who was in Yemen in the
years 1930-1932, while the Biblioteca di Storia della Medicina of the University “La Sapi-
enza” (BSM, Rome) has two additional manuscripts donated by Sarnelli. The library of the
University “L’Orientale” in Naples (UNIOR) holds another forty-two Yemeni manuscripts
that were collected by Sarnelli (fig. 29).5° The Department of Oriental Studies of the Uni-
versity of Turin also owns a Yemeni codex that is part of the Paul Kahle collection.>

7 0n Rossi’s travels, see Ettore Rossi, “Appunti di un viaggio nel Yemen,” Bollettino della R. Societa geografica
italiana, Tth ser., 2 (1937), pp. 117-139, and Ettore Rossi, “Itinerari yemeniti,” Bollettino della R. Societa geografica
italiana, Tth ser., 3 (1938), pp. 281-297. We thank Valentina Sagaria Rossi for bringing these two publications to
our attention and providing us with copies of both.

48 Renato Traini, | manoscritti arabi di recente accessione della fondazione Caetani, Rome: Accademia Nazionale
dei Lincei, 1967. Microfilms of most of the manuscripts in this collection are kept in the Markaz-i Ihya™i Mirath-i
Italiya), Qum: Majma*-i Dhakh&’ir-i Islam1, 1381/2002.

49 See http://www.bncrm.beniculturali.it/it/1259/fondo-emilio-dubbiosi (accessed 21 January 2022).

%0 For a detailed account of Sarnelli’s sojourn in Yemen and his observations, see Tommaso Sarnelli, “Notizie prelim-
inari sui risultati della mia missione sanitaria nell’ alto Yemen: Con particolare riguardo alla medicina indigena,” Ar-
chivio italiano di scienze mediche coloniali 15, no. 1 (January 1934), pp. 1-44. We thank Valentina Sagaria Rossi for
bringing this publication to our attention. For the collections of Yemeni manuscriptsin Italian libraries, most of which
have now been digitized within the framework of the Zaydi Manuscript Tradition Project, see Valentina Sagaria Rossi
and Sabine Schmidtke, “The Zaydi Manuscript Tradition (ZMT) Project: Digitizing the Collections of Yemeni Manu-
scripts in Italian Libraries,” Comparative Oriental Manuscript Studies (COMSt) Bulletin 5, no. 1 (2019), pp. 43-60. For
the political background of the Italian presence in Yemen during the first decades of the twentieth century, see John
Baldry, “Anglo-Italian Rivalry in Yemen and ‘Asir, 1900-1934,” Die Welt des Islams, n.s., 17 (1976-1977), pp. 155-193.
For Italian scholarship on Yemen during the pre-Islamic and Islamic periods, see Renato Traini, “Il contributo italiano
alla conoscenza geografica dello Yemen,” Storia e cultura dello Yemen in etd islamica con particolare riferimento al
periodo rastlide (Roma, 30-31 ottobre 2003), Rome: Bardi Editore, 2006, pp. 9-31; Sabina Antonini de Maigret, Paola
D'Amore, and Michael Jung (eds.), Il trono della Regina di Saba: Cultura e diplomazia tra Italia e Yemen; La collezione
sudarabica del Museo Nazionale d’Arte Orientale, Rome: Editoriale Artemide, 2012.

02 See Roberto Tottoli, Maria Luisa Russo, and Michele Bernardini, Catalogue of the Islamic Manuscripts from the
Kahle Collection in the Department of Oriental Studies of the University of Turin, Rome: Istituto per ['Oriente C. A.
Nallino, 2011, pp. 322-323.
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;Kiféb el-lata’if es-saniyah fi el-akhbar
el-yamaniyah .
7 m/ =
Lorbro delle cose graziose e robrlz

rilorrzo alla oborrs yefzzezzz'zid. W

Pel sayyid Mohamn{;d ben Isma‘il ben
Mohammed ben Yahya ben Ahmed el -Kibsi.

) - -::-.:#;‘
<£ autore ¢ noto nel villaggio i el-Kibs, presso
San‘a, nel 1219 E., ed ¢ ivi morto nel 1307 E.

Figure 27. MS Rome, Biblioteca dell’Accademia Nazionale dei Lincei e Corsiniana, Or.
364 (title page of K. al-Lata’if al-saniyya fi l-akhbar al-yamaniyya by Muhammad b.
Isma‘il al-KibsT, suggesting that the copy was commissioned for an Italian collector).
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Figure 28. MS Rome, Biblioteca ISMEO, Fondo E. Dubbiosi 186, pp. 17-18.

Figure 29. MS Naples, University “L’Orientale,” ARA5
(ex libris stamp of Tommaso Sarnelli).
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Figure 30. Al-Tman, no. 42 (Shawwal 1348/March 1930), p. 35

(“Hadrat al-Hirr Stritman al-muhtaram”).
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Figure 31. MS Leipzig, Leipzig University Library, Ms. or. 354
(title page of ‘Imad al-Din Yahya b. Muhammad b. al-Hasan al-Miqra™’s
autocommentary on his Misbah al-ra’id).
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Figure 32. MS Leipzig, Leipzig University Library, Ms. or. 354
(final colophon of Imad al-Din Yahya b. Muhammad b. al-Hasan al-Miqra™’s
autocommentary on his Misbah al-raid).
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Figure 33. MS Leipzig, Leipzig University Library, Ms. or. 377
(title page of K. al-Zina by Abii Hatim al-Razi).
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Figure 34. MS Riyadh, Imam Muhammad ibn Saud Islamic University 2612
(title page of K. al-Muntakhab fi I-halal wa-I-haram, containing the fatawi of Imam al-
Hadrila -Haqq Yahya b. al-Husayn).
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Figure 37. MS Riyadh, Imam Muhammad ibn Saud Islamic University 2449
(title page of final portion of Musallam b. Muhammad al-Lahji’s [alive in 530/1135-
36] Akhbar al-Zaydiyya bi-l-Yaman, dated 30 Dhii I-Qa‘da 566/4 August 1171).
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Figure 38. MS Riyadh, Imam Muhammad ibn Saud Islamic University 8737
(title page of Ibn Mattawayh’s al-Majmi‘ fi [-Muhit bi-I-taklif).
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Figure 39. MS Riyadh, Imam Muhammad ibn Saud Islamic University 8737
(final page of Ibn Mattawayh’s al-Majmi’ fi I-Muhit bi-I-taklif).
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Figure 40. MS Riyadh, Imam Muhammad ibn Saud Islamic University 8737
(title page of Qadi Shams al-Din Ja'far’s al-Naqd ‘ala sahib al-Majmii‘ al-Muhit bi-I-
taklif fima khalafa fihi al-Zaydiyya min bab al-imama).
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Figure 41. MS Riyadh, Imam Muhammad ibn Saud Islamic University 8737
(dated colophon of Qadi Shams al-Din Ja‘far’s al-Naqd ‘ala sahib al-Majmi’ al-Muhit
bi-lI-taklif fima khalafa fihi al-Zaydiyya min bab al-imama).
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Figure 44. MS Lucknow, Nasiriyya (final page of Ibn Mattawayh's Majmi‘ min al-
Mubhit bi-l-taklif, and title page of Qadi Shams al-Din Ja‘far’s al-Naqd ‘ala sahib al-
Majmi‘ al-Muhit bi-l-taklif fima khalafa fihi al-Zaydiyya min bab al-imama).

Between 14 March and 20 April 1930, the German orientalist and pioneer of Shi'i studies
Rudolf Strothmann (1877-1960) sojourned in Sanaa (fig. 30), seeking access to Zaydi
sources he had been unable to locate in any of the European libraries. Strothmann held
numerous conversations with local scholars, book dealers, and the faculty of the Madrasa
al-‘Ilmiyya, as well as with Imam Yahya and some of his sons. Strothmann approached his
interlocutors, mostly in vain, with specific questions about manuscripts of works by Yem-
eni and Zaydi authors that he hoped to find. He asked repeatedly for an opportunity to visit
the library of the Madrasa al-Ilmiyya and even the imam’s private library, but such re-
quests were regularly refused. In his diary Strothmann mentions several times that local
book dealers frequently brought him codices for inspection and that he purchased some
of them.® It is unknown how many codices Strothmann brought back from Sanaa, but it is

51 Rudolf Strothmann, Mein schénstes orientalisches Semester: Von Sarajewo nach San'é;, 18.9.1929-10.5.1930, ed. Sa-
bine Schmidtke and Gaby Strothmann [in preparation]; see also Sabine Schmidtke, “Rudolf Strothmann in Yemen,
24 February through 28 April 1930,” Religious and Intellectual Diversity in the Islamicate World and Beyond, ed. Omer
Michaelis and Sabine Schmidtke, Leiden: Brill [forthcoming]. The Lebanese American writer Amin Faris al-Rayhani
(1876-1940), who visited Sanaa around 1922, relates similar experiences with the local book dealers; see Ameen Ri-
hani, Arabian Peak and Desert: Travels in al-Yaman, Boston/New York: Houghton Mifflin, 1930, pp. 206ff. Rihani makes
the following comment on Imam Yahya’s personal library (Arabian Peak and Desert, p. 130): “... His Eminenceis a
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possible that some were destroyed in the 1943 bombing that wrecked Hamburg University,
as Hamburg University Library holds only a few codices of Yemeni provenance from Stro-
thmann’s Nachlass.*> Strothmann’s erstwhile student Wilferd Madelung was one of the first
European scholars able to consult some of the manuscripts held in the Maktabat al-Awqgaf
in Sanaa during the summer of 1968.%® He returned to Yemen with Sabine Schmidtke and
Jan Thielein 2008 and 2009, at which time he visited several private libraries and consulted
codices in the Dar al-Makhtatat. During these visits, Schmidtke and Thiele also photo-
graphed several codices in the Maktabat al-Awgaf.

Leiden University Library also continually expanded its holdings of manuscripts from
Yemen. In the 1930s, additional purchases were made through Cornelis Adriaanse (1896-
1964), the acting Dutch chargé d’affaires and consul in Jeddah from 1931 through 1939, and
between 1993 and 2000 numerous manuscripts were purchased from Paul Spijker (b. 1957),
a freelance tourist guide who had obtained them during his repeated trips to Yemen.>* The
Berlin State Library purchased Yemeni manuscripts on various occasions over the course of
the twentieth century, notably acquiring in 1939 the collection of Hermann Burchardt, who
was murdered in Yemen in 1909, and twenty-six further codices in the 1980s and 1990s. Most
recently, the Berlin State Library bought a small collection of fourteen Yemeni codices con-
taining various Zaydi works from Bernard Quaritch Ltd. in London.>

Leipzig University Library acquired in 1996 a codex containing an autograph by the
Zaydi Yemeni scholar ‘Imad al-Din Yahya b. Muhammad b. al-Hasan al-Miqra' (d. 990/1582-

book lover .. . a collector rather of ancient manuscripts. His library, all in MS., is the biggest, | was told, in all Arabia.
But he is most jealous of it; no outside eye or hand has ever seen or touched a single volume of the precious collec-
tion. | am also told—and | set it down as | have the story of the treasures—that the famous book Al-/klil is only found,
complete in its ten volumes, in the library of the Imam, and that some day, inshallah, when the printing press, in its
slow Arab journey, reaches Sana, it will be given in book form to the world.”

%2 For details, see Sabine Schmidtke, The Beginnings of ShiT Studies in Germany: Rudolf Strothmann and His Cor-
respondence with Carl Heinrich Becker, Ignaz Goldziher, and Eugenio Griffini, 1910 through 1923, Philadelphia:
American Philosophical Society, [in press].

%3 For a vivid description of his sojourn in Sanaa, see Wilferd Madelung, Streitschrift des Zaiditenimams Ahmad an-Nasir
wider die ibaditische Pridestinationslehre, Wiesbaden: Steiner, 1985, p. 2: “Die Edition der mir zundchst einzig bekann-
ten, Miinchener Handschrift des Kitab an-nagat [by Imam al-Nasir Anmad] wurde im Friihjahr 1964 mit Unterstltzung
eines Forschungsstipendiums der Deutschen Forschungsgemeinschaft begonnen. Die Bayerische Staatsbibliothek er-
leichterte die Arbeit an der Handschrift durch ihre Ubersendung nach Hamburg. Nach AbschluR der Abschrift erfuhrich
durch eine freundliche Mitteilung Stefan Wilds nach seiner Riickkehr von einer Jemenreise von der Existenz einer zwei-
ten Handschriften des Werks in der Bibliothek der grofen Moschee von San‘a’. Ein Vergleich meines Texts mit dieser
Handschrift schien umso dringlicher, als sich wahrend der Abschrift der Miinchener Handschrift herausgestellt hatte,
dalt ein oder mehrere Blatterin ihr ausgefallen waren. Das Oriental Institute der University of Chicago ermdglichte durch
finanzielle Unterstlitzung eine Forschungsreise nach Sana” im Sommer 1968. Gitige Vermittlung von Qadi Ismafl al-
Akwa', der ein personliches Interesse an meinem Vorhaben nahm, eréffnete die Einreise nach dem Jemen und Zugang
zur Moscheebibliothek. Es stellte sich nun heraus, dal? die Textliicke in der Miinchener Handschrift fast ein Viertel des
Buches ausmachen. Da keine Méglichkeit zum Photokopieren der Handschrift bestand, mufite der fehlende Text an Ort
und Stelle abgeschrieben werden. Das Ministerium fiir religiose Angelegenheiten erleichterte diese Arbeit wesentlich
durch die Erlaubnis, die Handschrift ausnahmsweise in mein Hotelzimmer zu bringen.”

% See Karin Scheper and Arnoud Vrolijk’s contribution to this volume.

%% See Christoph Rauch’s contribution to this volume.
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83) of his autocommentary on the Misbah al-ra’id (MS or. 354) (figs. 31, 32),°® and another
codex containing the K. al-Zina by the prominent Ismafli author Abi Hatim al-Razi (d.
322/934) that had been completed on 14 Rabr | 544/22 July 1149 in Jayyan, the administra-
tive district (rustaq) of Rayy in northern Iran (MS or. 377). That the latter codex spent consid-
erable time, possibly centuries, in Yemen is suggested by the characteristic Yemeni hand of
some of the statements on the book’s title page (fig. 33). Moreover, one of the names men-
tioned on the title page is “al-"Ansl,” a nisba for members of the Yemeni tribe of ‘Ans.>”
Important collections of manuscripts from Yemen were also brought together by Otto-
man officials serving in Yemen during Ottoman rule over the country (1839-1914), and these
are today held in libraries in Istanbul, notably the ‘Al Am1ri Efendi (1857-1924) collection in
the Millet Kiitiiphanesi.® Moreover, the number of Yemeni manuscripts in the libraries of
Saudi Arabia has grown exponentially over the past decades. Significant holdings of Yemeni
manuscripts as well as surrogates are attested in the libraries of al-Jami‘a al-Islamiyya in Me-
dina, Umm al-Qura’ University in Mecca,* and in Riyadh the King Faisal University,® the King

% For a description of the manuscript and a digital surrogate, see https://www.islamic-manuscripts.net/re-
ceive/lslamHSBook_islamhs_00000217 (accessed 8 December 2021). For the author, see al-Wajih, Alam, vol. 2,
pp. 471-473 no. 1432. See also Zayd al-Wazir’s introduction to his edition of al-Miqra™s Maknan al-sirr.

57 See Ibrahim Ahmad al-Maghafi, Mawsdat al-alqab al-yamaniyya, 7 vols., Beirut: al-Mu’assasa al-Jamiiyya li-l-Dirasat
wa-|-Nashr wa-l-Tawzr, 1431/2010, vol. 4, pp. 728-732. For a description of the manuscript and a digital surrogate, as
well as references to some studies on the codex, see https://www.islamic-manuscripts.net/receive/IslamHSBook_is-
lamhs_00000311 (accessed 8 December 2021). That the manuscript was in Yemen remains unmentioned in the other-
wise detailed description. Among the studies on the codex that are not listed on the website are Ismail K. Poonawala,
“Note on Kitab al-Zina of Abt Hatim Ahmad b. Hamdan al-Razi (d. 322/934),” Chroniques du Manuscrit au Yémen 21
(2016), pp. 126-156, and Hassan Ansari, “Nuskha-yi kuhna az Ismafliyyan-i Rayy dar Yaman,” Barrasi-ha-yi tarikhi,
http://ansari.kateban.com/post/1860 (accessed 21 January 2022). Ansari shows in detail that the codex was transferred
from Rayy to Yemen.

8 Renato Traini, “Les manuscrits yéménites dans les bibliotheques d’Istanbul,” Revue d’histoire des textes 3
(1973) pp. 203-230; Muhammad ‘sa Salihiyya, al-Makhtatat al-yamaniyya fi Maktabat ‘Ali Amiri Millat bi-Istanbal,
Beirut: Dar al-Hadatha/ Sanaa: Markaz al-Dirasat wa-l-Buhuth al-Yamani, 1984. Other libraries of Istanbul and
beyond also hold codices of Yemeni provenance; a systematic study of the Yemeni Zaydi manuscripts in the li-
braries of Turkey remains a desideratum. In 2008, an agreement was signed between Turkey and Yemen to pro-
vide Yemen with digital images of all manuscripts of Yemeni provenance that are kept in the libraries of Turkey;
see https://www.saba.ye/en/news147557.htm (accessed 20 January 2019). Whether this ever materialized is un-
clear. The Yemeni Ministry of Culture approached during the same time the Ambrosiana Library in Milan hoping
toreach asimilar agreement, but the negotiations came to naught; see Sabine Schmidtke, “The Zaydi Manuscript
Tradition: Virtual Repatriation of Cultural Heritage,” International Journal of Middle East Studies 50 (2018),
pp. 124-128, here p. 126.

% Fihris makhtatat Jami'at Umm al-Qurd@’, 6 vols., Mecca: Jami‘at Umm al-Qurad’, Imadat Shu’an al-Maktabat, al-
Maktaba al-Markaziyya, Qism al-Makhtatat, 1403/1983.

% See https://www.kfu.edu.sa/ar/deans/library/pages/manuscripts.aspx (accessed 9 December 2021). See also
Fu'ad Sayyid, “Makhtatat al-Yaman,” Majallat Ma'had al-makhtatat al-‘arabiyya 1, no. 2 (1375/1955), pp. 195-209;
Fihris al-musawwarat al-mikrifilmiyya bi-Qism al-makhtitat, Riyadh: Markaz al-Malik Faysal li-l-Buhith wa-I-
Dirasat al-Islamiyya, 1988-.



INTRODUCTION 57

Saud University,* and the Imam Muhammad ibn Saud Islamic University, which is renowned
for its particularly precious manuscripts. Examples include a copy of the K. al-Muntakhab fi |-
halal wa-I-haram, containing the fatawi of Imam al-Hadr ila -Haqq Yahya b. al-Husayn (d.
298/910) gathered by Muhammad b. Sulayman al-Kdifi (d. early fourth/tenth century) (fig.
34). The codex features a number of birth statements added by earlier owners and dated
between 628/1230-31 and 685/1286-87 (fols. 43v, 89r, 138v, 139r, 187r, 234r, 234v, 235r; fig.
35). These provide a terminus ante quem for the production of the codex. Most importantly,
the codex includes a wagf statement (fol. 290v; fig. 36) for the three sons of al-Mufaddal b.
Mansar b. al-‘Afif (d.682/1283), called al-Murtada, Ahmad, and lbrahim, which is dated
Sha'ban 706/February-March 1307. Al-Mufaddal was one of the forefathers of the Bani |-
Wazir,®? and it is likely that most of the codices that were or are part of the library of the Al al-
Mufaddal contain similar statements.®® A large collection of Yemeni manuscripts was also a-
massed during the 1950s by the former ambassador of Saudi Arabia to Yemen, al-Sayyid
Muhammad b. ‘Abd al-Rahman al-‘Ubaykan (1899-1993) whose private library is located in
Riyadh.*

6 See http://makhtota.ksu.edu.sa/ (accessed 9 December 2021). For comments on the library’s digital manu-
script repository, see van L.W. Cornelis Lit, Among Digitized Manuscripts: Philology, Codicology, Paleography in a
Digital World, Leiden: Brill, 2020, pp. 80-81 and passim.

62 See the contributions by Zayd al-Wazir and by Hassan Ansari and Sabine Schmidtke to this volume.

& The codex was not consulted for the edition of the Muntakhab (KitGb al-Muntakhab: Wa-yalihi aydan Kitab al-Fundn
mimma saala ‘anhuma Muhammad b. Sulayman al-Kifi al-Hadi ila I-Haqq Yahya b. al-Husayn b. al-Qasim b. Ibrahim b.
Ismail b. Ibrahim b. al-Hasan b. ‘Alr b. Abi Talib, Sanaa: Dar al-Hikma al-Yamaniyya, 1414/1993). The partial catalog of the
collection also testifies to the enormous significance of the holdings of this library; see Mahmiid Muhammad al-Tanaht,
al-Fihris al-wasfi li-ba'd nawadir al-makhtatat bi-I-Maktaba al-Markaziyya bi-Jamiat al-lmém Muhammad b. Sa‘td al-
Islamiyya fi l-Riyad, Riyadh: Wizarat al-Ta'lim al-‘Ali, Jami‘at al-lmam Muhammad b. Sa‘'id al-Islamiyya, Imadat Shu‘tn
al-Maktabat, Qism al-Makhtutat, 1413/1993. The library holds, for example, a copy of a supercommentary (taliq) by
Ismal b. ‘All b. Ismafl al-Farrazadi on the commentary (talig) by Abl |-Husayn Ahmad b. Abi Hashim al-Husayni al-Qa-
zwint (“Mankdim Shashdiw,” d. ca. 425/1034) on the Sharh al-Usil al-khamsa of ‘Abd al-Jabbar al-Hamadhani; see ibid.,
p. 42 no. 31 (the author of the taliqg is here misidentified as Aba Sa'd Ismafl b. ‘Ali b. al-Husayn al-Samman al-Razi [d.
445/1053]). The codex is dated 8 Shawwal 610/20 February 1214. The only other extant copy of the work is preserved as
MS Sanaa, Maktabat al-Awqaf 599, copied by Ahmad b. al-Hasan b. ‘All b. Ishaq al-Farrazadi and dated 3 Muharram
543/24 May 1148 (fig. 4). Another precious manuscript that is described by al-Tanahi is a unique copy of the final portion
of Musallam b. Muhammad al-Lahj’s (alive in 530/1135-36) Akhbar al-Zaydiyya bi-l-Yaman, dated 30 Dha |-Qa‘da 566/4
August 1171 and also originating with the library of the Al al-Wazir (fig. 37); see ibid., p. 19 no. 4; this portion has been
published on the basis of this copy (Musallam b. Muhammad al-Lahji, al-Juz’ al-rabi* min K. Akhbar al-Zaydiyya min ahl
al-bayt ‘alayhim al-salam wa-shiatihim bi-l-Yaman, ed. Mugbil al-Tamm ‘Amir al-Ahmadi, [Sanaa:] Majma‘al-Arabiyya al-
Sa'da, 1437/2015). For al-Lahji, see also Faysal Miftah al-Haddad’s introduction to his edition of al-Lahji’s K. al-Mithlayn
(Benghazi: Mansharat Jami‘at Qarylnis, 1988) that was prepared on the basis of a copy transcribed for the khizana of al-
Mansr bi-llah ‘Abd Allah b. Hamza and kept in the Maktabat al-Awqaf; for this work, see Hassan Ansari, “Kitabi taza az
Musallam-i Lahji, nawisanda-yi mutarrifiwa Hakim-i Jishumi,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/831
(accessed 21 January 2022). Finally, al-Tanahi describes in his Fihris a codex containing volume four of Ibn Mattawayh’s
recension of ‘Abd al-Jabbar’s Muhit, al-Majmd’ fi [-Muhit bi-I-taklif (figs. 38, 39), as well as Qadi Shams al-Din Jafar b.
Ahmad b. ‘Abd al-Salam al-Buhlli al-Abnawi’s al-Naqd ‘ala sahib al-Majmi‘ al-Muhit bi-I-taklif fima khalafa fihi al-Zay-
diyya min bab al-imama, dated 725/1325 (figs. 40, 41); see ibid., pp. 63-64 no. 64, 76 no. 80.

% See Bernard Haykel’s contribution to this volume.
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EFFORTS TO ACCOUNT FOR AND SALVAGE THE YEMENI MANUSCRIPT TREASURES

Following the coup d’état of 1962, the former palace (Dar al-Sa‘ada) library and the personal book
collections of the members of the royal family as well as the collections of former ministers and
other government officials were confiscated and eventually transferred to al-Maktaba al-Ghar-
biyya, which was founded shortly after the coup in 1968% and became the Dar al-Makht(tat on
25 September 1982 (it is today housed in a new building outside the premises of the Great
Mosque). This institution falls under the aegis of the General Organization for Antiquities and Li-
braries, which was established in 1969 and was directed until 1990 by al-Qadi Isma‘ll al-Akwa’
(1338-1429/1920-2008).%° The unpacking and arranging of the thousands of codices and the as-
signment of shelf marks have been a slow and gradual process—over the decades, the shelf mark
system of the Dar al-Makhtitat has changed repeatedly. The changes are reflected in the two cat-
alogs of the holdings of the Dar al-Makhtitat, issued in 1978°" and 2005, respectively (see also be-
low). The collection seems to be growing still: a large number of codices (3,380 volumes) were
handed over to the Hay'a al-Amma li--Kitab (Dar al-Kutub al-Yamaniyya) as recently as 2014.%

Following the publication of the 1942/43 catalog of the holdings of the Khizana al-Muta-
wakkiliyya (“a bibliographic rarity outside the Yemen,” in that predigital age),* a group of Yem-
eni scholars consisting of Ahmad ‘Abd al-Razzaq al-Ruqayhi (b. 1929), ‘Abd Allah Muhammad
al-Hibshi (b. 1949), and ‘Ali Wahhab al-AnisT, began work on a new catalog of the holdings of the
Maktabat al-Awgaf; this was published in 1984 in four volumes. In the process, they also re-
placed the shelf marks of the former Khizana al-Mutawakkiliyya with a new system.

In 1951-1952, in 1964, and again in 1974, scholarly expeditions from Egypt were dis-
patched to Yemen. They explored the holdings of the Khizéna al-Mutawakkiliyya and the
Maktaba al-Gharbiyya in Sanaa as well as those of some of the smaller libraries in Sanaa and
other cities, and they produced microfilms of a select number of manuscripts (ca. 555 codi-
ces in total), which they brought back to Cairo.” As a result of the relocation of the Ma‘had
al-Makhttat al-‘Arabiyya to Kuwait City (1981-1990), Kuwait also contributed to the estab-

% See al-Akwa"s preface to Tsawi and al-Malih, Fihris makhtatat al-Maktaba al-Gharbiyya bi-l-Jami* al-kabir bi-
San'a’; al-Akwa’, “al-Turath al-fikri,” p. 86.

% For al-Akwa'and the General Organization for Antiquities and Libraries, see Anne Regourd’s contribution to this volume.
67 Tsaw and al-Malih, Fihris makhtatat al-Maktaba al-Gharbiyya bi-I-Jami* al-kabir bi-San'@’.

&8 “Al-Amn al-siyast yuTdu kutub fikriyya sadaraha al-nizam al-sabiq ila al-Hay’a al-amma li-I-kitab,” Yemen Press,
27 July 2014, https://yemen-press.com/news33493.html (accessed 21 January 2022). See also Chroniques du ma-
nuscrit au Yémen 19 (January 2015), “Actualités,” “Décembre 2014,” p. 13.

5 Madelung, Arabic Texts, 1987, p. 14 (English introduction). Today, a scan of the catalog is available at, for exam-
ple, https://archive.org/details/1963_20200421/page/n3/mode/2up (accessed 9 December 2021).

" Khalil Yahya Nami, al-Ba'tha al-misriyya li-taswir al-makhtatat al-‘arabiyya fi bildd al-Yaman, Cairo: Matba‘at al-Wizara
al-Umamiyya, 1952; Sayyid, “Makhtatat al-Yaman”; Qaima bi-I-makhtatat al-arabiyya al-musawwara bi-I-mikrafilm min
al-Jumhdariyya al-arabiyya al-yamaniyya, Cairo: Matba‘at Dar al-Kutub, 1967; “al-Makhttat allati sawwaratha ba‘that al-
Ma‘had ila l-Jumhriyya al-arabiyya al-yamaniyya,” Majallat Ma'had al-makhtatat al-arabiyya 22, no. 1 (1976), pp. 3-81;
Sayyid, Masadir, pp. 419-433; “Taqrir al-makhtGtat al-arabiyya fi l-Jumhdriyya al-arabiyya al-yamaniyya,” al-Mawrid:
Majalla turathiyya fasliyya 5, no. 1 (1976), pp. 100-105, here p. 102. Unfortunately, in our experience it is very difficult to
obtain digital surrogates of any of the microfilmed manuscripts in the Ma’had al-Makhttat al-‘Arabiyya, and the same
applies to the original Yemeni manuscripts that are kept in the Dar al-Kutub in Cairo.
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lishment of infrastructure in Yemen for the preservation of the country’s manuscript hold-
ings. Between October and December 1982, a delegation from Kuwait assessed and partly
microfilmed the primarily Sunni ShafiT holdings of the Maktabat al-Ahqgaf (founded in 1972)
in Tarim, Hadhramaut,™ and in February and March 1985 a Kuwaiti team engaged in filming
and cataloging some 308 manuscripts held by the Dar al-Makhtitat in Sanaa.” The various
handlists prepared by the Egyptian and Kuwaiti delegations provide essential information
on the public and private libraries of Yemen at that time; since then, many have ceased to
exist. Some of the physical codices that were microfilmed by the Egyptians or the Kuwaitis
have since left Yemen. Examples include Abi |-Qasim al-Ka'bt al-Balkhr’s (d. 319/931) im-
portant doxographical work, the K. al-Magalat,” a codex containing ‘Abd al-Jabbar’s

" “Al-MakhtGtat allati sawwaraha al-Ma‘had min Maktabat al-Ahqaf li-l-makhtatat bi-Tarim,” Majallat Ma'had al-
makhtatat al-'arabiyya 27, no. 2 (1983), pp. 681-748. On the library, see also Nico van den Boogert, “The Manu-
script Library of Tarim in Wadi Hadramawt,” Manuscripts of the Middle East 6 (1994), pp. 155-157. For a catalog of
the holdings of some other nonprivate and private libraries in Tarim and other locations in Hadramawt, see ‘Abd
Allah Muhammad al-Hibshi, Fihrist al-makhtatat al-yamaniyya fi Hadramit: al-Muhafaza al-khamisa, [Aden:] al-
Markaz al-Yamant li-l-Abhath al-Thaqafiyya, 1975.

2‘|sam Muhammad al-Shanti, al-Makhtatat al-‘arabiyya allati sawwaraha al-Ma‘had min Dar al-Makhtatat fi San'a’
(al-Jumhdriyya al-‘arabiyya al-yamaniyya) fi I-fatra min 1/25-3/4/1985 = The Arabic Manuscripts Microfilmed by the
Institute from the Manuscripts House in Sanaa (Yemen Arab Republic) from 28/1-4/3/1985, al-Safat, Kuwait: Ma‘had
al-Makhtatat al-‘Arabiyya, al-Munazzama al-‘Arabiyya li--Tarbiya wa-l-Thagafa wa-1-‘Ulim, 1988.

" The book was discovered by Fu'ad Sayyid (1335-1387/1916-1967) in 1952 during his first visit to Yemen, and he
brought the original copy back to Cairo. This is evident from the comment of his son, Ayman Fu’ad Sayyid, in the
latter’s edition of Ibn al-Nadim’s Fihrist, in his annotation on Ibn al-Nadim’s entry on Abi |-Qasim al-Ka'br al-
Balkhi and his writings; see Muhammad b. Ishaq Ibn al-Nadim, K. al-Fihrist, ed. Ayman Fu'ad Sayyid, 3 vols., Lon-
don: Mu‘assasat al-Furgan li-I-Turath al-Islami, 1435/2014, vol. 1, p. 615 n. 2. That the physical codex is today
located in the library of Ayman Fu’ad Sayyid is also mentioned by van Ess, Der Eine und das Andere, vol. 1, p. 339
n. 103. Fu'ad Sayyid included a partial edition of the text in his posthumously published Fadl al-itizal (Tunis: al-
Dar al-Tanisiyya li-I-Nashr, 1974). Ayman Fu'ad Sayyid, in his 2017 republication of his father’s Fadl al-i'tizél, re-
lates that a surrogate of the original codex (or perhaps even the original codex) was no longer in his possession.
It evidently came into the hands of Husayn Khansi, who, together with ‘Abd al-Hamid Kurdi and Rajih Kurdi, pub-
lished an edition of the text (Abi [-Qasim al-Ka'bi al-Balkhi, K. al-Magalat wa-ma‘ahu ‘Uydn al-masa’il wa-I-
jawabat, ed. Husayn Khansi, Rajih Kurdi, and ‘Abd al-Hamid Kurdi, Amman: Dar al-Fath / Istanbul: KURAMER
Center for Quranic Studies, 2018). For the history of the manuscript since its discovery by Sayyid, see also Ayman
Fu'ad Sayyid’s introduction to the 2017 edition of Fadl al-itizal, pp. 34*, 37*; see also ibid., p. 37*, for his ambigu-
ous reference to the codex or its surrogate: Nashara [-kitab ‘an sdra li-l-asl al-mahfiz fi khizanat walidi rahimahu
llah wa-la adri kayfa wasala ilayhim! He further states that he considers the edition by the three scholars untrust-
worthy. To add to the confusion, Fuat Sezgin, in the entry on Aba [-Qasim al-Ka'b al-Balkhi in his Geschichte des
arabischen Schrifttums, vol. 1: Quranwissenschaften, Hadit, Geschichte, Figh, Dogmatik, Mystik bis ca. 430 H., Lei-
den: E. J. Brill, 1967, pp. 622-623, says about the Magalat that “ein Exemplar davon soll im Yaman gefunden
worden und jetzt im Besitz von Kuentz sein.” Sezgin does not disclose his source, but he is apparently referring
to Charles Kuentz (1895-1978), who served as director of the Institut francais d'archéologie orientale in Cairo
between 1940 and 1953. It should be noted that Husayn Khans, ‘Abd al-Hamid Kurdt, and Rajih Kurdi state in the
introduction to their edition (p. 34) that they relied on the single extant witness of the work, preserved in a private
library in Yemen, and that it was Dr. Rajih Kurdi who provided access to a surrogate of the codex (i'tamadna fi
tahqgiq hadha [-kitab ‘ala l-nuskha al-wahida al-mahfiza fi ahad al-maktabat al-khdassa bi-I-Yaman wa-qad zaw-
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Mutashabih al-Quran™ and his Fadl al-itizal,”™ and some volumes of ‘Abd al-Jabbar’s theolo-
gical summa, K. al-Mughni.™

wadna bi-musawwara ‘anha al-Duktdr Rajih Kurdi). Similar misleading information is provided in their earlier edi-
tion, which contained only Aba [-Qasim al-Ka'bi’s Uyin al-masa’il wa-l-jawabdt and was based on the same codex
(Amman: Dar al-Hamid, 1435/2014, pp. 11-12). In view of Ayman Fu’ad Sayyid’s account of the history of the codex
since its discovery by his father, this statement cannot be true. That Khans, Kurdi, and Kurdi relied on the very
same manuscript that Fuad Sayyid has discovered in 1952 is evident from the description they provide of the
witness, which matches precisely Ayman Fu'ad Sayyid’s depiction of the copy. According to Ayman Fu'ad Sayyid
(Fadl al-itizal, p. 34*), Khayr al-Din al-Zirikl’s (1310-1396/1893-1976) entry on Fu'ad Sayyid in al-Alam: Qamdas
tardajim li-ashhar al-rijal wa-I-nisa’ min al-Arab wa-I-musta‘ribin wa-l-mustashriqgin, 8 vols., Beirut: Dar al-1lm li-1-
Malayyin, 2002, vol. 5, pp. 160-161, shows Fu'ad Sayyid’s handwriting on the physical codex containing al-Balkh’s
Magqalat (p. 160). For Fu'ad Sayyid’s trips to Yemen, see Ayman Fu'ad Sayyid, Dar al-Kutub al-Misriyya, p. 69.

™ See Zarzlr’s introduction to his edition of the work, vol. 1, pp. 59-62, where he relates that he consulted two
witnesses of the Mutashabih al-Qurian. One copy, completed Safar 618/March-April 1221 in Zafar (Dhibin), was
produced for the library of al-Mansir bi-llah ‘Abd Allah b. Hamza. This copy is particularly valuable since it was
collated with a copy of the work, dated 6 Rabi* | 478/2 July 1085, that was in the possession of Qadi Shams al-Din
Ja‘farb. Ahmad b. ‘Abd al-Salam al-Buhlali al-Abnawi. Fu'ad Sayyid obtained the codex when he visited Yemen in
1952. The copy’s location in Yemen until 1952 is unknown—it is not listed in the Fihrist kutub al-Khizéna al-Muta-
wakkiliyya of 1942/43. For the codex, see also Ayman Fu'ad Sayyid’s introduction to his father’s Fadl al-i'tizal, as
well as Zarzir’s introduction to his edition of the Mutashabih al-Quran, vol. 1, p. 26 n. 3. The second copy of Mu-
tashabih al-Quran consulted by Zarzir also dates to the early seventh/thirteenth century, but unlike the first copy
it has some lacunae. This copy was transferred in 1348/1929 from Zafar (Dhibin) to the Khizana al-Mutawakkiliyya
in Sanaa, and it is accordingly included in the Fihrist kutub al-Khizana al-Mutawakkiliyya, pp. 31-32. It was one of
the codices that were microfilmed by the Egyptians in 1952.

The copy included in this codex constitutes the single extant witness of the K. Fad! al-itizal of ‘Abd al-Jabbar al-
Hamadhani. Fu'ad Sayyid included a partial edition of it in his Fad! al-itizal.

6 According to the 1942/43 catalog of the Khizana al-Mutawakkiliyya (pp. 103-104), the following parts (ajza’, sg.
juz) of the work are preserved in the Khizana: 4 (ruyat al-bari), 5 (al-firaqg ghayr al-islamiyya), 6 (al-ta'dil wa-I-
tajwir; al-irada), 7 (khalg al-Qurian), 8 (al-makhlig), 9 (al-tawlid; only eleven and a half out of twenty-one chapters
are preserved), 11 (al-taklif), 12 (al-nazar wa-I-ma‘arif), 13 (al-lutf; the end of this part is missing), 14 (al-aslah;
istihgaq al-dhamm; al-tawba), 16 (i'gaz al-Qurian), and 20 (fi l-imama). Meanwhile, the Dar al-Kutub in Cairo holds
copies of parts 5, 6, 15, 16, and 17. See the editors’ introduction to Omar Hamdan and Sabine Schmidtke (eds.),
Nukat al-Kitab al-Mughni: A Recension of ‘Abd al-Jabbar al-Hamadhani’s (d. 415/1025) “al-Mughni fi Abwab al-
Tawhid wa-I-Adl,” Beirut: Orient-Institut, 2012, pp. xiii-xiv. The parts mentioned in the Khizana catalog are also
listed in al-Ruqayhi et al., Fihrist, vol. 2, pp. 759-762 (MSS Maktabat al-Awqaf 542 through 550). Their presence in
the Khizana is confirmed by al-Akwa’, “al-Turath al-fikri,” p. 85, as well as by G. C. Anawati and Mahmud El-Kho-
deiri, in “Une somme inédite de théologie mo‘tazilite: Le Moghni du Qadi ‘Abd al-Jabbar,” Mélanges de UInstitut
dominicain d’études orientales 4 (1957), pp. 281-316, here p. 284, who state: “De ces vingt joz,, la mission envoyée
au Yémen n’a pu trouver que douze, soit les trois cinquiémes d’ouvrage total. Les parties existantes sont les sui-
vantes: 4¢, 5%, 6%, 7¢, 8%, 9%, 11°, 12, 13%, 16° et 20°.” Part 14 was mistakenly not included in this list, but Anawati
and El-Khodeiri give a description of it in their article (ibid., pp. 308-310). Anawati and El-Khodeiri confirm that
all twelve parts were copied for the library of al-Mansur bi-llah ‘Abd Allah b. Hamza; see ibid., p. 284: “Seule la
section seizieme a été copiée par Jafar b. Ahmad al-Tami. Les onze autres sections sont de la main du copiste
Mohammad b. Ahmad b. ‘Ali b. al-Walid, mohyi I-din wa-zayn al-mowahiddin. L’ensemble du livre a été copié pour
la Bibliotheque de ‘Abdallah b. Hamza b. Solayman b. Rasl, al-Mansar billah, imam solaymanite alide, mort en
612 [sic] de ’H. L’écriture est en naskhi ancien, la plupart du temps sans points diacritiques et le plus souvent
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At the request of the Arab Republic of Yemen, a UNESCO delegation visited Yemen on
14-30 September 1971 to assess “the situation regarding ancient books and manuscripts in
the country.” Intheir final report, the delegation’s leaders, American University of Beirut pro-
fessors Yasuf Ibish (1926-2003) and Mahmad al-Ghiil (1923-1983), not only elaborated on
the unique value of the Yemeni manuscript collections but also gave recommendations on
how best to preserve this treasure. The UNESCO report led to additional international initia-
tives to preserve the manuscripts of Yemen. Following exploratory visits to the country by
the German orientalist Albrecht Noth (1937-1999) in 1977, 1978, and 1979, the Cultural
Preservation Programme of the Federal Foreign Office of Germany funded a long-term pro-
ject focusing on the organization, conservation, and microfilming of the old Quran frag-
ments discovered in the Great Mosque of Sanaa. In its first decade, 1979 through 1987, the
project was directed by Albrecht Noth. It was concluded in 1997, when the microfilmed ma-
terials arrived in Germany. The technical infrastructure remained in Yemen.”

In addition to the various governmental initiatives, there have also been private en-
deavors to film some of the Yemeni manuscripts. In 1973, Robert W. Stookey (1917-1998),
a former US Foreign Service officer who joined the Center for Middle Eastern Studies at the
University of Texas at Austin as a research associate in the 1980s, was able to film signifi-
cant portions of the private library of al-Sayyid Muhammad b. Muhammad b. Isma’l al-
Mansir (1333-1437/1915-2016). That microfilm collection is nowadays housed at the Uni-
versity of Texas, and duplicates of the collection were deposited in the Markaz al-Dirasat

joignant entre elles certaines lettres qui ne comportent pas de liaison avec les lettres qui suivent, ce qui contribue
a créer une certaine confusion dans la lecture de certains mots, ou méme de certaines phrases.” El-Khodeiri des-
cribes some additional copies of the Mughni (parts 15 and 17) in an article published in 1958 as “nouvelles acqui-
sitions de la Bibliothéque Nationale du Caire (Dar al-Kotob)”; see Mahmoud El-Khodeiri, “Deux nouvelles sections
du Moghni du Qadi ‘Abd al-Jabbar,” Mélanges de I’Institut dominicain d’études orientales 5 (1958), pp. 417-424,
here p. 417. This suggests that the latter parts were discovered by the Egyptian expedition outside the Maktabat
al-Awgaf and that the physical codices were taken to Cairo. Further examination of the physical codices is needed
to determine their provenance. The codicological division of the Mughni as preserved in the Khizéna al-Mutawak-
kiliyya/Maktabat al-Awgaf can be reconstructed as follows (whether the additional copies in Cairo follow the
same division is unknown): Parts (ajza) 1 through 3 (lost) were grouped together in two codicological units (mu-
jallad), volumes 1 and 2; parts 4 and 5 are contained in volume 3; parts 6 and 7 in volume 4; parts 8 and 9 (incom-
plete) in volume 5; part 10 (lost) in volume 6; part 11 in volume 7; part 12 in volume 8; part 13 in volume 9; part 14
in volume 10; part 15 (lost) in volume 11; part 16 in volume 12; parts 17 through 19 (lost) in volumes 13-15; and
part 20 in volume 16. The editors’ introductions to the individual edited parts of the Mughni (‘Abd al-Jabbar al-
Hamadhant, al-Mughni fiabwab al-tawhid wa-I-‘adl, general editor Taha Husayn, 16 vols., Cairo: al-Dar al-Misriyya
li-I-Ta’lif wa-l-Tarjama, [1960-]) are often vague regarding the manuscripts they consulted. See also Sayyid,
Sources de l’histoire du Yémen a ’époque musulmane, pp. 422-423, where it is related that the Egyptians bought
eleven codices, including the K. al-Mughni, during their sojourn in Sanaa. The codices described by El-Khodeiri
may well have been among those codices.

" For a detailed account, see Thomas Eich, “Die Wissenschaft, eine Revolution—und der Alltag: Das Jemen-Pro-
jekt an der Hamburger Orientalistik in den 1980er Jahren,” 100 Jahre Universitdt Hamburg: Studien zur Hambur-
ger Universitdts- und Wissenschaftsgeschichte in vier Bdnden, vol. 2: Geisteswissenschaften, Theologie, Psycholo-
gie, ed. Rainer Nicolaysen, Eckart Krause, and Gunnar B. Zimmermann, Gottingen: Wallstein, 2021, pp. 489-508.
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wa-I-Buhith al-Yamaniyya in Sanaa.” The Lebanese scholar Ridwan al-Sayyid (b. 1949)
taught at Sanaa University from 1989 to 1991, and during this time, he assembled a collec-
tion of photocopies of some 400 texts in the Maktabat al-Awqaf and some private libraries
in Yemen.” Using the manuscripts he had collected as his basis, al-Sayyid also devoted
some studies to the history of Zaydi Yemen, including, most importantly, an edition of a
sira of the two sons of Ja'far b. al-Qasim al-‘lyani (d. 450/1059), al-Sharif al-Fadil al-Qasim
(d. 468/1075) and Dhii [-Sharafayn Muhammad (d. 477/1084), composed by the amirs’ sec-
retary, Mufarrih b. Ahmad al-Raba‘l.®’ This was a collaborative editorial project, carried out
with the Egyptian scholar ‘Abd al-Ghani Mahmid ‘Abd al-‘Ati, who also devoted a study to
the Mutarrifiyya.®! Mention should also be made of Daniel Gimaret (b. 1933), one of the pi-
oneers of the modern study of the Mu‘tazila: although he never traveled to Yemen, he
brought together a sizeable collection of microfilm surrogates of Mu'tazili texts held in
Yemeni libraries. The microfilms are today preserved as the Fonds Gimaret at the Institute
de récherche et d’histoire des textes, section arabe, in Paris.®2 Wilferd Madelung collected

® See Dale J. Correa, “Recovering Yemen’s Cultural Heritage: The Stookey Microfilms,” Shii Studies Review 2
(2018), pp. 308-318.

™ For an unpublished list of these surrogates, see “al-Makhtatat al-Yamaniyya: Hiya majmi‘a min al-ras&il al-
khattiyya allati gama bi-taswiriha al-Dukttr Ridwan al-Sayyid athna’a tadrisihi fi Jami‘at San‘a’ fi tis'iniyyat al-qarn
al-madi min maktabat khassa,” https://baroudipublishing.files.wordpress.com/2019/01/d985d8b5d988d-
8bld8a7d8aad8a7d984d985d8aed8b7d988d8b7d8a7d8aad8a7d984d98ad985d98ad986d8a921-10-2015.pdf  (ac-
cessed 9 December 2021). The list does not provide any information on the whereabouts of the physical originals.
During his sojourn in Beirut in 1997, Hassan Ansari had access to Ridwan al-Sayyid’s collection of surrogates.

8 Mufarrih b. Ahmad al-Rabaf, Sirat al-amirayn al-jalilayn al-sharifayn al-fadilayn al-Qasim wa-Muhammad ibnay
Ja‘far b. al-imam al-Qasim b. ‘Ali al-lyani: Nass tarikhi yamani min al-qarn al-khamis al-hijri, ed. Ridwan al-Sayyid
and ‘Abd al-Ghani Mahmud ‘Abd al-‘At1, Beirut: Dar al-Muntakhab al-‘Arabr, 1413/1993.

81 “Abd al-Ghani Mahmad ‘Abd al-Ati, al-Sird" al-fikrT fi [-Yaman bayna [-Zaydiyya wa-I-Mutarrifiyya: Dirdsa wa-
nusds, al-Haram [Giza]: ‘Ayn li-l-Dirasat wa-l-Buhth al-Insaniyya wa-|-ljtima‘iyya, 2002. During his sojourn in
Yemen, al-Sayyid also consulted the relevant Zaydi sources for his study al-Nafs al-zakiyya Muhammad b. ‘Abd
Allah b. al-Hasan b. al-Hasan b. ‘Ali b. Abi Talib: Kitab al-Siyar, wa-ma baqiya min rasa’il al-da‘'wa wa-I-thawra, Bei-
rut: Dar al-Kitab al-Jadid al-Muttahad, 1444/2021. In ibid., p. v, he mentions that he began teaching in Sanaa in
the fall of 1988, but his curriculum vitae on his professorial website mentions the years 1989 through 1991 in-
stead; see https://www.aub.edu.lb/fas/arabic/Documents/Ridwan%20Al-Sayyid.pdf (accessed 9 December
2021). It should be noted that al-Sayyid’s 2021 publication does not reflect the current state of Zaydi studies—
since al-Sayyid's sojourn in Yemen, many additional materials have been discovered (and were partly published),
but for the most part he did not consulted them. Another Lebanese scholar who has contributed to the scholarly
study of Zaydism is Maher Jarrar, most importantly through his edition of Akhbar Fakhkh wa-khabar Yahya b. Abd
Allah wa-akhihi Idris b. ‘Abd Allah. Intishar al-haraka al-Zaydiyya fi l-Yaman wa-I-Maghrib wa-I-Daylam, ed. Maher
Jarrar, Tunis: Dar al-Gharb al-Islam1, 2011. The authenticity of the work has been disputed and the alleged origin
of the text from Rayy seems fabricated—it was rather composed in Yemen. See Hassan Ansari, “Akhbar Fakhkh
wa khabar Yahya b. ‘Abd Allah ta’lif-i Ahmad b. Sahl al-Razi: kitabi majhal (1),” Barrasi-ha-yi tarikhi, http://an-
sari.kateban.com/post/1836; Hassan Ansari, “Dar bara-yi Kitab-i Akhbar Fakhkh (2),” Barrasi-ha-yi tarikhi,
http://ansari.kateban.com/post/3862; Hassan Ansari, “Baz dar bara-yi Kitab-i Akhbar Fakhkh wa afsana-ha-yi
an,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/3895 (all accessed 21 January 2022).

8 Gimaret’s first major publication on the Mu‘tazila—“Les Usiil al-Hamsa du Qadi ‘Abd al-Gabbar et leurs com-
mentaires,” Annales Islamologiques 15 (1979), pp. 47-96—was published only in 1979, but it was around 1970 that



INTRODUCTION 63

over the years numerous copies (all of Yemeni origin) of the doctrinal writings of Rukn al-
Din Mahmd b. Muhammad al-Malahimi (d. 536/1141), a follower of Abd [-Husayn al-Basri
(d. 436/1044), a former student of ‘Abd al-Jabbar al-Hamadhant and the founder of what
became to be known as the last innovative school of the Mu'tazila.®?

Iranian libraries hold a significant number of Zaydi manuscripts, some of which testify
to the persistence of Zaydism in the various centers of Zaydi scholarship in Tabaristan, Dayl-
aman, and Gilan in the Caspian region up until the tenth/sixteenth century.® Further, the

he began to delve into the history of this movement, initially focusing on the K. al-Mughni of ‘Abd al-Jabbar al-
Hamadhan; see “Entretien avec D. Gimaret,” Autour du regard: Mélanges Gimaret, ed. Eric Chaumont with Denis
Aigle, Mohammad Ali Amir-Moezzi, and Pierre Lory, Leuven: Peeters, 2003, pp. ix-xxii, here pp. xvff. and passim.
Gimaret’s last major contribution to this field of research was his edition of Ibn Mattawayh’s al-Tadhkira fi ahkam
al-jawahir wa-l-a’rad, which was again based on several witnesses of Yemeni provenance: Ibn Mattawayh, Abi
Muhammad al-Hasan b. Ahmad, al-Tadhkira fi ahkam al-jawahir wa-l-a'rad li-Abi Muhammad al-Hasan b. Ahmad
b. Mattawayh, ed. Daniel Gimaret, 2 vols., Cairo: Institut frangais d’archéologie orientale, 2009.

822 Together with Martin McDermott, Madelung published a critical edition of Ibn al-Malahim?’s K. al-Mu‘tamad fi
usdl al-din (London: Al-Hoda, 1991; revised and enlarged edition Tehran: Iranian Institute of Philosophy, 2012, on
the basis of MS Jami‘al-Imam al-Had1in Sa‘da, which was first discovered and digitized by the Iranian delegation
[on which see below]) and of his K. al-Fa’iq fi usdl al-din (Tehran: Iranian Institute of Philosophy, 2007).

8 prominent examples are discussed in Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions,
chapters 5 and 6. Iranian libraries also hold a significant number of Zaydi works from Yemen. An example is the K. al-
Iqd al-nadid al-mustakhraj min Sharh Ibn Abi I-Hadid by Fakhr al-Din ‘Abd Allah b. al-Hadi b. Yahya b. Hamza (d. late
eighth/fourteenth century). In addition to copies in Yemeni libraries (al-Wajih, Alam, vol. 1, p. 603), a witness of the
work is preserved in the Majlis Library in Tehran, and Muhammad Rida Ansari Qummi prepared an edition of the
work on its basis. Another example is a copy of al-Hulal fi sharh abyat al-jumal by the Andalusi scholar Abu
Muhammad ‘Abd Allah b. Muhammad al-Batalyawsi (d. 521/1127), now held in the library of the Danishgah-i Tihran.
The manuscript was transcribed for the library of the Zaydi Imam al-Mu'ayyad bi-llah Yahya b. Hamza (d. 749/1348-
49) and at some stage traveled to Iran (MS Tehran, Danishgah, Mishkat 204); see Hassan Ansari, “Nuskha-yi khatti-yi
muta‘alliq bih kitabkhana-yi imami zaydi dar Kitabkhana-yi Markazi-yi Danishgah-i Tihran,” Barrasi-ha-yi tarikhr,
http://ansari.kateban.com/post/2181 (accessed 21 January 2022). Of related relevance are three copies of Yemeni
origin (MSS Qum, Mar‘ashi 4557, 12397, as well as another copy in the private library of Muhammad ‘All Rawdati in
Isfahan) of the K. al-Mi'yar wa-l-muwazana by the Mu'tazili theologian Abl Jafar Muhammad b. ‘Abd Allah al-Iskafi
(d. 240/854). The work was published in the edition prepared by the Iranian scholar Muhammad Bagir Mahmadi
(Beirut 1402/1981) on the basis of MS Qum, Mar‘ashi 4557). While the editor does not specify the manuscript he con-
sulted, this is mentioned by al-Tabataba’l, Ahl al-bayt fi I-maktaba al-‘arabiyya, pp. 502-504 no. 679. Additional wit-
nesses of the work are preserved in some of the private libraries of Yemen (figs 42, 43). While some scholars have
doubted the authenticity of the work as a book by al-Iskafi, Hassan Ansari has proven its authenticity (“Kitab al-Miyar
wa-l-muwazana az Kist?,” Barrasi-ha-yi tarikhi, https://ansari.kateban.com/post/1224, accessed 21 January 2022).
For the manuscripts of the work in the Mar‘ashi Library, see Mahmud Mar‘ashi et al., Fihrist-i nuskha-ha-yi khatti-yi
Kitabkhana-yi Umami-yi Hadrat-i Ayat Allah al-Uzma Najafi-yi Mar ashi, Qum: Kitabkhana-yi ‘Umami-yi Hadrat-i Ayat
Allah al-Uzma Najafi-yi Mar‘ash, n.d., vol. 12, p. 131; vol. 31, p. 341. Moreover, according to the thirteenth/nine-
teenth-century Iranian scholar Muhammad Jawad al-Shirazi, one of his acquaintances brought in the year
1251/1835-36 about 120 Zaydi Yemeni books to Shiraz. These were Muhammad Jawad al-Shirazi's primary sources
when he wrote al-Kawakib al-mudi‘a li-I-shia al-mardiyya fi giyam al-hujaj al-Imamiyya ‘alé firaq al-Zaydiyya, a refu-
tation of Zaydism from an Imami perspective. For this work, see Hassan Ansari, “Mu‘arrifi-yi nuskha-yi shumara-yi 91
majmi‘a-yi Glazir-i kitabkhana-yi dawlati-yi Birlin,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1641 (ac-
cessed 21 January 2022). For some Yemeni manuscripts, which were given as wagfto the Madrasa-yi Chahar Baghin
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jjazas issued and received by Yemeni Zaydi scholars to and from Iranian scholars over the
course of the twentieth century testify to a continuous scholarly dialog between the two
communities in the modern period, which no doubt also featured the circulation of manu-
scripts between Yemen and Iran. For example, Ayat Allah al-'Uzma al-Sayyid Shihab al-Din al-
Najafi al-Mar‘asht (1315-1411/1897-1990), the founder of the Mar‘ashi Library in Qum, re-
ceived a number of jjazas from well-known Yemeni scholars and personalities, the most
prominent mujiz being Imam Yahya Hamid al-Din, who issued an ijaza for Shihab al-Din on
16 Muharram 1355/8 April 1936.%* Shihab al-Din also received ijGzas from Ahmad b.
Muhammad Zabara (1325-1421/1908-2000), the mufti of the Republic of Yemen (dated
Jumada | 1395/May-June 1975);% from the latter’s father, the historian Muhammad b.
Muhammad Zabara (1301-1380/1883-1961) (dated 20 Jumada Il 1355/7 September 1936);%
from the prominent Yemeni scholar ‘Abd al-Wasi' b. Yahya al-Wasi‘T (1295-1960/1878-1960)
(dated Shawwal 1355/December-January 1936);¥” and from many other Yemeni Zaydi schol-
ars.® This was a reciprocal process—Shihab al-Din, in turn, granted numerous jjazas to schol-
ars from Yemen.® Another example testifying to the scholarly relations between contempo-
rary Zaydi and Imami scholars is an jjaza issued by al-Shaykh Hamd b. ‘Abbas b. ‘Abd Allah
al-Mu’ayyad al-Yamani al-Zaydi (1336-1439/1917 or 1918-2018)* to the prominent Imami
scholar and founding director of the Open School in Chicago al-Sayyid Muhammad Husayn

Isfahan, see Rasul Ja‘fariyan and Rastl Jazini, Waqf-nama-ha-yi kitab-i safawr, Qum: Nashr-i Muwarrih, 1397sh/2018.
For the introduction to this volume, see https://historylib.com/articles/1831/%DA%AF%D8%B2%D8%A7%-
D8%B1%D8%B4+324+%D9%88%D9%82%D9%81+%D9%86%D8%-A7%D9%85%D9%87+%DA%A9%D8%-
AA%D8%AT7%D8%A8+%D8%AT7%D8%B2+%D8%AF%D9%88%D8%B1%D9%87+%D8%B5%D9%81%D9%88
%DB%8C (accessed 21 January 2022).

8 Mahmad al-Mar‘ashi (ed.), al-Musalsalat fi [-jjGzat: Muhtawiya ‘ald ijazat ‘ulama’al-islam fr haqq walidi al-Alldma
Ayat Allah al-'Uzma al-Sayyid Abi [-Ma'Gli Shihab al-Din al-Husaynr al-Mar‘ashr al-Najafi, 2 vols., Qum: Maktabat
Ayat Allah al-Uzma al-Mar‘ashi al-Najafi al-‘Amma, 1416 [1995 or 1996], vol. 1, pp. 430-432. The jjdza is reprinted
in Ahmad al-Husayni al-Ishkawari, Mu‘allafat al-Zaydiyya, 3 vols., Qum: Maktabat Ayat Allah al-Uzma al-Mar‘ashi
al-Najafi, 1413/1992-1993, vol. 1, pp. 15-17.

8 Al-Mar‘ashi, Musalsalat, vol. 1, pp. 435-436.

8 Al-Mar‘ashi, Musalsalat, vol. 1, pp. 433-434.

87 Al-Mar‘ashi, Musalsalat, vol. 1, pp. 403-404.

8 See al-Mar‘ashi, Musalsalat, vol. 1, pp. 429-628 (al-juz’ al-thélith fi ijazat ikhwé@ning ‘ulama’ al-Zaydiyya).

% See al-Husayni al-Ishkawari, Mu‘allafat al-Zaydiyya, vol. 1, p. 21.

% On him, see Schmidtke, Traditional Yemeni Scholarship, pp. 118-120, 124. Karram ‘Alwan Husayn al-Ka'bt al-
Baghdadi gathered seven ijazas received by al-Shaykh Hamud between Muharram 1380/1960 and Jumada I
1398/1978 in Karram ‘Alwan Husayn al-Ka'b1 al-Baghdadi (ed.), al-Durr al-mandid min ijazat al-Sayyid Hamad: al-
Imadm al-Mu‘ammar al-Hujja al-Sayyid Hamid b. ‘Abbas al-Mu'ayyad (1336-1439h), private publication, 2019,
https://archive.org/details/20191127_20191127_2052 (accessed 21 January 2022).
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b. al-Sayyid Muhsin al-Jalali al-H&'irT (1362-1442/1943-2020)°* on 14 Dhi [-Hijja 1396/6 De-
cember 1976 when the two scholars met in Mecca.”

Some of the libraries in the ‘Atabat cities in southern Iraq, such as the library of the
Kashif al-Ghita’ family, also hold manuscripts that contain Zaydi works or are of Yemeni
provenance.® This explains why Agha Buzurg al-Tihrani’s (1293-1389/1876-1970) al-
Dharia ila tasanif al-Shi'a contains several titles by Zaydi authors. The sources at his dis-
posal included a partial copy comprising two volumes (from the letter ta’ to the end) of
Ahmad b. Salih b. AbT |-Rijal’s (d. 1092/1690) biobibliography, Matla“ al-budir wa-majma“
al-buhdr, which he consulted in the library of the Iraqi Twelver Shi‘i scholar Muhammad ‘All
Hibat al-Din al-Shahrastani(1301-1386/1884-1967) (figs. 46, 47, 48).°* Al-Shahrastani had
returned in 1332/1913 from a three-year trip that had taken him to various destinations in
the Middle East, including Yemen. In Yemen he had inspected a number of manuscripts,

%1 Al-Jalali was also in contact with the renowned Yemeni Zaydi scholar Majd al-Din b. Muhammad b. Mansdr al-
Mu'ayyadi (d. 1428/2007); see Muhammad Husayn al-Husayni al-Jalali, [jazat al-hadith, ed. Sa‘id Ayyub, Cairo: Dar
al-Manar, 1409/1989, p. 189. Among the many obituaries for him, see, e.g., “Condolences on the Passing of His
Eminence, Sayyid Mohammad Hussein al-Husseini al-Jalali,” Council of Shia Muslim Scholars of North America
website, 22 November 2020, https://www.imams.us/condolences-on-the-passing-of-his-eminence-sayyid-mo-
hammad-hussein-al-husseini-al-jalali/ (accessed 21 January 2022). See also Muhammad Husayn al-Husayni al-
Jalali, Fihris al-turath, Qum: Dalil-i Ma, 1422/2001-2, which concludes with an autobiographical account. Al-
Jalal’s younger brother, Muhammad Rida (b. 1365/1946), also received an ijaza from al-Mu’ayyadi, which was
published in facsimile as Majd al-Din b. Muhammad al-Mu’ayyadi al-Hasant, al-Jami‘a al-muhimma li-asanid kutub
al-aimma, Tehran: Kitabfurtshi-yi Mustafawi, 1396sh/1976. See also Thabat al-asanid al-‘awali ila marwiyyat al-
Sayyid Muhammad Rida al-Husayni al-Jalali, Qum: Majma‘-i Dhakha’ir-i Islam1, 1420/1378sh/1999, pp. 8, 107-108
(where he mentions again Majd al-Din al-Mu'ayyadi among his transmitters); Muhammad Rida al-Jalali mentions
two other Zaydi scholars of Yemen from whom he transmits, namely Muhammad b. al-Husayn al-Jalal al-Hasant
al-San‘ani (ibid., p. 9) and Badr al-Din al-Hasani al-Hathi (d. 1431/2010), who had spent more than a year in Qum,
during which al-Jalali met him and also received an jjaza from him (ibid., p. 102). Both Muhammad Husayn al-
Jalali and Muhammad Rida made scholarly contributions to the study of Zaydism. Among Muhammad Husayn
al-Jalal’s publications, mention should be made of his Musnad Nahj al-baladgha, Qum: Maktabat al-‘Allama al-
Majlist, 1431/2010, and al-Dirasa hawla Nahj al-balGgha, Beirut: Mu'assasat al-Allam li-l-Matbd‘at, 2001; in both
studies he pays special attention to the Zaydi transmission of Nahj al-baldgha. Their brother Muhammad Jawad
al-Husayni al-Jalali also published an edition of the K. Irshad al-mu'minin li-ma'rifat Nahj al-balagha al-mubin, a
work by the Yemeni Zaydi scholar Yahya b. Ibrahim al-Jahhaf (d. 1102/1690-91), with an introduction by
Muhammad Husayn al-Husayni al-Jalali (3 vols., Qum: Dalil-i Ma, 1422/1380sh/2002).

%2 The text of the jjaza is published in Husayn al-Wathiqj, al-Turath al-Makki: al-ljGzat, al-mustansakhat, al-mu‘al-
lafat, al-tashihat, al-tamallukat wa. .., Qum: Danish-i Hawza, 1431/1389 [2010], pp. 47-48. Al-Jalali also pub-
lished through the Open School in Chicago a copy of the Quran that was produced by Hamad al-Mu’ayyad in
1396/1976, which combined the readings of Nafi‘ (d. 117/735, 118/736, 119/737 or 120/738) and ‘Asim (d. 127 or
early 128/745); al-Quran al-karim bi-khatt al-Allama al-Sayyid Hamid ‘Abbas al-Mu'ayyad ayyadahu llah jam'an
bayna qira'atay Nafi‘'wa-Asim ‘an nuskha farida bi-I-Jami‘al-Abhar fi San‘@- al-Yaman, Chicago: The Open School,
n.d. The volume concludes with Hamd al-Mu'ayyad's ijaza for al-Jalali.

9 The Mu’assasat Kashif al-Ghita’ (which is to be distinguished from the Maktabat Kashif al-Ghit&’) also holds nu-
merous surrogates of Zaydi manuscripts from Yemen. For those two libraries, see Ansari and Schmidtke, Al-Sarif
al-Murtada’s Oeuvre and Thought, passim.

% See also Muhsin al-Amin, Ayan al-Shi'a, 6 vols., Beirut: Dar al-Ta‘aruf li--Matb‘at, n.d., vol. 8, p. 300.
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and copies of these were later made available to him.* Agha Buzurg prepared an abbrevi-
ated version of the second half of the work, which he entitled Mahsdl Matla“ al-budiir and
completed in Ramadan 1335/June-July 1917.% Another important source that was acces-
sible to Agha Buzurg and other Imami scholars was Nasmat al-sahar bi-dhikr man tash-
ayya‘'a wa-sha'ar by Diya al-Din Yasuf b. Yahya al-Hasant al-Yamani al-San‘ani (1078-
1121/1667 or 1668-1709), a close relative of Yahya b. al-Husayn b. al-Qasim al-Yamanr al-
San‘ani (1035/1625-after 1099/1688), who had converted from Zaydism to Imamism. The
book covers Shi‘i poets, including Zaydis and Imamis, which explains why it circulated in
both communities. Agha Buzurg relates that he consulted a complete copy of the work in
the library of al-Shaykh ‘Al Kashif al-Ghita’ (1267-1350/1850-1931) in Najaf (figs. 49, 50,
51) and that volume 2 of the book was also found in the library of al-Sayyid Hasan al-Sadr
(1272-1354/1856-1935), likewise in Najaf. Moreover, Aghd Buzurg prepared an epit-
ome/fihrist of the book, which he entitled Nuzhat al-basar fi fihris Nasmat al-sahar.*

% For his trip, see ‘Abd al-Sattar al-Hasani, al-Sayyid Hibat al-Din al-Husayni al-Shahrastani: Hayatuhu wa-
nashatuhu al-ilmi wa-l-ijtima‘i, Qum: Mu’assasat Turath al-Shi‘a, 2008, pp. 37-44, esp. p. 41, where his sojourn in
Yemen in 1331/1913 is mentioned. Later Hibat al-Din prepared an edition of a work by Zayd b. ‘Ali (d. 122/740),
Minhaj al-hajj, aw, mandsik Al Muhammad, wa-huwa al-ma'raf bi-Mansak Zayd al-Shahid b. al-lmam al-Sajjad ‘Ali
b. al-Husayn, which was published by Muhammad Salih b. Ibrahim al-Husayni, Baghdad: ‘Ala nafagat Aba ‘Abd
Allah al-Zanjani, 1342 [1923-24] (fig. 79); see also al-Hasani, al-Sayyid Hibat al-Din al-Husayni al-Shahrastani, p.
41. As he explains in the introduction to his edition of Minhdj al-hajj, Hibat al-Din had seen a copy of the text in
Yemen, but it was only in 1334/1915-16 that he himself obtained a copy of this work (as well as other works from
Yemen) (fig. 80). His interest in Zayd b. ‘Ali was possibly prompted by his being a descendant of the latter.

% See Muhammad Muhsin Agha Buzurg al-Tihrani, al-Dharia ila tasanif al-Shi‘a, 25 vols., Beirut: Dar lhya’ al-Turath al-
‘Arab, 1403-1406/1983-1986, vol. 21, p. 152 no. 4382 (Matla“ al-budiir), vol. 20, p. 151 no. 2351 (Mahsal Matla“ al-bud(ir).
Acopy of volumes 3 and 4 of Matla“al-budir (dated 1180 AH) in the library of Hibat al-Din al-Shahrastant is also recorded
in Husayn ‘Ali Mahfiiz, “al-Makhtatat al-arabiyya fi l-raq,” Majallat Ma'had al-Makhttat al-Arabiyya = Revue de Institut
des manuscrits arabes 4, no. 1 (1377/1958), pp. 195-258, here p. 252.

97 See Agha Buzurg, Dharia, vol. 24, pp. 154-155 no. 794 (Nasmat al-sahar bi-dhikr man tashayya'a wa-sha‘ar), 115 no.
594 (Nuzhat al-basar fi fihris Nasmat al-sahar). The work was published twice, by Kamil Salman al-Jabiri (3 vols., Beirut:
Dar al-Mu'arrikh al-Arabi, 1420/1999) and by Ahmad Mahdawi Damghani (2 vols., Tehran: Wizarat al-Kharijiyya,
1380sh/2001). Al-Jabdrirelates in his introduction that the autograph of the work s keptin Istanbulin Millet Kiitiiphanesi
under the shelf mark 2393 (vol. 1, p. 37), that a copy of volume 2 of the work is found in Karbal&’ (p. 33), and (contra Agha
Buzurg and the images that are available to us; see fig. 49) that the copy kept in the library of al-Shaykh ‘Ali Kashif al-
Ghita’ contains only volume 2 of the work (p. 34); moreover, he states that Muhsin al-Amin commissioned a copy of vol-
ume 2 of the work for his own use (that al-Amin had a copy of the work is confirmed in al-Amin, Ayan al-Shra, vol. 1, p.
152), and that Muhammd b. Tahir al-Samawi (d. 1370/1950) produced a copy of the complete text, which was later added
to the library of Muhammad Rida Faraj Allah (d. 1386/1966) in Najaf (p. 35; for the library, see Ansari and Schmidtke, Al-
Sarifal-Murtada’s Oeuvre and Thought, p. 146 n. 233; for al-Samawi, see ibid., pp. 373ff. and passim). See also al-Jabiiri’s
introduction on Diya al-Din Yisuf b. Yahya (pp. 9-23). Agha Buzurg also mentions a copy of the siyar work al-Hadd'iq al-
wardiyya by Humayd b. Ahmad al-Muhalli (killed in 652/1254) in the Maktabat Kashif al-Ghitd’; see Agha Buzurg, Dharia,
vol. 6, pp. 291-292. The same copy, as well as a copy of the text prepared by al-Samawi, is also mentioned in Sayyid,
Sources de Uhistoire du Yémen a I'époque musulmane, p. 128; see also Husayn ‘All Mahflz, "al-Makhtatat al-arabiyya fi l-
‘Iraq," Majallat ma‘'had al-makhtatat al-arabiyya 4,no. 1 (1377/1958), pp. 195-258, here p. 225 no. 199. Moreover, accord-
ing to Muhammad Taqi Danishpazhih, “Kitabkhana-ha-yi ‘Iraq wa ‘Arabistan-i Sutidi,” Nashriyya-yi Kitabkhana-yi
Markazi-yi Danishgah-i Tihran 5 (1345 [1946]), pp. 405-583, here p. 421, the Maktabat al-Imam al-Hakim in Najaf owns a
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Figure 45. MS Lucknow, Nasiriyya Library
(Masalik al-abrar al-manziim min Jala’ al-absar).

copy of the Qur'an with the ownership note of al-Mahdi li-Din Allah ‘Abbas b. al-Manstr bi-llah al-Husayn b. al-Mutawakkil
‘ala llah, i.e., a member of the Qasimi dynasty.
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Figure 46. MS Najaf, Maktabat Muhammad ‘Ali Hibat al-Din al-Shahrastan (title page
of Ibn Abi |-Rijal’s Matla“ al-budiir).
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Figure 47. MS Najaf, Maktabat Muhammad ‘Ali Hibat al-Din al-Shahrastani

(page from Ibn Abi |-Rijal’s Matla“al-budiir).
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Figure 48. MS Najaf, Maktabat Muhammad ‘Ali Hibat al-Din al-Shahrastani
(page from Ibn Abi I-Rijal’s Matla“al-budiir).
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Figure 49. MS Najaf, Maktabat Kashif al-Ghita’ (title page of volume 1 of Nasmat al-
sahar by Diya’ al-Din Yasuf b. Yahya al-Hasani al-Yamani al-San‘ani).
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Figure 50. MS Najaf, Maktabat Kashif al-Ghita’ (title page of volume 2 of Nasmat al-
sahar by Diya’ al-Din Yasuf b. Yahya al-Hasani al-Yamant al-San‘ani).
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Figure 51. MS Najaf, Maktabat Kashif al-Ghita’ (beginning of volume 2 of Nasmat al-
sahar by Diya’ al-Din Yasuf b. Yahya al-Hasani al-Yamani al-San‘ani).
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Figure 52. MS Najaf, Maktabat Kashif al-Ghita’ (title page of Alam Nahj al-balagha by
Sadr al-Din ‘All b. Nasir al-Husayni al-Sarakhsi, copied in Zafar and dated Ramadan
701/April-May 1302).
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Figure 53. MS Najaf, Maktabat Kashif al-Ghita’ (end of Alam Nahj al-balagha by Sadr
al-Din ‘Ali b. Nasir al-Husayni al-Sarakhsi, copied in Zafar and dated Ramadan
701/April-May 1302).
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Figure 54. MS Najaf, Maktabat Kashif al-Ghita’ (end of Alam Nahj al-balagha, by Sadr
al-Din ‘Ali b. Nasir al-Husayni al-Sarakhsi, copied in Zafar and dated Ramadan
701/April-May 1302, with final colophon).
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Figure 55. MS Bombay, Kutubkhana-yi Madrasa-yi Muhammadiyya-yi Jami‘ Masjid
(title page of Shawahid al-tanzil by al-Hafiz ‘Ubayd Allah b. ‘Abd Allah al-Hakim al-
Haskant al-Nisabri).
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Another example of a work that was accessible to Zaydi scholars in Yemen as well as
to Imami scholars is Alam Nahj al-balagha, a commentary on the Nahj al-balagha written
by al-Sayyid Sadr al-Din ‘Ali b. Nasir al-Husayni al-Sarakhs (fl. late sixth/twelfth and early
seventh/thirteenth centuries). Al-Sarakhs?’s students included a number of Zaydis, and
one of them, Taj al-Din Zayd (or Ahmad) b. Ahmad b. al-Hasan al-Bayhaqr al-Barawgant al-
Hajj1, brought both the Nahj al-baldgha and the Alam Nahj al-baldgha to Yemen.®® The
Maktabat Kashif al-Ghita’ in Najaf holds a copy of the Alam Nahj al-baldgha dated
Ramadan 701/April-May 1302 that was produced fi [-mashhad al-mansdari, that is, Zafar
(Dhibin), where al-Mansdar bi-llah ‘Abd Allah b. Hamza lived and was buried (figs. 52, 53,
54). The copy, which was brought to Iraq at some stage, is now available in a facsimile
edition prepared and introduced by al-Sayyid Hasan al-Masawt al-Burdjirdi.® One of the
earliest publications of a text of a Zaydi author by an Iraqi Twelver Shi‘i scholar was
Muhammad Hasan Al Yasin al-Kazimi’s (1350-1427/1931-2006) edition of Qadi Shams al-
Din Ja‘far b. Ahmad b. ‘Abd al-Salam al-Buhladli al-Abnawt’s (d. 573/1177-78) Sharh Qasidat
al-Sahib b. Abbad, which is based on two witnesses, one held in the Ambrosiana Library in
Milan and the other in the Taymiir collection in Cairo.'%

Numerous Yemeni manuscripts are also found among the holdings of the Nasiriyya
Library in Lucknow (India), in which Imami books are otherwise strongly represented. Be-
sides some copies of works by Mu‘tazili authors that are, directly or indirectly, of Yemeni
origin,'®* the library holds codices with writings by Muhammad b. Ibrahim al-Wazir (d.
840/1436)? and al-Mansir bi-llah al-Qasim b. Muhammad (d. 1029/1620).1* The Ku-
tubkhana-yi Madrasa-yi Muhammadiyya-yi Jami® Masjid in Bombay owns a copy of
Shawahid al-tanzil li-qawa'id al-tafdil fi -ayat al-nazila fi Ahl al-Bayt by the Hanafi scholar
al-Hafiz ‘Ubayd Allah b. ‘Abd Allah al-Hakim al-Haskant al-Nisabri (d. after 470/1077-78)
(fig. 55), which circulated among the Zaydis of Yemen.!® The copy was transcribed by
Ahmad b. Yasuf b. al-Husayn b. al-Hasan b. al-Mans(r bi-llah al-Qasim b. Muhammad b.
‘All, a member of the Qasim1 dynasty of Yemen, for his own use and is dated 12 RabT" |
1169/16 December 1755. In the final colophon, the scribe identifies his antigraph as a copy
dated Jumada Il 1063/April-May 1653, which, he explains, was in the possession of
Muhammad b. al-Hasan b. al-Mansiir al-Qasim (whose private library is discussed in the

% See Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, chapter 9 and passim.

% Najaf: Dar al-Turath / Qum: Maktabat al-'Allama al-Majlisi, 1434/2013. An edition of the work was prepared by
‘Aziz Allah al-‘Ataridi and published in Tehran by Mu’assasat al-Tiba‘a wa-I-Nashr al-Tabi‘a li-Wizarat al-Thaqgafa
wa-l-Irshad al-IslamT in 1415/1994-95. Al-‘Ataridi consulted two manuscripts of the work in India, but he did not
have access to copies in Yemen or Iraq. The two Indian copies are apographs of Yemeni manuscripts.

10 Qadi Ja'far b. Ahmad al-Buhldli al-Yamant al-Mu'tazili, Sharh Qasidat al-Sahib b. ‘Abbad fi usal al-din, ed.
Muhammad Hasan Al Yasin, Baghdad: al-Maktaba al-Ahliyya, 1965. For the copy of the work in the Taymar collec-
tion, see Fihris al-Khizana al-Taymdriyya, vol. 4, p. 85 (shelf mark: majami‘ 380); here the hand is described as
khatt yamani hadith.

101 See above, n. 18.

102 ystad, “Fihrist-i diwist wa si nuskha-yi khatti,” p. 93 (al-Rawd al-basim).

103 ystadr, “Fihrist-i diwist wa st nuskha-yi khatti,” pp. 93 (al-Risalat wa-I-masa’il), 105 (Tuhfat al-walad lima ‘alayhi
al-mu‘tamad fiimamat amir al-mu’minin). For another case, see ibid., p. 106.

1% See Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, passim.
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beginning of this introduction) (fig. 56). The copy contains no information that would ex-
plain how it got to Bombay. It is possible that Tayyibis leaving Yemen for Bombay took with
them some manuscripts produced among the Zaydis.!**?

It is noteworthy that works by Imami scholars also reached Yemen. Partial copies of al-
Sharif al-Murtada’s (d. 436/1044) Ghurar al-fawa’id, or Amatli, were available in Zaydi cir-
cles.’®™ The Maktabat al-Ahqgaf in Tarim holds a sixth/twelfth-century copy of volume 5 of al-
Tibyan fi tafsir al-Qurian by al-Shaykh al-Tsi (d. 460/1067) (figs. 57, 58).1% One of the private
libraries of Yemen holds a unique copy of the K. Igrar al-sahaba bi-fadl imam al-huda wa-I-
qaraba by the Imami author Muhammad b. Ja'far al-Mashhadr (alive in 580/1184-85).1%2 The
Maktabat al-Awqaf possesses a copy of Talkhis al-maram fi ma'rifat al-ahkam by al-Hasan b.
Yasuf b. al-Mutahhar “al-‘Allama al-Hilli” (d. 726/1325), transcribed by one Hasan b. Hamdan
(?) and dated 10 Rajab 726/12 June 1326 (MS Sanaa, Maktabat al-Awgaf 1350) (figs. 59, 60).%%
Columbia University Library owns a copy of Ibrahim b. ‘All b. al-Hasan al-Kafami's (alive in
898/1492-93) Junnat al-aman al-wagiya wa-jannat al-iman al-bagiya, known as al-Misbah
(MS Or. 122), copied by Muhammad Hadi b. Mirza ‘Arab al-Shirazi five years after his return
from the hajj to Iran (fig. 62). The codex came at some stage to Yemen as it was kept in the
library of Isma‘il b. Muhammad b. Ahmad b. al-Mansdr bi-llah al-Qasim b. Muhammad, i.e., a
descendant of the founder of the Qasimi dynasty, al-Mansiir al-Qasim (d. 1029/1620) (fig. 61).
The book's transfer from Iran to Yemen may have occurred in the context of the political and
scholarly contacts between Safavid Iran and Qasimi Yemen. The titlepage also has a stamp
in Persian, suggesting that the codex was returned at some stage to Iran where it was keptin
a public library or one of the major private libraries. When and why it became part of the
collection of David Eugene Smith (1860-1944) who later donated it to Columbia University
Library is unknown.!%" MS Vienna, Austrian National Library, Cod. Glaser 113 is a copy of a

1042 For copies of Yemeni manuscripts in Indian libraries, see also Sayyid, Sources de histoire du Yémen, passim.
105 See Ansari and Schmidtke, Al-Sarif al-Murtadd’s Oeuvre and Thought, pp. 114-115.

1% For a detailed description of the codex and its history (until the early twentieth century it was stillin Iran), see
Hassan Ansari, “Athari mandagar az yik danishmand-i nashinakhta-yi imami madhhab,” Kitab-i mah-i din 47-48
(1380sh/2001), pp. 3-6.

1062 A edition of the work was published on the basis of this manuscript in Iran (ed. Lajnat al-Tahqiq fi Maktabat
al-‘Allama al-Majlisi, Markaz al-Tahqgigat wa-l-Dirasat al-Turathiyya, Qum: Maktabat al-‘Allama al-Majlisi,
1439/1396/2016). The work was first identified by Hassan Ansari, “Kitabi taza yab az Ibn al-Mashhadi,” Kitab-i
mah-i din 83-84 (1383/2004), pp. 89-93.

07 See al-Ruqayhi et al., Fihrist, vol. 2, p. 1003.

073 For a description of the manuscript, see https://openn.library.upenn.edu/Data/0032/html/ms_or_122.html (ac-
cessed 11 January 2022). The copyist of the codex, Muhammad Hadi b. Mirza ‘Arab al-Shirazi, sojourned for some
time in Mecca. On him, see Husayn al-Wathiqi, Aldm al-mujawirin bi-Makka al-mu‘azzama, 2 vols, Qum: Bustan-i
Kitab, 1395sh/1437/2016, vol. 2, pp. 731-732. For al-Kafami and his Junnat al-aman, see Kohlberg, A Medieval Muslim
Scholar at Work, pp. 90-91 and passim. For David Eugene Smith and his collections, see Kaoukab Chebaro and Jane
Rodgers Siegel, “A History of the Muslim World Manuscript Collection at the Columbia University Libraries,” Philolog-
ical Encounters 5 (2020), pp. 258-281. On the relations between the Qasimis and the Safavids, see Hassan Ansari, “D
sanad muta‘alliq bih dawra-yi Shah ‘Abbas-i duwwum-i Safawi,” Barrasi-ha-yi tarikhi, http://ansari.kate-
ban.com/post/1118 (accessed 21 January 2022); Yahya b. al-Husayn, Yawmiyyat San‘a’ fi I-qarn al-hadi ‘ashar, ed.
‘Abd Allah al-Hibshi, Abu Dhabi: al-Mujamma' al-Thagafi, 1996, passim. We thank Rasul Jazini for having brought the
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commentary (hashiya) on Jamal al-Din al-Hasan b. al-Shahid al-Thani's (d. 1011/1602-3)
Ma‘élim al-din wa-maladhdh al-mujtahidin by the prominent seventeenth-century Iranian
scholar Muhammad Salih Mazandarant (d. 1081/1671). The manuscript, which is dated
1086/1675-75 (and thus one of the earliest extant copies of the text; fig. 64), was evidently
not produced in Yemen, but some of the ownership statements on the opening page (fig. 63)
confirm that it got to Yemen at some point.1”® An interesting case is that of al-Tara’if fi
ma'rifat madhahib al-tawa’if by ‘Ali b. Masa Ibn Tawds (d. 664/1266), a polemical anti-Sunni
book that Ibn Tawds published under a pseudonym, ‘Abd al-Mahmid b. Dawid. Unaware of
Ibn Tawds’s authorship, the book circulated among the Zaydis in Yemen under the title
Nusrat al-Shra ‘ala ahl al-madhahib al-shania.**® Moreover, the Sahifa al-sajjadiyya by Imam
Zayn al-'Abidin ‘Ali b. al-Husayn al-Sajjad (d. 95/713-14) is also preserved in Yemen, with the
same chain of transmission as that found in the copies that circulated among the Imamis
(figs. 75, 76).1%° And a collection of ahadith of Imam ‘All b. Ab1 Talib that was transmitted by
the renowned Imami muhaddith and imam zada ‘Abd al-‘Azim b. ‘Abd Allah al-Hasani (d.
252/866) has been preserved in the transmission of the Yemeni Zaydi Qadi Shams al-Din
Ja'far b. Ahmad b. ‘Abd al-Salam al-Buhlali al-Abnawi. The Iranian scholar Muhammad al-‘Aft
al-Khurasani recently published a critical edition and study of the text on the basis of a man-
uscript held in a private library in Yemen (fig. 83).11°

existence of this manuscript to our attention. That the transmission of Imami books from Iran to Yemen continued
beyond the Safavid period is suggested by a Yemeni copy of al-Sahifa al-sajjadiyya al-thaniya, an addendum to al-
Sahifa al-sajjadiyya compiled by Muhammad b. al-Hasan b. ‘All al-Hurr al-Amili (d. 1104/1693) that is kept in one of
the private libraries of Yemen (figs. 70, 71). The work was edited on the basis of witnesses from Iranian libraries only
(ed. Faris Hasstin Karim, Qum: Mu’assasat al-Ma‘arif al-Islamiyya, 1421/2000-1).

W For the manuscript (without identification), see https://search.onb.ac.at/primo-explore/fulldisplay?do-
cid=ONB_alma21295730220003338&context=L&vid=ONB (accessed 11 January 2022). Muhammad Salih Mazan-
darani's commentary on the Ma‘alim was published repeatedly; for a future critical edition, MS Vienna, Cod. Glaser
113 would have to be consulted.

18 For a copy of the work under the title Nusrat al-Shi'a ‘alé ahl al-madhahib al-shania in the Maktabat Muhammad
b. al-Hasan al-1jriin Dahyan (fig. 74), see al-Wajih, Aladm, vol. 1, p. 307. A photocopy surrogate of the codex is kept in
the Maktabat al-Sayyid Muhammad b. ‘Abd al-‘Azim al-Hadi in Dahyan; see al-Wajih, Alam, vol. 1, p. 475. For the
Tard’f, see Hassan Ansari, “Tardif-i Ibn Tawls wa raddiyya-yi bar an,” Barrasi-ha-yi tarikhi, http://ansari.kate-
ban.com/post/1234 (accessed 21 January 2022); Kohlberg, A Medieval Muslim Scholar at Work, pp. 57-59 no. 51.

109 See Muhammad Husayn Hakim’s introduction to al-Sahifa al-sajjadiyya al-kamila li-I-imam Zayn al-Abidin ‘Ali
b. al-Husayn, facsimile edition of a manuscript transcribed by Ibrahim b. ‘Al al-Kaf'ami, dated 867 AH, from the
private collection of Sayyid Jalal al-Din Yunisi in Qum, introd. Muhammad Husayn Hakim, Qum: Kitabkhana-yi
Milli/Bunyad-i Muhaqqiqg-i TabatabaT, 1394sh [2015], pp. 27, 39-40. Moreover, the Maktabat al-Awqaf holds a
copy of al-Sahifa al-sajjadiyya, dated 1145/1733 and transcribed by a Yemeni, Ismafl b. al-Hasan al-Hamz al-
ma'raf bi-l-Harra, for his own use (li-nafsihi), on the basis of an antigraph copied by the aforementioned al-Mahdi
li-Din Allah Ahmad b. al-Hasan al-Qasim (d. 1092/1620). The latter’s copy reflects the copy of the prominent Imami
scholar al-Shahid al-Awwal (d. 786/1384) (figs. 66, 67, 68, 69).

10 Ahadith Amir al-Mu'minin ‘Al ‘alayhi [-saléam bi-riwdyat ‘Abd al-Azim al-Hasani wa-bi-iml@’ al-Qadr Ja‘far b.
Ahmad al-Yamani (t. 573h): Min makhtatat al-zaydiyya, ed. Muhammad al-'Afi al-Khurasani, Qum: Dar al-Hadith,
1399sh/1442 [2021]. For additional examples, see Bernard Haykel's contribution to this volume.
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Figure 56. MS Bombay, Kutubkhana-yi Madrasa-yi Muhammadiyya-yi Jami‘ Masjid

81

(final colophon of Shawahid al-tanzil by al-Hafiz ‘Ubayd Allah b. ‘Abd Allah al-Hakim

al-Haskani al-Nisaburi).
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Figure 57. MS Tarim, Maktabat al-Ahqaf 23
(title page of K. al-Tibydn by al-Shaykh al-Tiisi).
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Figure 58. MS Tarim, Maktabat al-Ahqaf 23
(end and final colophon of K. al-Tibyan by al-Shaykh al-Tisi).
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Figure 59. MS Sanaa, Maktabat al-Awqaf 1350 (title page of Talkhis al-maram fi
mar'rifat al-ahkam by al-Hasan b. Yisuf b. al-Mutahhar al-Hilli).
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Figure 60. MS Sanaa, Maktabat al-Awqaf 1350 (end and final colophon of Talkhis al-
maram fi ma'rifat al-ahkam by al-Hasan b. Yusuf b. al-Mutahhar al-Hilli).
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Figure 61. Ms. New York,
Columbia University Library,
Or. 122, title page.
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Figure 62. Ms. New York, Columbia University Library, Or. 122, colophon.
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Figure 63. Ms. Vienna, Austian National Library, Cod. Glaser 113, opening page.
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Figure 64. Ms. Vienna, Austrian National Library, Cod. Glaser 113, colophon.
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Figure 65. MS Sanaa, Maktabat al-Awqgaf 547
(title page of volume 13 of ‘Abd al-Jabbar's Mughni).
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Figure 66. MS Sanaa, Maktabat al-Jami’ al-kabir, 2090
(al-Sahifa al-sajjadiyya, titlepage).
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Figure 67. MS Sanaa, Maktabat al-Jami’ al-kabir, 2090
(al-Sahifa al-sajjadiyya, beginning of text).
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Figure 68. MS Sanaa, Maktabat al-Jami’ al-kabir, 2090
(al-Sahifa al-sajjadiyya, end of text).
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Figure 69. MS Sanaa, Maktabat al-Jami’ al-kabir, 2090
(al-Sahifa al-sajjadiyya, colophon).
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Figure 70. MS kept in a private library in Yemen
(al-Sahifa al-sajjadiyya al-théaniya, by al-Hurr al-‘Amili)
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Figure 71. MS kept in a private library in Yemen
(al-Sahifa al-sajjadiyya al-thé@niya, by al-Hurr al-‘Amili).
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Figure 72. MS Tehran, Danishgah 1437 (title page of al-Sahib b. ‘Abbad’s Risala fi |-
hidaya wa-l-dalala, allegedly written during the author’s lifetime).
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Figure 73. MS Tehran, Danishgah 1437 (end of al-Sahib b. ‘Abbad’s Risala fT I-hidaya
wa-l-dalala, allegedly with al-Sahib’s own handwriting).
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Figure 74. MS Dahyan, Maktabat Muhammad b. al-Hasan al-‘ljri [no shelfmark]
(title page of Nusrat al-Shia ‘ala ahl al-madhahib al-shani'a by ‘Abd al-Mahmud b.
Dawaud, i.e., al-Tara'if fi ma'rifat madhahib al-tawa’if by ‘Ali b. Misa Ibn Tawiis).

Figure 75. MS private library in Yemen (1ZbACF) (al-Sahifa al-sajjadiyya, title page).
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Figure 76. MS private library in Yemen (1ZbACF)
(al-Sahifa al-sajjadiyya, beginning of text).

Figure 77. MS Shahara, Maktabat al-Jami’ [no shelfmark]
(title page of K. al-Tahrish by Dirar b. ‘Amr).
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Figure 78. MS Shahara, Maktabat al-Jami‘ [no shelfmark]
(end of K. al-Tahrish by Dirar b. ‘Amr).
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Figure 79. Title page of Zayd b. ‘Ali, Minhaj al-hajj, ed. Muhammad ‘Ali Hibat al-Din al-
Shahrastani, Baghdad: ‘Ala nafaqat Aba ‘Abd Allah al-Zanjani, 1342 [1923-24].
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Figure 80. Editor’s introduction (pp. 2-3) of Zayd b. ‘Ali, Minhdj al-hajj, ed.
Muhammad ‘Ali Hibat al-Din al-Shahrastani, Baghdad: ‘Ala nafagat
Abii ‘Abd Allah al-Zanjani, 1342 [1923-24].

Figure 81. MS Sanaa, Maktabat al-Awgaf 711
(title page of K. al-Kamil f usil al-din,
by Sa‘id b. Ahmad al-‘Ujali al-Usali).
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Figure 83. MS Yemen, private library (surrogate provided
by the 1IZbACF) (beginning of a hadith collection,
Ahadith Amir al-Mu'minin ‘Ali b. Abi Talib).
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Figure 84. MS Leiden, Leiden University Library OR 487
(title page of K. al-Kamil fi usil al-din, by Sa‘id b. Ahmad al-'Ujali al-Usali).
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Figure 85. MS Leiden, Leiden University Library OR 487
(beginning of the K. al-Kamil fi usiil al-din, by S$a‘id b. Ahmad al-‘Ujali al-Usali).
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Since the final decades of the twentieth century, Iranian scholars and institutions
have been engaged in methodological study of Yemeni manuscript culture. Prompted by
the occasional entries on works by Zaydi authors in Agha Buzurg’s al-DharTa ila tasanif al-
Shi'a, Ahmad al-Husayni al-Ishkawari developed a plan to compile an inventory of the en-
tirety of Zaydi literature, and in 1977 he traveled to Yemen for an initial short visit for this
purpose. Upon returning to Qum, he began compiling the inventory on the basis of all the
reference works that were available to him. Sometime before 1992, he paid another, more
extended visit to Yemen, where he explored libraries in Sanaa, Sa‘da, Dahyan, Bagim, and
Hijrat al-Sirr. He returned to Qum with numerous photocopied manuscripts from those
places, and these are nowadays kept in the Mar‘asht Library in Qum. Al-HusaynT al-Ish-
kawarr’s efforts resulted in a three-volume publication, Muallafat al-Zaydiyya, which came
out in 1413/1992.1! The publication lists 3,346 individual titles, each entry consisting of a
brief description, information about printed editions and, occasionally, a record of manu-
script copies. Although Muallafat al-Zaydiyya is largely outdated by now, its publication
constituted a major advance in the study of Zaydism at the time. In 1992, the Iranian
scholar Muhammad Baqir Hujjati spend the month of July in Sanaa, where he visited both
the Maktabat al-Awqaf and the Maktaba al-Gharbiyya (i.e., Dar al-Makhtatat). On the basis
of the catalogues and the codices he consulted here, he prepared a list of manuscripts that
were most important in his view and should be microfilmed. However, he never managed
to return to Yemen to have the microfilms prepared.*** During the early 1990s, various
Zaydi scholars from Yemen, including ‘Abd al-Karim Jadban (1965-2013),*? visited Iran
and brought along surrogates of some 200 Yemeni codices, which they gave to Hassan An-
sari. The corpus consisted primarily of works on kalam and figh. Ansari, in turn, donated
the material to the library of the D&’irat al-Ma‘arif-i Buzurg-i Islami in Tehran, where it re-
mains today. Before 1999, a delegation of scholars from Mashhad, including Kazim Mudir

11 See al-Husayni al-Ishkawari, Muallafat al-Zaydiyya, vol. 1, pp. 19-23 for an account of the author’s engage-
ment with the Zaydi literary tradition, his various trips to Yemen, and the genesis of the work. During his time in
Yemen, al-Husayni al-Ishkawari established close relations with some of the scholars and notables of the country.
In Dahyan, he specifically mentions Muhammad ‘Abd al-‘Azim al-Hadi, in whose house he lodged when visiting
the city. He also compiled a catalog of the holdings of the latter’s library, which was published separately as
Ahmad al-HusaynT al-Ishkawari, Makhtatat Maktabat ‘Abd al-Azim al-Hadr (Dahyan-Yaman), Qum: Majma’ al-
Dhakh&'ir al-Islamiyya, 1424/2003. Mu'allafat al-Zaydiyya opens with a preface signed by Ahmad b. Muhammad
Zabara, the mufti of the Republic of Yemen at the time, and by Muhammad b. Muhammad al-Mansir, who signs
as tilmidh al-mufti—his official position was that of representative (naib) of the mufti of the Republic; see
Schmidtke, Traditional Yemeni Scholarship, pp. 45-46.

1Ha gSee his two reports, with a list of manuscripts he had earmarked for microfilming, Muhammd Bagir Hujjati,
“AshnaT ba du kitabkhana az Yaman,” Ayina-yi pazhihish 4, no. 20 (1372sh/1993), pp. 49-55; Muhammd Bagqir
Hujjati, “Guzarishi az Yaman,” Ayina-yi pazhihish 4, no. 20 (1372sh/1993), pp. 86-93. HujjatT also mentions that he
visited Rome in 1989, where he inspected some of the manuscripts held at the Accademia Nazionale dei Lincei,
and that he procured microfilms of some of them. These microfilms, he continues to explain, were later given to
the Wizarat-i Farhang wa Irshad-i Islami in Tehran.

1120n him, see Jan Thiele, “In Memoriam: ‘Abd al-Karim Gadban (1965-2013),” Chroniques du manuscrit au Yémen
21 (January 2016), pp. 2-3.
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Shana-chi, who was a professor at Mashhad University, went to Sanaa twice. The delega-
tion visited the Maktabat al-Awqgaf and selected codices they wished to have scanned. In
1999, Muhammad Wafadar Muradi traveled to Sanaa on behalf of the Astan-i Quds-i
Radawri Library. He spent several months in the city and prepared microfilms of around 200
codices in the Maktabat al-Awqaf, chosen on the basis of the list prepared by Kazim Mudir
Shana-chi and his colleagues, as well as of selected codices held by private libraries in
Yemen. The microfilm collection he brought back to Mashhad is nowadays housed in the
Astan-i Quds-i Radawi Library.'** In 2001 and 2002, the Markaz-i Asnad wa Tarikh-i
Diplumasi, which belongs to the Iranian Ministry of Foreign Affairs, sponsored three ex-
tended scholarly expeditions of Iranian scholars, including Hassan Ansari, to Yemen (to
Sanaa, Sa‘da, and Tarim in Hadramawt). The Iranian delegation brought back duplicates
of all the microfilms that had been prepared by the various earlier Egyptian and Kuwaiti
expeditions, as well as those that had been produced by the Dar al-Makhtatat in Sanaa
over time. The members of the delegation were also granted permission to go through the
holdings of the Maktabat al-Awqaf and the Dar al-Makhtitat and microfilm any codex they
deemed worthwhile, and their selections amounted to several hundred codices. Moreover,
they visited a number of private libraries and made paper photocopies of selected codices,
and they made arrangements to have some 2,000 privately held manuscripts scanned, a
task that was completed over several years.** Copies of these were also given to the Mu’as-
sasat al-lmam Zayd b. ‘Ali al-Thaqafiyya (Imam Zayd bin Ali Cultural Foundation, IZbACF).
During one of these trips, Hassan Ansari discovered a precious codex in the library of the
Shahara mosque that had been copied around 540/1145 and contained several texts in-
cluding Dirar b. ‘Amr’s (d. ca. 200/815) K. al-Tahrish (figs. 77, 78) and Abu ‘Ali al-Jubba’s
(d.303/915) K. al-Magalat. It was Ansari who identified the two works, and he subsequently
published on them on various occasions.** Upon returning to Tehran, Ansari also prepared

13 Muhammad Wafadar Muradi, “Fihrist-i alifba’-yi mikrafilm-ha-yi tahiyya shuda az Kitabkhana-yi Jami*i
San‘a’,” Ma'rifat al-athar: Majmi‘a-yi maqalat-i nuskha-yi shinasi wa majmi‘a-ha-yi khatti, Tehran: n.p., 1381sh
[2001], pp. 178-213.

14 Hassan Ansari published a report of his trips to Yemen as well as a handlist of the manuscripts he had inspected
in Yemen in “Guzarishi az nuskha-ha-yi khatti-yi Yaman,” Ayina-yi mirdth 12, no. 7 (1380sh/2001), pp. 105-111, and
“Majmi‘a-yi Tawds-i Yamani namad hudar-i Iran dar Yaman,” Kitab-i mah-i din 51-52 (1380sh/2001), pp. 18-31.

15 Hassan Ansari, “Kitabi kalami az Dirar b. ‘Amr,” Kitab-i mah-i din 89-90 (1383-84sh [2004-05]), pp. 4-13; Hassan
Ansari, “Kitab al-Tahrish li-Dirar b. ‘Amr,” trans. ‘Ali ‘Abbas al-Ward1, Nusds mu‘dsara 13 no. 50 (1439/2018), pp.
299-318; Hassan Ansari, “Ab( ‘Ali Jubbam wa Kitab al-Magqalat,” Kitab-i mah-i din 91/92 (1384sh/2005), pp. 4-11;
Hassan Ansari, “Abu ‘Ali Jubba'l wa-Kitab al-Maqalat,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/2789
(accessed 21 January 2022); Hassan Ansari, “Abt ‘Ali Jubba' et son livre al-Magalat,” ACommon Rationality: Mu ta-
zilism in Islam and Judaism, ed. Camilla Adang, Sabine Schmidtke, and David Sklare, Wiirzburg: Ergon, 2007,
pp. 21-37 (see ibid. pp. 23-24 for a description of the codex). Ansari’s discovery predates the publication of ‘Abd
al-Salam al-Wajih’s catalog of the library (Masadir, vol. 2, pp. 593-623). Al-Wajih describes the codex in Masadir,
vol. 2, p. 616 no. 69, but without identifying either of the two works. He names the author of the Tahrish as “Dirar
al-Kafi,” simply reproducing the name on the title page (fig. 77) and thus indicating that he did not know who
the author is. As for Aba ‘Ali’s Magalat, al-Wajih describes the text as kitab hawla [-firaq but remains unaware of
the true identity of the work and its author. Ansari’s discovery and identification of the two works are acknow-
ledged in van Ess, Der Eine und das Andere, vol. 1, pp. 132-133, 158 and in Josef van Ess, review of Bar-rasiha-yi
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a detailed description of every codex in the Wafadar Muradi collection as well as of all of
the photocopied manuscripts that were brought back from Yemen. The majority of those
photocopied codices were printed out and bound individually, accompanied by Ansari’s
description at the beginning of each codex.!® By the end of 2002, several sets of the entire
collection of close to 500 codices had been produced and made accessible in all major Ira-
nian libraries, including the Majlis Library and the library of the D&’irat al-Ma‘arif-i Buzurg-
i Islami in Tehran, the Astan-i Quds-i Radawr Library in Mashhad, and the Mar‘ashi Library
in Qum. At the time, this collection, also known as the “Tawdis-i Yamani Series,” consti-
tuted one of the largest consolidated collections of Yemeni manuscript surrogates world-
wide.'*” The 2001/2 expedition also led to the publication (in 2001) of a catalog, Tawds-i
yamani: Fihrist-i mikrafilm-ha-yi majmi’‘a-yi Dar al-makhtitat-i San'a’.**® While this volume
is unrelated to the aforementioned “Taws-i Yamani Series,” it includes entries on all man-
uscripts in Yemeni libraries that had been microfilmed by the Egyptian and Kuwaiti expe-
ditions as well as the Dar al-Makhtatat. It was prepared on the basis of duplicates of the
microfilms that the Yemeni authorities had provided to the Iranian delegation. Finally, the

tarihi dar hauza-yiIslam ve tasaiyu‘/ Historical Studies in the Field of Islam and Shiism, by Hassan Ansari, Der Islam
91 (2014), pp. 161-242, here p. 163. In 2014, Hiiseyin Hansu and Mehmet Kaskin published an edition of the K. al-
Tahrish without remarking on the history of the codex. In their respective reviews of the publication, both Sean
Anthony and Josef van Ess criticize the poor quality of the edition and lament the editors’ failure to mention
Ansari’s role in the discovery and identification of the text; see Sean Anthony, review of Kitab al-Tahrish, by Dirar
ibn ‘Amr al-Ghatafani, ed. Hiiseyin Hansu and Mehmet Kaskin, Journal of Near Eastern Studies 76 (2017), pp. 199-
203; Josef van Ess, “Das K. at-Tahris des Dirar b. ‘Amr: Einige Bemerkungen zu Ort und Zeit seiner Abfassung,”
Josef van Ess, Kleine Schriften, ed. Hinrich Biesterfeldt, Leiden: Brill, 2018, pp. 2461-2500. Although a critical edi-
tion of Abl ‘Ali al-JubbaTs Magalat had been announced by Ansari, three other scholars, Ozkan Simsek,
A. iskender Sarica, and Yusuf Arikaner went ahead and published the text (Aba ‘Ali al-JubbaT, K. al-Magalat =
Kitabi’l-Makalat: itikadi Mezheplere Yénelik Klasik Bir Elestiri, ed. Uzkan Shimshak, ‘Abd al-Karim Iskandar Sariha,
and Yasuf Arikanar, Istanbul: Mu‘tezile Kitapligi, 2019), and although they refer to Ansari’s publications on the
work, they fail to mention his role in the text’s discovery and identification.

16 Some of Ansari’s detailed descriptions have been published; see Hassan Ansari, “Az nuskha-ha-yi San‘a’ (1),”
Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/2823 and 2502; Hassan Ansari, “Az nuskha-ha-yi San‘a’ (2),”
Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/2824; Hassan Ansari, “Nuskha-ha-yi khatti-yi digar az San‘a’
(3),” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/3130 (all accessed 21 January 2022); Hassan Ansari, Az
ganjina-ha-yi nusakh-i khatti: Mu‘arrifi-i dast niwisht-ha-yi arzishmand az kitabkhana-ha-yi buzurg-i jahan dar
hawza-yi ‘uldm-i islami, 1sfahan: Daftar-i tablighat-i islami hawza-yi ‘ilmiyya-yi Qum, 2015, pp. 339-344.

17 That the collection was also accessible for non-Iranian scholars was experienced by Sabine Schmidtke, who
consulted the “Tawdis-i Yamant Series” in 2002 during a visit to the Majlis library. She was also provided with
digital images of some of the microfilms held by the Astan-i Quds-i Radawi Library as a result of Wafadar Muradi‘s
expedition to Sanaa.

N8 Tawds-i yaman: Fihrist-i mikrafilm-ha-yi majma‘a-yi Dar al-Makhtatat-i San'@’, ed. ‘Abd al-Tawwab Ahmad ‘Al
al-Mashrigi and Muhammad Salih Yahya al-Qadi, Qum: Kitabkhana-yi Buzurg-i Hadrat-i Ayat Allah al-Uzma
Mar‘ashi Najafi / Tehran: Markaz-i Asnad wa Tarikh-i Diplumast: Idara-yi ‘Umami-yi Makhtdtat-i Sazman-i Mazih-
ha, Athar wa MakhtGtat, 1421/2001. For an index to the volume, see ‘Abd al-Karim al-Kirmani, Kashshaf makhtatat
Kitab al-Tawds al-Yamanr: Fihris majmi‘at al-mikrdfilm li-Dar al-Makhtatat ff San‘d’, [Baghdad:] Muassasat al-
Rafid li--Matb0‘at, 2018.
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Iranian delegation brought back to Tehran the raw material for a new catalog of the hold-
ings of the Dar al-Makhtitat/al-Maktaba al-Gharbiyya in Sanaa and of the Maktabat al-
Ahqgafin Tarim, and these catalogs were prepared for publication in collaboration with the
Mar‘ashi Library in Qum.*®

In 2004, UNESCO launched a project aimed at supporting documentation and con-
servation of the manuscript holdings of the Dar al-Makhtitat.’?® The various digitization
efforts supported by the German Foreign Office (“Preserving Yemen’s Cultural Heritage:
The Yemen Manuscript Digitization Project” [YMDP], 2010)*** and the Deutsche For-
schungsgemeinschaft in conjunction with the National Endowment for the Humanities
and the IZbACF (“The Yemen Manuscript Digitization Initiative” [YMDI], 2010 through
2013)'22 were also aimed at digitizing selected private collections. The manuscripts filmed
within the framework of the YMDP are now accessible through HMML’s virtual reading
room.'?* The manuscripts filmed under the aegis of the YMDI are accessible through Prince-
ton University Library.'?* The most recent initiative to provide open access to the Zaydi
manuscript tradition for scholars worldwide is “The Zaydi Manuscript Tradition (ZMT): A
Digital Portal” (curated by Hassan Ansari and Sabine Schmidtke), a joint project initiated

19 Ahmad Muhammad Tsawi et al., Fihris al-makhtitat al-yamaniyya li-Dér al-Makhtatat wa-I-Maktaba al-Ghar-
biyya bi-lI-Jami‘al-kabir, San@’, 2 vols., Qum: Kitabkhana-yi ‘Umami-yi Hadrat Ayat Allah al-'Uzma Mar‘ashi Najafi,
1426/2005. An index to the catalog was published separately as Farid Qasimla, Namaya-yi Fihris al-makhtitat al-
Yamaniyya, Tehran: Markaz-i Chap wa Intisharat-i Wizarat-i Umur-i Kharija, Markaz-i Asnad wa Tarikh-i Diplumasi,
1386 [2007]. The catalog of the Maktabat al-Ahqaf was published in 2004 as ‘Abd Allah b. Husayn b. Muhammad
al-‘Aydaris and ‘Abd al-Qadir b. Salih b. Shihab, Fihris makhtatat Maktabat al-Ahqaf bi-Muhafazat Hadramawt, al-
Jumbhdriyya al-Yamaniyya, Qum: Kitabkhana-yi Buzurg-i Hadrat Ayat Allah al-'Uzma Mar'ashi Najafi, 1383 [2004],
followed by a revised and enlarged version, ‘Abd Allah b. Husayn b. Muhammad al-‘Aydars, ‘Abd al-Qadir b. Salih
b. Shihab, and ‘Abd al-Rahman al-Saqqaf, Fihris al-makhtatat al-yamaniyya li-Maktabat al-Ahqaf bi-Muhafazat
Hadramawt, al-Jumhdriyya al-Yamaniyya, 3 vols., Qum: Kitabkhana-yi Buzurg-i Hadrat Ayat Allah al-Uzma
Mar‘ashi Najafi, 1430/1388/2009. The following catalog of a smaller library in Sa‘da was published within the same
framework: ‘Abd Allah Hamud Dirham al-‘Izzi, Fihrist makhtatat Maktabat Mazar al-Imam Yahya b. al-Husayn al-
Hadiila al-haqq, Sa‘da, al-Jumhdriyya al-yamaniyya, Qum: Kitabkhana-yi ‘Umami-yi Hadrat Ayat Allah al-‘Uzma
Mar‘ashi Najafi, 1425/2004. For the catalog and the library, see also Sabine Schmidtke, “The Intricacies of Captur-
ing the Holdings of a Mosque Library in Yemen: The Library of the Shrine of Imam al-Had1, Sa‘da,” Manuscript
Studies: A Journal of the Schoenberg Institute for Manuscript Studies 3 (2018), pp.220-237. For the continued
scholarly collaboration between Iran and Yemen, see also Anne Regourd’s contribution to this volume.

120 Antonio Mirabile, “UNESCO Project for San‘a-Yemen Dar al-Makhtutat (House of Manuscripts) Collections,”
2014; see also Chroniques du manuscrit au Yémen 1 (2006), “Actualités,” “Catalogage, codicologie, numérisation,
préservation/conservation: Actualité yéménite.”

21 Sabine Schmidtke and Jan Thiele, Preserving Yemen’s Cultural Heritage: The Yemen Manuscript Digitization
Project, Sanaa: Botschaft der Bundesrepublik Deutschland and Deutsches Archdologisches Institut, Orient-Abtei-
lung, AuBenstelle Sanaa, 2011. Another outcome of this project is an online exhibition sponsored by Google Arts
& Culture, “Yemeni Manuscripts: The Digital Bab al-Yemen, Freie Universitat Berlin,” https://artsandcul-
ture.google.com/partner/the-digital-bab-al-yemen (accessed 9 December 2021).

22 Nancy Um, “Yemeni Manuscripts Online: Digitization in an Age of War and Loss,” Manuscript Studies 5 (2020),
pp. 2-48.

123 See https://www.vhmml.org/ (accessed 9 December 2021).

124 See http://pudl.princeton.edu/collections/pudl0079 (accessed 9 December 2021).
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in 2017 by the Institute for Advanced Study in Princeton, NJ, in partnership with the HMML
and funded by the National Endowment for the Humanities, the Carnegie Corporation of
New York, the Charles & Lisa Simonyi Fund for Arts and Sciences, the Gerard B. Lambert
Foundation, the Middle East Center at the University of Pennsylvania, the Ruth Stanton
Foundation, and Sherwin Seligsohn. The initiative consists of two components: a digital
portal, which is hosted on the website of the Institute for Advanced Study,'* and HMML'’s
virtual reading room, vHMML, which serves as a repository of digital surrogates of manu-
script codices.*?® The purpose of the ZMT is threefold. Through its digital portal, it serves
as acomprehensive research guide to relevant collections of Zaydi manuscripts, providing
precise information on the location of each collection with a full list of its holdings and the
relevant bibliography for every single codex. Each entry in the portal is linked to a corre-
sponding entry in the vHMML. Each manuscript thus has a permanent link and a stable
HMML Project Number—a unique identifier that is particularly important for the holdings
of private libraries, which as a rule do not have shelf marks. In the second phase of the
project, full metadata are being produced for the manuscripts included in the project using
the vHMML’s cataloging tools. These measures will also effectively democratize access to
the Zaydi manuscript tradition, which is expected to result in an upsurge in this important
field of study. For the first time, scholars in Yemen will have unlimited access to their own
intellectual, cultural, and religious heritage as reflected in the Zaydi manuscripts pre-
served in Europe, North America, and other Middle Eastern countries through a single con-
solidated platform.'?

Of the various nongovernmental organizations currently digitizing holdings of private
libraries within Yemen, the IZbACF has been the most active since around 2000.1% In No-
vember 2021, the Gerda Henkel Foundation, within its Funding Initiative Patrimonies,
awarded IZbACF another grant to capture the holdings of some of the private libraries in
Kawkaban.'® Most of the digital surrogates that have been produced by the IZbACF over
the past two decades are today available, through open access, on a website sponsored
by the Omani Ministry of Endowments and Religious Affairs.’* However, although the open

125 See www.ias.edu/digital-scholarship/zaydi_manuscript_tradition (accessed 9 December 2021).

126 See https://hmml.org/stories/hmml-partners-with-the-institute-for-advanced-study-to-share-threatened-
manuscript-heritage-from-yemen-and-neighboring-countries/ (accessed 13 December 2021).

27 For the continuously growing list of collections included in the project, see https://projects.ias.edu/zmt/ (ac-
cessed 10 December 2021). The digital divide between Yemen and the rest of the world will hopefully shrink over
the coming years to allow uninhibited access to the digitized material. For the current situation and possibilities
to improve it, see A. N. Nosary and G. M. Al-Asadi, “Bridging the Digital Divide in Yemen,” 2021 1st International
Conference on Emerging Smart Technologies and Applications (eSmarTA), 2021, pp. 1-8, doi: 10.1109/eSmarT-
A52612.2021.9515744.

128 Qver the past two decades, the IZbACF, as well as other nongovernmental institutionsin Yemen such as Markaz
Badr al-‘Ilmi, which was founded by al-Murtada b. Zayd al-Mahatwari (1373-1436/1954-2015), have also been
actively engaged in preparing editions of works by Zaydi authors. For the Markaz Badr and its founder, see also
Gabriele vom Bruck’s contribution to this volume.

129 Email communication Gerda Henkel Foundation to Sabine Schmidtke, 21 November 2021. For the funding line,
see https://www.gerda-henkel-stiftung.de/en/patrimonies (accessed 10 December 2021).

130 See https://elibrary.mara.gov.om/ (accessed 10 December 2021).
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access it provides is commendable, the website offers no useful search functions and al-
lows only online viewing. The inbuilt viewer is very basic and permits only limited magni-
fication, and browsing can only be done page by page. The viewer offers the option of hav-
ing a table of contents as a sidebar when viewing a manuscript, but this function did not
work in practice—when we consulted the site, the sidebar remained blank. The site does
not comply with current technical standards, such as the International Image Interopera-
bility Framework (IlIF) standard, and it is thus a stand-alone product that is not interoper-
able with any other digital repository containing related material. The metadata for the
thousands of codices are rudimentary at best, especially in the case of multitext volumes,
which represent the majority of the material. Moreover, there is no record for any of the
surrogates about the whereabouts of the physical codices, which makes it hard to refer to
the individual codices properly or to get a sense of the holdings of the many individual
private libraries in Yemen. The shelf mark system (ZA 001 through 695, as of 26 November
2021) does not correspond to the numbering of the CDs containing digital surrogates of
Yemeni manuscripts that have been produced and disseminated by the IZbACF since the
2000s.

The history and holdings of the many private libraries throughout Yemen therefore
remain largely undocumented, and their current situation is in most cases uncertain. The
Qdima bi-l-makhtitat al-‘arabiyya al-musawwara bi-mikrifilm min al-Jumhdriyya al-
‘arabiyya al-yamaniyya, prepared by members of the second Egyptian expedition to
Yemen in 1964, remains vague about the ownership of some of the microfilmed manu-
scripts, with statements such as “fi milk ahad ‘ulama’ San‘'é’,”*** “musawwar ‘an nuskha ft
milk ahad ‘ulama’ San'ad’,”** and “al-kutub al-musddara bi-madinat Ta'izz.”*** Similar ob-
servations can be made of the many Yemeni manuscript surrogates that are held by the
Mar‘ashi Library in Qum and other Iranian libraries.** Only a fraction of the smaller libraries
of Yemen have been cataloged systematically thus far, and the few available catalogs seem
to cover only portions of these libraries’ holdings. Important contributions in this regard
have been made by two Yemeni scholars. ‘Abd Allah Muhammad al-Hibsh1 published
handlists of the holdings of various private libraries during the 1970s and brought these

31 Qa’ima, pp. 9-10 no. 86.

32 Qa’ima, p. 18 no. 163.

13 Qgaima, pp. 1 no.2,7no0.59, 12 no. 107, 14 no. 133, 17 nos. 154-155, 18 no. 159, 19 no. 169, 22 nos. 194 and 196,
24 no. 217, 28 no. 252, 32 nos. 283 and 286, 33 no. 296, 38 no. 326, 39 no. 338, 46 no. 388, 51 no. 429, 52 no. 439,
53 nos. 444 and 452, 54 no. 461.

134 H3'in, Fihrist, vol. 2, pp. 290, 332, 333 (“az nuskha-yi kitabkhana-yi shakhst dar San‘a™), 314, 337 (“az nuskha-yi
kitabkhana-yi shakhsi dar Yaman”), 339 (“az nuskha-yi kitabkhana-i dar San'a™); Hafiziyan Babull, Fihrist, vol. 3, p.
276;vol. 4, pp. 255, 363, 402, 447,500, 516, 542, 544, 551; vol. 5, pp. 286, 393 (“nuskha-yi asl dar yiki az kitabkhana-
ha-yi Yaman”); vol. 3, p. 537 (“nuskha-yi asl dar yiki az kitabkhana-ha-yi San‘a’ dar Yaman?”); vol. 4, p. 324 (“nus-
kha-yi asl dar yiki az kitabkhana-ha-yi shahr San‘a’ dar Yaman mahfiz ast”); al-Ishkawari, Fihrist-i nuskha-ha-yi
‘aksi, vol. 1, pp. 32 no. 20, 33 no. 21, 54-55 nos. 40-41, 79-80 no. 66, 84-92 no. 71, 113 no. 90, 133-135 no. 113,
198-199 no. 177, 400-403 no. 341; vol. 3, p. 68 no. 876; vol. 7, pp. 333-334 no. 2735 (“kitabkhana-i dar Yaman”).
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handlists together in a volume published in 1994.%** ‘Abd al-Salam al-Wajih (b. 1957) pub-
lished a two-volume catalog describing the holdings of thirty-nine private libraries in
Yemen in 2002.1%¢ Al-Wajih has announced additional volumes, but these have not yet ma-
terialized. Additional materials are included, however, in the second revised and enlarged
edition of al-Wajih’s Alam al-mu‘allifin al-Zaydiyya.™*” Moreover, as mentioned earlier,
handlists for individual private collections have also been produced by Ahmad al-Husayni
al-Ishkawar, ‘Abd Allah Hamid Dirham al-‘Izz1, and others.'*

Additional factors complicate efforts to obtain precise information on the holdings of
private libraries. Family libraries change ownership from generation to generation and are
often divided among the heirs. It is frequently unclear whether a library mentioned in ear-
lier literature still exists, and if it does, under whose ownership.*** Moreover, for centuries
manuscripts have been a commodity in Yemen. Analyzing the ownership statements in the
codices of the Munich Caprotti collection, Florian Sobieroj has remarked on the frequency
with which the manuscripts changed hands,'* and the quantity and quality of Yemeni
manuscripts that have been traded between the end of the nineteenth century and today
show that manuscripts continue to be goods in high demand. In the meantime, reports of
incidents of severe damage, systematic destruction, looting of libraries, and illicit trade in
manuscripts abound.** This is all the more deplorable since the Zaydis of Yemen have pre-
served for centuries not only their own Zaydi-Shi‘i tradition but also the heritage of non-
Zaydi strands, especially the intellectual heritage of Mu‘tazilism. It cannot be denied that
an anti-Shi‘i and anti-rational bias plays an important role in making Yemen’s cultural her-
itage a target. According to a Qatari scholar, who prefers to remain anonymous, “Yemen is

135 Al-Hibshi, Fihris makhtatat ba'd al-maktabat al-khdssa fi I-Yaman. See also above, n. 71. See also ‘Abd Allah
Muhammad al-Hibshi, Masadir al-fikr al-islami i [-Yaman, Abu Dhabi: al-Majma‘ al-Thaqafi, 2004, and ‘Abd Allah
Muhammad al-Hibshi, Mu‘allafat hukkam al-Yaman, ed. Elke Niewdhner, Wiesbaden: Harrassowitz, 1979.

136 Al-Wajih, Masadir.

137 See also ‘Abd al-Salam b. ‘Abbas al-Wajih, “Makhtatat madinat Shahara wa-usaruha al-ilmiyya,” Journal of
Islamic Manuscripts 5 (2014), pp. 357-380.

138 E g, Anne Regourd (ed.), Catalogue partiel de la bibliothéque des Wagfs de la Grande mosquée Dhamar, Sanaa:
Centre frangais d’archéologie et de sciences sociales, 2008.

13 See al-Wajih, Masadir, vol. 1, p. 42; al-Wajih, “Makhtatat madinat Shahara”; also Anne Regourd, “Introduction:
Sur la trace de Phistoire des collections et des bibliothéques du Yemen,” Journal of Islamic Manuscripts 5 (2014),
pp. 111-124, here p. 123.

0 Florian Sobieroj, Arabische Handschriften der Bayerischen Staatsbibliothek zu Miinchen unter Einschluss einiger
tiirkischer und persischer Handschriften, vol. 1, Stuttgart: Steiner, 2007, p. xxiii.

11 See, e.g., Christian C. Sahner, “Yemen’s Threatened Cultural Heritage,” Wall Street Journal, 25 December 2018,
https://www.wsj.com/articles/yemens-threatened-cultural-heritage-11545739200?reflink=desktopweb-
share_permalink (accessed 21 January 2022); Najm aldain Qasem and Rose Chacko, “Stolen Heritage: The Illegal
and Rising Trade in Yemen’s Rare Manuscripts,” New Arab, 10 June 2021, https://english.alaraby.co.uk/fea-
tures/stolen-heritage-illicit-trade-yemens-rare-manuscripts (accessed 21 January 2022); see also the contribu-
tions by Gabriele vom Bruck and Anne Regourd to this volume. For examples of Wahhabr attacks on libraries in
Hadramawt during the nineteenth century, see ‘All Salih al-Khalaqi, Hamla bin Qamla al-wahhabiyya ala
Hadramawt: al-Qarn al-thalith ‘ashar al-hijri/al-tasi‘ ‘ashar al-miladi, al-Mukalla: n.p., 1442/2021, pp. 53-54, 61-
62.
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now one of the main sources for looting of artifacts, including ancient manuscripts, in the
region” as a result of the ongoing war in the country.*?

The many advances in the study of the Yemeni Zaydi manuscript tradition over the
course of the twentieth and twenty-first centuries** have given rise to a vibrant international
community of scholars who are engaged in various aspects of Zaydi studies, a trend that
promises continued growth. What is still needed for the manuscripts themselves are detailed
and reliable catalogs of the holdings of all private libraries in Yemen as well as of the various
pertinent collections outside of Yemen. Important collections that have so far not been cat-
aloged include the Glaser collection in the Austrian National Library, the Dubbiosi collection
in Rome, and the Sarnelli collection in Rome and Naples, as well as some collections of Yem-
eni manuscripts in the libraries of Saudi Arabia. In addition, the collections of Yemeni manu-
scripts in Europe, the Middle East, and Turkey that have been cataloged in the past need to
be reinvestigated carefully with the aim of producing new and better catalogs—the earlier
catalogs (some of which date back to the nineteenth century) contain numerous errors and
misidentifications,*** and no attention has been paid to the rich historical paratextual ma-
terials found in the individual codices.’*® In the years 2008-2013, within the framework of
the European Research Council (ERC) Advanced Research Grant “Rediscovering Theological
Rationalism in the Medieval World of Islam” (directed by Schmidtke), Ansari visited the rele-
vant libraries in Istanbul, Leiden, London, Milan, Munich, Paris, Vienna, and, of course, Berlin
(where the project was based) repeatedly and for extended periods of time in order to pre-

142 Email communication to Sabine Schmidtke, 21 November 2021. See also the 2019 report of the Antiquities
Trafficking and Heritage Anthropology Research (ATHAR) Project: Amr al-Azm and Katie A. Paul, Facebook’s Black
Market in Antiquities: Trafficking, Terrorism, and War Crimes, ATHAR Project: Antiquities Trafficking and Heritage
Anthropology Research Project, June 2019, http://atharproject.org/wp-content/uploads/2019/06/ATHAR-FB-Re-
port-June-2019-final.pdf, pp. 39-40, as well as the project’s website, https://atharproject.org/ (both accessed 10
December 2021). This also includes fragments of early Quran copies of Yemeni provenance; see, e.g., Ahmad
Shakir, “Waraga quraniyya mubakkira bi-l-khatt al-ma’il min Muthaf Tariq Rajab bi-l-Kuwayt,” tafsir.net/arti-
cle/5218 (accessed 21 January 2022).

143 See Sabine Schmidtke, “The History of Zaydi Studies: An Introduction,” Arabica 59 (2012), pp. 185-199, and
the editors’ introduction to David Hollenberg, Christoph Rauch, and Sabine Schmidtke (eds.), The Yemeni Manu-
script Tradition, Leiden: Brill, 2015. Over the past decade, a considerable amount of new scholarship in this field
has been produced.

32 1n Berlin, Milan, and Vienna, for example, six manuscripts are identified either on the titlepages or in the respective
catalogs and handlists as the K. al-Tibyan by Nashwan al-Himyari (d. 573/1178), namely MSS Berlin, Staatsbibliothek zu
Berlin, Glaser 182, 229,232, 236, MS Vienna, Austrian National Library, Cod. Glaser 108, and MS Milan, Ambrosiana, arab.
C 18. Hassan Ansari has inspected all six manuscripts—none of them is in fact by Nashwan al-Himyari; see Hassan Ansari,
“Nashwan Himyari wa nuskha-ha-yi tafsir-i Quran-i u,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1910 (ac-
cessed 21 January 2022). The electronic catalog entry for MS Berlin, Staatsbibliothek zu Berlin, Glaser 232 has in the
meantime been corrected; see https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=1046459163 (accessed 14 January
2022).

1430 See, for example, Christoph Rauch, “Place Names in Colophons and Notes of Yemeni Manuscripts,” Journal of
Islamic Manuscripts 13 (2022), pp. 81-166, who shows that Wilhelm Ahlwardt, for example, mentioned the place
of transcription for only a fraction of the Yemeni codices of the Berlin Glaser collection.
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pare full descriptions of the material. Some of his findings have already been published; oth-
ers have not, for the time being.'** Moreover, the catalogs of the two major public libraries in
Sanaa, Maktabat al-Awgaf and Dar al-Makhtitat, need to be replaced by more detailed, reli-
able, and comprehensive catalogs of their respective holdings. The continuing efforts to dig-
itize manuscript collections in Yemen and beyond are commendable and will certainly help
generate even more scholarly interest in Zaydism, which, in turn, will facilitate the task of
producing new catalogs. Furthermore, comprehensive and detailed catalogs, especially of
libraries within Yemen, would serve as an indispensable and effective tool in combating illicit
trafficking of manuscripts.

Afurtherimportant step will be the production of reliable critical editions of the literary
products of Zaydi authors, as well as of works by non-Zaydi scholars that are preserved pri-
marily or even exclusively in Yemeni manuscripts. The task at hand is enormous. Its chal-
lenges are compounded by the unprofessional practices that can occasionally be observed
in the use of manuscripts; some of these have been discussed in the course of this study.*®
Moreover, the growing tendency to re-“edit” works that have already been published in reli-

144 Before the ERC project, in 2007, Ansari investigated the collections of Yemeni manuscripts held by the Vatican
and the Accademia Nazionale dei Lincei e Corsiniana in Rome. For Berlin, see Ansari, Az ganjina-ha-yi nusakh-i
khatti, pp. 413-423, as well as the following posts on Ansari’s blog Barrasi-ha-yi tarikhi: “Nuskha-ha-yi digar az
Birlin (3),” http://ansari.kateban.com/post/3114; “Nuskha-ha-yi digar az Birlin (4),” http://ansari.kate-
ban.com/post/3115; “Nuskha-ha-yi Birlin (5),” http://ansari.kateban.com/post/3116; “Nuskha-ha-yi Birlin (6),”
http://ansari.kateban.com/post/3117.” For Leiden, see Hassan Ansari, “Mu‘arrifi-yi nuskha-ha-yi Laydin (1),” Bar-
rasi-ha-yi tarikhi, http://ansari.kateban.com/post/3495. For Milan, see Ansari, Az ganjina-ha-yi nusakh-i khatti,
pp. 434-452, and the following blog posts: “Nuskha-ha-yi Ambriziana (3),” http://ansari.kateban.com/post/3122;
“Nuskha-ha-yi Ambriziana (4),” http://ansari.kateban.com/post/3124; “Nuskha-ha-yi Ambriziana (5),”
http://ansari.kateban.com/post/3127; “Majmi‘a-yi digar az nuskha-ha-yi khatti dar Khitabkhana-yi Ambriziana
(6),” http://ansari.kateban.com/post/3219; “Majmi‘a-yi digar az nuskha-ha-yi khatti dar Khitabkhana-yi Am-
briziana (7),” http://ansari.kateban.com/post/3494. For Munich, see Ansari, Az ganjina-ha-yi nusakh-i khatti, pp.
392-412. For Paris, see Ansari, Az ganjina-ha-yi nusakh-i khatti, pp. 388-391. For Rome, see Hassan Ansari,
“Mu‘arrifi-yi chand nuskha,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/3006. For Vienna, see Hassan
Ansari, “Nuskha-ha-yi digari az Kitabkhana-yi Wian (Majmi‘a-yi Gilazir),” Barrasi-ha-yi tarikhi, http://ansari.kate-
ban.com/post/3113 (all accessed 21 January 2022); Ansari, Az ganjina-ha-yi nusakh-i khatti, pp. 424-433.

145 See above, nn. 8, 73, 115. Another example is the case of the K. al-Muktafi fi I-naqd ‘ald man yaqalu bi-l-imam
al-mukhtafi, by the Zaydi Mu‘tazili author Aba [-Qasim Muhammad b. Ahmad b. al-Mahd1 al-Hasani (d. 465/1073).
The refutation is preserved in a single manuscript, copied in 605/1208-9 in Rayy and brought to Yemen by the
Zaydi scholar al-Murtada b. Sarahang b. Muhammad al-Husaynt al-‘Alawt al-Mar‘ashi (Ms. Sanaa, Dar al-ma-
khtatat, majma‘a 3189/1). The copy was identified by Hassan Ansari, who published about it on two occasions;
see Hassan Ansari, “Nuskha-yi khatti-yi yik raddiyya-yi kuhansal-i zaydi az Nishabur-i sada-yi panjum dar rabita
bah andisha-yi ghaybat-i imam,” Barrasi-hd-yi tarikhi, https://ansari.kateban.com/post/1929, and “Yik raddiyya-
yi kuhansal-i zayd1 az Nishabir sada-yi panjum bar Kitab al-Mugni*i Sharif-i Murtada dar-bara-yi mas’alat ghay-
bat-i imam (2),” Barrasi-ha-yi tarikhi, https://ansari.kateban.com/post/1984 (both accessed 23 February 2022).
The K. al-Muktafi has been published in an edition prepared by Kazim al-Zaydi and published in 1442/2021 (n.p.:
s.n.) under the title al-Naqd al-muktafi ‘ald man yaquilu bi-l-imam al-mukhtafi. The editor’s introduction, which
should be used with caution, is essentially based on the abovementioned two publications by Ansari, though the
editor refrains from citing them.
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able critical editions without any valid scientific justification—such as the discovery of addi-
tional witnesses or the uncritical approach taken by earlier scholars to the material—should
be curtailed and the focus should rather be on the countless as yet unpublished works. Such
re-“editions” include, for example, Husam Khaddir's 2019 publication of the Isma‘illl commen-
tary Mizdj al-tasnim by Diya al-Din Isma‘l b. Hibat Allah al-Isma‘li al-Sulaymani (d.
1173/1760),¢ which is essentially a reproduction of Rudolf Strothmann’s edition of the work,
which Strothmann prepared on the basis of a unique copy preserved in the Caprotti collec-
tionin Milan (MS Milan, Ambrosiana, Nuovo Fondo, ar. H 7) and published in four instalments
between 1944 and 1955;*" the announced publication of al-Hasan b. Muhammad al-Rassas's
al-Mu'aththirat wa-miftah al-mushkilat by the aforementioned (see above, n. 8) Muhammad
b. Sharaf al-Din b. ‘Abd Allah al-Husayni,** an editio princeps of which was published by Jan
Thiele in 2011;**° and the recent publication of Ibn Sharwin’s Hagéa'ig al-ashya’by A. iskender
Sarica and Serkan Cetin,"° following a 2012 editio princeps of the text by the present writers
included as an appendix to a study on lbn Sharwin and prepared on the basis of a unique
problematic witness of the text that is preserved in the Maktabat al-Awqaf in Sanaa (MS
Sanaa, Maktabat al-Awqaf 589, fols. 1v-4r).’*! Although Sarica and Cetin’s edition improves

46 Diya’ al-Din Ismafl b. Hibat Allah al-Isma‘ili al-Sulaymani, K. Mizdj al-tasnim, ed. Husam Khadr, 2 vols, Sala-
miyya: Dar al-Ghadir li--Tiba‘a wa-|-Nashr wa-|-Tawzi", 2019.

147 Rudolf Strothmann (ed.), Ismailitischer Kommentar zum Koran, Abschnitt 11-20: Arabische Handschrift Ambro-
siana H 76, Gottingen: Vandenhoeck & Ruprecht, 1944 (Lieferung 1 und 2), 1948 (Lieferung 3), 1955 (Lieferung 4).
According to the title page, the two-volume 2019 publication by Khadiir, a Syrian physician and editor of primarily
Ismafli works, contains an “edition and introduction” (tahqiq wa-taqdim). However, a comparison with Stroth-
mann’s edition shows that the 2019 publication is a simplified reprint of Strothmann’s edition (which remains
unmentioned in the brief introduction in vol. 1, pp. 3-6), with occasional omissions and without Strothmann’s
critical apparatus. Moreover, the secret script, which was faithfully reproduced in Strothmann’s edition, has been
replaced by Arabic characters in Khadur’s. Strothmann’s Lieferung 1 (pp. 3-58) corresponds to 2019 ed., vol. 1,
pp. 7-136; Lieferung 2 (pp. 59-114) = 2019 ed., vol. 1, 137-272; Lieferung 3 (pp. 115-184) = 2019 ed., vol. 1, pp.
273-450; Lieferung 4 (pp. 185-371) = 2019 ed., vol. 2, pp. 455-859. Relying on the work of earlier scholars seems
to be a pattern of Khadir’s publications. For a critical review of another one of Khadir’s “critical editions,” see
Hassan Ansari, “Tarjama-yi ‘arabi-yi Jami‘ al-hikmatayn-i Nasir Khusraw,” Barrasi-ha-yi tarikhi, https://an-
sari.kateban.com/post/2068 (accessed 21 January 2022).

148 Al-Mu'aththirat wa-miftGh al-mushkilat ta'lif Abi ‘Alf al-Hasan b. Muhammad al-Rassas wa-sharhuhu Misbah al-
zulumat fi kashf ma‘ani al-Mu'aththirat, wa-yalihima nusds muhaqqaqa, ed. Muhammad b. Sharaf al-Din b. ‘Abd
Allah al-Husayni, Kuwait: Dar Faris; see https://twitter.com/thmarat/status/1370784001712123904 (accessed 11
January 2022). For Muhammad al-Husayni, see also above, n. 8.

9 Jan Thiele, Kausalitdt in der mu‘tazilitischen Kosmologie: Das Kitab al-Mu’aththirat wa-miftah al-mushkilat des
Zayditen al-Hasan al-Rassas, Leiden: Brill, 2011.

150 A [skender Sarica and Serkan Cetin, “Zeydi-Mu'tezili Diigiincede Terimler: ibn Servin'in Hak&'iku'l-esya’ Risale-
si'nin Tahkik ve Terciimesi,” Kader 19 (2021), pp. 813-854.

1 Hassan Ansari and Sabine Schmidtke, “Mu‘tazilism in Rayy and Astarabad: Abu |-Fadl al-‘Abbas b. Sharwin
(Studies on the Transmission of Knowledge from Iran to Yemen in the 6"/12t" and 7%"/13%" c. Il),” Studia Iranica 41
(2012), pp. 57-100; republished as chapter 2 in Hassan Ansari and Sabine Schmidtke, Studies in Medieval Islamic
Intellectual Traditions. Atlanta, GA: Lockwood Press, 2017. In the following, we cite our edition on the basis of the
2017 publication.
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our earlier edition in a few instances,> their work is problematic in other respects.'>* Faysal
Budayr ‘Awn’s publication of Ibn al-Malahim?’s K. al-Fa’iq fi usal al-din, which appeared in

12 E g, ed. Sarica and Getin, p. 824 line 23 (H,JL) rather than (fm) in ed. Ansari and Schmidtke, p. 57 line 15. Ed.
Sarica and Cetin, p. 825 line 4 ( V‘L)A % ) rather than ( (,L)m 4;)47 in ed. Ansari and Schmidtke, p. 57 line 21. Ed. Sarica
and Cetin, p. 829 line 22 (wk=-Y) rather than (wlLiS™Y) in ed. Ansari and Schmidtke, p. 61 line 8. Occasionally Sarica
and Cetin also corrected small typos, as in ed. Sarica and Cetin, p. 831 line 15 (‘/iﬂ\) rather than ed. Ansari and
Schmidtke, p. 62 line 17 (‘/TY\); however, Sarica and Cetin fail to mention that the manuscript also has (,9\), appa-
rently with a correction above the line. Another typo on our part which they point out (ed. Sarica and Cetin, p. 829
line 9), is ed. Ansari and Schmidtke, p. 60 line 28 («k3) which should be («k3), as we correctly have on p. 60 line 29
(@41 Js20). Since Sarica and Getin add a Turkish translation to their publication of the text, the more elegant and
efficient solution for the few emendations they propose would have been to mention them in the annotation to their
translation.

153 Besides technical aspects such as the lack of numbering of the lemmata, which would have facilitated citation,
and the lack of references for the poetry in the text (they are provided in ed. Ansari and Schmidtke, nn. 77, 78, 101),
the frequent absence of references to corrections in the manuscript itself is deplorable. The copyist had evidently
collated his copy of the text either with his antigraph or, perhaps more likely, with another witness, as is attested in
the regular marginal and interlinear corrections. Whereas these are regularly adduced in ed. Ansari and Schmidtke,
only some are included in ed. Sarica and Cetin; not mentioned in ed. Sarica and Cetin are the cases indicated in ed.
Ansari and Schmidtke in nn. 82, 83, 85, 86, 88, 103, 106, 107, 108, 110, 111, 114, 115. Anumber of emendations propo-
sed by Sarica and Cetin to ed. Ansari and Schmidtke are wrong or superfluous. This includes their regular correction
of our (g 3luadl/O g 31axdl) into (Cwaldadl/O y5lasl). Since Baghdadh is the more ancient form of Baghdad that is regularly
used in early Mu'tazili and Zaydi manuscripts, our reading is correct. A further example is ed. Sarica and Cetin, p. 829
line 7 (;p Y1) rather than ed. Ansari and Schmidtke, p. 60 line 25 (:x2Y1), where our reading is again correct. Another
example is ed. Sarica and Cetin, p. 832 line 5-6 (f'"h' é\, Je é\ =), where their reading agrees with th}e mantﬂscript
but evidently needs to be emended, as has been done in ed. Ansari and Schmidtke, p. 62 line 32-33 ( gl Je L
f:.u) Elsewhere Sarica and Cetin emend our reading, creating new mistakes; an example is ed. Sarjca and Cetin, p.
824 line 18 (&ust! .x», 12> ,), whereas ed. Ansari and Schmidtke, p. 57 line 11 reads (4224 y &l Js,). The manu-
script, which is hardly leglble here, has either (442> ,) or (42.2£ ,), with a correction above the line (&u .x,j) which
is ambiguous. Whereas ed. Ansari and Schmidtke describes the manuscript evidence fairly acurately in n. 73, ed.
Sarica and Cetin only mention, inaccurately, the reading of ed. Ansari and Schmidtke, without specification what the
manuscript actually contains. Similarly unhelpful are Sarica and Cetin’s emendations of cases such as bi-husdlihi (ed.
Sarica and Getin, n. 57), since our reading li-husulihd is correct. Ed. Sarica and Getin, p. 827 line 14 has (L -l 222>
Jsaall 5o ;L! lds _=-4); Sarica and Cetin fail to mention that ed. Ansari and Schmidtke does not have huwa in th|s
passage—indeed, in the manuscript al-hukm is followed by (,\1), which is crossed out. The copyist clearly made a
mistake when he wanted to write al-ma’qiil, so he crossed out his error and followed it by the correct term. In nume-
rous other cases, their and our suggested readings are equally plausible. Perhaps the most striking examples of Sa-
rica and Getin’s misunderstanding of ed. Ansari and Schmidtke are ed. Sarica and Cetin, n.51 (1§ + o), referring to
an editorial comment by Ansari and Schmidtke, p. 58 line 16 at the end of a sentence that is evidently incomplete
([\,{] dls 4‘3\, Sl s clb); and ed. Sarica and Cetin, p. 833 line 21 ( j 1§ C),which reflects not the manuscript
but rather a misunderstanding of ed. Ansari and Schmidtke, p. 64 line 2 [( :\f) Cf]’ where we attempt to make
sense of another unclear passage in the text. The manuscript here has an illegible word that has been crossed out
and replaced above the line by ma‘a. Since ma‘a makes no sense but is clearly visible, we included the word ma‘a in
our edition, signaling within brackets that we doubted the correctness of the word, and suggesting instead mithl.
There are numerous other examples of inacuraries and misunderstandings in Sarica and Getin’s edition, but the exa-
mples given should be enough to alert future readers that their edition by no means constitutes an improvement
over ours.
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2010, three years after the publication of Wilferd Madelung’s and Martin McDermott’s edi-
tio princeps of the book on the basis of all three witnesses of the work that are held by the
Maktabat al-Awqaf in Sanaa, is a different case, since each edition was apparently prepared
without the editors’ knowledge of the ongoing parallel project. Moreover, ‘Awn, who so-
journed in Yemen during the years 1986 and 1988, when he taught at the Department of Phi-
losophy at Sanaa University, had access to only two of the three copies consulted by Made-
lung and McDermott.'** Imam Hanafi Sayyid ‘Abd Allah, who published an edition of the K. al-
Bahth ‘an adillat al-takfir wa-I-tafsiqg by the Zaydi scholar Abl |-Qasim al-Busti (fl. late
fourth/tenth and early fifth/eleventh centuries) in 2006, two years after the publication of
an editio princeps of the book prepared by Wilferd Madelung and Sabine Schmidtke, was ap-
parently also unaware of the latter editorial project. Whereas Madelung and Schmidtke con-
sulted the two extant witnesses of the text: the Landberg manuscript that is split between
Berlin and Leiden, and another copy of the work in the Maktabat al-Awqaf in Sanaa, ‘Abd
Allah used only the Sanaa copy, which he considered the only extant witness of al-Busti’s
work.’ Such practices of re-“editing” with no scholarly need or justification (or worse, such
as in the case of Khadir),'*® the lack of coordination among scholars, and the overall limited
prestige of critical editions in Western academic institutions, are detrimental to the progress
of scholarship, as scholars are increasingly hesitant to embark on the laborious work of pre-
paring critical editions of hitherto unpublished materials. But this is precisely what is nee-
ded.?*®

The contributions brought together in this volume address a wide spectrum of as-
pects of Yemeni manuscript cultures, with special emphasis on the Zaydi tradition.**° Part

%% Cairo: Matba‘at Dar al-Kutub wa-l-Wath&’iq al-Qawmiyya bi-l-Qahira.

%% Tehran: Institute for Islamic Philosophy, 2007. Madelung and McDermott consulted MSS Sanaa, Maktabat al-
Awgqaf 557, 558, and 559, which they cited according to the old shelfmark system as MSS Sanaa, al-Khizana al-
Mutawakkiliyya ‘ilm al-kalam 53, 189, and 55. ‘Awn consulted only MSS Maktabat al-Awqaf 558 (= ‘ilm al-kalam
189) and 559 (= ilm al-kalam 55). This can be deduced from his description of the two copies in the introduction
to his edition, although he refrains from mentioning their shelfmarks.

1% Cairo: Dar al-Afaq al-‘Arabiyya.

" Tehran: Markaz-i Nashr-i Danishgahi, 1382sh/2003-4. See the respective introductions by the editors. An un-
authorized reprint of the edition by Madelung and Schmidtke was published in Baghdad and Cologne by
Manshirat al-Jamal in 2009, without the editors’ introduction.

%8 Another deplorable example is the regular exact reprints of H.S. Nyberg’s edition of al-Khayyat's K. al-Intisar
that omit the name of the editor.

1% Occasional cases of censorship constitutes another thorny problem that hampers scholarship. A case in point is
Muhammad b. Muhammad Zabara’s (1333-1537/1915-2016) biographical dictionary of twentieth-century Yemeni
scholars, Nuzhat al-nazar fi rijal al-qarn al-rabi‘ ‘ashar, which was first published in 1979 (2 vols., Sanaa: Markaz al-
Dirasat wa-l-Abhath al-Yamaniyya) and again in 1431/2010 (2 vols., Sanaa: Maktabat al-Irshad), with different pagi-
nation but essentially the same contents. The twice published version is, however, a heavily censored version of the
original work. The complete original version (consisting of four volumes) was restored by the author’s son, Ahmad
Zabara (1325-1421/1908-2000), in manuscript form only around 1993. See Brinkley Messick, SharTa Scripts: A Histor-
ical Anthropology, New York: Columbia University Press, 2018, pp. 95-96, 478.

160 Yemen is also important for the Isma‘ili Tayyibi manuscript tradition, which is not discussed in this volume.
See Ismail K. Poonawala, “Isma‘li Manuscripts from Yemen,” Journal of Islamic Manuscripts 5 (2014), pp. 1-25;
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1 focuses on manuscripts and libraries within Yemen. It opens with Gabriele vom Bruck’s
anthropological study of the significance of private book collections for Yemenis during
the recent periods of turmoil and war, drawing primarily on interviews with owners of pri-
vate libraries and their descendants. Brinkley Messick analyses the foundation of the
Khizana al-Mutawakkiliyya in 1925 as a point of convergence of traditional scholarship, on
the one hand, and Ottoman institutional patterns, on the other. Zayd al-Wazir unravels the
history of the Al al-Wazir since the sixth/twelfth century with special attention to the fate
of the family’s important library. Anne Regourd offers a detailed account of the history of
patrimonial institutions in Yemen from the foundation of the General Organization for An-
tiquities and Libraries in 1969 until 2020. Part 1 concludes with a case study by Daniel Var-
isco of Nar al-ma‘arif fi nuzum wa-gawanin wa-a'raf al-Yaman fi -‘ahd al-Muzaffari al-warif,
a unique register of court archives from the reign of al-Malik al-Muzaffar Yasuf that is a val-
uable source on the history of Yemen and the Red Sea/Indian Ocean trading network at
the close of the seventh/thirteenth century.

Part 2 includes studies on selected collections of Yemeni manuscripts in Europe and
Saudi Arabia. In their study of ‘Abd Allah b. Zayd al-'Ansi al-Madhhiji (d. 667/1269), a towering
Zaydi scholar of seventh/thirteenth-century Yemen, Hassan Ansari and Sabine Schmidtke il-
lustrate the importance of Yemeni manuscript collections in European libraries and the sig-
nificance of the digital repatriation of this heritage, as well as the at times precarious situa-
tion of private manuscript collections in Yemen during the second half of the twentieth cen-
tury and beyond. Stefanie Brinkmann analyzes the fate of MS Glaser. Cod. Glaser 30, which is
part of the Vienna Glaser collection. The codex contains a copy of al-Bukhari’s al-Jami* al-
sahih that was produced in Timurid Iran and was held for several centuries in the possession
of descendants of Imam al-Mutawakkil Sharaf al-Din Yahya (d. 965/1558). Christoph Rauch
discusses manuscripts of Yemeni provenance in the Berlin State Library acquired both before
and after the purchase of the two Glaser collections (until the early twenty-first century);
some of these manuscripts are dispersed in collections other than Glaser, such as the Land-
berg and Burchardt collections, and are thus less well known. Valentina Sagaria Rossi tracks
the presence of Italian travelers, traders, and physicians in Yemen since the mid-nineteenth
century and uncovers their motives and methods in collecting Islamic manuscripts. She pays
particular attention to Giuseppe Caprotti’s relations with Eugenio Griffini and the latter’s role
in the fate of the Caprotti collection. Karin Scheper and Arnoud Vrolijk trace the origins of
Zaydi manuscripts in the Leiden collections to the Tihama and the highlands of Yemen and
explore the notion of a “Yemeni manuscript” by considering the physical characteristics that
define a manuscript as “Yemeni.” Finally, Bernard Haykel discusses Yemeni manuscripts in
the libraries of Saudi Arabia, focusing on the collection of manuscripts assembled by the late
Saudi merchant, civil servant, and diplomat Muhammad b. ‘Abd al-Rahman al-‘Ubaykan.

Sayyid, Masadir, passim; and Ayman Fu’ad Sayyid, Tarikh al-madhahib al-diniyya fi bilad al-Yaman hatta nihayat
al-garn al-sadis al-hijri, Cairo: al-Dar al-Misriyya al-Lubnaniyya, 1408/1988, pp. 91-208.





