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and activities organised and implemented by various departments
of the Institute. The Institute also collaborates periodically, on a
programme-specific basis, with other institutions of learning in
the United Kingdom and abroad.

The Institute’s academic publications fall into a number of in-
terrelated categories:

1. Occasional papers or essays addressing broad themes of the
relationship between religion and society, with special refer-
ence to Islam.,

2. Monographs exploring specific aspects of Islamic faith and
culture, or the contributions of individual Muslim figures
Or writers.

3. Editions or translations of significant primary or secondary
texts.

4-  Translations of poetic or literary texts which illustrate the
rich heritage of spiritual, devotional and symbolic expres-
sions in Muslim history.

5-  Works on Ismaili history and thought, and the relationship
of the Ismailis to other traditions, communities and schools
of thought in Islam.

6. Proceedings of conferences and seminars sponsored by the
Institute, ,

7.  Bibliographical works and catalogues which document
manuscripts, printed texts and other sourcé materials.

This book falls into category two listed above.

In facilitating these and other publications, the Institute’s sole
aim is to encourage original research and analysis of relevant is-
sues. While every effort is made to ensure that the publications
are of a high academic standard, there is naturally bound to be a
diversity of views, ideas and interpretations. As such, the opinions
expressed in these publications are to be understood as belong-
ing to their authors alone.
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The ijaza from ‘Abd Allah b. Salih
al-Samahiji to Nasir al-Jarudi al-Qatifi:
A Source for the Twelver Shi‘i Scholarly

Tradition of Bahrayn

Sabine Schmidtke

There are numerous types of evidence that give us information
about the ways and means of transmitting knowledge and schol-
arship in the Islamic world.* These include notes attesting that
someone has studied with a teacher either as an auditor or by
reading a text to him, colophons by an author or a scribe, colla-
tion notes, or ownership statements. These typically appear in
connection with a concrete text and may be found at the begin-
ning or end or in the margins of a text. Further classes of texts
that give information about the transmission of knowledge are
reports about one’s own studies that are unconnected with texts,
that circulate as fahrasa, mashyakha (mashikha), barnamaj,- thabat
or mu‘jam. One of the most variegated types in this category of
evidence of transmission of knowledge is the #aza, the ‘license to
transmit.’ The recipient — or recipients (magjaz, plural, mujazin) ~
of an §jazais authorized by the issuer (muyjfiz) to transmit to others
the contents specified in the ijaza. These might refer to cne or
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several works, or to a whole body of works that is either precisely
specified or only cursorily hinted at. The dividing line between
one type of certificate and another is often blurred. If the au-
thorization to transmit follows instruction of the mujazby the mujiz,
for example; this is called ifazat alsama’ or gazat al-qird’a, accord-

~ing:to the kind of instruction, Similarly, the description of the

course of one’s studies can form part of an ijaza.

- Itappears that what was originally an oral authorization to trans-
mit came increasingly to be documented in writing and formalized
instructure and terminology parallel with the grovving dominance
of the written word and the growing institutionalization of the
scholarly culture. Besides the license to transmit that was issued
for specified texts, there were ‘textindependent’ ijazat that were
not-tied to specific contents or texts either in their outward ap-
pearance or the contents for which the 4jaza was issued. Because
of their generally large scope, such text-independent #azat often
no longer appeared in the margins or at the beginning or end of
other texts, but themselves became autonomous texis, sometimes
taking the form of books. The contents authorized to be trans-
mitted were usuaily comprehensive, frequently comprising the
whole literature of a certain scholarly tradition.

‘Tt is obvious that these thousands of certificates, which in most
cases exist only in manuscript form, are of great value for research.
They can be consulted for reconstricting the history of transmis-
sion of individual texts and manuscripts, and they also say
something about their quality. They contain important biographi-
cal ‘and bibliographical data on a multitude of Muslim scholars,
and thus serve to reconstruct whole scholarly traditions and net-
works. Moreover, they provide information about the social aspects
of the transmission of knowledge.

. Despite numerous studies of the different types of testimonies,
we are still far from even an approximately complete picture of
their historical development and different forms. In order to get
a clearer picture of the historical formation of the ijaza — for ex-
ample, in its various functions and elements, its social value and
what it says about the social structure of scholars ~ it would be
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necessary to catalogue all the available materials, to analyse them
in a systematic manner, and finally, to devise a typology for them.*

The following pages will examine an #aza by ‘Abdaliah b. Salih
al-Samahiji (1086-1135/1675-1722), a well-kmown representa-
tive of the Akhbariyya school within Twelver Shi‘ism, to Nasir
al-Jaradi al-Qatifi (ca. 1095-1164/1684—1751) that was granted
on Monday 23 Safar 1128/1%7 February 1716.% This belongs to
the type of text-independent §jdza; its matn covers the entire cul-
ture and literature of Imami scholars. Both scholars came from
Bahrayn, which, at the time, also included the eastern part of the
Arabian peninsula including al-Qatif and al-Ahsa. Both were
students of Sulaymin ‘Abd Allah b. al-Bahrani al-Mahuz (1075~
1121/1665-170g), with a difference in age of only eight years; at

the time of the issue of the #aze al-Samahiji was 40 years old, and

Nasir al-Jarodi about g2.2

The ijaza consists of the following parts: (i} opening prayer
and introduction (pp.49-51); (ii) main section of the fjaza, with
references to the contents and the extent of the license to trans-
mit (pp.51-276); (iii) end of the ijdza, with a reference to the
conditions of the license, and colophon (pp.276—277).

The short prayer at the beginning of the text (p.49) is followed
by the introduction (pp.49-51), providing information on the
persons issuing and recéiving the dfdza. Al-Samahiji’s statements
about the mujaz indicate a cordial relationship between him and
Nasir al-Jaradi, of whom he of)\fiousl}? thought highly for his eru-
dite knowledge and noble character. This acknowledged equality
is further suggested by al-Samahiji’s remark that he himself had
previously asked for and received an éaze from Nasir al-Jaradi
(p-49)-4 Al-Samahiji then explains in detail that al-Jaradi studied
with him after his move from al-Qatif to Bahrayn and names the
following works in this connection: three of the four canonical
hadith works of the Imamiyya, namely Muhammad b. Ya‘qab al-
Kulayni’s (d.329/941) al-Kafi, Abii Ja‘far al-Ttasi’s (d.460,/1067)
Tahdhib al-abkam and his Istibsar; two of al-Samahiji’s own works,
namely Jowdhir al-Bahrayn fi akkdm althagaloyn and Mas@’ib al
shuhad@ wa-manaqib al-su‘ada’, a portion of the biographical work
Manhaj alomagéal fi tahgtq abwal alrijal of Muhammad b. “Alf al-
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Astarabadi (d.1028/1618-19), a portion of the legal work Shar@’#
al-fstam fi masé’il al-halal wa’thardam of al-Muhaqqiq al-Hilli (d.676/
1278), and the two commentaries on this work by Muhammad b.
Abi’)-Hasan al-Miisaw1 al-Amili (d.1009/1600-01) and al-8hahid
al-Thani (d.g66/1558); and further, two legal works of the ‘Allama
al-Hilli (d.726/1325), Irshad al-adhhan ila ahkam aliman and
Mukhtalaf al-Shi‘a fi abkdm al-shari‘a, as well as al-Samahiji’s Kitab
al-khufab, a compendium of sermons he had delivered on various
occasions. It appears that the instruction which al-Jaradi received
from al-Samahiji continued over several years, and that it also
covered writings and disciplines in addition to those mentioned.5

- The esteem of al-Samahiji for al-Jartudi and his erudition and the

fact that the latter had earlier granted an #aza to him indicate
that the document under discussion must be considered an ‘hon-
orary’ igaza (ijaza mudabbaja). This term is used when two equal
and usually reputed scholars grant each other the right to
transmit.®

In the introduction, al-Samahiji also addresses the issue of the
functions of the #jaza. By contrast to other scholars, who include
within such documents theoretical elaborations concerning the
function of #azat - as in the case of Ibrihim b. Sulayman al-Qatifi
(d: after g45/1559) in his various #azat,” or ‘Abdallah al-Tustari
(dir173/1759~60) in his jjaza alkabird® — al-Samahiji deals nei-
ther in the introduction of the document nor elsewhere in the
text with the theoretical issue of the function of an #aza or other
matters related to its issuance. Al-Samahiji indicates, however, the
reasons for al-Jaradi’s request to receive an ijaza. These reasons
give us some idea of the functional aspect of the #aza.
i~ According to al-Samahiji, al-Jaradi first asked him to issue a
permit of transmission for all those subject matters he himself
had been authorized by his shaykhs to transmit, as well as for eve-
rything written by al-Samahiji himself. This would connect the
chain of transmission back to the Imams.? Thus, the first func-
tion of an 7azais to link later generations of scholars to the Prophet
and the Imams by attributing to the mujaz, the recipient of an
yjaza, a place in this chain of transmitters. Generally, blessings are
attributed to the practice of that pious usage.*®
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Al-Samahiji goes on to say that al-Jartdi asked him to enumer-

ate all the ways of transmission (furug) and writings (kutub) known

to him.!* This request for documentation of the scholarly tradi-
tion points to the essential function of the comprehensive,
text-independent gazat similar to that in biographical works. In
many cases these two genres cannot be clearly distinguished from

one another, Twelver Shi‘i examples from the 12th/18th century .

are the already-mentioned al-fjaza al-kabira of ‘Abdallah al-Tustari
and Lu’lw’at al-Bahrayn, a tabagatwork of Imami culture, though

technically an #jazaissued by Yusuf b. Ahmad al-Bahrani (d.1186/ '

1772) for two of his nephews;'* examples from the 14th/20th
century are al-Lum‘a al-mahdiye ila’l-turug al-“ilmiyya by Hasan al-
Miusawi al-Kazimi (1272-1854/1855-19386), technically also an
ijaza issued for Mahdi b. Muhammad Taqi al-Isfahdni in 1329/
1911,'* and Hasan al-Miusawi al-*Amili al-Kazimi’s Bughyat al-wu‘at
[i tabagét mashayikh al-ijazat, an Imami {ebagatwork which formally
is also an #jaza, issued in 1526/ 1908-g for Muhammad Murtada
al-Husayni al-Janfiir1 (d. about 1833/1914-15).'¢

The introduction is followed by the actual content, the main of
the document, for which al-Samahiji issues the licerise to trans-
mit. Tt is introduced with the usual phrase fe-gjaziu lahu ... an
yarwiya ‘anni (p.51). The license begins with a detailed
autobibliographical list of his own works (pp.51~60) which the
recipient is authorized to transmit. Here he often gives further
information about things like the occasion, contents, scope, lan-
guage or significance of the respective titles.’s Sometimes he notes
the time needed to write the single works® or, in the case of un-
finished works, he notes which parts of a work have already been
completed.'” The autobibliography contains 45 titles of the total

58 works known to have been written by al-Samahiji. The general

phrase at the beginning of the list of works (fa-gjaziu lahu ... an

yarwiya ‘anni ...}, as well as the precise information about the in- -

dividual titles, indicate that al-Samahijl intended to present a

complete list. The modern-day editor of the ijaza assumes that

the discrepancy between the number of titles quoted and the total
of al-Samahiji’s works occurs because al-Samahiji wrote some works
only after the ijdza was issued. In addition, al-Samahiji may have
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left out some titles he deemed less important (p.2g).'® Al-Samahiji

concludes his autobibliography by pointing out that the authori-
zation to transmit covers all his writings, including future ones.'?

Besides serving other functions, jgzat always present self-testi-
monies, insofar as their issuers themselves claim, either implicitly

- or explicitly, the right to transmit certain subjects of knowledge
- that they now confer on the mujaz. When the mujizissues a permit

of transmission for his own works, his right to do so is self-evident
and does not need any further comment. When the permit ex-
tends to texts by other authors, however, the muyjzz usnally identifies
those who have transmitted the knowledge to him, in greater or
lesser detail. Often in an #dze a mujiz indicates his social rank

- within the scholarly tradition to which he belongs. In the case of

the most comprehensive azal, composed for the most part by

- prominent scholars at the height of their carcers, the authors
- apparently sought to establish their own eminent position within
their professional circle by means of such texts. A typical core

element is often the autobibliography of the mujiz, usually a com-

- plete list of his works finished before the issue of the iaza, but
- often also including unfinished writings and often providing de-
. tails about the size, content or other characteristics of the

individual titles. Examples of autobibliographical lists within éfazat

. are the gjaza of the ‘Allama al-Hilli for Muhanna’ b. Sinan which,

apart from the autobibliography arranged by disciplines, does not

- contain any other element;*® the jj@zq of Ibn Abi Jumhiral-Ahsa’l
“(d. after go6/1501), issued on Monday to Jumada I 8g6/ 21
" March 1491, for Muhammad b. $alih al-Gharawi;*' the ijaza al-

kabira of “Abdallah al-Tustar1,?* and the 4jaza of Yasuf al-Bahrani
known as Lu’lw’al al-Bafirayn;*® or the autobibliographical ijaza of

* the Egyptian ophthalmologist and encyclopedian Ibn al-Afkani

(d749/1348).** Frequently, rather than giving an exhaustive
autobibliography in an éaza, a mujiz included only a selection of
his writings.?5 :

. In addition to authorizing transmission of his own works, al-
Samahiji confers on Nasir al-Jarudi the license to transmit
everything he himself has heard from or read to his shaykhs (p.6o:
wajami’ ma sami‘tuhu min mashdayikhi wo-qard’tuhu ‘alayhim wa-
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ajazwhu ). This sets up the framework for the structure of the
following portions of the ijfaza. Al-Samahiji discusses his different
shaykhs, putting in first place his most important teacher Sulayman
al-Mahazi (pp.6o ff.). From him, al-Samahiji heard hadith for which
he received two ijazas from Sulayman, namely in Sha‘ban 1 109/
February-March 1698 and in the year 11 19/1707-08 (pp-74
271).%% Al-Samahiji confers on the mujdz the license of transmis-
sion for all the writings of al-Mahiizl {pp.73-74: wa-ajaztu lahu ...
jami ma sannafahu shaykht wa-ustadhi ... Sulayman ... al-Mahzi);
he then takes the occasion to give a detailed but avowedly incom-
plete list of the works of his shaykh, to praise him as a scholar, and
to provide information about his place of origin, dates of birth
and death, biography and place of burial (pp.75-80).*7 Moreo-

ver, al-Samahiji confers on the mujaz the right to transmit

everything that Sulayman al-Mahiizi passed on from his shaykhs
(p.80: wa-ma rawahu “an mashdyikhihi). Al-Samahiji continues to
discuss seven teachers of Sulayman, again noting their writings as
far as he knew or considered them significant, evaluating their
erudition and providing biographical data, dates of birth and
death, and place of burial. Throughout the presentation al-
Samahiji makes every effort to provide the most precise and
complete information possible. At the end of his report on ak
Mahiizi’s transmitters, he evaluates their relative significance for
his teacher, rating Muhammad Bagit* al-Majlisi (1037-11 10/1627-

1698) as the most important shaykh from whom Sulayman

received an #aza {p.g7: wa-kdna a‘zam itimadibi fi lriwaya ‘ala’l
‘Allama al-Majlisi li-ijazatihi laku), immediately foliowed by
Sulayman b. ‘Ali al-Isba‘ al-Shakhari al-Bahrani and Hashim b.

Sulayman b. Isma‘il b. ‘Abd alJawad al-Katkani (d.110o7/16g5-

96 or 110g/1697-98): Sulayman al-Mahzi is said to have read to
both of them (p.g7: wa-shaykhuhu al-shaykh Sulayman b. ‘Al k-
gir@ atiki “alayhi wa'l-Sayyid Hashim). As for the other shaykhs

mentioned — Ahmad b. Mubammad b. Yasaf b. Salih al-Maqabi

al-Bahrani (d.ca. 1102/1690-g1), Ja‘far b. ‘Ali b. Sulayman al-

Qadami al-Bahrani, $alih b. ‘Abd al-Karim al-Bahrani al-Karzakani :

(d. before 1128/1716) and Muhammad b. Majid b. Mas‘ad al-
Mahizi (d.ca. 1105/1693-94) — Sulayman only attended some
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of theirlectures as a listener {p.g7: wa-amma baqiha fa-bi-lsama’
minkum fi ba‘d al-majalis wa'l-madaris). With the exception of
Muhammad b. Majid al-Mahiizi, al-Samahiji apparently did not
meet any of these transmitters personally. '

.- Thereafter, al-Sam#hiji discusses two more of his shaykhs:
Mubhammad b. Yuasuf b. “All al-Nu‘aymi al-Biladi al-Bahrani
{dir1g0/1718), who was also a fellow student with him under
Sulayméan al-Mahazi {pp.64-65, 9g-100, 114 ff.), and Muhammad
b. ‘Ali b. Haydar al-Makki al-Amili (d.1139/1726-27) (pp.101—
102); al-Samahiji says that he had received a license of transmission
from both (pp.gg, 101). According to a marginal note which al-
Samahiji later added to his #aza, he also received an #aza from
his teacher ‘Ali b, Ja‘far b. Sulayman al-Bahrani (d.1131/1718-
19) issued in Jumada I 1129/ April-May 1717.28 It should be
noted that “Alf is the only shaykh whom al-Sam2hiji mentions in
sthe #jaza without naming his transmitters (p.113). As for the re-
‘maining two shaykhs of al-Samahiji, Mahmiid b. ‘Abd al-Salam
I:-Bahrani al-Ma‘ni (d.ca. 1:130/1%717-18) (pp.107-113, 160ff)

‘and Ahmad b. ‘Ali b. Hasan al-8ari (pp.117ff), information is
sparse: .only their place of origin is indicated, namely Ma‘n and
$ar, two villages in the region of Awal. As for Mahmiid, al-Samahiji

adds that at the time of writing the #dza he was almost a hundred

years old and had worked as imam in his home village.

- In discussing his shaykhs al-Samahiji also notes that he person-
lly tnet some of their transmitters. He states that he met, together
with his teacher Sulayman al-Mahiizi, Muhammad b. Majid al-
Mahiizi in Majid’s village, al-Mahiiz, under whom both Sulayman

and Muhammad b. Yiisuf had studied. On this occasion Sulayman

and-Muhammad b. Majid are reported to have disputed a legal

ssue (pp.115-116}. Al-Samahiji further mentions personal meet-

ngs with two teachers of his shaykh Muhammad al-Makki al-‘Amili

1t the way to Mecca: Abii FHasan b. Muhammad Tahir al-Nabati

d:1188/1725-26) and Muhammad Shafi‘ b. Muhammad ‘Ali al-

Astarabadi (d.11157/1705-6) (pp.102, 106).

-Proceeding from the list of his shaykhs and their Ifansmitters,

-Samahiji then draws in his #jaze a comprehensive and multi-

ranched network of Twelver Shi‘i scholars with countless chains
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of transmissions. He thereby presents such well-known figures of
Imami scholarship as Muhammad Bagir al-Majlisi, the most fre-
quently quoted transmitter to whom al-Samahiji traces back the
chains of transmissions of his shaykhs; Baha’ al-Din Muhammad
b. Husayn b. ‘Abd al-Samad al-Harithi al-‘Amili (d.1081/1621),
the Shahid al-Thani, the Shahid al-Awwal Muhammad b. Makki
al-“Amili (d.786/1384), the ‘Allama al-Hilli and his students, and
Abi Ja‘far al-Tisi. Al-Samahiji also includes more distant chains
of transmitters, such as the seven isndds of Tbn Abi Jumhiir al-
Ahs?’f (pp.166-175).%9

Having reached Abi Ja‘far al-Tust in his presentation of trans-
mitters, al-Samahiji modifies his approach (pp.220ff). He no
longer focuses solely on the individual transmitters but also on
their respective writings, for which he again indicates the various
chains of transmission. In doing so, he does not initially discuss
specific writings, but rather the scholar’s whole body of works,

briefly described by formulae such as jami’ musannafat wa-marwiyat |

al-shaykh .../ musannafal wa-marwiyat al-Sayyid.../ jami musannafat
al-shaykh .../ musannafit alshaykh .../ kulub wo-marwiydt al-shaykh
... The fundamental organizational principle remains, however;
chains of transmitters are traced backwards chronologically — but

as in the preceding section, these chains are again frequently in-

terrupted to indicate alternative chains. The chains end with
Muhammad b. Ya‘qub al-Kulayni and Ibn Babawayh (d.381/991),

whose routes of transmission are traced back to the Imam Ja‘far -

al-Sadiq (d.148/4965) (p.253), or through the Imams to the
Prophet himself (p.255).

Toward the end of this section of the text al-Samahiji indicates
his isnads for quite a few specific works, organized by their respec:
tive disciplines. He starts with two individual Imami writings, the
famous prayer book al-Sehife alsafjadiyya by the Imam ‘Alf b. al-
Husayn Zayn al-“Abidin (d.94/712 or g5/713) and the epistle
(risalz) of Ahmad b. ‘All al-Najashi {(d.450/1058) to the Imam
Jafar al-Sadiq (pp.256-257). He then lists numerous works of
mostly Sunni authors from the disciplines of the Qur’an reading
(Butub al-gir@’a wa'ltajwid) (pp.257—260),*° linguistics and lexi-

cography (kutub at-lugha) (pp.260-262),%' and grammar (kutub

THE IJAZA 43

al-nahw wa'Hasrif wa'lariid) (pp.262—266).3* Al-Samahiji closes
this section with two Sunni Quranic exegeses, the Kitdb al-kashshaf
‘an haq@iq al-tanzil of AbG 1-Qasim al-Zamakhshari (d.538/1144),
the Anwar altanzil we-asrér al-ta’wil of ‘Abdallah b. ‘Umar al-
Baydawi {(d.c.710/1810), and two canonical hadith collections of
Sunnis, the Jakzh of al-Bukhari (d.z56/8%0) and the Sahih of
Muslim (d.261/875).

- In concluding the document, al-Samahiji again emphasizes the
great importance of constructing a link to the Prophet and the
Imiams by means of chains of transmission, by quoting four tradi-
tions with isnads going back to the Prophetand including most of
the Imnams, as well as numerous prominent Twelver Shi‘i scholars
(p-270). In giving his chain of transmitters for the first of the four
traditions, al-Samahijl also indicates the precise circumstances
under which he heard this tradition from his shaykh Sulayman al-
Mahiizi, 33 ,

‘The ijaza ends with typical standard elements for such texts.
These are concisely formulated by al-Samahiji: he authorizes the
mijdz to transmit the contents listed in the #@za to whomever he
wants, provided the mujaz respects the usual conditions, and his
recipient is capable of transmitting the knowledge to others
(p.276). The document closes with a colophon and final prayer
{p-277).

For al-Samahiji what is most important in his presentation of
the Imami scholarly network is the greatest possible documenta-
tion. Whenever a scholar is mentioned for the first time,
al-Samahiji provides information about him. The only exception
to:this occurs in the last part of the ijaza, in which most of the
authors are Sunnis; there only persons who have some relation-
ship with Twelver Shi‘ism are discussed (pp.261, 263, 265). The
total of 186 entries for individual scholars varies considerably, both
in length and in detail. In some cases al-Samahiji gives only cur-
sory information, indicating, for example, that a certain person

kana qadiyan), or that a scholar was an eminent personality (e.g.
P:143: wa-huwa rajul fadil; p.191: wakana fadilan). By contrast,
entries on more important scholars are comprehensive, sometimes
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running to eight pages of the printed edition.? As a rule, al-
Samahiji gives information about a scholar’s erudition, place of
origin, dates of hirth and death, or even place of burial, and he
identifies cach person’s writings or indicates if the person did not
write anything, or if he simply had no information about this. At
times al-Samahiji indicates the family relationships between well-
known colleagues; sometimes, he reveals the source of his
information, such as the ijazat of earlier scholars he had access to
(e.g. pp.118, 187, 177) or statemenis of his teacher {pp.81, g0,
134)- Quite often he goes beyond the mere listing of facts. He

often classifies individual scholars according to their affiliations

to the Akhbariyya or the Usiliyya, for example. However, al-

Samzhiji does not use these distinctions as his sole criteria for
evaluating individual scholars; his comments on them or their
specific writings are quite nuanced. In many cases, al-Samahiji -

also refers to discussions of relevant topics in his own writings.
Khalil b. Ghazi al-Qazwini, a hardliner Akhbari, for mstance, is

reproached for falsifying hadiths (p.131); at the same time, mem- .

bers of the Usaliyya are more or less fairly discussed by al-Samahifi,

despite his sometimes sharp criticism of them. He begins his en-

try on the ‘Allama al-Hilli (pp.182-185), for instance, by
appreciating his renown and comprehensive learning. To be sure,
al-Samahiji labels him as a pure usitfz (p-183: kana usiliyan baltan

wa-mujtahidan sirfan) and faults him for numerous contradictions -
and negligence in his hadath collections and legal works, but he .

refutes the judgment of Muhammad Amin al-Astarabadi that the

‘Allama was the first to go in the direction of independent Jegal .
reasoning. Al-Samahiji argues, instead, that the ‘Allama only con-
tributed to the spread of this approach, even if he did so in a.

crucial way (p.18g). ;
Often al-Samahiji extends his entry on a scholar to elaborate

on other persons who were somehow connected to that scholar,
such as family members (pp.69, 132, 232), and predecessors or

successors in public offices (pp.6g, 10gff); this is done irrespec:
tive of whether or not these persons were links in his chain of
transmission. One of the most comprehensive digressions within

the #aza, which precedes the discussion of al-Samahiji’s teacher
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Sulayman al-Mahuzi, is the detailed presentation of seven of al-
Samahij’s fellow students under Sulayman (pp.6o—41).
‘Al-Samahiji himself studied under only two of them: Ahmad b,
Ibrahim b. Ahmad b. $alih b. ‘Asfir al-Dirazi al-Bahrini (c.l. 1131/
1718) with whom he studied grammar, and under Muhammad b.
Yusuf al-Nu‘aymi al-Biladi, from whom he received an 4jaza (pp.gg—
100). In a strictly functional presentation of chains of transmitters
the other five fellow students would actually have no place in the
yjaza. Also, with regard to other persons discussed in digressions,

- al-Samahiji occasionally points out that they held no position in

his'chains of transmitters. The entry on Muhammad b. Sulayman
al-Magabi (d.1085/1674}, for example, is supplemented by a di-
gression on his three sons ‘Abd al-Nabi, Sulayman and Zayn al-Iin;
al-Samahiji met each of them personally, but he stresses that none
of them was his transmitter (pp.110~111). Detailed information
about contemporary scholarly tradition can also be found in the
Ljgza alkabira of ‘Abdallah al-Tustarl, who discusses 68 scholars
he met personally during his lifetime.?s To provide as complete
information as possible, al-Bahrani similarly mentions numerous
scholars in his Ly’ lv’ at al-Bahrayn, while he specifies that he does
not have the right to transmit from them.

». The more al-Samahiji proceeds backwards, the more the chains
of transmission fan out. This can be observed already when al-
Samahiji describes his own teachers and their immediate
transmitters. Discussing the teachers of Sulayman al-Mahazi
{pp.80-g0), al-Samahiji names in three out of seven cases the first
level of transmitters, in three cases the second, and in only one
case the third level. In discussing the transmitters of his shaykh
Muhammad b. Yusuf al-Biladi, al-Samahiji gives not only the first
but also the second level of transmitters in two out of four cases
(pp-99, 114). For Muhammad b. ‘Ali al-Makki al-“Amili, he gives
two.transmitters; for one of these he names one transmitter, for
the other as many as four. In two of the four cases their transmit-
ters too are named (pp.10g2~105). In the case of the four
transmitters of Mahmiid al-Ma‘ni, al-Samahiji mentions the second
level for one of them and goes as far as the third level for another
one of them (pp.107-10g). In the case of his shaykh Ahmad al-
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Sari (pp-117-118) al-Sam3hiji gives only one transmitter, but notes -
three of his transmitters. For one of these three he also identifies
two further levels of transmitters. Incidentally, it is in speaking of -
Ahmad al-Sari that the term haylitla (‘break’ or ‘separation’) is

used in the document for the first time as an indicator of an alter-

native isnad element in the presentation of the chain of -
transmitters (p.118). The farther back al-Samahiji moves chrono-
logically, the more incomplete the chains of transmitters become:
Correspondingly, alternative isnad elements introduced by haylila -

become more frequent. Furthermore, expressions are used that

are typically employed when the isnad fans out: ‘an mashaythhii -
(p.86, 106), ‘an mashayikhihi minhum ... (pp.87, 107), ila akhir-

asanidihima (p.150), ‘an ‘iddat min mashayikhihi ashharuhum i

(p-178), wa-ghayruhum min al-mashayikh bi-turugihim ila -

mashayikhihim ... (p.182), ‘an jamd'a kathira min talamidhat ..
(p.182), ... yarwi ‘an jama’a min mashayikh amthaluhum ... (p-197):
wa-ghayrikim min al-mashayikh bi-furugihim ila mashayikhihim (p.182);

bi-wdsitat jama‘a min mashayikhihi ... (p.2 31),‘an ghayr wahid min-
al-thigat min ashabihi (p.208), rawa ‘an jama‘a min ashabihi minhum.

(p-243); wa-bi-lturug allatt dhakarndha kullahé ‘an ... (p.243)

rawa ‘anhu jama‘a min ashabihi minhum ... (p.243), wa-huwa yarwi.

‘an jama‘a min al-thigat wa-a‘yan abruwat (p.248), wa-huwa yarwi

‘an jamé a min al-ruwdt wa-a'yan al-thigat (p-249); yarwi ‘anhu jamd's:
(p.250), wa-huwa yarw: ‘an jamd‘a (p.250), rawa ‘anhu jami‘a

minkum ... (p.253), ‘an jama‘a min ashabihi minhum ... (p.253). "
Another frequently applied method in #dzat to avoid lengthy
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and: the Fikrist of Muntajab al-Din (d.575/1179-80) (pp.237,
256). For the chains of transmitters of Muhammad Bagir al-Majlisi,
al-Samahiji refers to the former’s Bikar al-anwar (p.118).

“Because of the many digressions, the increasing incomplete-
ness of isnads and the various methods of presentation that break
up the basic organizing principle of progression backward in time,

the presentation is sometimes difficult to follow. Nonetheless, the

ntire document is based on a well thought-out organizational
lan-that is strictly pursued by the author. The numerous cross-
ferences are further evidence of the coherent basic structure of

the tjdza.59

" Against the background of the #jdza presented here, one should
question Robert Gleave’s-thesis that this kind of éjazat and their
nidsare above all literary artefacts whose historical value for the
reconstruction of scholarly networks is negligible.4° When assess-
ing the value of al-Samahiji’s fjazaas a historical source, one should

dif_fr_sl:'entiate between, on the one hand, information about his
fellow students, teachers and other contemporaries he met per-

onally and, on the other hand, preceding generations. His

_de_sériptions of Im@mi scholars from the time of Muhammad Baqir

-Majlisi to the early Islamic period is based exclusively on the
ritings of previcus authors, particularly the §jazat arid biographi-
al literature. The value of al-Samahiji’s descriptions of scholars
f the past, therefore, lies not so much in his facts, but rather in
is comprehensive evaluation of individual scholars or works from

‘the perspective of the Akhbariyya. By contrast, the value of al-

Samahiji’s writings about the generations of scholars from
Muhammad Baqgir al-Majlist up to the time he wrote the Zaza is
very high as a historical source, even in reference to facts alone.

presentations of isndads is to refer to the fazat of previous scholars
where these are fully presented.3® Al-SamahijT also uses this

method to shorten his descriptions; thus, he refers to the coiir
prehensive ijazaof the ‘Allama al-Hilli issued to the Bani Zahra,3

the comprehensive gjdzat of the Shahid al-Awwal and Hasan b, al
Shahid al-Thani (d.1011/1607), the Kitdh al-ijazat of Ibn Tawus;

and the Risala of Abit Ghalib al-Zurarl (d.368/978).8" For the

same purpose al-Samahiji refers further to a number of biograph

cal writings for their lists of works and chains of transmitters: the
Khulasat al-aquil of the ‘Allama al-Hilli (p.18g), the Fihrist of Ab

Jafar al-Tsi (pp.2o4, 248, 256), the Kitab al-rijal of al-Najash

'é'.m;et personally most scholars of this period, and he spent quite
long time with many of them. Moreover, the precision and the
oroughness with which he presents his material makes itall the
ore credible. Furthermore, most of the men portrayed come
om Bahrayn, and the Imami scholarly tradition from this area is
ss documented than is the case with other centres of Twelver

The historical significance of al-SamahijT’s #dza becomes even
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lahdi Bahr al-“Tliim {(d.1212/17G7-8),” Fran: Journal of the British Insti-
te'of Persian Studies, 32 (1994), pp-115-123, and Adam Gacek “The
Diploma of the Egyptian Calligrapher Hasan al-Rushdi,” MME, 4 (198g),
p.44-55. For further investigatiohs in this field it is helpful to consult
ndices of #azat, for the Imamiyya set up in Agha Buzurg al-Tihrani, al-
Dhari‘a ila tasanif al-Shi‘a (Beirut, 1408-6/1983-86), vol.1, pp.1 51266,
ol 1, pp.1g—20, and also indices of issuers and recipients of #azaf in
talogues of manuscripts, for example in Ahmad al-Husayni, Fikrist-i
skkahawyi khatfi-yi kitabkhinayi ‘umumi-yi Hadrari Ayat Allah al“uzma
Najafi Mar*ashi (Qumm, 1412/1991-92), index to volume 1, pp.319—
951, see also Withelm Ahlwardt, Verzeichniss der arabischen Handschriften
(Berlin, 1887), vol.1, PP-54—95. The many kutub al-ijazat, compilations
- oftijazal copies, should also be consulted; for a survey of such collections

more apparent when one compares his information on Bahrayn’s
scholars with later biographical literature, especially al-Bahrani’s |
Lw’lw’at al-Bahrayn, written in 1182/1768, 52 years later. Although
al-Bahrani tends not to cite the #jaza of al-Samahiji as one of his "
sources, a comparison of the respective entries and their some-
times identical word-for-word formulations indicates that the aza -
must have been available to al-Bahrani. ‘Ali b. Hasan al-Biladi al
Bahrini (d.1340/192 1~22), who wrote Anwar al-badrayn fi tarajim
‘ulam@ al-Qatif wa’bAhs@ wa'l-Bahrayn in the early 2oth century,
systematically draws on al-Samahiji’s fazaas a source, and he quotes
from it the relevant parts of the entries concerned. :
Beyond this, the #azais a rich source of information about al
Samahiji’s own life and thinking. The various bits of testimonie
about himse!f in it, like his autobibliography, cross-references to
his other writings, reports on personal meetings and other bio
graphical data, have already been mentioned. Last but not least
the #jaza provides ample material about al-Samahiji’s position
within the Akhbariya; this needs to be taken into account along
with his other works.

Twelver Shi‘i Islam, see Agha Buzurg al-Tihrani, Dhari‘e, vol.1, pp.123~
1.: New examples of such kutub al-ijazat are the compilations of
uhammad Bagir al-Majlisi (d.1110/16qq), fazat alhadith allati katabaha
‘al-Mawla Muhammad Béagir al-Majlist al-Isfahdni, ed. Ahmad al-Husayni
Qumim, 1410/198g-90) or the compilation edited by Mahmid al-
Mar‘ashi containing the #azat, which his father Muhammad Husayn
Mar‘ashi {(1815-1411/18g97-1990) received in the course of his life
lusalsalat fi'liazal mubiawiya ‘ala ﬁ&z&t ‘ulgm@’ al-Islam fo haqq walid:
‘Allama Ayat Allah al‘uzma al-Sayyid Abi 1-Ma'ali Shihib al-Din al-Husayni
Mar‘ashi al-Najafi 1—2 (Qumm, 1416/ 1995-96). The Mustadrak Bihar
anwarof Muhammad b. Rajab ‘Ali al-Tihrani al-“Askari (d.1571/1952),
ontrast, containing among others a supplementary volume to al-
dlist’s Kitab alijazat (cf. Agha Buzurg al-Tihrani, Dhari‘a, vol.21, p.4,
.3675) seems to be lost. The book was never published. The original
py was known to be in the possession of the author’s son, Najm al-Din
fAskari, himself a respected religious leader and scholar who lived in
Kazimiyya district of Baghdad. After the latter’s death in 1596/1976,
collection of manuscripts was seized by the government of Iraq un-
the law for preservation of national cultural heritage of Iraq. Nothing
been heard about the collection since. (I am indebted to:Hossein
odarressi for this information}. Attempts to examine this genre more
ofoundly have been made by ].J. Witkam ("Human Element’), ‘Abd
[ah Fayyad, al-fdwdt al“ilmiyya ‘inda’F-Mustimin (Baghdad, 196%), who
; cially considered Twelver Shi‘i material, and by Qasim Ahmad al-
Samarrd’i, ‘al-ljaza wa-~tatawwuruha al4a’rikhi,’ ‘Alem alkuiub, 2 (1g81),
n8-285. For reports on the courses of studies, see Charles Pellat,
ahrasa,’ £lz, vol.2, pp.743—744; ‘Abd al-‘Aziz al-Ahwani, ‘Kutub baramij

Notes .

# My thanks go to Mohammed Ali Amir-Moezzi, Etan Kohlberg and pa
ticularly to Elizabeth Pond, for valuable comments on an earlier draft
this article. '
1. See the methodological proposals of jan J. Witkam, “The Huma
Element Between Text and Reader: The Jjaza in Arabic Manuscripts,’ it
Yasin Dution, ed.- The Codiology of Islamic Manuscripts. Proceedings of th
Second Conference of AlFurqan Istamic Heritage Foundation, 4—5 D
cember 1993 (London, 1995),p.131; and of RY. Ebied and M.J.L. Young
‘New Light on the Origin of the Term “Baccalaureate”,’ Islamic Quarterly,:
18 (1974), p.7. Specific corpora of only text-bound ifazat are analysed i in.
Georges Vajda, Les Certificates de leciure et de transmission dans les maﬂusmm'
arabes de la Bibliothéque Nationale de Paris (Paris, 1g56) and in Pierre
MacKay, ‘Certificates of Transmission on a Manuscript of the Maqamat.
of Hariri (M.S. Cairo, Adab 105),” TAPS, NS, 61 (1971), pp.1-81. Fo
examples of textindependent §azdt, see the studies of Robert Gleave;!
“The fjgza from Yisuf al-Bahrani (d.1186/1772) to Sayyid Muhammad:
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al-ulam3a’ fi'l-Andalus,” Majallat ma‘had al-makhtigit ol Arabiyya, 1 (1875/:
1955), pp-g1—1 20; Jacqueline Sublet, ‘Les Maitres et les études de deux
traditionnistes de 'époque mamelouke. Al-Mashyakha al-Basima. li
Qibabi wa Fitima de Ibn Hajar al-‘Asgalani. Frude analytique,” BEQ, 2_0:
(1967), pp.7-99; Arthur J. Arberry, A Tuwelfth-century Reading List: A Chapier,
in Arab Bibliography (London, 1951). For certificates of hearing, see Salal
al-Din al-Munajjid, ‘Tjazat al-sama’ fi'l-makhtiitat al-gadima,’ Muajallat
ma had abmakhtitat alArabiyya, 1 (13757195 5), pp-232-251, and Stefan
Leder, ‘Horerzertifikate als Dokumente fiir die islamische Lehrkultur
des Mittelalters,” in Raif Georges Khoury, ed. Urkunden und
Urkundenformulare im Klassischen Altertum und in den orientalischen Kulturen
{Heidelberg, 1099). pp-147-166. .

2. Ed. Mahdi al-‘Awazim al-Qatifi (Qumm, 1419 /1998-99). See also
Agha Buzurg, Dhart‘a, vol.1, p.205, n0.1071. o

5. For al-Samahiji, see Andrew J. Newman, ‘The Nature of the
Akhbari/Usili Dispute in Late Safawid Iran. Part 1: ‘Abdailah-al
Samahijl’s Munyat al-Mumarisin, BSOAS, 55 (1992), pp-22-51; idem
“The Nature of the Akhbari/Ustli Dispute in Late Safawid Iran, Part
The Conflict Reassessed,” BSOAS, 55 (1992), PP-2 go—261; ‘Ali b. [asal
al-Biladi al-Bahrani, Anwar al-badrayn fi tarajim ‘ulama’ al-Qaif wa TAhs
wa T-Bakrayn {Najaf, 1877/1957; reprinted Qum, 140%7/1986), pp-1767
175 10.77; “Abdallah al-Miisawl al-Jaza’iri al-Tustar, al-djdza athabire, ed
Muhammad al-Samami al-Ha’irT tQumm, 1409/ 1988-8g), pp.200-210
Muhammad Baqir al-Khwansarl, Rawdat al?]'anncit fi ahwal al-“wlama wd
sadat, vols 1-8 (Qumm, 1392/ 1g72), vol.4, p.247; Yasuf al-Bahran
Lwhwat al-Bahrayn, ed. Muhammad Sadiq Al Bahr al-Ulum (Najaf, 1586
1966), pp.gb-103, no.38. For Nasir alJarudi, see al-Bahrani, Anwdir.a
badrayn, pp-297-2099, 10.0; Mubsin al-Amin, A‘yan al-Shi‘a {Beirut, 1403
1984}, vol.xo, p.202.

4. It seerns clear that this #jaza was issued at least three years befor
the one discussed in this article; this conclusion is based on anoth
#jdza of al-Samahijiat the end of his Munyat al-mumaristn fi ajwibat su’c’zl&i
al-shaykh Yasin (completed in 1125/ 1712), issued to Yasin b. Salaly.
Din al-Biladi; see Newman, Nature, vol.1, p.23; for the ifaza to Yasin:
‘AT al-Biladi, cf. Aghd Buzurg al-Tihrani, Dhari‘a, vol.1, p.205 no.107

5. Al-Samahiji completes the enumeration of works heard with hir
as follows (p.51): wae-ghayraha min masa’il mutabaddide fi majalis
muta‘addida fi s@°at wa-ayydm wa-shuhiir wa-cwam fi kathir min al‘ul

enses of transmission were exchanged, for example, between
Tahammad Baqir al-Majlisi and Muhammad b. al-Hasan al-Hurr al-“Amili
i1104/1693); cf. Agha Buzurg al-Tihrani, Dhar?‘a, vol.1, p.233 no.1226
al-Samahiji, ljaza, p.104. In the case of Muhammad Husayn al-Mar‘ashi
1411/1ggo), there were reciprocal licenses between him and ‘Abd
[-Wasi* b. Yahya al-Wasiql (12g5-1370/1878-1959), Muhammad $adiq
Bahr al-“Uliim (1315-1599/1898-1979) and Agha Buzurg al-Tihrani
203-1380/1876-1970); cf. Musalsalat, vol.1, pp.xxii, xxiv, xxv.

4. See Muhammad Bagir al-Majlisi, Bihar al-anway; ed. Jawad al-“Alawi
Tehran, 1376-1405/1957-85), vol.108, pp.86-87, g11f, 101-106, 110-
g;118-119.

8. al-Tustari, al-fjaza al-kabira, pp.5—12 and passim.

9. P.po: iltamase minni aydan an ujizahu fi jami ma arwiki we-on vbthahy
dyat kull ma advihi we-mé jard biki qalami fi Hasnif wa-ma m‘wihé ‘an
mashiyikhi wa-rijal al-hadith mimma ittasalat biki silsilat al-isnad ila sadat al-
ad: wa-dhakhirat alnas fi Fmoad.

1;0. Yiisuf al-Bahrani adds to his introductions of different ifazat that
his time it was no longer important to attest to the authenticity of the
ntents of transmission; because of the rich documentation the authen-
ity is beyond question; see al-Bahrani, Lwliat al-Bahrayn, p.5; Gleave,
Gaza, pp.116-117.

1. P.yor wa-an adhkura lahu jumle min al-turug wa'tkutub allati ahata
ha Silmi wa-balaghahd fahmi min juruq al-khdssa wa-ma ittafaqot min furug
amma li-takuna ijaza tammae wa-f&ida ‘amma ...

1:2'?.‘§{ﬁsuf b. Ahmad al-Bahrani, Lulu’at al-Bahrayn, ed. Muhammad
Sadig Al Bahr al-‘Ulim (Najaf, 1386/1966). For this work, c.f. Marco
Saladi, Luw’lw’at al-bakrayn i Lijaza li-qurratay al-ayn di Shaykh Yusufb. Ahmad
“Bakrant (1707-1186/1695-1772): per lo studio della shi‘a di Bai;z‘myn.
Annali Ca’ Foscari, 28 (1989), pp.111-145.

g, See Agha Buzurg al-Tihrani, Dhari‘e, vol.18, pp.354—355 N0.452.
4 Ibid., vol.g, p.137, no.464. For further examp]es,' cf. Musalsalat,
.1y pp.x=xt.

15 See,_. for example, p.53 n0.6; p.54 nos 7, 8, 9; pp-54-55 N0.15;
55 10.15; p-56 no.22; p.57 n0.30; p.58 nos 33, 35, 36; p.59 NS 39, 41;
bomos 42, 44.

6. P.52 no.2; p.53 no.5.

. 7:-P.51.n0.1; p.55 M0.20; p-56 no.24; p.58 n0.31; p.5g nos 7, 38.
1j8"' Such attempts of explanation are not fully satisfying. For example,
neof the important writings of al-Samahiji, Munyat al-mumarisin, com-
eted in 1125/1712, three years before the ijaza, is missing in the

wa funim min al-shurih wa l-mutin. =
6. For this type, see al-Tustarl, al-liaza al-kabira, pp-47-49- Reciproc
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.31, Quoted are Taj al—lugha, wa-sihak al arabiya of Isma‘il b. Hammad
aljawhari (d.393/1003 or 398 or 400), Isiah al-mantiq of Aba Yasuf
Ya'qib b. Ishiaq b. al-Sikkit (d.243/857), al-jamhara fi'l-lugha of
Muhammad b. al-Hasan b. Durayd al-Azdi (d.g21/933), af- Gharibayn
ghanbay al-Qur'an wa'lsunna of Abi ‘Ubayd Ahmad b. Muhammad al-
Harawi al-Fashani (Bashani) (d.401/1011) as well as his entire writings
(wajamic musannafatihi), al-Mujmal fi'llugha of Abw’l-Husayn Ahmad b,
Faris b. Zakariya’ b. Habib al-Qazwini al-Hamadhani al-Razi (d.gg5/ 1005
or 396), al-Fasth of Ahmad b. Yahya Tha'lab (d.2g1/904) and al-Qamis
al-muhil wa-l-gabas (al-gabis) al-wasit of Muhammad b. Ya‘qab al-
Firazibadi (d.817/1415).

-32. Mentioned are alAjfya of Muhammad b. ‘All b. Malik al-Ta1 al-
Jayyani-(d.672/1273), all the writings of ‘Uthman b. Abi Bakr b. al-Hajib
{d.646/1249), al-Luma’ fi Fnahw of Abw’l¥ath ‘Uthmian b, Jinni (d.gg2/
1002) and all his remaining writings (jam? kutubIbn Jinni); as well as all
the writings of the following persons: Mawhb b. al-Khadir b. al-Jawaliq1
{d-539/1144), Yahya b. ‘Al b. al-Khatib al-Tibsizi (d.502/1109), AbQl
‘All al-Farisi (d.g77/987), ‘Isa b. Ibrahim al-Raba‘i (d.480/108%},
Muhammad b. al-Sarl Ibn al-Sarraj {d.316/928), Ibrahim b. al-Sari al-
Zajjaj (d.311/923), Abu’l-AIX’ al-Ma‘arri (d.449/1057), Abu'l-“Abbas
Muhammad b. Yazid al-Mubarrad (d.2'85/896 or 286/8g7), Abu ‘Umar
Salih b. Ishaq al-Jarmi (d.225/839), ‘Abd al-Hamid al-Akhfash al-Akbar
(d:1%%/793}), Sibawayh (d.presumably 180/796), Abii “‘Abd al-Rahmin
alKhalil al-Farahtdi (d.160/776 or 175/791). I was unable to identify
two further grammarians mentioned by al-Samahiji, al-Thamanini and
Abw’l-Hasan [ibn] “Abd al-Warith.

<. 35.. P2y 1: wa-huwa mimma akhbarani shaykha ... Sulayman [el-Mahiiz] ...
qir@’ atan fi Bandar Kunk f 7 shahr awd'il Sha‘bdan fi'lsana 1709 ‘an ‘iddat
thin mashaytkhihi bi-anwa’ furug al-tahammul o' zamuhum Muhammad Bagir
al-Majlist ...; p.272: wa-rawayty hddhal-hadith ‘an shaykhi al“Allama
[Sulayman al-Mahazi) sama‘an minhu bi-gir@’at ... ‘Al1 b, ‘Abdallah b. Sa*id
akIsba‘ (before 104%7/1666-6% - 1127/ 1715) bi-Haryg al-madhkir...
--34. The most extensive entries are dedicated to Sulayman al-Mahazi
{pp-73-80), Muhammad Baqir al-Majlisi {(pp.go~g7) and Muhsin Fayd
al-Kashani (d.1091/1680) (pp.121-129).

i35, Pp.1zo ff. In addition, al-TustarT has a very detailed entry on al-
Samahiji, whom he never met personally (pp.2oo f£.).

:+96. At times, §jazd also contain partial or complete reproductions of
ijazat from previous scholars; probably the earliest example is an jdza of
Abit Ghalib al-Zurari (d.368/978), drawn up in g56/967 and brought

autobibliography. Perhaps he did not mention the work because Nasir
al-Jarndi is quoted in it as his transmitter.

19. P. 60: wajemi ma jard biki galami fi'lusil wa'bfuri fi'l-ma’qul wa Z—
mashrit’ wa'lhawashi wa'l-quyud mimmda kana aw yakinu in sha’a Hah ta'als
wa-min el-inshdd@l wa'l-nuzum wa-ma ‘ulima annahu min masmit' @l wa:
magriv alt aw mujazail. g

20. Printed in al-Maijlisi, Bihar al-anwar, vol.10%, pp.147-149. See also’
Agha Buzurg al-Tihrani, Dhari‘e, vol.1, p.178 no.g11..

21. Ms. Dublin, Chester Beatty, $810:3281-329v; see. 8. Schmidtke,
Theologie, Philosophie und Mystik im zwilferschiitischen Islam des 9./15.
Jahrhunderts. Die Gedankenwelten des Ion AbT Jumhur alAhs@i (um 838/
1434-35 - nach 906 /1501 } {Leiden, 2000}, p.270. :

22. Pp. 50-57.

24. His autobibliography (pp.446-449) is partofa large autoblographl
cal entry set hy al-Bahrani at the end of his iaza (pp.442-449).

24. Described by J.J. Witkam, ‘Lists of Books in Arabic Manuscrlpts
Manuscripts of the Middle East, 5 (1ggo—g1), pp-126-130.

25. So Muhaqqiq al-Raraki in his iaza issued in Jumada IT 934/ Feb-
ruary-March 1528 to ‘Al b. ‘Abd al-*All al-Maysi (d.g38/1551--32) and
to his son Ibrahim b. ‘Ali b. ‘Abd al-*All al-Maysi (printed in al-Majlisi
Bihir, vol.108, pp.40—49 1no.34); further, several fazat of Sulayman al
Mahiizi, and some gzt of al-Majlisi, see Agha Buzurg al-Tihrani, Dhari‘s,
vol.i, p.14g no.712, p.150 NO.715, P.151. no.726, p.1g7 ne.1022;
1024. :

26. See also Agha Buzurg al-Tihrani, Dhart‘a, vol.1, p.1g7 no.1022.

27. P75 wa-lahu musannafat kathiva tagrubu min sitfin musannafon ai
akthar ... fo-ladhi yahduruni al-ana min asmé’iha wa-ta'dadiha ...

28. Pp.17, 115 n.4; cf. also al-Bahrani, Anwar al-badrayn, p.124.

29. For an analysis of Ibn Abl Jumhiir’s chains of transmitters, se¢
Schmidtke, Theologie, Philosophie und Mpystik, Supplement 3.

30. Mention is made of the Kitah al-taysir fi l-qir@ at al-sab of Abt “Amr |
“Uthman b. Sa‘9d al-Dani al-Qurtubl b. al-Sayrafi al-Umawi al-Munir
{d.444/1053), the Hirz al-amant wa-wajh al-tahant (*alShitibiya'} of Abu’)
Qasim b. Firruh al-Ru‘ayni al-Shatibi (d.590/1194), the Kitab al-mujiz
fi'l-qira’atand the Kitab al-ri‘aya fi tajwid al-qird’a wa-tahqiq lafz al-tildwa o
Abu Muhammad Makki b. Abi Talib Hammiish al-Qayst (d.43%7/1045)
as well as his remaining works (wa-baqz kuiub Makki ...}; K. al-Idah fi't
waqf wa k-ibtida’ of Mubammad b, al-Qasim b. Muhammad b. Bashshar b
al-Anbari (d.328/g40) and his other works; K. al-Sab‘e fi manazil al-qurra
of Amad b. Miisa Ibn Mujahid al-Muqri’ (d.g324/936). :
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up to date in 367/978; cf. Aghi Buzurg al-Tihrani, Dhart‘a, vol.1, pp.143-
144; vol.2, p.465 no.1807; Ahmad Monzawl and “All Naql Monzawi;
‘Bibliographies and Catalogues. ii. In Iran,” EIR, vol.4, p.22y no.2; Etan
Kohlberg, ‘Al-Usil al-Arba‘umi’a,” JSAL 10 (1987), p.135. See also the
ijdza of Ibrihim b. Sulayman al-Qatifi issued to Shams al-Din Muhammad
b. Turkl (printed in Bikdr al-anwar, vol.108, pp.8g-106 no.44, which
contains a complete reproduction of the ¢jaza from Fakhr al-Muhaqgqiqin
to Shams al-Din Muhammad b. Sadaqa, pp.g7-101 = Dhari‘a, vol.1, p. 236
no.1259). Furthermore, the #aza of Muhammad b. ‘Ali b. Mubammad
b, Muhammad b. Khatin al- ‘Amili, issued to the Muhaqqiq al-Thani
(d.940/1534) (printed in Bikdr al-anwar, vol.108, pp.20-27 no.30), which
contains a complete reproduction of the autobibliographical #dza
{pp.21-23) from the ‘Allama al-Hilli o Muhanna’ b. Sinan (= Dhari‘a,
vol.1,p.178 no.g11), of the ijaza (pp.24-26) from the ‘Allama al-Hilli to.
Muhanna’ b. Sinin dated Dhuw'l-Hijja 719/ January-February 1320 (=
Dhari‘a, vol.1, p.1%78 no.g10), and of the §aze from Ibn Fahd al-Hilli
(d.841/1457-8) to Shams al-Din Muhammad b. al-FHasan al-Hualant al-
Amili, dated Friday, 19 Dhw’l-Hijja 825/4 December 1422 (= Dhari‘a
vol.1, p.144 no.678) (p.27).

34. P.186: walahu [= Ahmad b. Muhammad b. Zahra al-Halabi] #dzs
maltha min al* Allama [al-Hill] tadammanai al- ahamm min al-furug ila ashab

4L A survey of the biographical literature of the Imamiyya is provided
“by Angelo Arioli, ‘Introduzione alla studio del ‘Ilm arrijal imamita;: le
fonti,’ in Jacqueline Sublet, ed. Cahiers d'onomastique arabe (Paris, 1979},

‘pp-51-89. The following works dealing in particular with Bahrayn sup-
‘plement these sources: Sulayman al-Mahtizi, ‘Ulama’ al-Bakrayn and
Jawakir al-Balrayn fi “‘ulam@ al-Bahrayn printed in idem, Fihrist Al Babiya
‘wa-ulam@ al-Bahrayn, ed. Ahmad al-Husayni (Qumm, 1404/10983-84);
Yusuf b. Ahmad al-Bahrani, L« lw’at al-Bakrayn; ‘All b. Hasan al-Biladi al-
Bahrani, Anwar al-badrayn; Hashim Muhammad al-Shakhsi, A*lam Hajar
-min al-midin wal-mu‘asivin (Beirut, 1410/1990); ‘Abd al-‘Azim al-
Muhtadi al-Bahrani, ‘Ulama’ al-Bakrayn: Duriis wa<ibar (Beirut, 1414/
1994). For Imam1 scholarly culture in Bahrayn, see also Juan R.I. Cole,
“‘Rival Empires of Trade and Imami Shi‘ism in Eastern Arabia,’ 1300~
‘1800, [JMES, 19 (198%), pp.177-204; Ali Abmed al-Oraibi, Shi‘i
‘Renaissance: A Case Study of the Theosophical School of Bahrain in the 7th/
1 3th Century (Ph.D. thesis, University of Toronto, 19g2).

altasanif wa-qad ajaztu b-mawlina rivayatahy ‘anni ‘an mashayikhi ‘an al-
‘Allama ‘an jami® ma tadammanathuy min al-turug kama ajaztu lahw riwdyat
ma tagaddama khusisan ma ladammanathu fjaza al-mashayikh bi-jami’
furngihim; see also pp.256-257.

38. Pp.25b-257: wa-ka-dhalika baqr al-mashayikh al-madhkurnin fi zjazat
ashabing ka-ijazat al-shaykh Hasan [printed in Bikar al-anwar, vol. 109, pp-3—
79 no.63] wa’l-Shahid al-ewwal [printed in Bihar al-anwar, vol.107,
pp.186-192 no.21] wa-ijizat al‘Allima L-Abi'l-Hasan ‘Al b. Torahim b,
Muhammad b. Abi'FHasan b. Abi't-Mahasin Zuhra al-Husayni al-Sadigt
[printed in Bikar al-anwdr, vol.107, pp.60-137, n0.6) we-Kitab al-ijdza
Ii't-Sayyid Radi al-Din Ibn Tawits wa-Risalat AbT Ghalib al-Zurari [and not;
as the edition has it: al-Razzazi] fa-innahd lam tahdurni al-ana we-ma lam
yudhhar fiki fa-muhal ‘ala Hattabu® ...; of. also p.265.

9. Pp.105, 109, 186: albmutagaddim dhikruhw, p.105: a- madhkir, p.gg:
al-ati dhikruho, p.198: wa-qad dhukira; p.207: wase-ya'ti dhikruhu;, pp.217,
220: wa-qad tagaddama diikruhw, p.239: wa-sa-ya'tt al-ishara tlayha; p.238:
kama tagaddamat al-ishara dayhi, p.242: wa-gad tagaddama fimé magda; p.242:
wa-gad tagaddama ta‘rif ...

40. Gleave, ‘The Ijaza,’ pp.120-121.






