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Abstract

MS Yale, Landberg 510, a multitext volume, contains unique copies of two doctrinal
works composed as it seems by an Imami scholar of the sixth/twelfth century, ‘Abd
Allah b. Hamza b. ‘Abd Allah b. Hamza al-Tasi al-Mashhadi al-Sharihi al-ma‘rif bi-Nasir
al-Din al-Tasi, al-Waft bi-kalam al-muthbit wa-l-nafi and al-Masala fi tanzih dhat
al-khalig ‘an al-talawwuth bi-wasmat al-fana@ wa-I-‘adam. Both tracts show the author’s
close familiarity with the doctrinal systems of the followers of Abt Hashim al-Jubba’l
(d. 321/933) on the one hand and Aba I-Husayn al-Basri (d. 436/1044) on the other. The
discussions revolve around the contested Bahshamite notion that the “non-existent”
(madum) is a “thing” (shay’), as well as the related doctrine that essences (dhawat, sg.
dhat) are “real” or “actual” (thabit) in the state of non-existence (‘adam). The paper
introduces the author and the two tracts and provides critical editions.
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al-Razi — Bahshamiyya — Abu lI-Husayn al-Basr1 — shay’yyat al-ma‘dim — Qutb al-Din
al-Kayd(d)uri al-Bayhaqi — Ms Yale, Landberg 510 — Hilla — Rayy — Bayhaq — Mashhad

Introduction

MS Yale, Landberg 510, a multitext volume, contains unique copies of two
doctrinal works composed as it seems by an Imami scholar of the sixth/
twelfth century, whose full name is al-Shaykh al-Imam Zahir al-Islam Nasir
al-Din Abu Talib ‘Abd Allah b. Hamza b. ‘Abd Allah b. Hamza b. al-Hasan b.
‘Ali al-Tust al-Mashhadi al-Sharihi al-ma‘raf bi-Nasir al-Din al-Tasi.! These are
al-Waft bi-kalam al-muthbit wa-l-nafi (ff. 71a-100a) and al-Masala fi tanzih dhat
al-khalig ‘an al-talawwuth bi-wasmat al-fana wa-l-‘adam (ff. 100b-122).2 While
there is no hint as to the author in either of the two texts, Ibn Hamza’s author-
ship of al-Wafi is stated on the tract’s titlepage (f. 71a) which reads: “Kitab
al-Wafi bi-kalam al-muthbit wa-l-naft min kalam mawlana wa-sayyidina al-sadr
al-ajall al-Imam al-kabir al-mufid Nasir al-Din Zahir al-Islam Mufti [-ta’ifa
shaykh al-ashab Abd Allah b. Hamza b. Abd Allah al-Tast al-Mashhadi gaddasa
llah rihahu”. Moreover, he is also credited as author of this title in later Imami
scholarship (see below). The second tract, al-Masala fi tanzih dhat al-khaliq ‘an
al-talawwuth bi-wasmat al-fana’ wa-l-‘adam, was written at the suggestion of
Abt 1-Qasim Muntaha b. Shihab al-Din al-Kaysaki, who is known to have stud-
ied with Ibn Hamza (see below). This, together with the fact that the tract fol-
lows right after a/-Wafi in the present codex and is written by the same scribe,3
suggests that it may also have been composed by Ibn Hamza. Both tracts show

1 Sabine Schmidtke first became aware of these texts in 2005 during her work on Ibn Kammauana
(cf. Pourjavady and Schmidtke, A Jewish Philosopher, pp. xif,, 105). She thanks Frank Griffel
and Elizabeth P. Johnson for their help in getting a microfilm of the codex (June 2005). Hassan
Ansari and Sabine Schmidtke also thank the Beinecke Library for having provided them with
digital images of the entire codex (in 2014). See also our brief comments on a/-Wafi and its
author, Ansari and Schmidtke, “The Shi‘i Reception of Mu‘tazilism (II),” p. 207. Images of the
manuscript are now available (open access) at http://goo.gl/6JJAOd [consulted October 14,
2016].—It was only after the completion of this paper that we became aware of a parallel
project for an edition of these two tracts by ‘Ammar Jum‘a (forthcoming, according to the
editor, in Beirut).

Cf. also Nemoy, Arabic Manuscripts, p. 148 nos. 1389, 1395.

Cf. f. 122b: al-Hasan b. ‘Abd al-Jabbar b. Amiri al-‘Alawi al-Hasani al-Maraghi completed the
copy of al-Mas‘ala fi tanzih dhat al-khaliq ‘an al-talawwuth bi-wasmat al-fana wa-l-‘adam in
the month of Ramadan for a patron by the name of “Rashid al-Din Shams al-Islam wa-l-

=

Muslimin” whose identity remains unclear.
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the author’s close familiarity with the doctrinal systems of the followers of
Abu Hashim al-Jubba’ (d. 321/933), that is, the Bahshamites, on the one hand,
and Abu I-Husayn al-Basr1 (d. 436/1044), on the other.# The discussions revolve
around the contested Bahshamite notion that the “non-existent” (ma‘diam) is a
“thing” (shay’), as well as the related doctrine that essences (dhawat, sg. dhat)
are “real” or “actual” (thabit) in the state of non-existence (‘adam), which is
founded on the theory of “states” (ahwal), a conceptual framework aimed at
rationalizing the ontological foundations of the attributes of the Divine and
of created beings. Abui I-Husayn rejected the Bahshamite concept of ahwal
and shay’iyyat al-ma‘dim. In his view, the existence of a thing is identical with
its essence, with respect to both God and created beings. Moreover, he also
denied the Bahshamite doctrine that accidents (arad) are entitative beings
(ma%nt) inhering in bodies and producing their qualities. For him, accidents
constitute mere descriptive attributes (sifat) or characteristics (afhkam) of the
body. In both tracts the positions of the two schools are discussed critically.
While the author is not explicit about his own views in al-Wafi (he seems
more inclined towards the views of Abu l-Husayn than towards those of the
Bahshamiyya), he shows a clear preference for the views of Abui I-Husayn as
against those espoused by the Bahshamiyya in al-Masala. This observation
would argue against Ibn Hamza as the author of both tracts although he may
well have written them at different stages of his life, and this may explain the
slight differences in outlook.

Ms Landberg 510 provides next to no information that would allow an esti-
mate as to when the two tracts were copied. The codex consists of the fol-
lowing works: Risalat al-Tayr of Aba Hamid al-Ghazali (d. 505/1111) (ff. 1-10a),5
Risalat al-Tayr of Ibn Sina (d. 428/1036-7) (ff. 10b-18),5 two works by the Shaykh
al-Ishraq al-Suhrawardi (d. 587/1191), viz. Hayakil al-nur (ff.19-48) and al-Risala
ftl-hikmawa-l-rumiiz wa-l-isharat (ff. 49-57),” and ‘Izz al-Dawla Ibn Kammiina’s
(d. in or after 683/1284) Risala fi baqa’ al-nafs (ff. 58-70),8 followed by the two
tracts discussed and edited in the present contribution. With the exception of
al-Suhraward1’s Risala fi [-hikma wa-l-rumiz wa-l-isharat, which ends with a
colophon dated Dhui 1-Qa‘da 680/1282 (f. 57a), none of the tracts of the codex

4 Forthe doctrinal thoughts of the Bahshamiyya and Abu l-Husayn al-Basri and their respective
places in the development of Mu‘tazilite kalam, see Schmidtke, “The Mu‘tazilite Movement
(IIT)” (with further references).

Cf. Nemoy, Arabic Manuscripts, p. 121 no. 1122.

Cf. Nemoy, Arabic Manuscripts, p. 123 no. 135.

Cf. Nemoy, Arabic Manuscripts, p. 125 nos. 1165, 1166.

0 3 O U

Cf. Nemoy, Arabic Manuscripts, p. 147 no. 1383.

SHII STUDIES REVIEW 1 (2017) 194-256



PHILOSOPHICAL THEOLOGY 197

is dated. While the works by al-Ghazali, Ibn Sina, and al-Suhrawardi were tran-
scribed by the same hand, a different hand wrote Ibn Kammiuna’s epistle, and
yet another hand was at work with the two tracts presented here. It may be
assumed that it was only at a later stage that the last three items were bound
together with the first four works. The date given on f. 57a cannot therefore
be considered a safe terminus ante quem for the transcription of the two texts
discussed and edited in the present contribution. Paleographical evidence sug-
gest that the two tracts were copied during the late 7th/early 8th century AH.

‘Abd Allah Ibn Hamza al-Ttsl is frequently mixed up with two other Imami
scholars with similar names and considerable renown. Ignaz Goldziher
(b.1850, d. 1921) and, following him, Carl Brockelmann (b. 1868, d. 1956) errone-
ously assumed Khvaja Nasir al-Din al-Tasi (d. 672/1274) to be author of al-Wafi
bi-kalam al-muthbit wa-l-naft,® a mistake that has occasionally also been
made by scholars from within the Imami tradition.!° In addition, our author
is at times confused with ‘Imad al-Din Aba Ja‘far Muhammad b. ‘Al1 b. Hamza
al-Tast al-Mashhadj, a sixth/twelfth century Imami scholar of Iran who had
authored the famed legal work al-Wasila ila nay! al-fadila which has been pub-
lished frequently.!

Compared with his two more renowned coreligionists, ‘Abd Allah b. Hamza
al-Tas1 is something of a mystery, as the information available on him is
scarce. Ibn Hamza's contemporary, the bio-bibliographer Muntajab al-Din
‘Ali b. Babawayh al-Razi (b. 504/1110-1, d. after 600/1203) has an entry on him
in his Fihrist asma’ ‘ulama’ al-Shi'a wa-musannafithim, describing Ibn Hamza
as a “legal scholar” (faqgih), a “trustworthy transmitter” (¢thiga), and a “leading
scholar” of his time (wajh).12 Muntajab al-Din also has an entry on Ibn Hamza’s
father, Mu’affaq al-Din Hamza b. ‘Abd Allah al-Tasi, whom he describes as

9 Goldziher, “Sa‘d b. Manstir ibn Kammuna’s Abhandlung,” p. 111; Brockelmann, GAL, p. 928
no. 22d.

10 Cf. al-Afandi, Riyad al-‘ulama’, vol. 3, p. 216; cf. also ibid, vol. 6, pp. 16-18.

11 Tehran 1276[/1859]; ed. ‘Abd al-Azim al-Buka’, Najaf: Jam‘yyat Muntadi al-Nashr, 1979;
ed. Muhammad al-Hassiin, Qum: Maktabat Ayat Allah al-‘Uzma al-Mar‘ashi al-Najafj,
1408[/1987-88]. On ‘Imad al-Din, see also Muntajab al-Din, Fikrist, p. 164 no. 390; Agha
Buzurg, Tabaqgat alam al-shi‘a: al-Thigat al-‘wyan fi sadis al-quran, pp. 272f. A work
entitled al-Mujizat was published under the title al-Thaqib fi [-manaqib (ed. Nabil Rida
al-Alwan, Qum: Mu’assasat Ansariyan li-l-tiba‘a wa-l-nashr, n.d.) as a work by ‘Imad
al-Din Ibn Hamza. In the entry “Imad al-Din” (DMB, vol. 3, p. 370), Ahmad Pakat¢i argues
that it is a work by our Ibn Hamza. Hassan Ansari has shown in “Nawisanda-yi in da kitab
kist?” (p. 155) that this is not correct and that it is indeed a work by Imad al-Din.

12 Muntajab al-Din, Fihrist, p. 125 no. 272.

SHII STUDIES REVIEW 1 (2017) 194-256



198 ANSARI AND SCHMIDTKE

faqih thiga.® The grandfather of Mu’affaq al-Din, Hamza, is reported to have
been a brother of Abu Jafar Muhammad b. al-Hasan al-Tasi (“al-Shaykh
al-Tast’, b. 385/995, d. 460/1067).1 Notices on Ibn Hamza are also included
in al-Hurr al-Amil’s (b. 1033/1624, d. 1104/1693) Amal al-amil,’> Mirza ‘Abd
Allah al-Afandrs (b. 1066/1656, d. ca. 130/1718) Riyad al-‘ulama’}® and Agha
Buzurg al-Tihrant’s (b. 1876, d. 1970) Alam al-shi‘a.\”

Some of Ibn Hamza’s works still circulated during the Safavid period. He
is credited with two heresiographical titles, one in Arabic and one in Persian,
neither of which has survived. The latter work, entitled Jjaz al-matalib fiibraz
al-madhahib,'® was quoted by the anonymous tenth/sixteenth century author
of Hadigat al-shi‘a (which is erroneously attributed to Muqaddas Ardabili,
d. 993/1585).1° Some quotes from the former, entitled al-Had\ ila [-najat min
Jjami‘al-muhlikat,? are included again in Hadigat al-shi‘a and in Salwat al-shia
wa-quwwat al-shari‘a, a work attributed to the eleventh/seventeenth century
author Sayyid Muhammad b. Muhammad Mir Lawhi.?! Some of Ibn Hamza’s
fatawa were also quoted by the Shahid al-awwal (b. 734/1333-4, d. 786/1384),%2
as well as by various legal scholars of the Safavid period and beyond?3—
corroborating the information provided by Muntajab al-Din that Ibn Hamza
was an authority on legal matters. Moreover, al-Afandi reports that he saw in
Lahijan a copy of Ibn Hamza’s al-Wafi bi-kalam al-muthbit wa-l-nafi, which had

13 Muntajab al-Din, Fihrist, p. 48 no. 84; cf. also ‘Abd al-Jalil al-Razi, Nagd, p. 226.

14  Cf al-Majlisi, Bihar al-anwar, vol. 109, p. 22, n. 2.

15  Al-Hurr al-Amili, Amal al-amil, vol. 2, p.161 no. 466.

16 Al-Afandi, Riyad al-‘ulama’, vol. 3, pp. 214-216.

17 Cf. Agha Buzurg, Tabaqat alam al-shia: al-Thigat al-‘wyin fi sadis al-qurin, pp. 163f.

18 Cf. Agha Buzurg, Dhari'a, vol. 2, p. 487 no. 1908.

19  Hadigat al-shi‘a, vol. 2, pp. 740, 742, 767, 798. Cf. also al-Afandi, Riyad al-‘ulama’, vol. 3, p.
216; Agha Buzurg, Tabagat a‘lam al-shi‘a: al-Thigat al-wyin fi sadis al-quran, p. 163; idem,
Dharta, vol. 6, pp. 385f.

20  Hadigat al-shi‘a, vol. 2, pp. 798, 802; cf. Aghé Buzurg, Dharia, vol. 25, p. 151 no. 10.

21 Mir Lawhi, Salwat al-shi'a wa-quwwat al-sharta, pp. 348f. Cf. also Mir Lawhi, Kifayat
al-muhtads, p. 312.

22 Al-Shahid al-awwal, Ghayat al-murad fi sharh nukat al-Irshad, vol. 1, p. 100; vol. 3, p. 39.

23 Examples include the Miftah al-karama fi sharh Qawa‘id al-Allama by Muhammad Jawad
al-Amili (d. 1226/1811-12) (ed. Muhammad Bagjir al-Khalisi, Qum: Muw’assasat al-nashr
al-islami al-tabi‘a li-jama‘at al-mudarrisin, 1419[ /1998], vol. 4, p. 476; vol. 9, p. 616); Ahmad
b. Muhammad al-Naraqi (d. 1245/1829), Mustanad al-Shi‘a ft ahkam al-sharta, vol. 7, p. 289
(Qum: Mwassasat Al al-bayt ‘alayhim al-salam li-ihya” al-turath, 1416 /1995]); Muhammad
Hasan al-Najafi (d. 1266/1850), Jawahir al-kalam fi sharh Shar@i‘ al-Islam, vol. 13, p. 34
(Tehran: Dar al-kutub al-islamiyya, 1367[/1988]); al-Shaykh al-Ansari, Rasa’l fighiyya,
p- 258 (ed. Lajnat tahqiq turath al-Shaykh al-a‘zam, Qum: Baqiri, 1414[ /1993]).
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been transcribed in 679/1280-1—it may well be that he saw the very same copy
that is preserved in Ms Landberg 510. He adds that he saw another copy of the
work, erroneously entitled al-Shaft bi-kalam al-muthbit wa-l-nafi2*

As is suggested by his nisba, Ibn Hamza hailed from Tas in Khurasan. He
seems to have spent most of his life in Mashhad. Most of what is known about
Ibn Hamza’s education and whereabouts derives from his pupils, particularly
from his foremost student, Qutb al-Din Abu I-Hasan Muhammad b. al-Husayn
b. al-Hasan al-Kayd(d)ur1 al-Bayhaqi al-Nisaburi (d. after 610/1213-4).25 As
was the case with his teacher, al-Kayduri hailed from Khurasan (Bayhaq). In
his commentary on Nahj al-baldgha, entitled al-Hada’iq (on this work, see
also below), al-Kayduri reports, among other things, that he studied with Ibn
Hamza as early as in 573/1177-8.26 Like that of his teacher, al-Kaydur1’s scholar-
ship extended to figh and rational theology, as well as hadith. In the field of law
he composed Isbah al-shi‘a bi-misbah al-sharia.2” Al-Kaydurl also wrote Anwar
al-‘uqul min ash‘ar wasiyy al-rasul, a popular (and frequently published) work
in which he collected the poems attributed to Imam ‘Ali b. Abi Talib.28 In the
realm of theology, al-Kaydurl composed a tract entitled al-Barahin al-jaliyya
ftibtal al-dhawat al-azaliyya, which is apparently lost and possibly dealt with

24 Cf. al-Afandi, Riyad al-‘ulama’, vol. 3, p. 215; idem, Taligat Amal al-amil, p. 179 no. 466. Cf.
also Agha Buzurg, Dharia, vol. 13, p. 10 no. 21 (al-Shafi li-l-muthbit wa-l-nafi wa-l-wasita
baynahuma); vol. 25, p. 16 no. 77 (al-Waft bi-kalam al-muthbit wa-l-naft).

25  On him, see Agha Buzurg, Tabagat a’lam al-shia: al-Thigat al-wyin fi sadis al-qurin,
pp- 259f,; al-Amin, Ayan al-shi‘a, vol. g, p. 250 no. 561; al-Subhani (ed.), Mawsuat tabagat
al-fugaha’, vol. 7, pp. 214f. no. 2565. Cf. also Ja‘fariyan (ed.), “Sih risala,” pp. 293f; Ansari,
Barrassi-ha-yi, pp. 847-863.

26  Al-Kayduri, Hada’ig, vol. 1, pp. 402f,; vol. 2, p. 412. Al-Kayduri writes (Hada’ig, vol. 2, p. 412):
“haddathani mawlay wa-sayyidi al-shaykh al-imam al-ajall al-afdal al-‘allama Nasir al-din
Zahir al-islam ‘umdat al-haqq thimal al-afadil ‘Abd Allah b. Hamza al-Tasi adama llahu zill
sumuwwihi wa-fadlihi li-l-islam wa-ahlihi mamdadan wa-mashra‘ nukatihi wa-faw@’idihi
li-‘ulama’ al-asr mashhadan qara’tu ‘alayhi bi-Safzawar [i.e., Sabzawar| Bayhaq fi shuhar
573." Cf. also Agha Buzurg, Dharia, vol. 18, p. 89 no. 812.

27  The work has been edited repeatedly: (1) ed. ‘Ali Asghar Murwarid, Beirut: Mu’assasat
Figh al-Shi‘a, 1996; (2) ed. al-Shaykh Ibrahim al-Bahaduri, with introduction by Ja‘far
al-Subhani, Qum: Mu’assasat al-Imam al-Sadiq (‘alayhi l-salam), 1416[ /1995]. Both editors
correctly establish al-KaydurT as the author of this work, which was erroneously attrib-
uted earlier on to Sulayman b. Hasan al-Saharashti. Cf. also al-Afandi, Riyad al-‘ulama’,
vol. 2, p. 446; al-Subhani (ed.), Mawsu'‘at tabaqat al-fugaha’, vol. 7, p. 215 1. 2.

28  Agha Buzurg, Dhari‘a, vol. 2, pp. 431-434 n0.1697; vol. 9, pp. 101f. We have consulted the edi-
tion by Kamil Salman al-Jabiri, Beirut: Dar al-Mahajja al-bayda’ / Dar al-Rasal al-akram,
1419/1999, where 27 manuscripts of the text are listed (editor’s introduction, pp. 37-59).
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the question whether the “non-existent” is a “thing”2® The title suggests that
he endorsed the position of Abai -Husayn al-Basr1, who equated the “existent”
(mawjud) with the “essence” (dhat). He is also credited with another work
in kalam, Lubb al-albab, a theological summa as it seems which is no longer
extant.30 Moreover, the popular brief Imami theological tract of uncertain
authorship entitled al-Khulasa fi [-kalam is attributed in most extant manu-
scripts to a certain “Qutb al-Din al-Sabzawari”. It might be plausible that “Qutb
al-Din al-Sabzawari” (Sabzawar belonged to the district of Bayhaq) refers in
fact to Qutb al-Din al-Kaydurl. This possibility is further supported by the doc-
trinal stance of the author, who throughout the brief work conveys his pref-
erence for the theological views of Abu I-Husayn al-Basr1 and his followers
over those of the Bahshamiyya.3! Moreover, on one occasion the author of the
Khulasa refers to “al-Manhaj”,3% which is identified by the editors as “al-Manhaj
al-thamin” of the Kitab Manahij al-yaqin of the ‘Allama al-Hilli (d. 726/1326).33
Since al-Kayduri composed a work on the twelve imams, entitled Mabahij al-
muhajj fi manahij al-hujaj, this reference may also refer to this work. Moreover,
since the earliest attested copy of the Khulasa was transcribed in 657/1259, it
can safely be ruled out that it refers to a work by the ‘Allama al-Hilli, who was
born in Ramadan 648/1251.34

Another extant work of his is a commentary on Nahj al-baldgha, enti-
tled Hadaiq al-haqa’iq fi tafsir daqd’iq afsah al-khal@ig, which al-Kayduri
completed in Sha‘ban of either 576/1180-1 or 596/1199-1200.3% That this com-
mentary resulted from his studies with Ibn Hamza is suggested by the “tagriz-
cum-ijaza’, the latter issued to al-Kaydurl for the Hada’iq. According to
the earliest extant manuscript (copied in 645/1247-8), the commentary was
completed in 576 AH, while the date of the “tagriz-cum-ijaza” that is found

29 Cf. al-Khvansari, Rawdat al-jannat, vol. 6, p. 299; cf. Aghé Buzurg, Dharia, vol. 3, p. 80
no. 241; Mujjam al-turath al-kalamt, vol. 2, p. 40 no. 2671.

30 Cf. Aghé Buzurg, Dhari‘a, vol. 18, p. 282 no. 17; Mujam al-turath al-kalamt, vol. 4, p. 559
no. 10135.

31 For extant manuscripts and editions of the tract, see Mu§jam al-turath al-kalami, vol. 3,
pp- 201f. no. 5662; cf. also Schmidtke, “The doctrinal views,” p. 395 no. 17.

32 Mukhtari and Burji (ed.), “al-Khulasa,” p. 360 (“... kama huwa madhkar fi [-Manhaj”).

33 Mukhtari and Burji (ed.), “al-Khulasa,” p. 360 n. 4.

34  Cf. Aghé Buzurg, Dhari'a, vol. 7, p. 208 no. 1023. On the manuscript, see also Ansari and
Schmidtke, “The Zaydi reception,” pp. 278f. n. 10.

35  Ed. ‘Aziz Allah al-Ataridi and published under the title Hada’iq al-haqa’iq fi sharh Nahj
al-balagha, 2 vols, Tehran: Mwassasat Nahj al-balagha, 1416/1996. Cf. also Jum‘a al-Amili,
Shurah Nahj al-balagha, p. 82 (with further references).
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in the same manuscript is dated to 596 AH.3¢ In view of the elaborate praise
Ibn Hamza has for the author of the commentary, the possibility should not
be excluded that 576 AH as the year of the commentary’s completion is a mis-
take and that the correct date is 596 AH. This would also explain the other-
wise astonishing distance in time between the completion of the work and
Ibn Hamza's “taqriz-cum-ijaza”. This view is corroborated by another piece of
evidence that shows that al-Kayduri continued to study with Ibn Hamza still
during the 590s AH. Al-Kayduri transcribed Majma“ al-bayan li- uliom al-Quran
by al-Fadl b. al-Hasan al-Tabrisi (d. 548/1153), and the date of completion of
volume eight of the work is 14 Jumada 11 585/1189.37 Nearly a decade later he
studied the work with Ibn Hamza, as is indicated by a study note found at the
end of volume eight of al-Kaydur’s copy of the Majma, dated 23 Jumada 11
594/1198 (see figs. 1-2).38

Al-Kayduri is also the principal source for the names of Ibn Hamza’s teach-
ers, viz. Abu 1-Futth al-Razj, ‘Afif al-Din Muhammad b. al-Husayn al-Shawhani,
Fadl Allah b. ‘Al b. ‘Ubayd Allah al-Rawandi, and ‘Imad al-Din Muhammad b.
Ab11-Qasim al-Tabar1.39

Abu I-Futuh al-Husayn b. ‘Ali al-Razi (b. ca. 480/1087, d. after 552/1157), the
author of a Persian commentary on the Qur’an entitled Rawd al-jinan wa-rawh
al-janan*® may well have been Ibn Hamza’s teacher in kalam—throughout his
commentary, Aba I-Futah regularly discusses theological questions, opting as
a rule for the Bahshamite position.*! Besides Ibn Hamza, his pupils included

36 A microfilm of the manuscript is preserved in the Kitabkhana-yi Danishgah-i Tthran (mf
no. 3033; cf. Danishpazhah, FiArist, vol. 2, p. 36). For an edition of the “tagriz-cum-ijaza’,
see Tabataba’1, “Nahj al-balagha ‘abra l-quran,” Turathuna 1o no. 38-39 (Qum 1415[ /1994-
51), pp. 306f.

37  Ms Kitabkhana-yi Astana-yi muqaddasa-yi Qum 5954. Cf. Dirayati, Fihristgan, vol. 28,
p. 202 no. 1. For al-Tabarst’s exegesis, see Fudge, Qurianic Hermeneutics.

38  The note reads: anhaytu [-gira'a ‘ala mawlana Nasir al-Din dama ‘uluwwuhu fi [-thalith
wa-l-ishrin min Jumada al-akhira sanat arba‘wa-tis i wa-khams mi‘a.

39  Al-Kayduri includes the information in his Kifayat al-baraya fi ma‘rifat al-anbiya® wa-(-
awsiya’. Although the work itself is no longer extant, it was still available during the Safavid
period, and the relevant passages were quoted by later scholars. See, e.g., Muhammad
b. Ishaq b. Muhammad al-Hamawi, Anis al-mwminin, p. 65. The date mentioned in the
Hadaiq and the Kifaya for his study with Ibn Hamza (573 AH) suggests that the latter
was born before 530 AH. This is also corrobrated by the fact that Ibn Hamza’s teacher
al-Shahrastani (on him see below) died in 548/1153.

40 On him, see “Abu I-Futth al-Razi,” Encyclopaedia Islamica, ed. Wilferd Madelung and
Farhad Daftary, vol. 1, Leiden: Brill, 2008, pp. 787-795; Muntajab al-Din, Fifrist, p. 48 no. 78.

41 Ansari, “Cand para-i matn’.
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well-known Shi‘1 scholars such as Rashid al-Din Abu Ja‘far Muhammad b.
‘All Ibn Shahrashub al-Mazandarani (d. 588/1192), who hailed from Sar1 in
Mazandaran, and the above mentioned Muntajab al-Din.

‘Afif al-Din Abu Ja‘far Muhammad b. al-Husayn b. Ja“far al-Shawhani,*? a
resident of Mashhad, is primarily known as a legal scholar. He had studied with
the son of al-Shaykh al-Ttsi, Abu ‘Al1 al-Tusi, as well as with Abu -Wafa® ‘Abd
al-Jabbar al-Mugri’ al-Razi, a former student of al-Shaykh al-Tasi,*3 and he was
one of the teachers of Ibn Shahrashib.

Diya’ al-Din Abui 1-Rida Fadl Allah b. ‘Ali b. ‘Ubayd Allah b. ‘Al al-Hasani
al-Rawandi al-Kashani (alive in 571/1176-7)** was one of the most prominent
Imami scholars of the sixth/twelfth century, and he had also studied with
Abu ‘Ali al-Tasi and Abu 1-Wafa’ ‘Abd al-Jabbar al-Muqri’ al-Razi. Ibn Hamza
cites Fadl Allah al-Rawandi in his jaza to al-Kaydurl as his teacher for Nakj
al-balagha.*5

‘Imad al-Din Abu Ja‘far Muhammad b. Abi 1-Qasim b. Muhammad b.
‘Ali al-Tabari al-Amuli al-Kajji was the author of the popular work Bisharat
al-Mustafa li-shi'at al-Murtada (frequently published).#6

Additional information on Ibn Hamza'’s teachers is provided by Kh“aja Nasir
al-Din al-Tasi (d. 672/1274) in his autobiographical Sayr wa sulitk. Nasir al-Din
here describes his father as “a man of the world who had heard the opinions
of different kinds of people and had [received] his education from his mater-
nal uncle, who was one of the attendants and students of the chief da7 (dat
[-du‘t), Taj al-Din Shahrastana.”4” While the identity of the maternal uncle
of Nasir al-Din al-Tast's father is not disclosed in this passage, he is explicitly
identified as “Nasir al-Din ‘Abd Allah b. Hamza” by Ibn al-Fuwat1 (b. 642/1244,
d. 723/1323) in an entry on Nasir al-Din al-TasT’s student, Kamal al-Din Abu
Muhammad al-Rida b. Fakhr al-Din Muhammad b. Radi al-Din Muhammad
al-Husayni al-Aftasi al-Abi al-qadi al-‘Allama, which is included in his Majma“

42 On him, see al-Afandi, Riyad al-‘ulama’, vol. 5, p. 61; Aghé Buzurg, Tabagat a‘lam al-shia:
al-Thigat al-‘uyun fi sadis al-quran, pp. 255, 259; al-Amin, Ayan al-shi‘a, vol. g, p. 233
no. 546; al-Subhani (ed.), Mawsu‘at tabagat al-fugaha’, vol. 6, pp. 258f. no. 2294.

43 On him, see al-Afandi, Riyad al-ulama’, vol. 4, pp. 364-374; Agha Buzurg, Tabagat a’lam
al-shi‘a: al-Thigat al-‘uyun fi sadis al-quran, pp. 152f.

44  On him, see Agha Buzurg, Tabagat a’lam al-shia: al-Thigat al-wyin fi sadis al-qurin,
pp- 2171,

45  Agha Buzurg, Tubaqat a’lam al-shi'a: al-Thigat al-‘uyin fi sadis al-qurin, p.164.

46 On him, see al-Khvansari, Rawdat al-jannat, vol. 6, pp. 249-252.

47  Nasir al-Din Tasi, Contemplation and Action, p. 26 §6 [= p. 3 §6 of the Persian text].
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al-adab ft mujam al-algab.*® That Ibn Hamza had studied with the prominent
Ash‘arite theologian Taj al-Din Muhammad b. ‘Abd al-Karim al-Shahrastani
(b. 467/1074-5 or 469/1076-7, d. 548/1153*9) is remarkable—it can be assumed
that al-Shahrastani was instrumental in introducing him to the doctrinal
thought of Abt 1-Husayn al-Basri, which is critically reflected throughout
al-Shahrastan’s principal work in the field of kalam, Nihayat al-aqdam fi ilm
al-kalam. Moreover, the Nihaya contains one of the most detailed discus-
sions on whether the “non-existent” is a “thing”.° The chapter may well have
served as an incentive to Ibn Hamza to devote a separate tract to the ques-
tion, despite significant differences in structure and argumentation between
al-Shahrastan1’s Nihaya and Ibn Hamza'’s al-Wafr. It is noteworthy in this con-
text that al-Shahrastant’s younger coreligionist, the Ash‘arite theologian Fakhr
al-Din al-Razi (d. 606/1209), also knew Ibn Hamza well. Ibn-i Isfandiyar reports
in his Tarikh-i Tabaristan (written around the turn of the seventh/thirteenth
century) that Fakhr al-Din, when asked about “jafr wa-jami”>' among the
Shi‘ites, referred to the Shi‘ite scholar “Nasir al-Din-i Hamza b. Muhammad”,
an erudite scholar in his eyes and an authority among them.>? According to
the editor of the Tarikh-i Tabaristan, this incident took place in 597/1183-4,
when Ibn Hamza was still in Mashhad.?® The connection between Ibn Hamza
and Fakhr al-Din al-Razi is further confirmed through Ibn Hamza’s student
Muhadhdhab al-Din Ibn Ridda (on him see below), who had posed to both
scholars the same question, namely what had Abai 1-Husayn al-Basr1 (for whom
“thing”, “essence” and “existent” are the same) actually meant when he spoke
of “the essence of the Creator” (dhat al-Bari’), since for him “essence” and

48  Ibn al-Fuwati, Majma“ al-adab, vol. 4, pp. 155f. no. 3566: “qadima Maragha ila hadrat
mawlana al-said al-‘Allama Nasir al-Din Abi Jafar wa-qara’a ‘alayhi min tasanif Fakhr
al-Din al-Razi wa-sami‘a ‘alayhi ma rawahu lahu ‘an walidihi Wajth al-Din Muhammad
b. al-Hasan wa-‘an khal abihi Nasir al-Din ‘Abd Allah b. Hamza...” See also al-Amin,
Mustadrakat, vol. 1, p. 230 no. 3; al-Amin, al-Isma‘liyyin, p. 17; al-Subhani (ed.), Mawsi‘at
tabaqgat al-fuqgaha’, vol. 7, pp. 137f. no 2498. Unaware of the information provided in Nasir
al-Din al-Tast's Sayr wa sulik, al-Amin and al-Subhani erroneously assume that Nasir
al-Din was a direct student of Ibn Hamza.

49 For his years of birth and death, see van Ess, “Geburtsjahr”.

50  Al-Shahrastani, Nihaya, pp. 150-169 (al-qa‘ida al-sabi‘a fi [-ma‘dim hal huwa shay’ am la
wa-ft l-hayula wa-fi [-radd ‘ala man athbata l-hayula bi-ghayr sarat al-wujud).

51 On this, cf. Kohlberg, “Authoritative Scripture in Early Imami Shi‘ism”; Modarressi,
Tradition and Survival, pp. 4ft.

52 Ibn-i Isfandiyar, Tarikh-i Tabaristan, vol. 1, p. 201. See also Awliya® Allah Amuli, Tarikh-i
Ruyan, p. 81

53 See Ibn-i Isfandiyar, Tarikh-i Tabaristan, vol. 1, p. 201 1. 3.
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“Creator” are in fact the same, as are “essence” and “thing” and “created being”.
Ibn Ridda not only mentioned to Fakhr al-Din the response he had received
earlier on from Ibn Hamza, Fakhr al-Din also acknowledged his close acquain-
tance with Ibn Hamza in his response to Ibn Ridda. In this context Ibn Ridda
mentions that he left Ibn Hamza in 599 AH.54

There is a possibility that Ibn Hamza was still alive in or after 600/1204.
According to a quotation from Ibn Hamza’s Jjaz al-matalib, adduced by the
author of Hadigat al-shi‘a, Ibn Hamza visited (upon returning from Mecca
to Iran) the tomb of Abu I-Futth al-jli al-Shafi1 in Isfahan, who had died in
600/1204.5°

Besides al-Kayduri, Ibn Hamza had another student who hailed from Rayy,
viz. Abu 1-Qasim Kamal al-Din al-Muntaha b. Shihab al-Din Muhammad b.
Taj al-Din b. Muhammad b. al-Husayn b. Muhammad al-Hasani al-Kaysaki.>¢
In Rabi1‘ 11 578/1182, Ibn Hamza issued an jaza to Abu 1-Qasim al-Muntaha
on the back of a copy of the Sahifat al-Rida ‘alayhi [-salam which the latter
had studied with him,5” and it was following the suggestion of Aba 1-Qasim
Muntaha that the second text preserved in Ms Landberg 510, al-Masala fi
tanzih dhat al-khaliq ‘an al-talawwuth bi-wasmat al-fana’ wa-l-‘adam, was com-
posed. Abti 1-Qasim Muntaha hailed from a family of scholars in Rayy.58 The
oldest representative of the family who is recorded in the sources is al-sayyid
al-ra’ts Abi Muhammad Zayd b. ‘Ali b. al-Husayn al-Hasani, who was a stu-
dent of Abu Jafar Muhammad b. ‘Ali b. Babuya (Babawayh) al-Qummi (“al-
Shaykh al-Sadaq”, d. 381/991).59 Aba Muhammad Zayd was the grandfather of
al-Sayyid al-ra’ts Taj al-Din Abu Ja‘far Muhammad b. al-Husayn b. Muhammad
al-Hasani al-Kaysaki (alive in 477/1084-5),50 the head of the sadat in Rayy (wajh
al-sadat ft [-Rayy), who is also described as fadil and faqgih here.®! Taj al-Din

54  Nasir al-Din al-Tasi, Ajwibat al-mas@’il al-nasiriyya, pp. 12f.

55 Cf. Abdol-Amir Salim, “Aba al-Futah al-Ijli” Encyclopaedia Islamica, editors-in-chief
Wilferd Madelung and Farhad Daftary, Leiden: Brill, 2008, vol. 1, p. 786 (with further
references).

56  Muntajab al-Din, Fikrist, p. 159 no. 368; al-Afandi, Riyad al-ulama’, vol. 5, p. 219.

57 Quoted in al-Afandi, Riyad al-‘ulama’, vol. 3, pp. 215f. Cf. Aghé Buzurg, Dhari'a, vol. 1, p. 204
no. 1067, who erroneously says that his father, Shihab al-Din Muhammad, had been the
recipient. On him, see Muntajab al-Din, Fihrist, p. 159 no. 366; ‘Abd al-Jalil al-Razi, Nagd,
pp. 6, 226-27; al-Afandi, Riyad al-‘ulama’, vol. 5, p. 46.

58  See ‘Abd al-Jalil al-Razi, Nagd, p. 40.

59  Muntajab al-Din, Arba‘in, p. 89.

60  Muntajab al-Din, Arba‘in, p. 89.

61 Muntajab al-Din, Fihrist, p. 158 no. 365. Cf. also ‘Abd al-Jalil al-Razi, Naqgd, pp. 46, 226, 441f.
‘Abd al-Jalil al-Razi (d. mid 6th/12th century) also reports (Nagd, pp. 39f.) that Taj al-Din
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Muhammad had a son named Siraj al-Din Taj al-Din b. Muhammad, who in
turn was the father of three sons: first Shihab al-Din Muhammad;52 secondly,
al-Sayyid Nasir al-Din al-Hasan b. Taj al-Din b. Muhammad al-Kaysaki, who is
described by Muntajab al-Din as sayyid alim and who in turn had two sons, Taj
al-Din al-Husayn b. al-Hasan, who is also depicted as @lim wa‘iz,%® and al-Sayyid
Jalal al-Din Sharan (should be: Shirwan, or: Sharaf) Shah b. al-Hasan, likewise
described as alim wa'iz;* and thirdly, al-Sayyid Sharaf al-Din Abu l-Husayn ‘Ali
b. Taj al-Din b. Muhammad al-Hasani al-Kaysaki, characterized by Muntajab
al-Din as “pious” (wari‘) and “devout” (dayyin).6> Shihab al-Din Muhammad
had three sons, “our” Muntaha; Imad al-Din al-Murtada, who is also described
by Muntajab al-Din as ‘alim and wa ‘iz, as is the case with al-Murtada’s son, Sadr
al-Din Mahdi b. al-Murtada;®¢ and Rukn al-Din Ibrahim.67

Two additional scholars, who hailed from al-Hilla, are known to have stud-
ied with Ibn Hamza, namely Aba ‘Abd Allah Muhadhdhab al-Din al-Husayn b.
Abi |-Faraj b. Ridda (or Rida) al-Nil1 al-Hilli% and Abu I-Hasan ‘Al1 b. Yahya b.
‘Ali al-Khayyat al-Surawi al-Hill1.6°

Muhammad ran an important madrasa which had been established during the time of
Toghrul 1 (d. 455/1063).

62 On him, see above, n. 55.

63 Muntajab al-Din, Fikrist, p. 59 nos. 120, 121.

64  Muntajab al-Din, Fihrist, p. 97 no. 196.

65  Muntajab al-Din, Fihrist, p. 134 no. 293.

66  Muntajab al-Din, Fihrist, p. 159 nos. 367, 369.

67  Muntajab al-Din, Fihrist, p. 19 no. 26.

68 On him, cf. al-Afandi, Riyad al-‘ulama’, vol. 2, p. 8; Aghé Buzurg, Tabagat alam al-shi‘a:
al-Anwar al-sati‘a fi [-méi'a al-sabi‘a, pp. 51f.; al-Amin, Ayan al-shi‘a, vol. 6, pp. 14f. no. 31.—
It has been suggested that Ibn Ridda is the author of a legal work entitled Nuzhat al-nazgir
fi Ljam* bayna al-ashbah wa-l-naza’ir (ed. Ahmad al-Husayni, al-Najaf: Matba‘at al-adab,
1386[/1966-7]), which is often attributed to Yahya b. Ahmad b. Sa‘id al-Hilli. Cf. Agha
Buzurg, Dhari'a, vol. 24, pp. 125f. no. 636. In the beginning of the work (Nuzhat al-nazir,
p. 6) the author cites Rukn al-Din Mahmuad Ibn al-Malahim’s (d. 536/141) K. al-Hudud
when providing a definition for %bada. He also adduces the definition of the shuyukh
ashab Abi Hashim which he rejects. Provided the attribution of the work to Ibn Ridda
is correct, this would show his familiarity with some of the writings of Ibn al-Malahimi,
the main representative of Aba l-Husayn al-Basri’s doctrine during the first halft of the
6th/12th century. On him, see Schmidtke, “The Mu‘tazilite Movement (III),” pp. 173f. (with
further references).

69  On him, cf. al-Afandi, Riyad al-ulama, vol. 4, pp. 286-288; Agha Buzurg, Tabagat alam
al-shra: al-Anwar al-sati‘a fi [-mi‘a al-sabi‘a, pp. 118f.
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Towards the end of his life Ibn Hamza spent some time in Baghdad. His
sojourn in the city is mentioned by Yaqut (d. 622/1229) in his Mujam al-udaba™®
in which he reports that the Hanafi scholar Abu ‘Al1 al-Hasan b. Ma‘ali (or: Abi
I-Ma‘al1) b. Mas‘ad b. al-Husayn b. al-Baqillani al-Nahw1i al-Hilli (b. 568/1172-
3, d. 637/1239-40), who lateron converted to Shafi‘ism, had studied kalam and
hikma with Nasir al-Din ‘Abd Allah b. Hamza al-Tas1. The biographer al-Safadi
(b.696/1297, d. 764/1363) also mentions Ibn Hamza in his al-Wafi bi--wafayat as
the teacher of Ibn al-Bagqillani in “al-kalam wa-l-madhdhib”.™* Ibn al-Baqillani,
who hailed from al-Hilla, is reported to have moved to Baghdad in 581/1185-
6, while still a boy. Al-Safadi names Sharaf al-Din al-Mas‘adi (d. ca. 586/1190),
who in turn was a student of ‘Umar b. Sahlan al-Saw1 (d. mid-6th/12th century),
as Ibn al-BagqillanT’s teacher in philosophy (hikma).” Al-Safadi’s information
is also adduced by Ibn Abi -Wafa al-Qurashi (d. 775/1373) in his al-Jawahir
al-mudiyya fi tabaqat al-Hanafiyya.”® Since Ibn Hamza'’s identity as a Shi‘ite
is not disclosed in this context, Ibn Abil-Wafa devotes a separate entry on Ibn
Hamza erroneously assuming that he was Hanaf1.”

The two works presented and edited here testify to their author’s (authors’)
erudition in kalam, and particularly to his (their) close familiarity with the
doctrines both of the school of Abii Hashim al-Jubba’l (Bahshamiyya) and
of Abii -Husayn al-Basri and his followers. Abui I-Husayn al-Basri’s theologi-
cal notions were known to and had apparently been controversially discussed
among the Imami theologians of Rayy (and, to a lesser extent, in Khurasan)
over most of the late fifth/eleventh and early sixth/twelfth century, and it
was particularly the question of the ontological status of the “non-existent”
(ma‘dam) that took center stage in the kalam literature of the period.” In the
seventh/thirteenth century, al-Hilla had emerged as one of the leading cen-
ters of Imami kalam with the majority of scholars endorsing the doctrines
of Abui I-Husayn al-Basri over those of the Bahshamiyya. One of the earliest
prominent followers of the new doctrine was Najm al-Din Abt 1-Qasim Ja‘far

70 Yaqat, Mujjam al-udaba’, vol. 3, p. 1027.

71 Al-Safadi, al-Waft bi-l-wafayat, vol. 12, pp. 273f. no. 246.

72 Ayman Shihadeh doubts the correctness of al-Safadr’s information that Ibn al-Bagqillani
had in fact studied with al-Mas‘adi; see Shihadeh, Doubts on Avicenna, p. 15. His argumen-
tation is not conclusive. Cf. Hassan Ansari, Miyan-i kalam wa falsafa, Tehran: Intisharat-i
Kitab-i Rayzan, 1395[/2016], pp. 119-129.

73 Ibn Abi 1-Wafa, al-Jawahir al-mudiyya, vol. 2, p. 92f. no. 484 (the name of Ibn Hamza is
erroneously rendered as al-Basir ‘Abd Allah b. Hamza al-Tas1 here).

74  Ibn Abi 1-Wafa, al-Jawahir al-mudiyya, vol. 2, p. 307 no. 703 (here the name is correctly
rendered).

75  See Ansari and Schmidtke, “The Shi‘i Reception of Mu‘tazilism (II),” pp. 205-209.
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b. al-Hasan b. Sa‘id (“al-Muhaqqiq al-Hilli") (d. 676/1277), author of al-Maslak
frusul al-din, a concise theological work in which he endorses the doctrines of
Abt l-Husayn al-Basri.”® The Muhaqqiq also issued a fatwa regarding the status
of one who upholds the Bahshamite doctrine that the “non-existent” (ma‘dum)
is “stable” (thabit), a doctrine he rejects though he refrains from accusing its
proponent of unbelief (kufr).”” The next stage in the development of Imami
kalam originated with Nasir al-Din al-Tasi who is usually credited with having
“modernized” Twelver Shi1 theology by introducing Avicennan notions into
the kalam discussions, a development that had started among the Ash‘arites
with al-Ghazali and, more importantly, Fakhr al-Din al-Razi (d. 609/1210). After
al-Tast had left the Isma‘lis around the year 654/1256 he composed several
doctrinal tracts, among them two concise kalam treatises, Qawa'‘id al-‘aq@’id
and Tajrid al-i'tigad. These two tracts soon became very popular and proved
influential for the later development of Twelver Shi‘ism, as is suggested by
the numerous commentaries written upon them—the ‘Allama al-Hillt's Kashf
al-murad fi sharh Tajrid al-itigad being the most popular commentary among
the Imamis. In these works, al-Tasi combined theological discussions with
philosophical terminology, methodology and style and accepted a number of
Avicennan concepts that were compatible with Imami theological doctrine.
Despite the antagonism between Nasir al-Din al-TtsT’s Mu‘tazilite worldview
in his doctrinal works and Fakhr al-Din al-Raz1’s Ash‘arite positions, the lat-
ter's works constituted an important channel through which Nasir al-Din as
well as later Twelver Shi‘s received Aba -Husayn’s doctrines. The amalgama-
tion of kalam theology as it had been formulated by Abt -Husayn al-Basr1 and
Peripatetic philosophy became the rule for Imami theologians from the sev-
enth/thirteenth century onwards.

Our knowledge as to the channels through which the doctrines of Abu
-Husayn al-Basri had reached al-Hilla is patchy. One channel that is well-
known was Sadid al-Din Mahmud b. ‘Ali b. al-Hasan al-Himmasi al-Razi
(b. ca. 500/1106-7, d. after 600/1204), the author of the Kitab al-Munqidh min
al-taglid wa-l-murshid ila [-tawhid al-musamma bi-l-Ta'liq al-‘iraqi, a work in
which al-Himmasi fully endorsed the doctrine of Abu I-Husayn al-Basr1 and
his school.”® In the introduction to the Mungqidh, al-Himmasi relates that after

76  Al-Muhaqqiq al-Hilli, al-Maslak fi usal al-din, ed. Rida al-Ustadi, Mashhad: Majma
al-buhath al-islamiyya, 1414/1373[/1994]. On the author, cf. also Ustadi, Ahwal wa-athar-i
Muhaqqiq-i Hillr.

77  Schmidtke, “The Doctrinal Views,” pp. 388f.

78  On him, see Ansari and Schmidtke, “The ShiT Reception of Mu‘tazilism (II),” pp. 207-210
(with further references).
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returning from the Hajj, he passed through Iraq where some Imami schol-
ars of al-Hilla invited him to stay with them for several months. Al-Himmasi
accepted the invitation and, during his sojourn in the city, engaged in scholarly
discussions and teaching. He was then asked to dictate summaries of his les-
sons in theology, a request he eventually accepted. The Mungqidh, which was
completed in 581/1185 in al-Hilla, shows that al-Himmasi al-Raz1’s main source
for the doctrines of Abu I-Husayn was the Kitab al-Fa’ig of Ibn al-Malahimi
(d. 536/1141), the prominent follower of Abu I-Husayn al-Basri’s teachings in
Khvarazm. In addition, he adduces numerous extensive quotations from Abu
1-Husayn al-Basi’s Kitab Ghurar al-adilla which was apparently also available
to him.

It is now evident that Sadid al-Din’s contemporary Ibn Hamza served
as a second channel for the transmission of the teachings of Abu I-Husayn
al-Basr1 to the succeeding generations of Imamis in Khurasan, Rayy, Baghdad,
and al-Hilla by way of his two students from al-Hilla, namely Muhadhdhab
al-Din al-Husayn b. Abi I-Faraj Ibn Ridda al-Nili al-Hilli and ‘Al b. Yahya b. ‘Ali
al-Khayyat al-Sturaw1 al-Hilli, who both figure prominently in the chains of trans-
mission of later Imami scholars of al-Hilla—they were the teachers of Sadid
al-Din Yasuf b. ‘Al1 b. al-Mutahhar, who in turn was the father and first teacher
of al-Hasan b. Yasuf b. al-Mutahhar al-Hilli, the ‘Allama al-Hilli.7® The latter
mentions in his jaza for the Banti Zuhra that he is entitled to transmit the
complete oeuvre (jami® musannafat) of Nasir al-Din ‘Abd Allah b. Hamza
al-Tast through his father who in turn transmits them through Ibn Ridda who
had studied them with the author.8°

As has been discussed above, Ibn Hamza was also instrumental in intro-
ducing the doctrines of Abu l-Husayn al-Basri to Nasir al-Din al-Tas1 through
his foremost teacher, viz. his father. This is further corroborated by a brief
theological tract, in Persian, by Nasir al-Din, Fi [-naft wa-l-ithbat. Although
much briefer than Ibn Hamza’s al-Wafi, the tract is clearly modelled upon Ibn
Hamza’s discussion of the proponents of the “thingness of the non-existence”
and their opponents which suggests that Nasir al-Din was familiar with this,

79  See, e.g, Agha Buzurg, Tabaqat a'lam al-shi‘a: al-Anwar al-satia fi l-mia al-sabi‘a, p. 51.

80  Al-Majlisi, Bihar al-anwar, vol. 107, p. 86 (“wa-min dhalika kutub al-Shaykh al-Imam Nasir
al-Din ‘Abd Allah b. Hamza al-Tasi wa-masmu‘atihi wa-riwayatihi ‘anni ‘an walid1 ‘an
Muhadhdhab al-Din al-Husayn b. Ridda ‘an al-musannif”); cf. also ibid, p. 135. See also
ibid., vol. 106, p. 26 (ljazat al-Shaykh Hasan b. al-Shahid al-thani li-l-Sayyid Najm al-Din b.
al-Sayyid Muhammad al-Husayni), where Ibn Ridda is mentioned as the transmitter for
all of Ibn Hamza’s works.
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and possibly other works, by Ibn Hamza.8! The antegraph of the text as pre-
served in Ms Landberg 510 which was copied by a scribe from Maragha may
even have been the very copy that had been available to Nasir al-Din al-Tasl.
Nasir al-Din’s familiarity with Ibn Hamza’s doctrinal thought is also confirmed
by the inclusion of the above mentioned exchange between Ibn Ridda and Ibn
Hamza and Fakhr al-Din al-Raz1 in his responses to the queries by ‘Al1 al-Shi1.82

Ibn Hamza’s sojourn in Baghdad as well as his teaching activities in the
field of kalam may also shed new light on the enigmatic author of the Kitab
al-Yagut, a certain Abti Ishaq Ibrahim b. Nawbakht. While the latter’s identity
remains unclear, it has already been established that the work should be dated
to the seventh/thirteenth century. As was the case with the ‘Allama al-Hill,
who commented on the book in his Anwar al-malakat fi sharh al-Yaqut, Aba
Ishaq fully endorsed the teachings of Abu I-Husayn al-Basr1.83 Moreover, since
Ibn Abi I-Hadid (b. 586/1190, d. 656/1258), who was based in Baghdad, was the
first to write a commentary on the work it is plausible that the Kitab al-Yaqut
originated in that city.3* In view of Ibn Hamza’s presence in Baghdad, it may
well be that Abt Ishaq was one of his followers or students.

AL-Waft bi-kalam al-muthbit wa-l-nafi consists of an introduction, followed
by five sections, each one introduced by a separate line of argumentation put
forth by the proponents of the thingness of the non-existent. In the course of
his introduction, the author provides basic definitions relevant for the sub-
sequent discussion, viz. dhat, sifa, hukm, and wajh (§ 1.1), mustahil al-wujud,
wajib al-wujud, and ja@’iz al-‘adam wa-l-wujud (§ 1.2). The non-existent that is
known is defined by some as “ma‘dum ma‘tum* while those who assert the
non-existent to be stable define it as shay’, dhat, or nafs (§ 1.3). Ibn Hamza
concludes the introduction by explaining that he will present in the following
first the arguments provided by the ashab al-ithbat, i.e. those who assert that
the non-existent is stable, that it is a thing, followed by the counter-arguments
of the ashab al-nafi, i.e. those who negate that the non-existent is a thing. The
following discussions can be divided into five sections, each one introduced by
a new line of argumentation (§ 2.1: gala ashab al-ithbat .. .; §§ 3.1, 4.1, 5.1: wa-
qgad ihtajju bi-tariqa ukhra bi-an qali .. ; § 6.1: wa-qad tamassaka [-muthbitiun
bi-ayat min al-Quran mithl qawlihi . . .).

81  The tract has been edited by Muhammad Taqi Danishpazhah in his “Guftari az Khvaja-i
Tasi dar-bara-yi nabud wa bad”.

82  Cf. Nasir al-Din al-Tasi, Ajwibat al-masa’il al-nasiriyya, pp. 12f.

83  See Ansari and Schmidtke, “The Shi‘t Reception of Mu‘tazilism (II),” pp. 209f.

84 Hassan Ansari, Bar-rassi-ha-yi, pp. 797-804. See also Ansari, Miyan-l kalam wa falsafa,
p. 78 nn. 3 and 5.
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According to the first argument (§ 2.1) put forth by the proponents of the
notion of shay’yyat al-ma‘dim, the intelligibles (mu‘tagadat) in the state of
non-existence must by necessity be stable (¢thabit). These are the essences
(dhat, pl. dhawat). Moreover, given the multiplicity of distinct essences in the
state of non-existence, these must necessarily have an attribute (sifa) attached
to them in the state of non-existence since essences as such are not distinct
from one another. The argument reflects the Bahshamite doctrine, according
to which essences have an attribute of essence (sifat al-dhat) attached to them,
through which their individuality is effected, regardless of whether the essence
is in the state of existence or non-existence.85 The second line of argumenta-
tion (§ 3.1) posits that God is capable of producing substances and accidents,
and that capability necessarily implies objects of power, which must then nec-
essarily be non-existent essences which cannot but be qualified by an attri-
bute. The third line of argumentation (§ 4.1) discusses God’s being knowing of
created things regardless of whether they exist or not. This requires, the pro-
ponents of shay’iyyat al-ma‘dam argue, that essences are stable in the state of
non-existence and that they are qualified by an attribute of essence attached to
them. The next argument (§ 5.1) runs as follows: it is only when there is volition
that a capable agent produces either a substance or an attribute. Such volition
is a motive and a motive needs to relate to something by which it can be moti-
vated. This requires that the substance or the attribute be an essence, so that
the motive can relate to it. The tract concludes with a section (§ 6) in which
the proponents of the non-existent being a thing argue with Qur’anic passages
in which the non-existent is named “thing”. After laying out these five lines
of argumentation, Ibn Hamza then adduces the counter-arguments of the
opponents (al-nufat | ashab al-nafi), followed by the relevant argumentative
exchanges between the two groups. Throughout the tract, Ibn Hamza refrains
from naming any of the relevant protagonists by name, and there is no clear
indication as to his own position on the question. What is clear, however, is his
intimate familiarity with the theological notions and arguments of both sides
of the conflict.

Al-Masala fi tanzih dhat al-khaliq ‘an al-talawwuth bi-wasmat al-fana’
wa-l-‘adam aims to demonstrate that annihilation and non-existence can-
not apply to the Divine. The tract therefore revolves around the ontological
status of non-existence, and as such it is intimately linked to the aforemen-
tioned text. Nevertheless, there are a number of differences as well. In contrast
to what we find in al-Wafi, the author of this tract explicitly names a number
of earlier theologians, such as al-Nazzam (d. between 220/835 and 230/845),

85 Cf. Frank, Beings, passim; Frank, “Al-Ma‘dam”.
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Abti I-Qasim al-Ka‘bi (d. 319/931), and Abu 1-Hasan al-Ash‘ari (d. 324/935-6),
as well as al-Shaykh al-Mufld (d. 413/1032) and, twice, al-Sharif al-Murtada
(d. 436/1044) among the Imamis—on both occasions, the author mentions
that al-Murtada disagreed with the Bahshamites. As a rule, our author agrees
with the views of Abu l-Husayn as against those of the Bahshamiyya when
he asserts, for example, that existence is an equivocal predication (mushta-
rak lafzt) not a univocal one (ma‘nawi). Whenever he adduces the position of
al-muta‘akhkhiran min ahl al-tahqiq it seems that he has the school of Ibn Sina
in mind. The influence of philosophy on the tract is also evident in section
§ 5.4 where the author discusses whether existence is superadded to the quid-
dity of things.86 In fact, this seems to be the earliest instance where this ques-
tion is discussed by a theologian in the context of shay’iyyat al-ma‘dim.87
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FIGURE 1  Ms Kitabkhana-yi Astana-yi muqaddasa-yi Qum 5954 (manuscript not foliated).
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FIGURE 2 MS Kitabkhana-yi Astana-yi muqaddasa-yi Qum 5954 (manuscript not foliated).
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al-Wafi bi-kalam al-muthbit wa-l-naft (Ms Yale, Landberg 510,
ff. 71a-100a)
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