Abi al-Husayn al-BasrT on the Torah
and its Abrogation*

Sabine SCHMIDTKE

Abt al-Husayn Muhammad b. ‘Ali b. al-Tayyib al-BasrT (d. 436/1045) was a student
of gadr al-qudat ‘Abd al-Jabbar al-Hamadhani (d. 415/1025), the head of the
Bahshamiyya, while at the same time being trained in medicine and philosophy. He
criticized the principles of the Bahshamiyya in an attempt to correct some of their
concepts and arguments in order to defend Mu‘tazili notions more effectively against
objections of their opponents. While Abt al-Husayn was ostracized by his fellow
students and later Bahshami Mu‘tazilis because of his criticism of ‘Abd al-Jabbar,
his thought left a major impact on the later development of kalam. Although next to
nothing has been preserved of Abt al-Husayn’s theological writings, much of his
thought can be reconstructed on the basis of the writings of later followers and, at
times, his opponents.!

It was still during his lifetime that his doctrines came to the attention of Karaite
Jews, among whom they soon found many followers. That the Karaites became
familiar with Abu al-Husayn’s teachings at a very early stage is indicated by two
refutations by the leading Karaite theologian of his time, Abt Ya‘qub Yasuf al-
Basir (d. ca. 431/1040), of Abt al-Husayn’s innovative proof for the existence of
the Creator.” During the latter third of the 5%/11" century the authoritative Karaite
theologian in Egypt, Sahl b. al-Fadl (Yashar b. Hesed) al-Tustari, fully endorsed

* This publication was prepared within the framework of the European Research Council’s FP 7 project
“Rediscovering Rationalism in the Medieval World of Islam”. Thanks are due to Camilla Adang and
Wilferd Madelung for helpful remarks on an earlier draft of this paper.

' On Abi al-Husayn al-BasiT, see MADELUNG Wilferd (2007), “Abit 1-Husayn al-Basr1,” in The Encyclopaedia
of Islam. Three. Brill, Leiden, Fasc. 2007-1, p. 16-19.

2 MapeLuNG Wilferd and ScHMIDTKE Sabine (2006), Rational Theology in Interfaith Communication. Abi
[-Husayn al-Basri’s Mu‘tazilt Theology among the Karaites in the Fatimid Age, Brill, Leiden, p. 13-59
[Yusuf al-Basir’s Refutation of Abt al-Husayn al-Basri’s Proof for the Existence of God]; id. (2007),
“Yusuf al-Basir’s First Refutation (Nagd) of Abu l-Husayn al-BasiT’s Theology,” in Apanc Camilla,
ScaMIDTKE Sabine and SkLARE David (eds.), A Common Rationality. Mu ‘tazilism in Islam and Judaism,
Ergon, Wiirzburg, p. 229-296. — See also MapELUNG Wilferd (2006), “Abt 1-Husayn al-Basri’s proof for the
existence of God,” in MoNTGOMERY James E. (ed.), Arabic Theology, Arabic Philosophy. From the Many to
the One. Essays in Celebration of Richard M. Frank, Peeters, Leuven, p. 273-280.



560 Sabine SCHMIDTKE

Abt al-Husayn’s criticism of the principles of the school of ‘Abd al-Jabbar and
encouraged the study of his theology in the Karaite community of Egypt. Three
large fragments of Abu al-Husayn’s most extensive work on rational theology,
Tasaffuh al-Adilla, are preserved in the Abraham Firkovitch collection in the
Russian National Library in St. Petersburg, presumably coming from the geniza of
the Karaite synagogue in Cairo. One of them bears a note in Hebrew stating that the
work constitutes an endowment to Yashar b. Hesed al-Tustari and his descendants.
Although Yusuf al-Basir refers in one of his refutations to Abt al-Husayn’s other
major book on theology, Kitab Ghurar al-Adilla, no fragment of this work has so far
surfaced in any of the Karaite repositories.

Within SunnT Islam, it was apparently the grammarian, physician and man of
letters Abt Mudar Mahmid b. Jarir al-Dabbi al-Isfahant (d. 508/1115) who brought
the doctrine of Abu al-Husayn to Khwarazm, where it was accepted and spread by
Rukn al-Din Mahmud b. Muhammad al-Malahimi al-Khwarazmi (d. 536/1141), the
leading Mu‘tazili scholar of his time.* When Fakhr al-Din al-Razi (d. 606/1209)
visited Khwarazm during the second half of the 6"/12" century, he stated that the
Bahshamiyya and the school of Abt al-Husayn al-BasrT were the only two remaining
Mu‘tazili schools in that region.’ Abt al-Husayn’s Tasaffuh al-Adilla was summarized
by Ibn al-Malahimi in his voluminous Kitab al-Mu‘tamad fr Usil al-Din. In the
introduction Ibn al-MalahimT states that he intends to complete his own work in the

3 ABU AL-HUsAYN AL-BasrI (2006), Tasaffuh al-Adilla. The extant parts introduced and edited by MADELUNG
Wilferd and ScumipTKE Sabine, Harrasowitz, Wiesbaden. — On Sahl al-TustarT, see ScHwarB Gregor (2006),
“Sahl b. al-Fadl al-TustarT’s Kitab al-Ima’,” Ginzei Qedem 2, p. 61*-105%. On the TustarT family, see also
Rustow Marina (2008), Heresy and the Politics of Community. The Jews of the Fatimid Caliphate, Cornell
University Press, Ithaca/ London.

4 Cf. YAQUT AL-Hamaw1 (1907-26), The Irshad al-Artb ila Ma‘rifat al-Adtb; or, Dictionary of Learned Men
of Yagqit, 7 vol., ed. MarGoLiouTH David S., Brill, Leiden, vol. VII, p. 147, where Abt Mudar is simply
credited with introducing Mu‘tazilism to Khwarazm. Madelung and McDermott suggest that this general
statement must be read with caution and that it may have been specifically the thought of Abt al-Husayn
al-BasrT that was introduced by Abi Mudar to Khwarazm. See the editors’ introduction to IBN AL-MALAHIMI
Rukn al-Din Mahmud ibn Muhammad (1991), Kitab al-Mu ‘tamad fi Usil al-Din. The extant parts edited
by McDermoTT Martin and MapeLunG Wilferd, al-Hoda, London, p. v; see also LANE Andrew J. (2006),
A Traditional Mu‘tazilite Qur’an Commentary. The Kashshaf of Jar Allah al-Zamakhshart (d. 538/1144),
Brill, Leiden, p. 247 sq. — More information about the spread of Mu‘tazilism in Khwarazm may be gleaned
from an incompletely preserved and still unedited biographical dictionary by the KhwarazmT author Aba
al-Karam ‘Abd al-Salam al-AndarasbanT; see Prozorov Stanislav M. (1999), “A Unique Manuscript of a
Biographical Dictionary by a Khorezmian Author,” Manuscripta Orientalia 5/2, p.9-17. The single extant
manuscript of the text is part of the collection of the St. Petersburg Branch of the Institute of Oriental
Studies (call number: C2387) and in the above-mentioned article, Prozorov announces that he is currently
preparing a critical edition of the text.

> FakHR AL-DIN AL-RAzI (1398/1978), I‘tigadat Firaq al-Muslimin wa-al-Mushrikin, Maktabat al-Kulliyat
al-Azharlyya, Cairo, p. 42: wa-lam yabqa fi zamanina min sa’ir firaq al-Mu‘tazila illa hatan al-firqatan
ashab Abt Hashim wa-ashab Abt al-Husayn al-Basri.
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spirit of Abt al-Husayn (the author had died while he was writing the section on the
denial of the vision of God by the faithful in paradise), although the work is only
partly preserved.® Following the request of his students and friends, Ibn al-Malahim1
composed an abridgment of the Mu ‘tamad, entitled Kitab al-Fa’iq ff Usil al-Din,
which is completely preserved and covers the issues of kalam in its entirety.” It is
likely that in this work Ibn al-Malahimi made extensive use of Abt al-Husayn’s other
systematic kalam work, Kitab Ghurar al-Adilla, which is otherwise completely lost.
While throughout the Fa’ig he refrains from mentioning the work explicitly, Ibn al-
Malahimt was evidently familiar with Kitab al-Ghurar as is indicated by occasional
references to it in the Mu‘tamad. Ibn al-Malahim1 further composed a detailed
refutation of philosophical doctrines, Kitab Tuhfat al-Mutakallimin fi [-Radd ‘ala
I-Falasifa, which also contains numerous references to Abt al-Husayn al-BastT and
his Tasaffuh ®

While there is little evidence that the Zaydis had access to any of the theological
writings of Abt al-Husayn himself, they were evidently familiar with the works
of Ibn al-Malahimi. Zaydis apparently also had access to another significant text
by a later follower of Abtu al-Husayn al-Basri, viz. the Kitab al-Kamil ft I-Istigsa’
fima Balaghana min Kalam al-Qudama’ by the otherwise unknown Taqt al-Din al-
Bahrant (or al-Najrani) al-‘Ajali—a systematic comparison between the doctrines
of the Bahshamis and those of Abu al-Husayn al-BasrT written between 536/1141
and 675/1276-7, which is preserved in a single manuscript (Leiden, Or. 487).
While the doctrines of the Bahshamiyya remained prevalent among later Zaydis, the
theological writings of Ibn al-MalahimT became part of the Zaydt curriculum from
the 6%/12™ century onwards."”

% See IBN AL-MALAHIMI, Mu ‘tamad, ed. MCDERMOTT and MADELUNG, p. 5, 13-19. — Recently, some additional
portions of Ibn al-Malahim1’s al-Mu ‘tamad have come to light in various private libraries in Yemen, and a
revised and enlarged edition of the work is currently being prepared.

7 IBN AL-MALAHIMI AL-KHUWARAZMI Rukn al-Din Mahmid ibn Muhammad (2007), Kitab al-Fa’iq ft Usil
al-Din, edited with an Introduction by MapeLunG Wilferd and McDermoTT Martin, (Series in Islamic
Philosophy and Theology — Text and Studies) Iranian Institute of Philosophy and Institute of Islamic
Studies at the Freie Universitit Berlin, Tehran.

8 IBN AL-MALAHIMI AL-KHUWARAZMI Rukn al-Din Mahmiud ibn Muhammad (2008), Tubfat al-Mutakallimin
fr al-Radd ‘ala I-Falasifa, edited with an Introduction by Ansart Hassan and MapeLunG Wilferd, (Series
in Islamic Philosophy and Theology — Text and Studies) Iranian Institute of Philosophy and Institute of
Islamic Studies at the Freie Universitdt Berlin, Tehran.

® AL-BAHRANI [or: AL-NAJRANI] AL-‘AJALI Taqt al-Din (1420/1999), Al-Kamil fi al-Istigsa’ fi-ma Balaghana
min Kalam al-Qudama’, ed. AL-SHAHID al-Sayyid Muhammad, Wizarat al-Awqaf, al-Majlis al-‘A‘la li-
al-Shu’tn al-Islamiyya, Lajnat Ihya’ al-Turath, Cairo. — See also MapeLunG Wilferd (1985), “Review
of ELsnaHED Elsayyed (1983), Das Problem der tranzsendenten sinnlichen Wahrnehmung in der
spdtmu ‘tazilitischen Erkenntnistheorie nach der Darstellung des Taqtaddin an-Nagrant, Berlin,” Bulletin
of the School of Oriental and African Studies 48, p. 128-129.

1% Manuscripts of Ibn al-Malahim1’s Mu ‘tamad and his Fa’ig seem to have been preserved exclusively in
Yemeni libraries; see the introductions to the respective editions (supra, n. 4 and 7). His Tuhfa is preserved
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Abu al-Husayn’s writings were also closely studied by the Ash‘arite theologian
Fakhr al-Din al-Razi (d. 606/1209) who subsequently adopted many elements of
Abt al-Husayn’s thought which he interpreted in the light of the doctrine of his own
school. However, although al-Raz1 evidently had access both to Abu al-Husayn’s and
Ibn al-Malahim1’s writings on kalam and was intimately familiar with their doctrines,
his presentation of Aba al-Husayn’s thought must be read with caution, as his aim is
to show the inconclusiveness of his doctrine. Razi’s writings nevertheless constitute
a valuable source for the reconstruction of Abu al-Husayn’s views, as they contain
extensive quotations from the latter’s works —both the Ghurar and the Tasaffuh— as
well as quotations from works by Ibn al-Malahim1 which are lost (as, e.g., his Kitab
fi I-Hudiid)."

Twelver Shi‘ites, who, like the Zaydis, had been under Mu‘tazilite influence since
the 3"/9" century, were initially reluctant to adopt the doctrinal views of Abu al-
Husayn al-Basri. Their animosity presumably resulted from the latter’s refutations
of al-Sharif al-Murtada’s Kitab al-Shafr on the imamate and of his Kitab al-Mugni‘
on the concealment (ghayba) of the Twelfth Imam. Abu al-Husayn’s refutations were
known to and criticized by a number of Imami scholars, viz. Abt ‘Al Hamza Salar
b. ‘Abd al-‘Aziz al-Daylami (d. 463/1070-71)'? and Muhammad b. ‘Ali al-Karajakt
(d. 449/1057-58)."* Moreover, ‘Abd al-Jalil b. Abi al-Fath al-Razi is known to have
composed a Naqgd al-Tasaffuh li-Abt [-Husayn al-Basri, apparently a refutation of
the latter’s views as laid down in the Tasaffuh al-Adilla.'* None of the refutations
mentioned is extant.

in a single manuscript that was discovered in Lucknow, India. It is a late 12%/17" century copy from an

earlier copy dated Rajab 693/June 1244. To judge by the formulas of blessing used, the scribe of this

Vorlage was a Zaydi.

These can particularly be found in his still unedited Nihayat al-‘Ugqiil fi Dirayat al-Usiil, one of his earlier

comprehensive kalam works. — On the chronology of Razi’s theological writings, see SHIHADEH Ayman

(2005), “From al-Ghazali to al-Razi: 6"/12™ Century Developments in Muslim Philosophical Theology,”

Arabic Sciences and Philosophy 15,p. 141-179; GrirreL Frank (2007), “On Fakhr al-Din al-Razi’s Life and

the Patronage he Received,” Journal of Islamic Studies 18/3, p. 313-344.

12 Cf. AGHA BuzUrG AL-TIHRANI Muhammad Mubhsin (1403-6/1983-86), Al-Dhart‘a ila Tasanif al-Shi‘a,

25 vol., Dar al-Adwa’, Beirut, vol. X, p. 179-80, n° 378; AL-LAINA AL-‘ILMIYYA FI MU’ ASSASSAT AL-IMAM

AL-SADIQ (1423/1381/2002), Mu ‘jam al-Turath al-Kalamt. Mu‘jam yatanawalu dhikr asma’ al-mu’allafat

al-kalamiyya (al-makhtiatat wa-al-matbii‘at) ‘abra al-quriin wa-al-maktabat allati tatawaffaru frha

nusakhuha, 5 vol., Intisharat Tawhid, Qum, vol. III, p. 366, n° 6477.

Risalat al-Tanbth ‘ala Aghlat Abt al-Husayn al-BasrT, cf. AL-TABATABA’T al-Sayyid ‘Abd al-‘Aziz (ed.)

(1416), “Maktabat al-*Allama al-Karajak li-Ahad Mu‘asirthi,” Turathuna 43-44, p. 393; Mu ‘jam al-Turath

al-Kalami, vol. 11, p. 333-34, n° 4022.

4 See IsN BABUYA AL-QumMMI Muntajab al-Din Abu al-Hasan ‘AlT b. ‘Ubaydallah (1406/1986), Fihrist Asma’
‘Ulama’ al-Sht‘a wa-Musannifthim, ed. AL-TABATABA’T al-Sayyid ‘Abd al-‘Aziz, Dar al-Adwa’, Beirut,
p. 100, n° 226; AGHA BUzURG AL-TIHRANI, Dhari‘a, vol. XXIV, p. 286, n° 1466; Mu‘jam al-Turath al-
Kalamrt, vol. V, p. 410, n° 12248.
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Towards the end of the 6"/12" century Abu al-Husayn’s doctrinal views began
to influence Twelver Shi‘T kalam. Soon they replaced the earlier-held doctrines of
the Bahshamiyya. Both Abt al-Husayn’s Ghurar al-Adilla and his Tasaffuh al-
Adilla were used extensively by Sadid al-Din Mahmaud b. ‘Alf al-HimmasT al-Razi
(d. after 600/1204), one of the first Imam1 Shi‘ites to adopt the teachings of Abtu
al-Husayn. Himmast’s acquaintance with the writings of Aba al-Husayn is indicated
by the numerous references to and quotations from both works throughout his
comprehensive kalam treatise, al-Mungidh min al-Taqlid, completed on 9 Rabi‘ |
581/9 June 1185 (in many cases HimmasT simply refers to or quotes from Abu al-
Husayn without naming any specific work title)."” HimmasT also made frequent
use of Ibn al-Malahimt’s Kitab al-Fa’iq, whom he usually calls Sahib al-Fa’iq,
though there are no indications that he also had the latter’s Kitab al-Mu‘tamad at
his disposal. Himmast may have introduced the writings of Aba al-Husayn al-Basr1
and Ibn al-Malahimi to Fakhr al-Din al-Razi who had, according to Twelver Shi‘1
sources, studied with him for some time.'® It is therefore possible that al-Fakhr al-
Razi was familiar with Himmas1’s writings, particularly his major work in the field
of kalam, al-Munqidh min al-Taqlid.

HimmasT’s numerous references to and quotations from Abt al-Husayn provide
valuable insights into the latter’s otherwise completely lost Kitab al-Ghurar and

15 AL-HiMmasT AL-RAzI Sadid al-Din Mahmuad b. ‘Al (1412-1414/1991-1993), Al-Mungidh min al-Taqlid,
ed. AL-YUSUFI AL-GHARAWI M. H., 2 vol., Mu’assasat al-Nashr al-Islam1, Qum. For a list of extant manuscripts,
see Mu‘jam al-Turath al-Kalami, vol. V, p. 305 as well as www.aghabozorg.ir [accessed 17/11/2008]. In
Mu‘jam al-Turath al-Kalamrt a second, earlier edition of the work is mentioned, prepared by ‘Abd Allah
al-Nurani, Qum 1407. This information could not be verified by the present writer. — For the Mungidh min
al-Taqltd and its author, see also AL-‘AMILT AL-HURR Muhammad b. al-Hasan (1385/1965), Amal al-Amil,
ed. aL-Husaynt Ahmad, 2 vol., Maktabat al-Andalus, Baghdad, vol. I, p. 316, n° 963; aL-AMIN Muhsin
(1403/1983), A ‘yan al-Shi ‘a,ed. AL-AMIN Hasan, 11 vol., Dar al-Ta‘aruf, Beirut, vol. X, p. 105-107; AL-AMIN
Muhsin (1408-15/1987-95), Mustadrakat A ‘yan al-Shi‘a, ed. aL-AmIN Hasan, 6 vol., Dar al-Ta‘aruf, Beirut,
vol. I, p. 218-219; AGHA BuzurG AL-TIHRANI, Dhart‘a, vol. 1, p. 249, n° 1312; vol. III, p. 60, n° 166; vol.
111, p. 333, n° 1209; vol. IV, p. 222, n° 1114; vol. IV, p. 222, n° 1116; vol. XXI, p. 65, n° 3970; vol. XXI, p.
95,n° 4101; vol. XXIII, p. 151-152; vol. XXIV, p. 290-291, n° 1507; AcHa BuzurG AL-TIHRANI Muhammad
Muhsin (n.d.), Tabagat A‘lam al-Shi‘a, vol. 11, ed. Munzaw1 ‘Alt Naqi, Mu’assassat Isma‘iliyyan, Qum,
part 2, p. 295; IBN AL-MALAHIMI, Mu ‘tamad, ed. McDERMOTT and MADELUNG, introduction, p. viii; AL-QumMI
‘Abbas b. Muhammad Rida (1376/1956), Al-Kuna wa-al-Algab, 3 vol., al-Matba‘a al-Haydariyya, Najaf,
vol. II, p. 175-176; KoHLBERG Etan (1992), A Medieval Scholar at Work. Ibn Tawis and his Library, Brill,
Leiden, p. 75, 354-355, n® 590; AL-BAHRANI Yasuf b. Ahmad (1386/1966), Lu’lu’at al-Bahrayn, ed. BAHR
AL-‘ULom Muhammad Sadiq, Matba‘at al-Nu‘man, Najaf, p. 348-349, n° 117; aL-N1‘ma ‘Abd Allah (1962),
Falasifat al-Sht‘a. Hayatuhum wa-Ara’uhum, Dar Maktabat al-Hayat, Beirut, p. 542-544; AL-KHWANSARI
Muhammad Bagqir (1382-/1962-), Rawdat al-Jannat fi Ahwal al-‘Ulama wa-al-Sadat, ed. RAWDATI
Muhammad ‘Ali, 8 vol., Dar al-Kutub al-Islamiyya, Tehran, vol. VII, p. 158-164, n° 618; AL-AFanDI ‘Abd
Allah b. ‘Tsa (1401/1981), Riyad al- ‘Ulama’ wa-Hiyad al-Fudala’, ed. aL.-Husaynt Ahmad, 5 vol., Maktabat
Ayat Allah al-Mar‘ashi al-‘Amma, Qum, vol. V, p. 202-203.

16 See the editor’s introduction to al-Mungidh min al-Tagltd, vol. 1, p. 5-12.
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its characteristics. These are at times confirmed both by Ibn al-Malahimi’s Fa’ig
which in some sections at least shows striking similarities and at times even
verbatim correspondences with Himmast’s Mungidh, and occasionally by Fakhr
al-Din al-Razi1 in some of his writings. One of the noteworthy characteristics of the
Kitab al-Ghurar is its author’s unusual familiarity with the Bible and Christian and
particularly Jewish exegesis. This can clearly be seen in the section of HimmasT’s
Mungidh devoted to Biblical predictions of the advent of the prophet Muhammad'’
and from a lengthy passage in Fakhr al-Din al-Razi’s Qur’an commentary Mafatth
al-Ghayb,"® both of which are apparently entirely based on Abt al-Husayn’s Ghurar.
That the work was exceptional in this respect is also suggested by Mas‘ad b. ‘Umar
al-Taftazani (d. 793/1390) in his Sharh al-Magasid." In his discussion of the Biblical
predictions of the advent of the prophet Muhammad in his Ghurar al-Adilla, Abu
al-Husayn relies extensively on an apologetic tract in support of Islam entitled
Kitab al-Din -Dawla, by the Nestorian convert to Islam Abt al-Hasan ‘Al1
b. Sahl Rabbamar=Tabari (d. ca. 251/865),%° and he mentions that he had contacts
with Jewish interlocutors who informed him about questions relating to the Bible
and introduced him in some cases to the original Hebrew text, as is indicated by one
Biblical quotation that is also given in the original language (though in the edition it
is transcribed into Arabic characters).?!

17" AL-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 504 sqq.
'8 Ar-Razi Fakhr al-Din (n.d.), Al-Tafstr al-Kabir [= Mafatth al-ghayb], 32 vol., Tehran, juz’ 3, p. 36,2 — 39,
10.
19 AL-TAFTAZANI Mas‘ad b. ‘Umar (1409/1989), Sharh al-Magasid, 5 vol., ed. ‘UMAYRA ‘Abd al-Rahman and
SHarAF Salih Musa, ‘Alam al-Kutub, Beirut, vol. 1, p. 43, 13-14: wa-la-qad jama‘a Abi al-Husayn al-BasrT
ft Kitab Ghurar al-Adilla ma yiqifu min nusis al-tawrah ‘ala sihhat nubuwwat Muhammad (sal‘am). An
earlier reference to Nasir al-Din al-Tust’s Talkhis al-Muhassal (p. 43, 11) suggests that Taftazani is quoting
this remark from the latter work, which is, however, not the case.
% See ApanG Camilla (2007), “A Rare Case of Biblical ‘Testimonies’ to the Prophet Muhammad in Mu‘tazili
Literature. Quotations from Ibn Rabban al-Tabari’s Kitab al-Din wa-al-Dawla in Abu al-Husayn al-Basri’s
Ghurar al-Adilla, as preserved in a work by al-HimmasT al-Razi,” in ADANG, SCHMIDTKE and SKLARE (eds.),
A Common Rationality, p. 297-330. Fakhr al-Din al-Razi’s use of Ibn Rabban’s Kitab al-Din wa-al-Dawla
had already been noted by Moshe Perlmann in his PhD dissertation, A Study of Muslim Polemics Directed
Against the Jews, PhD thesis, University of London, September 1940, p. 97, and in PERLMANN Moshe
(1941), “Note on the authenticity of ‘Alf TabarT’s ‘Book of Religion and Empire’,” The Moslem World. A
Christian Quarterly Review of Current Events, Literature & Thought Among Mohammedans 31/3, p. 308
[republished in Bulletin of the John Rylands Library Manchester 26/2 (May-June, 1942), p. 246]; see also
my “Abu al-Husayn al-Basr and his transmission of biblical materials from Kitab al-Din wa-al-Dawla
by Ibn Rabban al-Tabari: The evidence from Fakhr al-Din al-Razi’s Mafatih al-ghayb,” in Islam and
Christian-Muslim Relations, (forthcoming). The evidence given by Himmast and Fakhr al-Din al-Razi
that Aba al-Husayn al-Basri was using Ibn Rabban’s al-Din wa-al-Dawla is further corroborated by Zaydi
sources. See my “The Zaydi Reception of Biblical Materials from Ibn Rabban al-Tabari’s Kitab al-Din
wa-l-Dawla” (forthcoming).
In his Mu ‘tamad, Ibn al-MalahimT quotes from the responsa of Abt al-Husayn al-BasrT to a certain Dawid
b. Sulayman (also Dawud b. Abt Sahl) al-Misri. The name may suggest that the questioner was a Jew or
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Close familiarity with the Bible and Jewish tradition is also evident in Himmast’s
discussion of abrogation (naskh) in which he polemicizes against the Jews who refuse
to accept that the Qur’an abrogates the Mosaic revelation and the legal rulings it
contains.?” Although the references to Abu al-Husayn are less frequent in this section
compared with the section on Biblical predictions of the advent of Muhammad, and
no explicit mention is made of the Kitab al-Ghurar, there is good reason to assume
that the entire chapter is again a close adaptation of the relevant chapter from Abta
al-Husayn’s Ghurar al-Adilla. The wording of the only reference to Abt al-Husayn
al-Basr1> suggests that large portions of this chapter are taken from one of his works.
Moreover, the corresponding, albeit briefer, chapter in Ibn al-Malahim1’s Kitab al-
Fa’ig,* with striking parallels in structure and often verbatim correspondences to
Himmast’s Mungidh, suggests that both Ibn al-Malahimi and HimmasT were drawing
on the same source, viz. Abt al-Husayn’s Kitab al-Ghurar, the only theological
work of his in which this issue had been covered. The theoretical possibility that
HimmasT had the Fa’iq as his source can safely be excluded since the entire chapter
in the Fa’ig is much more concise than the corresponding chapter of the Mungidh.
Moreover, Ibn al-MalahimT also explicitly relies on Abt al-Husayn al-BasrT when
adducing examples from the Bible and Jewish exegesis. The explicit reference occurs
in a lengthy section within this chapter, which runs largely parallel in the Mungidh
and in the Fa’iq.”> Abu al-Husayn’s unusual familiarity with the Bible and Jewish
tradition, together with his detailed polemical refutation of the Jewish position, may
also explain why his Ghurar al-Adilla was apparently less popular with the Jews
than was the case with his Tasaffuh al-Adilla.

Both al-HimmasT al-Razi and Ibn al-MalahimT open the chapter with a list of
Jewish groups, as was typical for the kalam tradition (both Mu‘tazilite and Ash‘arite);
the distinction between the Jewish firag was only made with regard to their position
on abrogation (naskh).?® According to Himmasi, the following three views were

perhaps a Jewish convert to Islam. Coming from Egypt, he presumably became a disciple of Aba al-Husayn,
posing questions to him. See MADELUNG and SCHMIDTKE, Rational Theology in Interfaith Communication,
p. 9. Dawiid may have been the Jewish interlocutor referred to by Abu al-Husayn al-Basri. — He may be
identical with Abt Sulayman David b. Bapshad, son of a Persian Karaite and a wealthy patron of Karaite
learning in Fustat. See on him Rustow, Heresy and the Politics of Community, p. 148 sq.

2 Ar-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 430-40: Al-Qawl fi naskh al-shart ‘a. The text
with some corrections is also offered in the Appendix to this contribution. In the following, reference will
always be given both to the Qum edition and to the respective paragraphs of the text in the Appendix.

% Ibid., vol. 1, p. 434, 14 (= § 6): wa-dhakara al-Shaykh Abi al-Husayn annahu gala lahu ba‘d al-Yahid.

2 IBN AL-MALAHIMI, K. al-Fa’iq, ed. MADELUNG and McDERMOTT, p. 355-360: Bab fi dhikr shubah al-munkirin
li-nubuwwatiht ‘alayhi al-salam wa-al-jawab ‘anha.

% 1bid., p. 357: wa-haka shaykhuna Abi al-Husayn ‘an al-Tawrat ahkaman qarana biha al-ta’bid ...

% Cf. WassersTROM Steven M. (1985), Species of Misbelief. A History of Muslim Heresiography of the Jews.
PhD thesis, University of Toronto, p. 16 and passim.
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maintained by the different Jewish groups:*’ (1) the abrogation of the law revealed
to Moses is not permissible from a rational point of view (naskh al-shart‘a ghayr
Jja’iz ‘aglan); (2) abrogation is conceivable from the point of view of reason, yet
impossible on scriptural grounds; (3) both reason and scripture allow the possibility
of the abrogation of the Mosaic law in principle. However, the upholders of this
view did not acknowledge Muhammad’s prophethood and denied that his scripture
abrogated the Bible since his claim to prophethood was not confirmed by a miracle
(mu ‘jiz) or any other proof (dalala). Ibn al-Malahimi presents a shorter list that does
not include the last mentioned view.?®

Both authors open their reply with a definition of naskh,” followed by a
justification—very detailed in the Mungidh,*® much briefer in the Fa’ig*'—as to
why naskh is reasonable, and a distinction between abrogation (naskh) and a change
of intent on the part of God (bada’). Their elaborations agree with the answers of
earlier Mu‘tazilite authors to the Jewish opponents who do not allow the possibility
of abrogation from the point of view of reason—the first group of Jews according to
Himmast’s and Ibn al-Malahim’s list of Jewish firaq.

Whereas Ibn al-Malahimi concludes the refutation of the first Jewish position
at this point, turning now to those who allow abrogation on rational grounds while
considering it inconceivable on scriptural ones,*> Himmast adds Biblical proofs for
the permissibility of abrogation on rational grounds. He starts out mentioning four
cases of abrogation that can be observed in the Hebrew Bible:* (1) Jacob was allowed
to be married to two sisters simultaneously (Leah and Rachel, referring to Gen. 29,
1-30, esp. 21 sqq), while this custom was prohibited at the time of Moses (cf. Lev. 18,
18); (2) God granted Noah that “every moving thing that liveth shall be meat for
you; even as the green herb have I given you all things,”** the only exception being
“flesh with the life thereof, which is the blood thereof, shall ye not eat,” (Gen. 9,
3-4, which is rendered in an abbreviated version as follows: inni gad ja‘altu kull
dabba hayya ma’kalan laka wa-li-dhurriyyatika wa-atlagtu ka-dhalika lakum kull
nabat al- ‘ushb ma khala al-dam fa-la ta’kulithu) while at the time of Moses many
living beings were forbidden for consumption; (3) the sons of Adam were allowed

2 AL-Himmast, Mungidh, ed. aL-YUSUFT AL-GHARAWI, vol. I, p. 430,3 — 11.

2 IBN AL-MALAHIMI, K. al-Fa’iq, ed. MADELUNG and McDERMOTT, p. 355, 10 — 14.

2 AL-Himmast, Mungidh, ed. AL-Y USUFI AL-GHARAWI, vol. I, p. 430,11 — 431, 10; IBN AL-MaLAHIMI, K. al-Fa’iq,
ed. MapELUNG and McDErmoTT, p. 355, 15 — 357, 4.

3 AL-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 431, 11 — 433, 13.

31 IBN AL-MALAHIMI, K. al-Fa’iq, ed. MADELUNG and McDErMOTT, p. 355, 15 — 357, 4.

32 Ibid., p. 357, 5 sqq.

3 AL-Himmast, Mungidh, ed. aL-YUSUFT AL-GHARAWI, vol. I, p. 433, 14 — 434, 11 (= § 1-4).

3 Unless otherwise stated, the King James Version has been used for Biblical quotations.
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to marry Adam’s daughters (cf. Gen. 5, 1-30), a custom that was forbidden at the
time of Moses (cf. Lev. 18, 6-9); (4) whereas at the time of Joshua God ordered the
Children of Israel to set up the tabernacle of the congregation first in mount Ebal
(according to an earlier command to Moses; cf. Deut. 27, 4 sqq.; Josh. 8,30-33) and
then at Shiloh (cf. Josh. 18, 1), this was later on replaced by Salomon’s temple, with
the direction of prayer being changed accordingly. HimmasT’s detailed description
of this case contains Biblical material taken from Exod. 16, 35; II Sam. 6, 1-17; II
Sam. 7; I Kings 6; II Kings 23 and I Chron. 22 and 28.%

A reference at the end of these four cases to Abt al-Husayn al-Basri, pointing
to an explanation he was given by Jewish informants on the last mentioned case,*
suggests that all four cases adduced in this section originated with Aba al-Husayn.

Moreover, while it was common for Muslim writers to list cases of alleged
abrogation in the Bible as proof that abrogation is conceivable on rational grounds,
and while some of the four cases adduced by HimmasT and most likely already by
Abt al-Husayn al-BasrT were known to earlier authors,” the exact quotation of the
relevant Biblical passage in example (2) and the very detailed exposition of example
(4) is apparently without precedent in earlier Muslim literature.

The same applies to the two examples next adduced by Himmast (most likely
again drawing on Abu al-Husayn’s Ghurar although no reference is given) in order
to prove that before the time of Moses there had already been legal provisions
that were subsequently abrogated by the Mosaic law.*® While earlier authors were
familiar with and had employed this argument, Himmasi’s—and most likely Abu al-
Husayn’s—intimate familiarity with the relevant Biblical passages seems again to be
without precedent. The first example refers to Noah and what God had imposed on
him as retaliation for murder. It includes a quotation of Gen. 9, 6, “Whoso sheddeth
man’s blood, by man shall his blood be shed: for in the image of God made he man,”

3 Ibid., vol. I, p. 433, 14 — 434,13 (= § 3).

% Ibid., vol. I, p. 434, 14 (= § 6): dhakara al-Shaykh Abii al-Husayn annahu gala lahu ba‘d al-Yahid inna ...

37 See, e.g. MANAKDIM (1416/1996), [Ta‘liq] Sharh al-Usal al-Khamsa, ed. ‘UTHMAN ‘Abd al-Karim [as a
work by ‘Abd al-Jabbar], Maktabat Wahba, Cairo, p. 579, where three cases are mentioned, among them
(1) and (3) referred to by Himmasi. — Among Jewish authors, an extensive list of ten cases adduced by
defenders of abrogation is given by Sa‘apya Gaon (5730/1970), Kitab al-Mukhtar fi al-Amanat wa-al-
I‘tigadat (Arabic and Hebrew), ed. QarH Yosef, Stra, Jerusalem/ New York, p. 139-43 (id. [1948], The
Book of Beliefs and Opinions, tr. from the Arabic and the Hebrew by RosensBLATT Samuel, Yale Univ. Press,
New Haven/ London, p. 167-73). Cases (3) and (4) referred to by HimmasT are listed by Sa‘adya as (1) and
(10). — The ten cases listed by Sa‘adya may have originated with the Jewish sceptic of the second half of
the 9 century C.E., Hiwr al-Balkhr; ¢f. RosENTHAL Judah (1947-48), “Hiwi Balkhi. A Comparative Study,”
Jewish Quarterly Review NS 38, p. 329-31; Apanc Camilla (1996), Muslim Writers on Judaism and the
Hebrew Bible. From Ibn Rabban to Ibn Hazm, Brill, Leiden, p. 201 sq.

3 AL-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 434,19 - 435,1 (=§ 6).
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followed by the Hebrew original in transliteration. The passage is identified as being
taken from al-juz’ al-thant min al-sifr al-awwal min al-tawrah, which is correct as
the verse belongs to Parashat Noah, the second portion of the Book of Genesis. The
second example is a (paraphrastic) quotation from Gen. 17, 12 (al-juz’ al-thalith min
al-sifr al-awwal, correctly indicating Parashat Lech Lecha, the third portion of the
Book of Genesis) stating that Abraham was ordered to circumcise the newly born
when he is eight days old (idh shara‘a ‘ala Ibrahim ‘alayhi al-salam khitanat al-
mawlid ft I-yawm al-thamin min miladihi).

The section is concluded by the following ilzam questions addressed to the Jewish
opponents.* Once it has been established that there existed a (revealed) law prior to
the Mosaic revelation, did the law revealed to Moses contain any additions to what
had been revealed before or not? If this were not the case, the Mosaic revelation would
have been futile (‘abath) and therefore could not have been of divine origin, which,
of course, constitutes unbelief for the Jews. If it did contain something additional
to the formerly revealed legal rulings, this must imply that it contains prohibitions
of what had formerly been permitted. Even if the Jews deny this, the example (and
here a third example is referred to) of the Sabbath confirms this: the Torah prohibits
working on the Sabbath whereas this had been permitted before. This section echoes
debates among earlier Jewish authors on the issue whether God may add precepts
to His revealed law. Both the Rabbanite Sa‘adya Gaon (d. 942 C.E.) and the Karaite
Abt Yusuf al-Qirqgisant (fl. first half 10" c. C.E.) allowed this possibility arguing
that God’s adding (but not removing) precepts to the earlier laws at the time of
Moses (Sa‘adya) or, in theory at least, even after the time of Moses (al-Qirgisani)
does not constitute abrogation.* To what extent Himmasi—or Abu al-Husayn—was
familiar with the writings of earlier Jewish thinkers or whether he got to know these
arguments through contacts with Jewish interlocutors, cannot be decided.

Both Ibn al-Malahimi and al-Himmast al-Razi deal next with the second Jewish
group, viz. those who consider abrogation to be conceivable on rational grounds
while holding that scripture prevents it.*' The principal Jewish argument for this
position were Biblical passages supporting the eternal validity of the Mosaic law,*
and among earlier Muslim (Mu‘tazilite) authors, the Biblical injunction to keep the
Sabbath forever was the best—often the only—known passage among these. The
relevant Biblical passage is Exod. 31, 13-17 which is rendered by HimmasT and

¥ Ibid., vol. I, p. 435, 2-11 (= § 8).

4 Cf. AbanNG, Muslim Writers, p. 198-210.

4 AL-Himmast, Mungidh, ed. AL-YUSUFT AL-GHARAWI, vol. I, p. 435, 12 sqq. (= § 9 sqq.); IBN AL-MALAHIMI,
K. al-Fa’iq,ed. MapELUNG and McDErRMOTT, p. 357, 5 sqq.

4 See, e.g., SA‘ADYA GAON, Beliefs and Opinions, tr. ROSENBLATT, p. 157 sqq.
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Ibn al-Malahimi in conformity with most earlier Muslim authors in an abbreviated
version as tamassakii bi-al-sabt abadan. Both authors add the exact wording
of the Biblical text for the term abadan, “eternally”, stating: tamassakii bi-al-
sabt ‘ahdan lakum wa-dhurriyyatikum al-dahr, aw [qgala]: ma damat al-samawat
wa-al-ard which is rarely found in earlier Muslim sources.* The first of the two
alternatively given renderings is an exact translation of the relevant Hebrew text
of Exod. 31, 16 “[Wherefore the children of Israel shall keep the Sabbath, to
observe the Sabbath] throughout their generations, for a perpetual covenant”
(O5Y 92 ONYTY NIAYN-DIN MYYD NMIYN-NX YXIW-12 Invy). The alternative
rendering, ma damat al-samawat wa-al-ard, is not used in the Biblical context for
the Sabbath but is frequently employed in the Bible to designate the eternal validity
of the Mosaic law (e.g., Exod. 20, 11 or Exod. 31, 17).

HimmasT and Ibn al-Malahimi counter the Jewish claim for the eternal validity of
the Mosaic law in two ways. They first adduce the characteristic Muslim response
according to which in the course of history the transmission of the Biblical text has
been interrupted so that the Torah that the Jews possess nowadays is not identical
with the one that had been revealed to Moses.*

The second strategy to counter the Jewish claim is more unusual for Muslim
writers at the time of Ibn al-Malahimi, Himmasi—and, certainly, Abta al-Husayn,
their likely source—, both in its argumentation and the accuracy of the scriptural
evidence that is adduced to support the argumentation. The argument is that although
there are numerous and frequent expressions in the Biblical text with the literal
meaning of eternity, they should not be understood as such but are used only for the
purpose of intensifying the meaning of long duration for a limited period of time.*
Ibn al-Malahimi explicitly ascribes this argument to Abta al-Husayn al-BasrT, and the
close similarity between the Fa’iqg and the Mungidh leaves no doubt that Himmasi
must have relied on the same source as Ibn al-Malahimi.*

HimmasT then adduces three scriptural passages that include expressions of
“eternity”, contrasting them with other passages relevant to the same context in
which the meaning of “eternity” becomes more relative. With the exception of
the third scriptural passage, these are also adduced by Ibn al-Malahimi, though

4 AL-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 435, 12-15 (= § 9); BN AL-MALAHMI, K. al-
Fa’iqg, ed. MADELUNG and McDErmorT, p. 357, 5-7.

4 Ibid., vol. 1, p. 435, 16-18 (= §10); ibid., p. 357, 8-9.

4 Ibid., vol. I, p. 435, 19 — 436, 12 (= §§ 11-12); ibid., p. 357, 10 sqq.

4 AL-Himmast, Mungidh, ed. AL-YUSUFT AL-GHARAWI, vol. I, p. 435, 19-20 (= § 11): fa-fi al-tawrat alfaz
al-ta’btd kathira wa-al-murad bi-ha al-mubalagha fr til al-mudda din al-dawam; 1BN AL-MALAHIMI,
K. al-Fa’iq, ed. MADELUNG and McDerMoTT, p. 357, 13-14: wa-haka shaykhuna Abii al-Husayn ‘an al-
tawrat ahkaman qarana biha al-ta’btd wa-urida biha awgat munqati‘a.
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in a less complex manner. The first is an abbreviated paraphrastic rendering of
(i) Exod. 21, 2-6 (“If thou buy an Hebrew servant, six years he shall serve: and in
the seventh he shall go out free for nothing. If he came in by himself, he shall go
out by himself: if he were married, then his wife shall go out with him. If his master
has given him a wife and she has born him sons or daughters; the wife and her
children shall be her master’s, and he shall go out by himself. And if the servant
shall plainly say, I love my master, my wife, and my children; I will not go out free:
Then his master shall bring him unto the judges; he shall also bring him to the door,
or unto the door post; and his master shall bore his ear through with an awl; and he
shall serve him for ever [le- ‘olam]”) which runs as follows: [innahu] yustakhdamu
sitt sintn thumma yu ‘taqu ft al-sabi‘a fa-in aba [al-‘itq] fa-l-yuthqab udhnuhu wa-
yustakhdam abadan.*’ So as to further qualify the meaning of “forever” (le-‘olam
here translated as abadan), both authors then refer to another Biblical passage that is
rendered as “he shall serve for fifty years” (yustakhdam khamsin sana),” a reference
to the fiftieth year, the year of jubilee as laid down in Lev. 25, 8 sqq. Neither HimmasTt
nor Ibn al-Malahimi offers any explanation for the passage, but replacing the term
“forever” by the period of fifty years so as to allow for the possibility of abrogation
was well attested in Jewish literature, as for example in Sa‘adya Gaon’s Kitab al-
Amanat wa-al-1‘tigadat (The Book of Beliefs and Opinions), written about a century
before Abti al-Husayn’s lifetime.*

The next scriptural examples are the instructions for the Passover sacrifice as laid
down in (ii) Exod. 12, 1-12 (and Num 9, 11 sgq.), again for eternity (abadan), while
this was later on qualified, in the absence of the Temple .

The last scriptural passage adduced by HimmasT but not by Ibn al-Malahimi is a
paraphrase of (iv) Exod. 29, 38-39, 42 (“Now this is that which thou shalt offer upon
the altar; two lambs of the first year day by day continually [17%n 0vY 0%v]. The
one lamb thou shalt offer in the morning; and the other lamb thou shalt offer at even:
... This shall be a continual burnt offering throughout your generations [ 771 N>
Don772] at the door of the tabernacle of the congregation before the Lord ....”)—a
passage that is correctly identified as belonging to al-sifr al-thant (= Exodus) of the

47 1bid., vol. I, p. 435, 20-21 (= § 11); ibid., p. 357, 14-15.

* Ibid., vol. I, p. 435,21-22 (= § 11); ibid., p. 357, 15-16.

4 Sa‘ApYA GAON, Beliefs and Opinions, tr. ROSENBLATT, p. 171: “Now some of the proponents of the theory of
abrogation base their view on an analysis of the term ‘forever’ (‘olam) concerning which they assert that
they note that it has in the Hebrew language a variety of meanings. One of these is ‘fifty years.’ The other
is ‘the lifetime of the thing referred to.” The third, again, is ‘as long as the world will exist’.”

50 AL-Himmast, Mungidh, ed. AL-YUSUFI AL-GHARAWI, vol. I, p. 435, 22 — 436, 3 (= § 11); IBN AL-MALAHIMI,
K. al-Fa’iq, ed. MaDELUNG and McDErMoTT, p. 357, 16 — 358, 3.
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Pentateuch.> The term expressing eternity is rendered in the Mungidh as qurban
da’im li-ahqabikum, a fairly close translation of the Hebrew DON7715 Tnn now.
Other than was the case with the earlier scriptural passages including expressions
denoting “eternity”, HimmasT does not mention whether or to what extent this ruling
of eternal validity had later on been qualified.

Both al-Himmasi al-Razi and Ibn al-Malahimi now have an extensive section
of disputations with Jewish opponents (in the style of fa-in gali—quina lahum) in
the course of which they argue that if none of these expressions denotes eternity in
a literal sense, the argument of the Jews for the eternal validity of the Mosaic law
based on the eternal obligation to keep the Sabbath has no foundation.” In the course
of this presumably fictitious disputation, HimmasT also adduces two Jewish traditions
that go back, according to the wording used,”® to Jewish informants. Although he
does not mention Abt al-Husayn in this context, it is likely that these Jews were his
rather than HimmasT’s immediate interlocutors. According to one Jewish tradition,
the Book of Ezekiel (Hizqil) contains additions (ziyadat) to the prescribed acts of
devotion (‘ibadat) laid down by Moses which constitute abrogation in meaning
(naskh fr al-ma‘na) and are an indication that the regulations of the Torah can in
fact be abrogated.>* This argument agrees with a view encountered in Rabbinic
literature to the effect that Ezekiel’s vision of the future temple and its priestly laws
seemingly contradict the rules of the Pentateuch, which nearly led to the exclusion
of the Book of Ezekiel from the Bible. The second Jewish tradition relates to the
Passover sacrifice: the reason why this obligation was suspended later on is that it
applied to the Bant Hartn (the priestly family) only. Since it was impossible later on
to establish whether a person belongs to the Banti Hartin or not, this obligation was
suspended by a prophet who emerged after the time of Moses.”

Both al-Himmasi al-Razi and Ibn al-Malahimi conclude this hypothetical
disputation by pointing out that while there is no doubt with regard to the claim
that the Prophet Muhammad is the seal of the prophets, there is no such consensus
with regard to Moses, especially since the Christians do not agree on this. Since the
veracity of Muhammad’s prophethood has been asserted on the basis of his miracles
and since it has been attested by way of fawatur that the Qur’an is a miracle, the

St AL-Himmast, Mungidh, ed. AL-YUSUFT AL-GHARAWI, vol. I, p. 436,3-4 (= § 11).

2 Ibid., vol. I, p. 436, 13 sqq. (= §§ 13 5qq.); IBN AL-MALAHIMI, K. al-Fa’iq, ed. MADELUNG and MCDERMOTT,
p.358,4 sqq.

3 AL-Himmast, Mungidh, ed. AL-YUSUF AL-GHARAWI, vol. 1, p. 437, 5 (= § 14): gad dhakara ba‘duhum; p. 437,
22 (= § 16): wa-qad qala ba‘d al-Yahiid.

3 Ibid., vol. I, p. 432,4-12 (= § 14).

3 Ar-Himmast, Mungidh, ed. AL-YUSUFT AL-GHARAWI, vol. I, p. 437,22 —438,2 (= § 16).
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Jewish refusal to accept the abrogation of the Mosaic legislation following the advent
of the Prophet Muhammad and the revelation of the Qur’an has lost its foundation.*

The third group—those who allow the possibility of abrogation on the grounds
of reason and revelation but do not accept the prophethood of Muhammad —is dealt
with briefly by HimmasT at the end of the chapter, referring the readers to a later
section in which the proofs of Muhammad’s prophecy will be dealt with in depth,
while Ibn al-Malahimi does not address their position.”’

HimmasT’s kalam writings remained authoritative among Twelver Shi‘ites for
more than a century, after which they were apparently largely replaced by the works
by Hasan b. Yasuf b. al-Mutahhar al-Hill7 (“al-* Allama al-Hill1”, d. 726/1325) which
then became more popular.® His discussion on the abrogation of the Pentateuch
is reflected in an anonymous Imami kalam work, Khulasat al-Nazar, which was
composed in the late 6%/12" or early 7%/13™ century. Although the refutation of the
Jews with respect to the abrogation of the Pentateuch is briefer than in the Mungidh,
it clearly follows the pattern of the latter work and includes most of the scriptural
evidence that had been adduced by al-Himmast al-Razi.*

% Ibid., vol. I, p. 438, 12 sqq. (= §§ 16-18); 1BN AL-MaLAHIMI, K. al-Fa’iq, ed. MADELUNG and McDERMOTT,
p. 359.

57 AL-Himmast, Mungidh, ed. aL-YUSUFI AL-GHARAWI, vol. I, p. 440, 2-7 (= § 19).

8 This conclusion, which is based mainly on the observation that in the later Twelver Shi‘7 literature there
are no further references either to the work or its author, and on the popularity of the kalam writings of
the ‘Allama al-HillT which were repeatedly copied and commented upon, is somewhat contradicted by the
manuscript evidence. As far as is known today, four copies of Himmasi’s Mungidh are extant, all produced
relatively late: MS Qum, Mar*ashi 8896, copied in the 10%/16" century; MS Qum, Mar‘ashi 8737, copied
in the 13"/19* century; MS Tehran, Danishgah 6744, copy completed on 10 Safar 1278/17 August 1861;
see above, n. 15. An additional manuscript, completed on 23 Jumada II 1192/19 July 1778, is preserved
in the Sayyid Jalal al-Din Muhaddith Urmaw1 collection in Qum. I am grateful to Morteza Kariminiya for
having drawn my attention to this manuscript.

% See ScHMIDTKE Sabine and AnsAri Hassan (eds.) (2006), Khulasat al-Nazar. An Anonymous Imami-
Mu ‘tazilt Treatise (late 6"/12" or early 7"/13" century), edited with an Introduction, (Series on Islamic
Philosophy and Theology - Text and Studies, 2) Iranian Institute of Philosophy and Institute of Islamic
Studies at the Freie Universitit Berlin, Tehran, p. 151 sqq.

Mélanges de I’Université Saint-Joseph 61 (2008)



Abi al-Husayn al-BasrT on the Torah and its Abrogation 573

APPENDIX

In the following, the relevant portions of the chapter discussed are quoted in full
[= Mungidh,vol.l,p.433,14—-440,7]. Although Himmasi’s work has been preserved
in several manuscripts,” none of these have been accessible to the present writer. The
edition at her disposal is, moreover, at times flawed. Corrections and emendations
are indicated in the footnotes. The numbers in square brackets that appear in the
following text refer to the pages in the edition of the Mungidh.

35 [cf. Gen. 29, 21 5Gq.] casansd Slie oIS IS B (i1 s gazedl Gl el Sl 5 (V)
G5 Jou @)y Smupe Tiny Jid 4 jms @y [0 Lev. 18, 18] adluadl dle s (ya5 o8 ollas 4l a3~
Ll S5 @ Lo die i gl dgle Ll o)1 Lo a) ygls 13 43l le

B0 S lan 3 3 skl (e dag 3 e p Dbl dile 7530 JUB Iy alll (T 3155201 o LT (¥)
8y.[Gen. 9, 3-4] sl Sa atl Sk Lo, P tuall b JS @1 el ety b2yl Vs Le 2
Ol Cyn 1588 U8l yuad g s e a3 alll a5
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.[cf. Lev. 18, 6-9]
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