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TOWARD A RECONSTRUC{TION OF
ABD ALLAH B. ZAYD AL- ANST’S
OEUVRE AND THOUGHT:

HASSAN ANSARI AND SABINE SCHMIDTKE

The extant works of Husam al-Din Abi Muhammad ‘Abd Allah b. Zayd b. Ahmad b. Abi |-
Khayr al-‘AnsT al-Madhhiji (593-Sha‘’ban 667/1196 or 1197-April 1269), a towering figure in
seventh/thirteenth-century Yemen, illustrate the importance of the collections of manu-
scripts of Yemeni provenance in European libraries and the significance of the digital re-
patriation of this heritage, as well as the at times precarious situation of private manu-
script collections in Yemen during the second half of the twentieth century. Besides al-
‘Ansi’s popular work on asceticism and morality, the K. al-Irshad ila najat al-‘ibad, which is
preserved in countless manuscripts in the public and private libraries of Yemen as well as
elsewhere (— inventory, item 4), only a fraction of his oeuvre has come down to us. Ac-
cording to the later biographical tradition, this oeuvre originally comprised 105 titles.” The
Berlin State Library holds three multitext volumes containing several writings attributed
to al-‘Ansi, and for the majority of these works, the Berlin copy constitutes the only witness.
All three codices are part of the collection of manuscripts that Eduard Glaser (1862-1919)

! The present study continues our series of studies devoted to al-‘Ansi. For previous studies in the series, see Has-
san Ansari and Sabine Schmidtke, Studies in Medieval Islamic Intellectual Traditions, Atlanta: Lockwood Press,
2017, chapters 9, 10, 11, 12; Hassan Ansari and Sabine Schmidtke (eds.), Zaydi Theology in 7th/13th Century
Yemen: Facsimile Edition of “Kitab al-Mahajja al-Bayda fi Usdl al-Din” of Abd Allah b. Zayd al-Ansi (d. 667/1269) (MS
Munich, Bayerische Staatsbibliothek, Cod.arab. 1286), Tehran: Mirath-i Maktiib, 2016; Sabine Schmidtke, “Bibli-
cal Predictions of the Prophet Muhammad among the Zaydis of Yemen (6th/12th and 7th/13th Centuries),” Ori-
entalia Christiana Analecta 293 (2013), pp. 221-240. Thanks are due to the following libraries for providing us with
digital copies of the codices referred to in this study and for granting us permission to include reproductions of
selected images: in Berlin, Staatsbibliothek zu Berlin-Preussischer Kulturbesitz; in Cairo, the Ma‘had al-Ma-
khtatat al-‘Arabiyya; in Munich, the Bavarian State Library; in Sa‘da, Maktabat Al al-Anthari; in Sanaa, Maktabat
al-Awgaf and Mu’assasat al-lmam Zayd b. ‘Ali al-Thagafiyya (Imam Zayd bin Ali Cultural Foundation, IZbACF); in
Vienna, the Austrian National Library.

2 Ahmad b. Salih Ibn Abi |-Rijal, Matla“ al-budar wa-majma‘ al-buhdr fi tardjim rijal al-Zaydiyya, ed. Majd al-Din b.
Muhammad b. Mansir al-Mu'ayyadi, 4 vols., Sa‘da: Markaz Ahl al-Bayt li-|-Dirasat al-Islamiyya, 2004, vol. 3, p. 82;
Ibrahim b. al-Qasim al-Shahari, Tabaqadt al-Zaydiyya al-kubra (al-gism al-thalith) wa-yusamma Buldgh al-murad
ila ma'rifat al-isnad, ed. ‘Abd al-Salam b. ‘Abbas al-Wajih, 3 vols., McLean, VA: Mu’assassat al-lmam Zayd b. ‘Ali al-
Thagafiyya, 1421/2001, vol. 2, p. 612.
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238 HASSAN ANSARI AND SABINE SCHMIDTKE

sold to the State Library in February 1887: MS Glaser 79 (on which see below), MS Glaser
111 (— inventory, items 1, 3), and MS Glaser 123 (— inventory, items 6, 8, 10, 17). The Ba-
varian State Library in Munich holds two precious partial copies of al-‘AnsI’s magnum opus
in theology, al-Mahajja al-bayda’ (— inventory, item 9), which were brought to Europe by
Giuseppe Caprotti (1862-1926) and purchased by the library in 1902. These are, again, the
only extant witnesses of those parts of the book. Another comprehensive work by al-'‘Ansi
is his K. al-Tamyiz (— inventory, item 20), his most detailed refutation of the Mutarrifiyya,?
which he wrote toward the end of his life. A unique manuscript of the book was kept in the
personal library of Muhammad al-Sari in Sanaa and at some point came to the attention
of ‘Abd Allah Muhammad al-Hibsh1.* At the latter’s initiative, the codex was included
among the manuscripts that were microfilmed by one of the Egyptian missions to Yemen,
which took place in 1951-1952, 1964, and 1974. Since that time, the physical original has
been destroyed, and all that remains is the microfilm surrogate of the book. Over the past
two decades, the writings attributed to al-‘Ansi that are preserved in European collections
have increasingly come to the attention of scholars worldwide. Several refutations of the
Mutarrifiyya that are preserved in two of the Berlin codices (MSS Glaser 79, 111) have been
published by ‘Abd al-Ghani Mahmad ‘Abd al-‘AtT in his 2002 study on the Mutarrifiyya (—
inventory, item 3, and the discussion on MS Glaser 79 below). Al-‘Ansr’s al-Jawab ‘ala I-fa-
qih Yasuf b. ‘Abd Allah al-ShafiT (— inventory, item 6) and al-Sirdj al-wahhaj (— inventory,
item 17) were published in 2016 and 2017 (2nd. ed. 2022) by Jamal al-Shami as private
publications. The two Munich codices containing significant portions of al-‘AnsT’s al-
Mahajja al-bayda’ have been consulted for a number of publications, and the more com-
plete of the two, Cod. arab. 1286, was published as facsimile with introduction and indi-
ces.® An edition of al-‘AnsT’s collected epistles, currently under preparation by al-Qasim b.
al-Hasan al-Sarraji, has been announced,® and it is likely that Muhammad b. Sharaf al-Din
b. ‘Abd Allah al-Husayni’s recently published Masadir ‘ilm al-kalam al-zaydi contains fur-
therinformation on al-‘Ansi’s dogmatic writings.” A thorough analysis of al-‘Ans1’s doctrinal
thought remains, however, a desideratum, and the identity and authenticity of some of
the writings that are attributed to him still need to be established.

3 For the Mutarrifiyya, see below.

*‘Abd Allah Muhammad al-Hibshi, Masadir al-fikr al-islam fi [-Yaman, Abu Dhabi: al-Majma‘ al-Thaqafi, 2004, p.
124. Nothing is known about the holdings of this library, which is known only by name; see Sabine Schmidtke,
“Preserving, Studying, and Democratizing Access to the World Heritage of Islamic Manuscripts: The Zaydi Tradi-
tion,” Chroniques du manuscrit au Yémen 23 [n.s., 4] (2017), pp. 103-166, here p. 157.

® See above, n. 1. The first scholar to have consulted al-‘Ansi’s Mahajja in the Bavarian State Library was Wilferd
Madelung, who briefly mentions the work and its author in his 1965 monograph as an example of a later Zaydi
theologian who occasionally preferred the views of Abl [-Husayn al-Basri (d. 436/1044) over those of the
Bahshamiyya; see Wilferd Madelung, Der Imam al-Qasim ibn Ibrahim und die Glaubenslehre der Zaiditen, Berlin:
de Gruyter, 1965, pp. 222, 254.

¢ See ‘Abd al-Salam b. ‘Abbas al-Wajih, Alam al-mu'allifin al-Zaydiyya, 2nd enl. and rev. ed., 2 vols., Sanaa: Dar al-
Imam Zayd b. ‘Ali, 1439/2018, vol. 1, p. 572.

" Sharaf al-Din b. ‘Abd Allah al-Husayni, Masadir ‘ilm al-kaléam al-zaydr: Bibliyaghrafiyya li-I-matbid‘ wa-l-makhtit
hatta glarn] 9h/15m, Kuwait: Dar Faris, 2021. We were unable to consult this publication.
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Figure 1. MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1273
(title page of volume two of al-‘Ansi’s al-Mahajja al-bayda’).
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Figure 2. MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1273, fol. 152v (final
page of volume two of al-'‘AnsI’s al-Mahajja al-bayda’, with colophon).
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Figure 3. MS Munich, Bayerische Staatsbibliothek, Cod. Arab. 1286, fol. 225v (final
page of volume two of al-‘Ansi’s al-Mahajja al-bayda’, with colophon).
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SOURCES FOR THE RECONSTRUCTION OF AL-'ANSI’S OEUVRE

The earliest attested instances of reception of al-"Ansi’s works date back to the generation
of his immediate students. Al-‘Ansi’s nephew, Muhammad b. As‘ad b. Zayd al-‘Ansi, tran-
scribed the two Munich copies of al-‘Ansi’s Mahajja. Cod. arab. 1273, comprising parts 2, 3,
and 4, is dated 20 Rabi' 11 640/17 October 1242 (figs. 1, 2), the same day given by al-‘Ansi as
the date of the work’s completion. This indicates that al-‘Ansi dictated the work to his
nephew. A year later, on 14 Rabi" Il 641/1 October 1243, Muhammad b. As'ad completed
another copy of parts 1 through 4 of the Mahgajja (Cod. arab. 1286; fig. 3). In view of the
close relationship between uncle and nephew, it is likely that Muhammad b. As‘ad studied
with al-‘Ansi.2 Muhammad b. Jabir al-Ra‘T was another pupil of al-‘Ansi. He is credited with
two works on legal theory, Hidayat al-mustarshidin and Tahrir al-usil, both of which seem
to be lost. In his Hiddya Muhammad b. Jabir is said to have relied heavily on al-'‘AnsT’s writ-
ings (most probably his K. al-Tahrir [— inventory, item 18] and/or his al-Durra al-manzima
[— inventory, item 2]) and to have included numerous quotations from them.® The broth-
ers al-Mufaddalb. Mansir b. al-‘Afif (d. 682/1283)* and Yahya b. Mansdr b. al-'Afif, who were
descendants of al-Nasir Ahmad b. al-Hadi ila I-Haqq (d. 304/916), are also mentioned
among the pupils of al-‘Ansi. Yahya b. Mansir is credited with several dogmatic works,
most importantly the popular Jumal al-Islam fi usal al-din, on which he wrote an autocom-
mentary, Nihayat al-‘uqil al-kashifa li-ma‘ani al-Jumal fi l-usal.** Like his teacher al-‘Ansi,

8 Muhammad b. As'ad was otherwise mostly known as a scribe. For copies of manuscripts in his hand that have
come down to us, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 234-235 and
passim. Al-‘Ansi’s son, al-Hasan b. ‘Abd Allah (fl. 689/1290), who is said to have been a scholar (‘alim), also studied
with his father; on him, see Ibn Ab |-Rijal, Matla“ al-buddr, vol. 2, p. 57 no. 400. See also below.

° Yahya b. al-Husayn, al-Mustatab fi tar@jim rijal al-Zaydiyya al-atyab, MS Sanaa, Maktabat Muhammad b.
Muhammad al-Mansdr, fol. 83v (a digital surrogate is accessible through the Zaydi Manuscript Tradition Project,
ZMT [=ZMT 01339] at Hill Museum & Manuscript Library; https://w3id.org/vhmml/readingRoom/view/144249 [ac-
cessed 25 January 2022]). See also Ibn Abi |-Rijal, Matla“ al-budiir, vol. 4, p. 230 no. 1120; vol. 4, pp. 513-514 no.
1369; al-Shahari, Tabagat, vol. 2, p. 942 no. 587; al-Hibshi, Masadir, p. 179; al-Wajih, Alam, vol. 2, pp. 227-228 no.
1110. For the Al al-RaT, see also Ibrahim Ahmad al-Maghafi, Mawsd'at al-alqab al-yamaniyya, 7 vols., Beirut: al-
Mu’assasa al-Jami‘iyya li-l-Dirasat wa-l-Nashr wa-l-Tawzi', 1431/2010, vol. 2, pp. 381-382.

% 0n him, see Yahya b. al-Husayn, Mustatab, fols. 84r-v; Ibn Abi |-Rijal, Matla“ al-budiir, vol. 4, pp. 425-426 no. 1262.
H According to Yahya b. al-Husayn (Mustatab, fols. 84v-85r), Yahya b. Mansur also composed a comprehensive book
entitled al-Sirat al-mustagim, containing a refutation of the Mu'tazila. See also Ahmad b. Muhammad al-Shami,
Tarikh al-Yaman al-fikri fi |-asr al-‘abbasi 132-656h/750-1259m, 4 vols., Beirut: Manshirat al-‘Asr al-Hadith,
1407/1987, vol. 4, p. 126 no. 98; al-Hibshi, Masadir, p. 125. Al-Murtada’s son, Muhammad b. al-Murtada (d. 732/1331-
32), is also related to have written a commentary on Yahya b. Mansur’s Jumal al-Islam. See Yahya b. al-Husayn, Mus-
tatab, fol. 84v; al-Wajih, Alam, vol. 2, p. 337; al-Hibshi, Masadir, p. 127. For Yahya b. Mansir b. al-'Afif, see Yahya b. al-
Husayn, Mustatab, fols. 84v-85r; Ibn Abr |-Rijal, Matla“al-buddr, vol. 4, pp. 513-515 no. 1369; see also ‘Abd al-Malik b.
Ahmad b. Qasim Hamid al-Din, al-Rawd al-aghann fi ma'rifat al-muallifin bi-I-Yaman wa-musannafatihim fi kull fann,
3vols., n.p.: Dar al-Harithi, 1415/1994-95, vol. 3, pp. 173-174 no. 928; al-Wajih, Alam, vol. 2, p. 482. Jamal al-Sham1
has published an uncritical edition of the Jumal on the basis of a single witness of the text, copied by Hasan b. Mahdi
b. Muhammad al-Muhalla and dated 2 Dha |-Hijja 1063/24 October 1653 (Yahya b. Mansir b. al-Afif, Jumal al-Islam
wa-usal din Muhammad ‘alayhi afdal al-salat wa-I-salam, ed. Jamal al-Shami, [private publication], 1438/2016); for a
surrogate of the manuscript, MS Mecca, Maktabat Jamiat Umm al-Qura® 13613, pp. 77-96, see
https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/105653 (accessed 2 January 2022). The physical codex is kept
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in the library of Muhammad b. Isma‘il al-Mansir in Sanaa; the multitext volume comprises nine texts, eight of which
are briefly described in the unpublished list of manuscript surrogates that were prepared for Ridwan al-Sayyid during
his sojourn in Sanaa, 1989 through 1991; see “al-Makhtitat al-Yamaniyya: Hiya majmu‘a min al-rasa’il al-khattiyya
allati gama bi-taswiriha al-Duktdr Ridwan al-Sayyid athn&’a tadrisihi fi Jami‘at San‘a’ fi tisTniyyat al-qarn al-madi min
maktabat khassa,” nos. 1, 23, 79, 166, 213 (Jumal), 295, 319, 359. The list is accessible at https://baroudipublish-
ing.files.wordpress.com/2019/01/d985d8b5d988d8b1d8a7d8aad8a7d984d985d8aed8b7d988d8b7d8a7d8aad8a7-
d984d98ad985d98ad986d8a921-10-2015.pdf (accessed 6 January 2022). Another copy of the Jumal al-Islam is pre-
served as MS Sanaa, Maktabat al-Awqaf, majami‘ 49, fols. 21-24, copied by al-Mahdi b. Muhammad b. ‘Abd Allah al-
Muhalla (d. 1070/1659) and dated Shawwal 1063/August-September 1653; see Ahmad ‘Abd al-Razzaq al-Ruqgayhr,
‘Abd al-Allah al-Hibshi, and ‘Ali Wahhab al-Anisi, Fihrist makhtatat Maktabat al-JGmi‘ al-kabir San@, [Sanaal: Wizarat
al-Awqaf wa-l-Irshad, 1404/1984, vol. 2, pp. 738-739. It is possible that the two copyists, al-Mahdi b. Muhammad and
Hasan b. al-Mahdi, are father and son and that the two copies are also related to each other. For al-Mahdi b.
Muhammad al-Muhalla, see al-Wajih, Alam, vol. 2, pp. 388-389 no. 1340. A particularly precious copy that seems to
date to 725/1325 is part of a multitext volume that also includes the autocommentary, Nihayat al-uqdl. The codex,
which was not accessible to us, is held in Maktabat al-Murtada b. ‘Abd Allah b. ‘Uthman al-Wazir in Hijrat al-Sirr; see
‘Abd Allah Muhammad al-Hibshi, Fihris makhtitat ba'da l-maktabat al-khassa ff l-Yaman, London: Mu'assasat al-Fur-
qgan li--Turath al-Islami, 1994, p. 49; ‘Abd al-Salam b. ‘Abbas al-Wajih, Masadir al-turath fi [-maktabat al-khassa fi I-
Yaman, 2 vols., McLean, VA: Mu'assasat al-lmam Zayd b. ‘Ali al-Thaqafiyya, 1422/2002, vol. 2, p. 382; see also al-Wajih,
Alam, vol. 2, p. 482. Another witness of the Jumal al-Islam is preserved as MS Sanaa, Dar al-Makhtatat/al-Maktaba
al-Gharbiyya 3096, fols. 107-113, transcribed by Ibrahim b. Sa‘d b. Faysal b. Yahya b. Ahmad b. ‘Ali al-Ward al-Sadt
al-Himyari al-Wasili (or al-Washili) and dated 9 Jumada | 1035/6 February 1626. For a description of the manuscript,
see Ahmad Muhammad Tsawi et al., Fihris al-makhtatat al-yamaniyya li-Dar al-makhtatat wa-I-Maktaba al-gharbiyya
bi-l-Jami‘ al-kabir, Sand@, Qum: Maktabat Samahat Ayat Alldh al-Uzma al-Marashi al-Najafi al-Kubra,
1426/1384/2005, vol. 1, p. 286. The same codex (fols. 115-136) also contains Yahya’s autocommentary, Nihayat al-
‘uqul al-kashifa li-ma‘ani al-Jumal fi l-usdl (in contrast to the Jumal, we were unable to consult this copy of the
Nihaya); see Tsawi et al., Fihris (2005), vol. 1, p. 412; see also al-Hibshi, Masdadir, p. 125 (citing an older shelf mark,
1328); al-Wajih, Alam, vol. 2, p. 482 (citing yet another shelf mark, 169 majami). MS Sanaa, Maktabat al-Awqaf,
majami* 10, fols. 1r-18v contains some kind of talig on the Jumal al-Islam. According to the title page, the codex was
part of the library of Yahya b. al-Husayn, and it is possible that he was also the copyist of the talig, which is identified
on the title page as Kitab Mukhtasar fi ma'rifat din al-Islam jami‘li-l-jumal wa-l-usil min millat Muhammad ‘alayhi al-
salam ta'lif al-Sayyid al-Allama al-Fadil Yahya b. Mansir b. Muhammad al-Afif. The text concludes with tamma Kitab
Jumal al-Islam li-I-Sayyid al-Allama | Yahya b. Mansar b. al-Afif | nugila ‘ala nuskhat al-Sayyid Yahyd b. Mansar | al-
musannif. Compared with the text of Jumal al-Islam, the Mukhtasar is clearly more detailed. The title page as well as
the final words of the text point to Yahya b. Mansir as its author. Moreover, paragraphs are regularly introduced by
qala rahimahu llah, clearly an addition by a later scribe rather than a commentator, since this formula is never fol-
lowed by aqdlu. The text is therefore either identical with Yahya b. Mansir’s Nihayat al-uqdl or it represents an ex-
panded version of his Jumal al-Islam.

The son of al-‘AnsT’s own teacher Badr al-Din Muhammad, al-amir al-Husayn b. Badr al-Din Muhammad b. Ahmad
b. Yahya (599-663/1202 or 1203-1264 or 1265), was likewise a student of al-‘Ansi. This renowned jurist and theo-
logian wrote the popular Yanabi* al-nasiha fi [-‘aqa’id al-sahiha in the field of kalam (ed. al-Murtada b. Zayd al-
Mahatwari al-Hasani, Sanaa: Dar al-Hikma al-Yamaniyya, 1418/1998; 2nd ed. Sanaa: Maktabat Badr, 1422/2001),
and in the area of figh, his Shifa’ al-uwam fi ahadith al-ahkam li-I-tamyiz bayna I-halal wa-l-haram (Sanaa: Jam‘iy-
yat‘Ulama’al-Yaman, 1416/1996) was widely read. He specifically states that he received an ijaza from al-‘Ansi for
the transmission of Zawa'id al-Ibana, a set of glosses by various scholars from northern Iran on the Ibana fi I-figh,
a collection of fatawa of al-Nasir li-l-Haqq al-Hasan b. ‘Ali al-Utrash (d. 304/917) compiled by Abl Ja'far
Muhammad b. Ya‘qab al-Hawsami (fl. mid-fifth/eleventh century; see al-Shahari, Tabagat, vol. 1, p. 386). Al-‘Ans,
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Yahya b. Mansdr is said to have endorsed the doctrinal views of the ahl al-bayt, which he
considered to be largely in agreement with those of Abl |-Husayn al-Basri, and to have
opposed those who followed the teachings of the Bahshamiyya.’? Al-Murtada b. al-
Mufaddal al-Wazir (d. 732/1331), the son of al-Mufaddal b. Mansar,** and ‘Ali b. Ahmad b.
‘Al b. Salama al-Suraymi, the redactor of the legal fatawr of Imam al-Mahdi Ahmad b. al-
Husayn (“Ab |-Tayr,” d. 656/1258),* transcribed in 718/1318-19 a copy of volume three of
al-‘Ansr’s most comprehensive theological summa, al-Mahajja al-bayda’ (— inventory,

in turn, transmitted al-Hawsam’s /bana and one of his commentaries on the work through the prominent Zaydi
scholarand transmitter Ahmad b. Muhammad b. al-Qasim al-Akwa* (Shula al-Akwa’), who in Rajab 644/November
1246 granted him an jjaza that includes “K. al-lbana wa-sharhuhu”; see Ansari and Schmidtke, Studies in Medieval
Islamic Intellectual Traditions, chapter 9. Al-Husayn b. Badr al-Din Muhammad was also a supporter of Imam al-
Mahdi Ahmad b. al-Husayn, as is indicated by a poem he composed in praise of the latter (quoted in Ibn Abr |-
Rijal, Matla“ al-budir, vol. 2, pp. 215-217 no. 490, here p. 216). Moreover, in response to a question posed by al-
Mutahhar b. Yahya and Muhammad b. Ahmad b. Abi |-Rijal (on whom see below), al-Husayn b. Badr al-Din wrote
a detailed account of the dispute between Ahmad b. al-Husayn and his opponents, especially Ahmad al-Rassas.
This unique and so far unpublished source (figs. 6, 7) is preserved at the end of a copy of al-Husayn’s Shifa’ al-
uwdm and is dated 1032/1622-23 (fig. 5). The same copy includes on its title page (fig. 4) a list of al-Husayn’s
writings containing some titles that are not mentioned elsewhere, including two refutations of the Mutarrifiyya,
entitled Kitab al-Barahin al-qawiyya fi l-radd ‘ala [-Mutarrifiyya al-shagiyya and Kitab Nizam durar al-aqwal al-
nabawiyya fi bayan kufr al-Mutarrifiyya al-shagiyya. This copy of the Shifa’(among the numerous extant manu-
scripts of the text) was not consulted by any of the Zaydi biobibliographers, none of whom lists all the titles men-
tioned on its title page.
Information about al-‘Ansr’s study with Badr al-Din in Rabri 11 615/June-July 1218 is provided in a note include in
al-Maswari’s Majmi‘al- ijdzdt (p. 469) on al-‘AnsT’s transmission of the hadith al-samsama:
M\wwa\})bamﬂ\w)w\M\J}L\d\d.\uu&\wd.b}\odiu.m}MW‘W\oﬁW\MJ’
B OGO aal o Jﬁu\.l\ SHdls u.él).\. AT o;\a“ by b sl B Lae dal) &9 'llxl\,w\!\ gl
C,ﬂwu), JUC‘sz‘(}:oAQ\ sl oy e Jlw & wa,u,, 8 e A,L, ,\,,m(mxrrkd;\ Al sl !
AJGQ\JQUW‘PL‘AA}M\AL&}JC-”)J»\A?));)JAMMdbﬁlﬁ“}of&ﬁw)wwf-y‘
For Badr al-Din Muhammad b. Ahmad b. Yahya b. Yahya (d. 624/1227), see also Ibn Abi |-Rijal, Matla“al-budir, vol.
4, p. 174 no. 1082; al-Shahari, Tabagat, vol. 2, pp. 909-912 no. 560.
2 See Ibn Abi |-Rijal, Matla“al-buddr, vol. 4, p. 515. See also below for a discussion of the doctrinal views of al-‘Ansi
and his followers.
1 0n al-Murtada b. al-Mufaddal, see Yahya b. al-Husayn, Mustatab, fol. 84r; Ibn Ab |-Rijal, Matla“al-budar, vol. 4,
pp. 407-409 no. 1241, al-Shahari, Tabagat, vol. 2, pp. 1118-1120 no. 701; al-Wajih, Alam, vol. 2, pp. 366-367 no.
1302; al-Hibshi, Masadir, p. 127. For the members of the Al al-Wazir, see al-Hadi b. Ibrahim b. ‘Ali al-Wazir al-
San‘ani, Thabt (or Thabat) Bani I-Wazir, ed. Zayd b. ‘Ali al-Wazir, Sanaa: Markaz al-Turath wa-l-Buhath al-Yamant,
1441/2020. This work is crucial for an in-depth analysis of the development of doctrinal thought among the mem-
bers of the al-Wazir family, as well as their biographies. The edition, which is based on a unique copy in the Mak-
tabat al-Awgqaf in Sanaa, was not accessible to us during the preparation of this study.
¥ Al-Mufid al-jami‘ li-manzamat ghard’ib al-shard’i. The work was accessible to us through MS London, British
Library, Or. 3811, dated Jumada |1 688/June-July 1289; see Charles Rieu, Supplement to the Catalogue of the Ara-
bic Manuscripts in the British Museum, London 1894, pp. 221-222 no. 346. For the work, see also al-Hibshi, Masadir,
p.631. ForImam al-Mahdi Ahmad b. al-Husayn, see below. ‘Ali b. Salama al-Suraym1 also transcribed in 659/1260-
61 a copy of al-Qamar al-munir fi ‘uqdd al-Tahrir of Jamal al-Din ‘Al b. al-Husayn b. Yahya b. Yahya. For a surrogate
of the manuscript (held in the Maktabat al-Awqaf) in the Mahad al-Makhtatat al-‘Arabiyya, see
http://196.218.25.164/cgi-bin/koha/opac-detail.pl?biblionumber=116983 (accessed 7 January 2022).
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Figure 4. MS Yemen, private library
(al-Husayn b. Badr al-Din, Shifa’ al-uwam; title page).
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Figure 5. MS Yemen, private library
(al-Husayn b. Badr al-Din, Shifa’ al-uwam; end of text).
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Figure 6. MS Yemen, private library
(al-Husayn b. Badr al-Din, Shifa’ al-uwam; addition at the end of the codex).
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Figure 7. MS Yemen, private library
(al-Husayn b. Badr al-Din, Shifa’ al-uwam; addition at the end of the codex [cont.]).
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Figure 8. Microfilm, Cairo, Ma'had al-Makhtutat al-‘Arabiyya, 32
(Ishraq al-isbah fi fada’il al-khamsa al-ashbah, by Ibrahim b. Muhammad b. ‘Ali b.
Yahya b. Nizar al-San‘ani, title page).
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Figure 9. Microfilm, Cairo, Ma'had al-Makhtatat al-‘Arabiyya, 32

(Ishraq al-isbah fi fada’il al-khamsa al-ashbah, by Ibrahim b. Muhammad b. ‘Ali b.

Yahya b. Nizar al-San‘ani, end of text).
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Figure 13. MS Berlin, Staatsbibliothek zu Berlin, Petermann | 225
(Muhammad Jawad al-Shirazi’s al-Kawakib al-mudi a, title page).
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item 9). Al-Murtada b. al-Mufaddal also consulted al-‘Ansi’s most comprehensive refuta-
tion of the Mutarrifiyya, the K. al-Tamyiz, when writing his Baydn al-awamir al-mujmala fi
wujdb ta'at uli l-amr wa-fard al-mas’ala.*® That some of al-‘Anst’s works, including al-
Mahajja al-bayda’, remained in the possession of a branch of the Al al-Wazir is indicated by
regular references to the Mahajja and to al-‘Ansi’s otherwise lost work on legal theory, al-
Durra al-manzima fi usdl al-figh, in some of the writings of Abl ‘Abd Allah Muhammad b.
Ibrahim al-Wazir (775-840/1374-1436)."° Moreover, Muhammad b. Ibrahim al-Wazir’s
teacher‘Abd Allah b. al-Hasan b. ‘Atiyya al-Dawwari (715-800/1315-1379)'" added a margin
note to one of the two Munich codices of the Mahajja (Cod. arab. 1286), and there is addi-
tional evidence that the codex remained in the possession of the Dawwari family in Sa‘da
for several generations. The twelfth/eighteenth-century scholar ‘Abd Allah b. ‘All al-Wazir
(d. 1147/1735), who mentions al-‘AnsT in his Tubugq al-halwa wa-saha’if al-mann wa-I-salwa,
praises him as ‘allamat al-Zaydiyya wa-shi‘atihd and labels him sahib al-Mahajja al-bayda’,
yet another indication that al-‘Ansi’s Mahajja continued to be available to some of the
members of the Al al-Wazir.*® That al-'Ans?’s Mahajja also circulated beyond the Al al-Wazir
is indicated by the Ishraq al-isbah fi fada’il al-khamsa al-ashbah by the eighth/fourteenth-
century Zaydi scholar Ibrahim b. Muhammad b. ‘Ali b. Yahya b. Nizar al-San‘an1.® At the end
of the work, which is preserved in two manuscripts (including his holograph; figs. 8,9, 10),
the author lists his sources, which include al-‘AnsT’s Irshad and Mahajja. Since the Ishrdq
al-isbah is concerned with the imama, it is possible that Ibn Nizar had access only to the

% See al-Waijih, Alam, vol. 2, p. 367; al-Hibshi, Fihrist, p. 42; and al-Hibshi, Masadir, p. 127 for copies of the K. al-
Bayan. Extensive quotations from the K. al-Bayan are included in al-Hadi b. Ibrahim al-Wazir’s (758-822/1357 or
1358-1419) Hidayat al-raghibin ild madhhab al-itra al-tayyibin, ed. Muhammad Hasan Muhammad Hasan Isma‘l,
Beirut: n.p., 2007, pp. 18-22,25-26, 28-34, 34-35, 46-48. The quotationsinclude references to al-‘Ansi (p. 47) and,
on one occasion, to his Tamyiz (p. 25). The K. al-Bayan was accessible to us as MS Sanaa, Maktabat al-Awqaf 768
(dated Rabr Il 717/June-July 1317), a holograph that was part of al-Murtada b. al-Mufaddal’s library and later
passed to his son ‘Ali b. al-Murtada (see colophon and ‘Ali’s ownership statement on fol. 55v; figs. 11, 12). The
references to al-'Anst and his Tamyiz in the Bayan as quoted in al-Hadi b. Ibrahim al-Wazir’s Hidaya are found in
the margin glosses of this manuscript at fols. 28r, 47v. The relation between the main text and the margin glosses
still needs to be investigated in depth. Another manuscript of a work by al-Murtada b. al-Mufaddal that was tran-
scribed during his lifetime and may also constitute a holograph is a copy of his al-Nasiha al-fakhriyya wa-I-
maw'iza al-durriyya, dated 711/1311-12, which is kept in the library of a branch of the Al al-Wazir in Hijrat al-Sirr;
see al-Hibshi, Fihris, p. 61 no. 111; al-Wajih, Masadir, vol. 2, p. 402. Al-Had1 b. Ibrahim al-Wazir also refers in his
Nihayat al-tanwih fi izhaq al-tamwih (p. 81) to al-juz’ al-thalith of al-‘Ans?’s Mahajja, evidently a reference in this
context to the book’s section on the imamate.

6 On him, see Damaris Wilmers, Beyond Schools: Muhammad b. Ibrahim al-Wazir’s (d. 840/1436) Epistemology of
Ambiguity, Leiden: Brill, 2018. On one occasion, Ibn al-Wazir (in al-Rawd al-basim, ed. Muhammad ‘Ala’ al-Din al-
Misr1, Beirut: Dar al-Kutub al-1lmiyya, 1419/1999, p. 41) praises al-‘Ansi as ‘alim al-Zaydiyya wa-musannifuhum wa-
‘abiduhum wa-thigatuhum Abd Allah b. al-Zayd al-"Ansi.

' 0n him, see al-Wajih, Aldm, vol. 1, pp. 549-550 no. 696; Wilmers, Beyond Schools, pp. 21ff. and passim.

18‘Abd Allah b. ‘Ali al-Wazir, Tarikh tubuq al-halwa wa-sihaf al-mann wa-l-salwa al-ma‘raf bi-Tarikh al-Yaman khilal
al-qarn al-hadr ‘ashar al-hijrt (1045h/1090m), ed. Muhammad ‘Abd al-Rahim Jazim, Sanaa: Markaz al-Dirasat wa-I-
Buhdth al-Yamant, 1428-29/2007-2008, p. 295.

¥ For this scholar, about whom not much is known, see Ibn Abi |-Rijal, Matla“ al-budir, vol. 1, pp. 187-188 no. 56;
al-Wajih, Alam, vol. 1, p. 80 no. 37.
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part of the Mahajja that addresses this topic.*® Numerous references to and quotations
from the Mahajja are also included in the K. al-Shams al-munira al-zahra’ fi tahqiq bahth
ma adkhalahu l-kuffar darahum gahran wa-ma yattasilu min fara’id al-fawa’id by al-Husayn
b. Nasir b. ‘Abd al-Hafiz b. ‘Abd Allah b. al-Muhalla al-Sharafi (d. 1111/1699).% Al-‘AnsT’s K.
al-Irshad (— inventory, item 4) remained popular until the contemporary period, as indi-
cated by the numerous manuscript copies of the work produced until the twentieth cen-
tury. Moreover, Muhammad b. ‘All al-Shawkant (1173/1759-1255/1839) included the book
in his Ithaf al-akabir bi-isnad al-dafatir among the titles that he considered part of the Zaydi
curriculum and that he himself transmitted,” and it is regularly studied in religious semi-
naries in Yemen until today.” The thirteenth/nineteenth-century Iranian Imami scholar
Muhammad Jawad al-Shirazi, author of a refutation of Zaydism from an Imami perspective
entitled al-Kawakib al-mudi‘a li-I-shi'a al-mardiyya fi giyam al-hujaj al-Imamiyya ‘alé firaq
al-Zaydiyya consulted al-‘AnsT’s Irshad, suggesting that a copy of the work was accessible
in Iran already in the nineteenth century. In one of the extant witnesses of the K. al-
Kawakib—MS Berlin, Staatsbibliothek zu Berlin, Petermann | 225—the Irshad is mentioned

2 The holograph, which was microfilmed by members of the delegation of the Ma‘had al-Makhtatat al-‘Arabiyya to
Yemen on 3 September 1974, was at the time part of the Maktabat al-Sayyid Muhammad b. Muhammad b. Ismafl al-
Mutahhar in Sanaa; see the brief handwritten description at the beginning of the microfilm. For the work and its
author, see Hassan Ansari, “Yik kitab wa yik ijaza,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/3509 (ac-
cessed 25 January 2022). It is noteworthy that Ibn Nizar also lists among his sources the K. Nahj al-hagq by the Imamit
scholar al-Hasan b. Yisuf b. al-Mutahhar al-Hilli (d. 726/1325), which he erroneously assumes to be an alternative
title for the latter’s K. al-Alfayn.

2L We consulted the work through a surrogate, MS Mecca, Maktabat Jami‘at Umm al-Qurad’ 13613, pp. 36, 46, 51,
52, 58, 60. For the codex, which also contains Yahya b. Mufaddal’s Jumal al-Islam, see
https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/105653 (accessed 2 January 2022); here, selected images
from the K. al-Shams al-munira are accessible. For al-Husayn b. Nasir al-Muhalla al-Sharafi, see al-Wajih, Alam,
vol. 1, pp. 395-397 no. 465; al-Hibshi, Masadir, pp. 153-154; see also ‘Abd Allah b. ‘Abd Allah b. Ahmad al-Hatht’s
introduction to his edition of al-Husayn b. Nasir al-Muhalla’s Matmah al-Gmal fiiqaz jahalat al-'ummal min sinat
al-dalal, ed. ‘Abd Allah b. ‘Abd Allah b. Ahmad al-Hathi, Sanaa: Maktabat al-Imam Zayd b. ‘Ali, 1422/2002. For the
al-Muhalla family, which hailed from Shij‘a, see also Isma‘l b. ‘Ali al-Akwa’, Hijar al-ilm wa-ma‘aqiluhu fr -Yaman,
6 vols., Beirut: Dar al-Fikr al-Mu‘asir, 1424/2003, vol. 2, pp. 1028ff.

22 Ed. Khalil b. ‘Uthman al-Jabar al-SabiT, Beirut: Dar Ibn Hazm, 1420/1999, p. 71 no. 19. Al-Shawkani provides the
following isnad for the book: al-Imam al-Mutahhar b. Muhammad b. al-Mutahhar “al-Wathiq” (d. 802/1329-30) «
his father, al-Imam Muhammad b. al-Mutahhar b. Yahya “al-Mahdi li-Din Allah” (d. 728/1327-28) < his father, al-
Imam al-Mutahhar b. Yahya b. al-Murtada “al-Mutawakkil ‘ala [lah” (d. 697/1298) «— al-amir al-Husayn b. Badr al-
Din «— al-‘Ansi. For the transmission of the book from al-Imam al-Mutahhar to al-Shawkanr, the latter refers to his
earlier isnad (see ibid.).

2 The K. al-Irshad is discussed in detail in Hassan Ansari, “Kitab-ha-yi stfiyana-yi Zaydiyan-i irani wa yamani,”
Ayina-yi mirdth 4, no. 3 (1380sh/2001), pp. 24-28, an overview of Zaydi literature on Sufism. It should be noted
that the work is not discussed in Wilferd Madelung, “Zayd1 Attitudes to Sufism,” Islamic Mysticism Contested, ed.
I. J. F. de Jong and Bernd Radtke, Leiden: Brill, 1999, pp. 124-144, beyond a brief reference to the work as one of
the sources cited by Imam al-Mansur al-Qasim b. Muhammad (d. 1029/1620) in his K. Hatf anf al-afik fi jawabihi
‘ala I-Kamil al-mutadarik (ibid., p. 140).



256 HASSAN ANSARI AND SABINE SCHMIDTKE

on the book’s title page in a list of the author’s sources (fig. 13).* Traces of al-‘Ansi’s books
can also be encountered in historical library inventories. A historical catalog of the hold-
ings of the library of Imam al-Mutawakkil Sharaf al-Din Yahya b. Shams al-Din (d. 965/1558)
lists two codices containing several unspecified short writings by al-"Ansi (Rasa’il nafi‘a li-I-
fagih ‘Abd Allah b. Zayd sahib al-Irshad [title 176b] and Kitab rasd’il li-Abd Allah b. Zayd al-
‘Ansi [title 182a]).” An inventory of books dated Rabi Il 1101/January-February 1690 and
compiled at the behest of or in the environment of Yahya b. al-Husayn that had belonged
to the Al al-Wazir also includes al-Mahajja al-bayda’.*

Among the Zaydi biographers, Ahmad b. Sa‘d al-Din b. al-Husayn al-Maswari (d.
1079/1668) provided a detailed note on ‘Abd Allah b. Zayd al-‘AnsT,?” which partly served as
the basis for Ahmad b. Salih b. Muhammad Ibn Abi [-Rijal’s (d. 1092/1690) entry on al-‘Ansi
in his Matla“ al-buddr.? The latter’s entry was consulted by Ibrahim b. al-Qasim al-Shahari
(d. 1152/1739) for his entry on al-‘Ansi in Tabagat al-Zaydiyya al-kubra and by Ahmad b.
‘Abd Allah al-Jundari (1279/1863-1337/1919) for the relevant entries in his Tarajim al-rijal
al-madhkara fi Sharh al-Azhar and al-Jami al-wajiz.*® Al-Maswari describes al-‘Ansr’s al-
Mahajja al-bayda’as a comprehensive work in four volumes (kitab hafil basit arba‘a mujal-
lada), and he praises al-'AnsT’s al-Tahrir frusil al-figh as “precious” (kitab nafis). In addition,
he mentions al-'Ansi’s al-La’iq bi-I-afham fi ma'rifat hudiid al-kalam, of which he had seen

2 For this work, see Hassan Ansari, “Mu‘arrifi-yi nuskha-yi shumara-yi 91 majmua‘a-yi Glazir-i kitabkhana-yi daw-
lati-yi Birlin,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1641 (accessed 25 January 2022). A critical
edition of the work is currently in preparation by Hassan Ansari and Rouhalla Foroughi on the basis of three wit-
nesses that were all transcribed in Yemen: MS Berlin, Staatsbibliothek zu Berlin, Petermann | 225 (see https://sta-
bikat.de/DB=1/XMLPRS=N/PPN?PPN=644674652 [accessed 25 January 2022]); MS Berlin, Staatsbibliothek zu Ber-
lin, Glaser 91 (see https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=644674318 [accessed 25 January 2022]); and
MS Princeton, Princeton University Library, Garrett 374Y (see https://catalog.princeton.edu/cata-
log/9962645753506421 [accessed 25 January 2022]). Another copy of the work was held in Agha Buzurg’s lifetime
in the library of al-Sayyid Muhammad ‘Al al-Sabzawarf in al-Kazimiyya; see Agha Buzurg, Dharra, vol. 18, p. 181
no. 1293.

% See Hassan Ansari and Sabine Schmidtke, “The Library of Imam al-Mutawakkil Sharaf al-Din Yahya (d.
995/1558)” [in preparation].

% See Hassan Ansari and Sabine Schmidtke, “A Family Library in the Hands of the Qasimis at the Turn of the
Twelfth/Eighteenth Century” [in preparation]. See also al-Akwa', Hijar al-ilm, vol. 1, p. 177b. Today the library of
one of the branches of the Al al-Wazir holds only part 5 of the work, on the imama. See below.

2 Foran edition of al-Maswari’s note on al-‘Ansi, see below, Appendix 2. For al-Maswari, see Ansari and Schmidtke,
Studies in Medieval Islamic Intellectual Traditions, chapter 7.

28 1bn Ab |-Rijal may also have consulted another note by al-Maswari about al-‘Ansi when he adduces verbatim
quotations from his shaykh, i.e., al-Maswari; see Ibn Abi [-Rijal, Matla“ al-buddr, vol. 3, pp. 83 (wa-hadha ma
katabahu shaykhund min tarjamatihi wa-lafzuhu . . .), 88 (raja‘na ila kalam shaykhina gala. . . ).

2 See Ahmad b. ‘Abd Allah al-Jundari, Tardjim al-rijal al-madhkara fi Sharh al-Azhar, published in the introduction
to ‘Abd Allah b. Abi I-Qasim Ibn Miftah, al-Muntaza‘ al-mukhtar min al-Ghayth al-midrar al-ma‘raf bi-Sharh al-Azhar,
Sanaa, 1341/1922-23, p. 21, and Ahmad b. ‘Abd Allah al-Jundari, al-Jami*al-wajiz bi-dhikr al-‘ulama’ dhawi [-tabriz
min sanat 532-858, ed. Muhammad Ahmad Tahir al-Hajj, PhD dissertation, Jami‘at San'a’, 1428/2007, pp. 320-321
[our pagination; the entry is under the date 667 AH]. In al-Jami* al-wajiz (ibid.) it is further reported that al-‘Anst
was well versed in astrology and able to operate an astrolabe; see also ‘Abd Allah b. ‘Ali al-Wazir, Tarikh tubugq al-
halwa wa-sihaf al-mann wa-I-salwa, p. 295.
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a holograph transcribed in 659/1260-61. On the basis of the information provided by al-
‘AnsT in the preface to the 659 AH holograph, al-Maswarf (or his source) concludes that al-
‘Anst was born in 594/1197-98 or 593/1196-97.3° Al-Maswart mentions three additional
works by al-'Anst: al-Risala al-munqgidha min al-‘atab al-salika bi-I-nasiha il ahl Shazab, a
refutation of the Mutarrifiyya, of which he had seen a holograph copied in Kuhlan and
dated Rabr Il 660/November-December 1261; al-Risdla al-da‘iya ila I-iman, which may also
be a refutation of the Mutarrifiyya; and the K. al-Irshad. Finally, al-Maswari adds that al-
‘Ansi addressed some rasa’il to the Rasulid sultan al-Muzaffar (r. 647-694/1249-1295), but
nothing further is known about these epistles. The note concludes with quotations of
some of al-‘Ansi’s poetry.

The most detailed description of some of al-‘Ansi’s most comprehensive writings is
provided by Yahya b. al-Husayn b. al-Qasim al-YamanT al-San‘ani (1035-after 1099/1625-
1688) in his al-Mustatab fitarajim rijal al-Zaydiyya al-atyab.* Yahya b. al-Husayn begins the
list of al-‘AnsT’s writings with al-Mahajja al-baydd’, which he describes as al-‘Anst’s best
work on theology (lahu mu‘allafat fr usal al-din min ahsaniha Kitab al-Mahajja al-bayda’),
and he quotes several lines from volume 4 (al-juz’al-rabi’) of the book, which was evidently
available to him. He further lists K. al-Siraj al-wahhaj and al-Shihab al-thaqib ‘ald madhahib
al-‘itra al-atdyib® as well as the K. al-Tamyiz among al-‘Ansi’s writings. Although it is uncer-
tain whether Yahya b. al-Husayn had access the Siraj and the Shihab, since he has nothing
to say about them, his comments on the Tamyiz suggest that he had seen this book, or at
least a portion of it. He further lists a “Kitab frl-radd ‘ala [-Mutarrifiyya,” which he describes
as having consisted of one volume (mujallad) and from which he provides a brief quota-
tion. The wording of the quoted passage is identical with a passage in the introduction to
the khatima of al-‘Ansi’s Tamyiz (MS Maktabat Muhammad al-Sari, fol. 149r:1-3). It is not
clear why Yahya b. al-Husayn considered the work distinct from the Tamyiz—it is possible
that the khatima also circulated independently—but the congruence of the quotation in
the Mustatab and the introduction to the khatima shows that the “Kitab fi [-radd ‘ala |-
Mutarrifiyya” is in fact the Tamyiz (or at least its khatima). The introduction to the khatima
of the Tamyiz also includes autoreferences to al-'‘Anst’s Sirdaj and his Shihab (see below),
and Yahya b. al-Husayn may have learned the titles of those two works through this intro-
duction. Yahya b. al-Husayn further relates that al-‘Ansi had written yet another refutation,
“Risala ukhra qgara'tu fil-jawab ‘ala I-Mutarrifiyya wa-takfirihim fi maqalatihim,” from which
he again quotes a few lines. As shown below, this risala can be identified as al-Risala al-
mungidha min al-‘atab al-salika bi-I-nastha ila ahl Shazab (— inventory, item 15). Yahya
concludes his list with al-‘Ansi’s K. al-Irshad ila najat al-ibad, which he describes as “mu-
jallad wa-huwa kitab jami nafi',” indicating that he had seen the book, and K. al-Durra al-
manzama fi usdl al-figh, which he may not have seen. He further mentions al-'Ansi’s legal
work, al-Istibsar (— inventory, item 5), saying that it consisted of five volumes and that al-
‘AnsT wrote a twenty-volume autocommentary on it. Yahya’s wording leaves no doubt that
he had seen neither the work nor the autocommentary himself. The information Yahya

% For an abbreviated version of this account, see Ibn Abi |-Rijal, Matla“ al-budir, vol. 3, pp. 88-89.
31Yahya b. al-Husayn, Mustatab, fols. 82r-83v.
32 For the variations in the title of this book, see below, inventory, item 16.
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shares about the work partly disagrees with a comprehensive list of Zaydi legal literature
compiled by the renowned jurist Imad al-Din Yahya b. Ahmad b. ‘Ali b. Muzaffar (d.
875/1470-71), who specifies that the Istibsar consisted of two volumes and the autocom-
mentary comprised six volumes.* Yahya b. al-Husayn adds that Imam al-Mu’ayyad bi-llah
Yahya b. Hamza’s (669-745/1270-1344) K. al-Intisar ‘ald ‘ulama’ al-amsar was said to be
heavily based on al-‘Ansr’s Istibsdr, though he seems to doubt the claim.*

In addition to the information provided by the Zaydi biobibliographical literature, al-
‘Ansi made numerous cross-references in his writings to his other books, both lost and still
extant. These prove the authenticity of works of uncertain authorship and allow us to es-
tablish a relative chronology of at least some of his writings. In parts 2 (‘adl), 3 (hubuwwat),
and 4 (shara’i’) of the Mahajja, which he completed in 640/1242, al-'Ansi regularly refers to
more detailed discussions in his K. al-Takmil (- inventory, item 19), indicating that the lat-
ter work, which is lost, must have been fairly comprehensive. The lack of references to the
Takmil in part 1 (tawhid) of the Mahajja suggests that al-'‘Ansi had started the Mahajja be-
fore the Takmil and that he later continued writing both works in tandem. Of his dogmatic
works, al-‘AnsT refers in the Mahajja to his K. al-Shihab al-thaqgib (> inventory, item 16),
which has not come down to us. Another title al-‘Ansi cites throughout his Mahajja is the K.
al-Tahrir (> inventory, item 18), a comprehensive work on legal theory that clearly also an-
tedates the Mahajja. The K. al-Tamyiz, a comprehensive refutation of the Mutarrifiyya, was
one of al-‘Ansr’s later works. The precise date of the book’s completion is unknown, since
the extant surrogate of the sole witness to the work suggests that the witness is missing
the end and thus is undated. In the course of his introduction to the khatima,* which con-
stitutes a theological summa in its own right, al-‘Ansi explains that he has already written
numerous works (tasanif kathira) on theology (usdl al-din) before this work, and he specif-
ically mentions the following among them: K. al-Shihab (al-thagib) ‘ala madhahib al-‘itra
al-atyab [al-atayib] (» inventory, item 16); K. al-Sirdj al-wahhaj (> inventory, item 17); K.
Mudhakarat [sic] al-Siraj, which is an autocommentary on al-Siraj al-wahhaj (- inventory,
item 11); and K. al-Mahajja al-bayda’ (» inventory, item 9). Of these four, al-Siraj al-wahhaj,
Mudhakarat al-Siraj,*® and al-Mahajja al-bayda’ have come down to us; however, their rel-
ative chronology remains unclear. We know that al-‘Ansi completed part 4 of the Mahajja
(onshara’i’) in 640/1242, but whether he wrote the Sirgj and the Mudhakarat before or after

33 The list, which also mentions the legal portions of al-‘Ansi’s Irshdd, is included in MS Vienna, Osterreichische
Staatsbibliothek, Cod. Glaser 41, fol. 322v. For an editio princeps of the list, see Hassan Ansari, “Yik yad-dasht-i
arzashmand dar mu‘arrifi-yi mutln-i figh-i zaydi,” Barrasi-ha-yi tarikhr, http://ansari.kateban.com/post/4435 (ac-
cessed 25 January 2022). The K. al-Istibsdr, as well as al-‘Ansi’s autocommentary, is also mentioned in one of the
documents edited in Muhammad Taqi Danishpazhuh, “Du mashikha-yi Zaydi,” Nama-yi Minuwi: Majmi‘a-yi siwa
hasht guftar dar adab wa farhang-i ir@ni bih pas-i panjah sal tahqgiqat wa mutali‘at-i Mujtaba Minuwi, ed. Traj Af-
shar, Tehran: Chapkhana-yi Kawiyan, 1350sh/1971, pp. 179-188, here p. 172 no. 21, although the work’s title is
here given erroneously as al-Intisar.

* Yahya b. al-Husayn also quotes al-‘Ansi, without specifying the work, in his Sawdrim al-yaqin li-qat‘ shukak al-
qadi Ahmad b. Sa'd al-Din. We consulted the text through MS Sanaa, Maktabat al-Jami‘ al-Kabir 3024; see fol. 30r
lines 11ff. for the quotation. See also below, n. 145.

* For an edition of the introduction, see below, Appendix 3.

% The work was available to us through MS Sanaa, Maktabat al-Awqaf 758, the single extant witness.
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the Mahajja is unknown. In his K. al-Siraj al-'Anst lists al-Mansir bi-llah ‘Abd Allah b. Hamza
as the last imam,*” suggesting that he wrote the Siraj before the ascension of Imam al-
Mahdili-Din Allah Ahmad b. al-Husayn (612-656/1216-1258), whom al-‘Ansi supported (see
below), in Safar 646/May-June 1248. Unlike the Mahajja and the Tamyiz, the Siraj and the
Mudhékarat contain no cross-references to any of al-‘Ansi’s other books. However, given
the more concise character of those two works the absence of such references does not
necessarily mean that they predate the Mahajja. What is certain is that the Sirdj antedates
the Mudhakarat, which is a commentary on the Sirdj, and that both predate the Tamyiz.

According to the Da’tid1 Bohra scholar Isma‘l b. ‘Abd al-Rasiil al-Majdi‘ (d. 1183/1769
or 1184/1770), al-daTal-mutlag Husayn b. ‘Ali b. Muhammad Ibn al-Walid (d. 667/1268-69)
wrote a tract entitled Mahiyat al-ziir wa-damighat al-kufir, a refutation directed against
“al-Mu‘tazili sahib hisn Kuhlan.”*® Ibn al-Walid, since 627/1230 the leader of the Isma‘ili Tay-
yibl community in Yemen, was a contemporary of al-‘Ansi, and it is known that al-‘Ansi
spent the final years of his life in Kuhlan.* It is thus possible that Ibn al-Walid’s tract was
aimed at al-‘Ansi. Polemical exchanges between Zaydis and Isma‘lis were common during
this period in Yemen.* Moreover, MS Vienna, Austrian National Library, Cod. Glaser 122
(fols. 60r-108v; fig. 14) includes a lengthy text entitled al-Kashifa li-dhawi I-‘uqal ‘an fasad
mukhtasar al-usil, a refutation by an unidentified Zaydi author that is directed against the
daTmutlaqg ‘All b. Muhammad Ibn al-Walid’s (d. 612/1215) Mukhtasar al-usil wa-zubdat al-
mahsil.** Hassan Ansari, who has devoted a study to this text, proposes several possible
authors, including al-‘Ans1.*? If it indeed is by al-‘AnsT, this tract may have prompted Husayn
b. ‘Ali Ibn al-Walid to write a refutation of al-‘Ansi.

37 MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 210r.

3 1sma‘l b. ‘Abd al-Rasil al-Majdi’, Fahrasat al-kutub wa-l-rasa’il, ed. ‘Ali Nagi Munzawi, Tehran: Chapkhana-yi
Danishgah-i Tihran, 1344sh/1966, p. 98. See also al-Hibsh1, Masadir, p. 124. For Husayn b. ‘Ali b. Muhammad Ibn
al-Walid, see Sulaymanji Burhanpiri, Muntaza“ al-akhbadr fi akhbar al-du‘ah al-akhyar: Min al-da’ al-Dhu‘ayb b.
Mdasa al-WadiTila [-da‘i Da’tdji b. Qutb Shah, ed. Samer Traboulsi, Beirut: Dar al-Gharb al-Islami, 1999, pp. 95-106
(here the title is not mentioned).

¥ For Kuhlan T3j al-Din, see Muhammad b. Ahmad al-Hajri, Majma* buldan al-Yaman wa-qabdiiliha, ed. Isma‘il b.
‘Al al-Akwa’, 4 vols., Sanaa: Maktabat al-Irshad, 1430/2009, vol. 4, p. 663; Robert T. O. Wilson, Gazetteer of Histor-
ical North-West Yemen, Hildesheim: Olms, 1989, p. 281.

“0 For an overview, see Hassan Ansari, “Silsila-i az raddiyya nawisi-ha miyan-i zaydiyan wa ismafliyan,” Barrasi-
ha-yi tarikhi, http://ansari.kateban.com/post/2042 (accessed 25 January 2022).

4 Ibn al-Walid’s work has been published (ed. ‘Amr b. Ma'dikarb Husayn al-Hamdani, Sanaa: al-Dar al-
Muhammadiyya al-Hamdaniyya li-I-Dirasat wa-l-Abhath, n.d.)

42 Hassan Ansari, “Raddiyya-yi na yafta bar Isma‘iliyya,” Barrasi-ha-yi tarikhr,
http://ansari.kateban.com/post/1914 (accessed 25 January 2022). For Husayn b. ‘Ali Ibn al-Walid, see Burhanpari,
Muntaza“al-akhbar, pp. 83-92. For the Tayyibi Ismaflis in Yemen, see also Samer Traboulsi, “The Formation of an
Islamic Sect: The TayyibT Isma‘ilis in Medieval Yemen,” PhD diss., Princeton University, 2005.
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Figure 14. MS Vienna, Austrian National Library, Cod. Glaser 122
(title page of al-Kashifa li-dhawi I-'uqiil ‘an fasad mukhtasar al-usil).
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Figure 15. MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, fol. 135r
(beginning of al-‘Ansi’s al-Fatawi al-nabawiyya).
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Figure 16. MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, fol. 163v
(end of al-‘Ans?’s al-Fatawr al-nabawiyya).
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Figure 17. MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, fol. 164v
(beginning of “Aqa‘id ahl al-bayt wa-I-radd ‘ala -Mutarrifiyya”).
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Figure 18. MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, fol. 222v
(end of “Aqa’id ahl al-bayt wa-I-radd ‘ala I-Mutarrifiyya”).
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Figure 19. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 248r (title page of al-
‘Ansi’s Jawab al-faqih Yisuf b. ‘Abd Allah al-Shafi7 al-sakin bi-Dhahbén).
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Figure 20. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 263v
(al-‘Ansi’s Jawab al-faqih Yiisuf b. ‘Abd Allah al-Shafi al-sakin bi-Dhahban).
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Figure 21. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 228r
(final page of al-‘Ansi’s al-Sirdj al-wahhaj and title page of al-‘Ansi’s Ma’al-yaqin fi
mar'rifat rabb al-'alamin).
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Figure 22. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 241v
(final page of al-‘Ansi’s Ma’al-yagqin fi ma'rifat rabb al-‘alamin).




TOWARDS A RECONSTRUCTION OF ‘ABD ALLAH B. ZAYD AL-ANST’S OEUVRE AND THOUGHT 269

Figure 23. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 242r
(title page of al-‘Ansi’s Manahij al-bayan li-rijal Sanhan).
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Figure 24. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 180r
(title page of al-‘Ansi’s al-Siraj al-wahhayj).
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Figure 25. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79, fol. 157r (final page of al-
Risala al-na’iya ‘ala musaramat al-kuffar min al-mutarrifiyya al-kafara al-ashrar and
title page of Risalat al-Tawqif ‘ala tawbat ahl al-tatrif).
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Figure 26. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79, fol. 161v
(final page of Risalat al-Tawqif ‘ala tawbat ahl al-tatrif).
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Figure 27. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79, fol. 120v (title page of al-
Risala al-hakima bi-tahrim munakahat al-firqa al-mutarrifiyya al-athima).
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Figure 28. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79, fol. 132r
(title page of al-Risala al-natiqa bi-dalal al-mutarrifiyya al-zanaqgida).
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Figure 29. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79, fol. 148r (first page of al-
Risala al-nd’iya ‘ala musaramat al-kuffar min al-mutarrifiyya al-kafara al-ashrar).
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The first Western scholar to take notice of ‘Abd Allah b. Zayd al-‘Ansi was Wilhelm Ahl-
wardt (1828-1909), who cataloged the manuscripts that had been assembled by Eduard
Glaser during his second trip to Yemen in 1885-1886 and subsequently purchased by the
Berlin State Library in February 1887. Ahlwardt provided descriptions of works by al-‘Ansi
found in these manuscripts in the addenda (Nachtrdge) to volume 9 of his Verzeichniss der
arabischen Handschriften, published in 1897. These texts invariably represent shorter
tracts attributed to al-‘Ansi, and they are for the most part not explicitly mentioned in the
aforementioned Zaydi biobibliographical sources. With the exception of al-‘AnsT’s Irshad,
which is preserved as MS Berlin, Staatsbibliothek zu Berlin, Landberg 179 (purchased by
the library a few years earlier, in 1884*), Ahlwardt was unaware of al-'‘Anst’s remaining oeu-
vre and the comprehensive works it included. The first relevant manuscript described by
Ahlwardt is MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, an undated multitext volume
consisting of seventeen tracts on a variety of theological topics written by Imam al-Mahd1
li-Din Allah al-Husayn b. al-Qasim b. ‘Ali al-‘lyanT (d. 404/1013).* The two final texts in the
codex are rebuttals of the Mutarrifiyya: al-‘Ans?’s al-Fatawi al-nabawiyya al-mufsiha ‘an
ahkam al-Mutarrifiyya (figs. 15, 16) and another, untitled refutation of the Mutarrifiyya
whose unidentified author discusses eighty issues (ma'rifa), contrasting the views of the
ahl al-Islam with those of the Mutarrifiyya (figs. 17, 18). Ahlwardt assumed the latter tract,
too, to be by al-‘Ansi, an assumption that was perhaps caused by the tract’s position in the
codex. This final tract, for which Ahlwardt coined the title ‘Aga’id ahl al-bayt wa-I-radd ‘ala
[-Mutarrifiyya, is incompletely preserved, as it breaks off at the end of the codex (fig. 18);
however, not much seems to be missing in the end, since ma'rifa 80 starts on fol. 200v and
the text breaks off at the end of fol. 222v. MS Berlin, Staatsbibliothek zu Berlin, Glaser 123,
another multitext volume, contains three texts whose respective title pages identify al-
‘Ansi as the author: Jawab al-faqih Yasuf b. ‘Abd Allah al-ShafiT al-sakin bi-Dhahban (figs.
19, 20) (— inventory, item 314), Ma’ al-yaqin fi ma'rifat rabb al-‘Glamin (figs. 21, 22) (—
inventory, item 315), and Manahij al-bayan li-rijal Sanhan (fig. 23) (— inventory, item 320).
The codex also includes al-Siraj al-wahhaj, which is attributed on the tract’s title page (fig.
24) to “Diyad” (corrected into “Ziyad” [sic], possibly meaning Zayd) b. Ahmad al-‘Ans, the

“3 For a brief history of the Landberg collection in the Berlin State Library, see Wilhelm Ahlwardt, Kurzes Verzeich-
niss der Landberg’schen Sammlung arabischer Handschriften, Berlin: A. W. Schade, 1885. See also Christoph
Rauch’s contribution to this volume.

* His collected writings were published as al-Husayn b. al-Qasim al-lyani, Min majmd"‘ kutub wa-rasa’il al-Imam
al-‘lyant, Sanaa: Markaz al-Turath wa-l-Buhath al-Yamani, 2006. On him, see also Mufarrih b. Ahmad al-Raba,
Sirat al-amirayn al-jalilayn al-sharifayn al-fadilayn al-Qasim wa-Muhammad ibnay Ja'far b. al-Imam al-Qasim b.
Al al-lyani: Nass tarikhi yamani min al-qarn al-khamis al-hijri, ed. Ridwan al-Sayyid and ‘Abd al-Ghant Mahmad
‘Abd al-AtT, Beirut: Dar al-Muntakhab al-‘Arabi, 1413/1993; Wilferd Madelung, “The Sirat al-Amirayn al-Ajallayn al-
Sharifayn al-Fadilayn al-Qasim wa-Muhammad ibnay Ja‘far ibn al-Imam al-Qasim b. ‘Ali al-lyani as a Historical
Source,” Studies in the History of Arabia, I: Sources for the History of Arabia, part 2, Proceedings of the First Interna-
tional Symposium on Studies in the History of Arabia, Riyadh, April 1977, Riyadh: University of Riyadh Press, 1977,
pp. 69-87; see further Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 265 and passim.
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father of al-‘Ansi.*® In view of al-‘Ansr’s explicit reference to the work in his Tamyiz (see
above), the work’s attribution to al-‘Ansr’s father must be an error, but Ahlwardt did not
know this. MS Berlin, Staatsbibliothek zu Berlin, Glaser 79 includes four refutations of the
Mutarrifiyya: These are al-Risala al-hakima bi-tahrim munakahat al-firqa al-Mutarrifiyya al-
athima (fols. 120v-131),* al-Risala al-natiqa bi-dalal al-Mutarrifiyya al-zanddiga (fols.
132r-147v),*" al-Risala al-na‘iya ‘ald musaramat al-kuffar min al-Mutarrifiyya al-kafara al-
ashrar (fols. 148r-157r),* and Risalat al-Tawqif ‘ala tawbat ahl al-tatrif (fols. 157v-161v).*
In all four cases, the author’s name is either fully or partly erased on the respective title
page, but Ahlwardt assumed al-‘Ansi to be the author of all four. The grounds for his as-
sumption are unclear, but there are several reasons to exclude the possibility of al-‘Ansi’s
authorship. At the end of al-Risala al-na‘iya (fol. 157r; fig. 25), the final tract in the codex,
Risalat al-Tawqif ‘ala tawbat ahl al-tatrif, is announced, and the name of the author is still
partly legible: yatldhu al-risdla al-mawsdma bi-I-tawqif ‘ala tawbat ahl al-tatrif | min talif
al-Faqih al-Ajall al-Allama al-Imam | Husam al-Din ‘Umdat al-Muwahhidin Abi ‘Abd Allah |
...b. Ahmad al-Muhalli tawalla Allah mukafatahu.® Both “Abl ‘Abd Allah” and “b. Ahmad
al-Muhalli” are incompatible with Abd Muhammad ‘Abd Allah b. Zayd al-‘AnsT as the tract’s
author. Instead, what is visible of the author’s name clearly points to Abl ‘Abd Allah
Humayd b. Ahmad al-Muhalli (killed in 652/1254).>* Moreover, at the end of Risalat al-
Tawgqif ‘ala tawbat ahl al-tatrif (fol. 161v; fig. 26) there is a signature by Qasim b. Ahmad b.

45 Ahlwardt does not comment on the reading of the name in the manuscript and simply renders it as Zayd b.
Ahmad al-‘Ansi; see Wilhelm Ahlwardt, Verzeichniss der arabischen Handschriften der Kéniglichen Bibliothek zu
Berlin, Berlin: A. W. Schade, 1887-1899, vol. 9, p. 591.

6 See Ahlwardt, Verzeichniss, vol. 9, p. 592 no. 10288. For a brief description and a digital surrogate of the tract,
see https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=73539248X (accessed 25 January 2022).

47 See Ahlwardt, Verzeichniss, vol. 9, p. 592 no. 10289. For a brief description and digital surrogate, see https://sta-
bikat.de/DB=1/XMLPRS=N/PPN?PPN=735402922 (accessed 25 January 2022).

8 See Ahlwardt, Verzeichniss, vol. 9, p. 592 no. 10290. For a brief description and digital surrogate, see https://sta-
bikat.de/DB=1/XMLPRS=N/PPN?PPN=735408041 (accessed 25 January 2022).

49 See Ahlwardt, Verzeichniss, vol. 9, p. 593 no. 10291. For a brief description and a digital surrogate, see
https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=735408246 (accessed 25 January 2022). The first two tracts in MS
Berlin, Staatsbibliothek zu Berlin, Glaser 79 are al-Jawab li--Sayyid al-Fadil Nizam al-Din Idris b. Muhammad b.
‘All al-Sulaymant (fols. 1r-78v) (see Ahlwardt, Verzeichniss, vol. 4, p. 362 no. 5008), which is concerned with the
question of ahkam al-kufr and dar al-Islam versus dar al-harb (the author explicitly supports the position of al-
Mansir against that of the Mutarrifiyya), and Mukhtasar fi I-fara’id by Mansir b. ‘All b. Muhammad Ibn Qarih (or
Farij) (fols. 81-118r) (see Ahlwardt, Verzeichniss, vol. 4, p. 218 no. 4747; Ahlwardt reads the name as “ben Foreih”).
For the little known Ibn Qarih, see Ibn Abi |-Rijal, Matla“al-budir, vol. 4, pp. 429-430 no. 1271 (Ibn Abr |-Rijal has
him as Ibn Badth). Idris b. Muhammad b. ‘Ali al-Sulaymant al-Tihami was a scholar and a contemporary of al-‘Ansi
and an opponent of Imam al-Mahdi Ahmad b. al-Husayn (on whom see below); on him, see Ibn Abi |-Rijal, Matla*
al-budir, vol. 1, pp. 530-533 no. 290; al-Wajih, Alam, vol. 1, p. 225. That the codex includes a text by Idris b.
Muhammad b. ‘All al-Sulaymani also speaks against al-‘Ansi’s authorship of the four refutations against the
Mutarrifiyya included in the codex.

0 Qur reading is based on our consultation of the original codex in 2011.

51 0n him, see Ibn Abi |-Rijal, Matla“al-budqr, vol. 2, pp. 245-251 no. 520.
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Humayd, who was a grandson of Humayd al-Muhalli.>? This indicates that the codex re-
mained in the family of Humayd al-Muhalli for at least two generations—plausible if it in-
cluded some of al-Humayd’s tracts, but unlikely if it consisted primarily of works by al-
‘Ansi. In the remaining three tracts, which are all written by the same hand, the author’s
name has been completely erased (figs. 27, 28, 29). But there are also other reasons to
doubt al-‘Ansr’s authorship of the tracts. Unlike the K. al-Tamyiz, al-‘Ans1’s last major refu-
tation of the Mutarrifiyya, which was certainly written by him, and in contrast to what we
know about al-‘Ansr’s position regarding the Mutarrifiyya and Imam al-Mansir’s policy in
fighting them, the tracts included in MS Glaser 79 show their author to have been a faithful
follower and staunch supporter of al-Mansir bi-llah and his harsh persecution of the ad-
herents of the Mutarrifiyya (discussed further below). Unlike al-‘Ansi, Humayd al-Muhalliis
known to have supported al-Mansir’s policy against the Mutarrifiyya,*® and this again
points to al-Muhalli rather than al-‘Ansi as the tracts’ author.>*

Ahlwardt’s catalog of the Berlin collection and his descriptions of the three above-
mentioned codices provided the basis for Carl Brockelmann’s (1868-1956) entries on al-
‘Ansi, father and son, in volumes 1 and 2 of his Geschichte der arabischen Litteratur, which
were published in 1898 and 1902. Following Ahlwardt, Brockelmann names Zayd b. Ahmad
al-‘Ansi as the author of al-Siraj al-wahhaj:>®

52 For al-Qasim b. Ahmad al-Muhalli, who wrote a commentary on the Talig Sharh al-Usal al-khamsa entitled al-
Ghurar wa-l-hujal fi kashf asrar al-usdl, see 1bn Abi |-Rijal, Matla“ al-budir, vol. 4, pp. 64-65 no. 1027; al-Hibshi,
Masadir, p. 131. For his father, Ahmad b. Humayd b. Ahmad al-Muhalli (d. 701/1301), see Ibn Abi |-Rijal, Matla“al-
budir,vol. 1, pp. 295-296. Ahmad b. Humayd is also mentioned among the transmitters of Usdl al-ahkam fi [-halal
wa-I-haram by Imam al-Mutawakkil ‘ala llah Ahmad b. Sulayman (d. 566/1170); see MS Milan, Ambrosiana, H 123
ar, fol. 299r.

%3 See al-Muhall’s biography of al-Mansir in his al-Hada'iq al-wardiyya, where he discusses favorably the latter’s
treatment of the Mutarrifiyya. See al-Humayd al-Muhalli, al-Hada'iq al-wardiyya fi manaqib aimmat al-Zaydiyya,
ed. al-Murtada b. Zayd al-Mahatwari al-Hasani, 2 vols., Sanaa: Maktabat Markaz Badr al-1lm1 wa-|-Thaqaff, 2002,
vol. 2, pp. 247-354, esp. 309, 324. See also Humayd al-Muhalli, Mahdsin al-azhar fi manaqib imam al-abrar wa-
walid al-aimma al-athar al-imam amir al-mu'minin “Ali b. Abi Talib, ed. Muhammad Baqir al-Mahmadi, Qum:
Majma’ lhya’ al-Thaqafa al-Islamiyya, 1422/2001-2, pp. 356-358, where he is also outspoken in his support of al-
Mansir’s position toward the Mutarrifiyya.

5% ‘Abd al-GhanT Mahmad ‘Abd al-‘At7, who included these four tracts in his al-Sira* al-fikri fi [-Yaman bayna [-
Zaydiyya wa-I-Mutarrifiyya: Dirasa wa-nusis (al-Haram [Giza], 2002), pp. 274-314, alongside al-Fatawr al-naba-
wiyya (included in MS Berlin, Staatsbibliothek zu Berlin, Glaser 111), seemed unconcerned about their authentic-
ity and also does not provide any information on the antigraph he consulted. Following Ahlwardt, the four tracts
are regularly listed among the writings of al-‘Ansf; see, e.g., al-Wajth, Alam, vol. 1, p. 571; al-Hibshi, Masadir, p.
124; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811a; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62; see also below. See
further al-Shami, Tarikh al-Yaman al-fikri, vol. 3, p. 309 no. 3 for al-Risala al-hakima; al-Shami includes only one
refutation of the Mutarrifiyya, Dalal al-Mutarrifiyya, in his list of al-‘Ansi’s doctrinal writings, but it is unclear which
work he hasin mind, as the title is not mentioned elsewhere. Besides al-Muhalli, another possible author of some
of the tracts included in MS Glaser 79 might be al-Husayn b. Badr al-Din, who also composed several refutations
against the Mutarrifiyya, which seem not to have come down to us. See above, n. 11.

55 Carl Brockelmann, Geschichte der arabischen Litteratur, vol. 1, Weimar: Emil Felber, 1898; vol. 2, Berlin: Emil
Felber, 1902, vol. 1 (1898), p. 402. See also Madelung, Der Imam al-Qasim ibn Ibrahim, p. 258, where al-Siraj al-
wahhaj (MS Glaser 123) is likewise attributed to Zayd b. Ahmad al-‘Ansi.
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4. Zaid b. A. al-‘AnsT ca. 600/1203. k. as sirdg al wahhag al mumaijiz bain al istigdma wal
i'wigag, Gber das Wesen Gottes, Berl. 10284,

Brockelmann devotes a separate entry to his son, ‘Abd Allah b. Zayd al-‘Ansi, and in it he
lists one of the tracts of MS Glaser 111 that names al-‘Ansi as its author (al-Fatawr al-naba-
wiyya al-mufsiha ‘an ahkdm al-Mutarrifiyya), one out of the three texts by al-‘Anst included
in MS Glaser 123 (Manahij al-bayan li-rijal Sanhan), and all four tracts of MS Glaser 79 that
Ahlwardt attributed to al-‘Ansl. Brockelmann adds MS Berlin, Staatsbibliothek zu Berlin,
Landberg 179, which contains a copy of al-‘AnsI’s Irshad:*

5. Sein Sohn ‘Abdallah b. Zaid b. A. al ‘Ansi ca. 630/1233. 1. Al Fatéwi an nabawije al
mufsiha ‘an ahkdm al mutarrifije, Nachweiss, dass die Mutarrifiten Ketzer seien, Berlin
10286. 2. mandhig al bajan lirigal Sinhdn, Warnung vor Ketzereien, mit bes. Riicksicht auf
die Mutarrifiten, an die Bewohner des Distriktes Sinhan, ib. 10287. 3. ar r. al hdkima
bitahrim mundkahat al firqga al Mutarrifije, ib. 10288. 4. ar r. an natiqa bidalal al Mutarrifije
as zanddiqa ib. 9. 5. ar r. an nd’ija ‘ald musdramat al kuffér min al Mutarrifije al kafara al
asrdrib. 10290. 6. r at taufiq ‘ald taubat al tatrifib. ‘1. 7. K al irSad ilé tariq annagdt, verf.
632/1234, Berlin. 3134.

While Brockelmann does not mention “Aqa’id ahl al-bayt wa-I-radd ‘ala I-Mutarrifiyya” (MS
Glaser 111) here or anywhere else in his Geschichte der arabischen Litteratur, he has an-
other entry for ‘Abd Allah b. Zayd al-‘Ansi in volume 2 of the Geschichte (published 1902),
and in that entry he lists the two remaining works by al-‘Ansi included in MS Glaser 123, Mg’
al-yaqin fi ma'rifat rabb al-‘dlamin and Jawab al-faqih Yasuf b. ‘Abd Allah al-ShafiT al-sakin
bi-Dhahban. That he here dates al-‘Ansi about a century later than he did in his earlier entry
suggests that he overlooked the fact that the two entries relate to the same person:*’

1.‘Abdallah b. Zaid b. A. al ‘Ansi al Madhigi, um 748/1347. 1. K md al jaqin fi ma'rifat rabb
al ‘Glamin Berl. 10323. 2 Antworten auf theologische Fragen, ib. 10325.

Isma‘il Basha al-Babani al-Baghdadi (1839-1920) consulted Ahlwardt for the list of works
that he cites in the following entry in his Hadiyyat al-arifin.>® Unlike Brockelmann, Isma‘l
al-Baghdadt included all tracts composed by or attributed to ‘Abd Allah b. Zayd al-‘Anst

% Brockelmann, Geschichte der arabischen Litteratur, vol. 1 (1898), p. 402.

5" Brockelmann, Geschichte der arabischen Litteratur, vol. 2 (1902), p. 186. The three cited entries are repeated in
Carl Brockelmann, Geschichte der arabischen Litteratur, 2 vols., Leiden: E. J. Brill, 1943-1949, vol. 1, p. 508 nos. 4
and 5, and vol. 2, p. 237 no. 1. See also Carl Brockelmann, Geschichte der arabischen Litteratur: Supplementband
1, Leiden: E. J. Brill, 1937, p. 699 no. 5, where he lists MS London, British Library OR 3926 as an additional copy of
al-‘AnsT’s Irshad, as well as MS London, British Library OR 3835, Hadiqgat al-hikma sharh al-Arba‘in al-Saylagiyya.
The latter is clearly an error, since Rieu, to whose catalog Brockelmann refers here (Rieu, Supplement, p. 91 no.
156), identified al-Mansar bi-llah ‘Abd Allah b. Hamza (561-614/1166-1217) as the commentary’s author; Brockel-
mann’s error is also noted in al-Akwa', Hijar al-ilm, vol. 4, p. 1812a. Brockelmann’s three entries in Geschichte der
arabischen Litteratur, as well as the additional one (including his misattribution) in Supplementband I, are in-
cluded, in Arabic translation, in Carl Brockelmann, al-Adabiyydt al-yamaniyya fi [-maktabat wa-l-marakiz al-
thaqatfiyya al-‘alamiyya, trans. Salih b. al-Shaykh Ab Bakr, Sanaa: Markaz al-Dirasat wa-|-Buhuth al-Yamaniyya,
1985, pp. 51-52 nos. 9 and 10.

*81smafl Basha al-Baghdadi, Hadiyyat al-arifin: Asma’ al-mu‘allifin wa-athar al-musannifin min Kashf al-zundn, ed.
Muhammad ‘Abd al-Qadir ‘Ata’, Beirut: Dar al-Kutub al-‘llmiyya, 2008, vol. 1, column 460.
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according to Ahlwardt’s catalog.>® However, he disagreed with Ahlwardt’s identification of
the works’ author. On the basis of ‘Umar b. ‘Abd Allah Ba Makhrama’s (884-952/1479-1546)
Qiladat al-nahr, his principal source for the literary heritage of southern Arabia, he identi-
fied ‘Abd Allah b. Zayd b. Mahdi al-‘Ariq (d. 640/1242-43)%° rather than ‘Abd Allah b. Zayd b.
Ahmad al-‘AnsT as the author:
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Two of the works listed above, namely, Manadhij al-bayan li-rijal Sanhan and al-Risala al-
nd‘iya ‘alad musaramat al-kuffar min al-mutarrifiyya al-kafara al-ashrar, are also discussed
in Isma‘il al-Baghdadi’s Idah al-maknan. In the case of al-Risala al-na‘iya, it is again evident
that his information is based on the relevant entry in Ahlwardt’s Verzeichniss, where the
incipit is quoted in the same manner. Unlike the entry in Hadiyyat al-‘arifin, the entry in
Idah al-maknan correctly identifies the (alleged) author of both texts, although the year

given for his death, 640 AH, points again to confusion between al-‘Ansi and al-"Ariqt:

Oy (] 640 T Gl 2 s oy a5 o il e ol plad— (1557) Ol Il ) 0L 2L

* ThatIsmafl al-Baghdadi must have consulted Ahlwardt’s catalog directly is corroborated by other entries in his
Hadiyyat al-‘arifin, in which he explicitly refers to manuscripts of the Berlin State Library; see, e.g., vol. 1, column
787, in his entry “Ibn al-"Adim, ‘Umar b. al-Qadi Majd al-Din Ahmad b. Hibat Allah,” where he remarks at the end
of the list of Ibn al-"‘Adim’s writings, in parentheses, “mawjdd ff Dar al-Kutub Birlin”; and vol. 2, column 110, in his
entry “al-Nu‘mant, Sharaf al-Din Abd ‘Abd Allah Muhammad b. Mansir,” where he mentions, following the work
title Ibriz al-dhahab fi lughat al-Arab, “mawjad fi Birlin.”

€ See Abt Muhammad al-Tayyib b. ‘Abd Alldh b. Ahmad b. ‘Ali Ba Makhrama, Qiladat al-nahr fi wafayat a’yan al-
dahr, ed. Bi Jum‘a Makri and Khalid Zawari, Jedda: Dar al-Minhaj, 1428/2008, vol. 5, p. 164 no. 2957. For Abl
Muhammad ‘Abd Allah b. Zayd b. Mahdr al-‘Ariq, see also ‘Al b. al-Hasan al-Khazraj’s (d. 812/1410) al-Aqd al-
fakhir al-hasan fr tabaqat akabir ahl al-Yaman wa-huwa Tiraz alam al-zaman fi tabaqat a’yan al-Yaman, ed. ‘Abd
Allah Q&’id al-‘Abbadr et al., Sanaa: Maktabat al-Jil al-Jadid, 2009, pp. 1212-1213 no. 553, where in turn some
earlier sources are quoted; see further ‘Ali b. al-Hasan al-Khazraji, al-Uqad al-luluiyya fi tarikh al-dawla al-
rasaliyya, ed. ‘Abd Allah al-Hibshi, 2 vols., Sanaa: Maktabat al-Irshad, 1430/2009, vol. 1, pp. 108-109. For Ba
Makhrama and his Qiladat al-nahr, see Oscar Lofgren, “Uber Abl Mahrama’s Kiladat al-nahr fi wafayat ‘a’yan al-
dahr,” Le Monde Orientale (Uppsala) 25 (1931), pp. 120-139; idem, “Abi Mahrama’s Kiladat al-nahr: Ergdnzungen
zum Aufsatz Mos XXV, 120-139,” Le monde orientale 26-27 (1932-33), pp. 227-228; Ayman Fu’ad Sayyid, Sources
de Uhistoire du Yémen d [’époque musulmane = Masadir tarikh al-Yaman fi [-‘asr al-islami, Cairo: Institut francgais
d’archéologie orientale, 1974, pp. 206-208. The work also served as one of the principal sources for Oscar
Lofgren’s Arabische Texte zur Kenntnis der Stadt Aden im Mittelalter, Uppsala: Almqvist & Wiksells, 1936.

¢ 1sma‘l Basha al-Baghdadi, Kitab Idah al-maknan fil-dhayl ‘ala Kashf al-zundn ‘an asamr al-kutub wa-I-fundn, ed.
Muhammad Sharaf al-Din Yaltgaya and Rifat Bilka al-Kilisi, Istanbul: Milli Egitim Basimevi, 1945-1947, column
563.
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Isma‘il al-Baghdadi also devotes an entry to al-'‘AnsT’s father, Zayd b. Ahmad al-‘Ans, in his
Hadiyyat al-‘arifin; the entry parallels that of Ahlwardt (and that of Brockelmann):%
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Isma‘l al-Baghdadr’s fictitious entry on al-‘Arigi, an amalgam of Ahlwardt and Ba Ma-
khrama, is regularly cited in Sunni sources, as, for example, in ‘Umar Rida Kahhala’s (1905-
1987) Mujjam al-mu‘allifin,** in the metadata for a surrogate of a copy al-‘Ansr’s K. al-Irshad
held in the library of Jami‘at Umm al-Qura’ in Mecca,® in Shu‘ayb al-Arna’it’s (1928-2016)
edition of Muhammad b. Ibrahim al-Wazir’s al-Awasim wa-l-gawasim,®® and in Muhammad
‘Ala‘ al-Din al-MisrT’s edition of Muhammad b. Ibrahim al-Wazir’s al-Rawd al-basim.®" In its
electronic catalog of manuscript surrogates, the Jum‘at al-Majid Center in Dubai lists al-
‘AnsT as “al-‘Arigr: ‘Abd Allah b. Zayd b. Ahmad al-‘Ansi al-Midhhaji, Abd Muhammad,
667H.”8

The next Western scholar to take notice of ‘Abd Allah b. Zayd al-‘Ansi and his works as
preserved in European collections was Wilferd Madelung in his 1965 monograph Der Imam
al-Qdsim b. Ibrahim. Madelung consulted the tract Ahlwardt had tentatively titled “Aqéa’id
ahl al-bayt wa-l-radd ‘ala I-Mutarrifiyya,” and he remains careful about its identity and au-
thor, describing the text as “Bruchstiick eine Widerlegung der Mutarrifiten . . ., in der Ahl-
wardt, Katalog Nr. 10292, ein Werk des ‘Abd Allah b. Zaid al-‘Ansi vermutet.”®® Aware of the
merely descriptive character of the title coined by Ahlwardt, Madelung avoids it and rather

621sma‘il al-Baghdadi, Iddh al-maknin, column 616.

3 1sma‘il al-Baghdadi, Hadiyyat al-‘Grifin, vol. 1, column 377.

& ‘Umar Rida Kahhala, Mujam al-muallifin: Targjim musannifi -kutub al-‘arabiyya, Damascus: Matba‘at al-Tara-
qqt, 1957-1961, vol. 6, p. 55.

& https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/112937 (accessed 25 January 2022). The author is cor-
rectly identified in the case of two other surrogates of witnesses of the Irshad in the same library; see
https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/109562 (accessed 25 January 2022)

and https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/103892 (accessed 25 January 2022).

% Muhammad b. Ibrahim al-Wazir al-Yamani, al-Awdsim wa-l-gawasim fi [-dhabb ‘an sunnat AbT [-Qasim, ed.
Shu‘ayb al-Arna’at, Amman: Dar al-Bashir, 1405-1412/1985-1992, vol. 1, p. 33 n. 1.

6" Muhammad b. Ibrahim al-Wazir, al-Rawd al-basim, ed. Muhammad ‘Al3’ al-Din al-Misri, p. 41 n. 2.

% http://www.almajidcenter.org/ (accessed 25 January 2022). See, by contrast, al-Maghafi, Mawsd‘at al-alqab al-
yamaniyya, vol. 4, p. 337 (al-‘Urayqi [sic], no. 1), for a proper identification of al-'Arigt; and likewise al-Hibshr,
Masadir, pp. 123 (al-‘Ans), 199-200 (al-'Ariqi). See also Hamid al-Din, al-Rawd al-aghann, vol. 2, pp. 61-63 nos.
463 (‘Abd Allah b. Zayd al-'Ariqi), 464 (‘Abd Allah b. Zayd al-‘AnsT); although ‘Abd al-Malik Hamid al-Din is aware of
the confusion between al-‘Arigi and al-‘Anst among some of the earlier biographers, his own entry on al-‘Arigi also
confuses the two, although his entry on al-‘AnsT is correct throughout. Ismafl al-Baghdadi’s conflation between
al-‘Anst and al-‘Ariq is also pointed out in Ja'far al-Subhani (ed.), Mujam tabaqat al-mutakallimin: Yatadammanu
tarjamat rijalat al-ilm wa-I-fikr ‘abra arba‘a ‘ashar garnan, Qum: Mu’assasat al-lmam al-Sadiq, 1424/2003-4, vol.
2, p. 391 n.2; and Ja'far al-Subhani (ed.), Mawsd'‘at tabaqat al-fuqaha’, 14 vols., Beirut: Dar al-Adwa’, 1999, vol. 7,
p. 139 nos. 2499 and 2500.

5 Madelung, Der Imam al-Qasim ibn Ibrahim, p. 202 n. 315.
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lists the tract in his bibliography as “Titelloses Bruchstick einer Widerlegung der
Mutarrifiten.””

Over the past decades, additional titles attributed to al-Ansi have come to light in
some of the private libraries of Yemen. These are regularly added to al-‘Ansi’s list of writ-
ings without scrutiny of their authenticity and precise identity. For example, a multitext
volume preserved in the library of a branch of the Al al-Wazir in Hijrat al-Sirr contains a text
entitled Misbah al-mahajja al-dall ‘alad anna ijma*“ al al-nabi hujja, which was copied, ac-
cording to al-Hibshi, in 972/1564-65. In his brief description of the text in his Fihris™ al-
Hibshi identifies al-Mu’ayyad bi-llah Ahmad b. al-Husayn (d. 421/1030) as its author. Al-
Wajih, who saw the same copy (according to al-Wajih the copy is dated Sha'ban 772/Feb-
ruary-March 1371), disagreed with al-Hibshi’s identification and identified al-'AnsT as its
author. In view of the scant information provided by al-Wajih, it is unclear how he arrived
at this conclusion. However, the individual headings of the two masa’ilincluded in the text
as well as the chapter (fasl) headings in both masa’il as recorded by al-Wajih precisely
match those of the following two tracts: Risala fi anna ijma‘ahl al-bayt hujja by Abl Talib
Yahya b. al-Husayn al-Haruni (d. 424/1033) and Mas'ala fi anna ijma‘ahl al-bayt hujja by al-
Muwaffaq bi-llah Abd ‘Abd Allah al-Husayn b. Isma‘il al-Hasant al-Jurjani (fl. early fifth/elev-
enth century). The overlaps indicate that these two tracts are in fact behind “Misbah al-
mahajja al-dall ‘ala anna ijma‘ al al-nabi hujja.”” Another example is the list of al-‘Ansi’s
writings that the editor of al-‘Ansr’s al-Risala al-badi'a al-mu'lina (— inventory, item 12) in-
cludes in the introduction to his edition (p. 22 no. 24). Here, he lists “Mansak al-hajj” as an

™ Madelung, Der Imam al-Qasim ibn Ibrdhim, p. 254. Madelung also consulted al-‘Ansi’s al-Fatawr al-nabawiyya
al-mufsiha ‘an ahkam al-Mutarrifiyya (MS Glaser 111); see ibid. It is possible that ‘Abd al-At7 also had some
reservations about the attribution of “’Aqa‘id ahl al-bayt wa-I-radd ‘ala [-Mutarrifiyya” to al-‘Ansi. Whereas he in-
cluded in his al-Sira“ al-fikr7 all four tracts in MS Glaser 79 that Ahlwardt had attributed to al-‘Ansi, of the tracts in
MS Glaser 111 he included only al-Fatawi al-nabawiyya, not “’Aqga’id ahl al-bayt wa-I-radd ‘ala -Mutarrifiyya.” But
since he does not explain his rationale, he may have had other reasons not to include the latter text.

™ Al-Hibshr, Fihris, p. 49 no. 84.

2 Al-Wajih, Masadiir, vol. 2, pp. 364, 391-392. The two tracts were accessible to us through MS Milan, Ambrosiana
F 29 ar., fols. 290v-308r. Al-Wajih’s description of the Misbah reads as follows (the parallel locations in the Am-
brosiana manuscript are given in parentheses): awwaluhu Mas ala fi anna ijma‘ahl al-bayt hujja min imla’ al-iImam
Abi Talib al-Hardni (= fol. 290v), thumma fasl fi dhikr shubah yumkin iraduha fi hadhihi I-mas‘ala wa-bayan ajwiba-
tiha (=fol. 294r), thumma mas ala fi anna ijma‘ahl al-bayt hujja min imla’ al-Sayyid Ahmad [sic] b. Isma’il al-Jurjani
(=fol. 295v), thumma fasl fi l-adilla allatiistadalla biha (=fol. 297v), wa-akhiran fasl fi -adilla allati tudhkar frhadha
[-bab (= fol. 305v), wa-akhiran fasl fi hukm ijma‘ihim ‘alayhim al-salam (= fol. 306r, here fasl fi ahkam ijma‘ihim).

For an edition and study of Abl Talib’s tract, see Hassan Ansari and Sabine Schmidtke, “Abu Talib Yahya b. al-
Husayn al-Harini (d. 424/1033) on the Consensus of the Family of the Prophet: An Editio Princeps of His Risala fi
anna ljma‘“ Ahl al-Bayt Hujja (Ms Milan, Ambrosiana, ar. F 29/4, fols. 290v-295v),” Shii Studies Review 3 (2019),
pp. 249-269; for an edition and study of al-Muwaffaq’s tract, see Hassan Ansari, ‘Ammar Jum‘a, and Sabine
Schmidtke, “Al-Muwaffaq bi-llah on the Consensus of the Family of the Prophet: An Editio Princeps of His Mas'ala
fi anna Iljma‘ Ahl al-Bayt Hujja (Ms Milan, Ambrosiana, ar. F 29/5),” Shii Studies Review 6 (2022) [forthcoming]. Al-
Wajih mentions another copy of the Mas'ala fi anna ijma°‘ ahl al-bayt hujja by al-Muwaffaq bi-llah Abl ‘Abd Allah
al-Husayn b. Isma‘il al-Hasani al-Jurjant, transcribed by Salah b. Hasan Nar al-Din, which, al-Wajih reports, is kept
in the Maktabat al-Sayyid al-‘Allama Yahya Rawiya; see al-Wajih, Alam, vol. 1, p. 365. It is unclear why al-Wajih did
not recognize that the same text is also included in the manuscript in the Hijrat al-Sirr library.
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independent title among al-‘AnsT’s works, and he adds that a manuscript of the text is held
in Hijrat Suwaydan, in the Maktabat al-Sayyid Majd al-Din al-Mu’ayyadi. Comparison with
al-Wajih’s Masadir, which includes a catalog of this library, shows that this text in fact con-
stitutes an excerpt from al-‘Ansi’s K. al-Irshad.™ Moreover, in his Hijar al-ilm 1sma‘l b. ‘Al
al-Akwa’ attributes to al-'‘AnsT a work entitled al-Misbah al-1a’ih fi I-radd ‘ald [-Mutarrifiyya.™
None of the earlier biobibliographical sources record this title, but it is also mentioned by
al-Wajih in his Alam al-mu’allifin al-Zaydiyya (with reference to Hijar al-ilm)™ and in the
introduction to al-Wajih and al-Hashim’s edition of al-'AnsT’s Irshad.” In the latter publica-
tion, the editors refer to “Tabaqat al-Zaydiyya,” that is, Yahya b. al-Husayn’s Mustatab, as
their source; however, Yahya b. al-Husayn’s work does not mention the title. Finally, Salah
al-Din al-Munajjid misidentifies MS Milan, Ambrosiana, D 352 ar. as “Kitab fi I-figh” by ‘Abd
Allah b. Zayd b. Ahmad b. Abt [-Khayr al-‘Ans1.”” This misidentification is corrected by Oscar
Lofgren and Renato Traini in volume 2 their catalog of the Arabic manuscripts of the Am-
brosiana, where they describe its contents as “Torso of (Sams al-ahbar al-muntaqa min
kalam an-nabi I-mubtar, by Ibn al-Walid al-Qurasi).”™

An analysis of al-‘Ansr’s legal theory, another desideratum in the study of al-‘Ansr’s
thought, will be possible on the basis of what has come down to us from his Tahrir adillat
al-usil (— inventory, item 18) in the Dar al-Makhtatat/al-Maktaba al-Gharbiyya, if and
when the manuscript becomes available. In conjunction with the numerous quotations
from al-‘Ansr’s al-Durra al-manziima in Ibn al-Wazir’s books, it may also be possible to es-
tablish the relative chronology of the two works.

3 Al-Wajth, Masadir, vol. 2, pp. 261-262 (majmi‘a 86/2). Mansak al-hajj is also listed as an independent title by al-
‘Ansiin al-Subhan (ed.), Mujam tabaqat al-mutakallimin, vol. 2, p. 391.

™ Al-Akwa', Hijar al-ilm, vol. 4, p. 1811b.

™ Al-Wajih, Alam, vol. 1, p. 571. By contrast, al-Hibshi does not include this title in his Masadir.

6 ‘Abd Allah b. Zayd al-‘Ansi, K. al-Irshad ila najat al-ibad, ed. ‘Abd al-Salam al-Wajih and Muhammad Qasim al-
Hashim1, Sa‘da: Maktabat al-Turath al-Islam1, 1421/2000-2001, p. 8. The title is also listed among al-‘Ansi’s works
in al-Subhani (ed.), Mujam tabaqat al-mutakallimin, vol. 2, p. 391, and in Ibrahim b. Yahya al-Darsi al-Hamzi, “al-
Qadib li-shubah al-munazzihin li-l-Mutarrifiyya,” unpublished book manuscript,
http://althagaleen.com/Upload-
edBooks/%D8%A7%D9%84%D9%82%D8%A7%D8%B6%D8%A8%20%D9%84%D8%B4%D8%A8%D9%87%20%
D8%AT%D9%84%D9%85%D9%86%D8%B2%D9%87%D9%8A%D9%86%20%D9%84%D9%84%D9%85%D8%B7
%D8%B1%D9%81%D9%8A%D8%A9%D9%85%D9%86%20%D8%AT7%D9%84%D9%86%D9%88%D8%A7%D8%
B5%D8%A8%20%D9%84%D9%84%D8%AF%D8%B1%D8%B3%D9%8A.pdf (accessed 25 January 2022), p. 129
no. 10. Neither of the two mention a source for this title.

" Salah al-Din al-Munajjid, Fihrist al-makhtatat al-‘arabiyya fi l-Ambriziyana bi-Milana: Al-juz’ al-thani = Catalogue
des manuscrits arabes de ’Ambrosiénne de Milan: 2éme partie, D No. 220-420, Cairo: Ma‘had al-Makhtatat al-
‘Arabiyya, 1960, p. 74 no. 132.

"8 Oscar Lofgren and Renato Traini, Catalogue of the Arabic Manuscripts in the Biblioteca Ambrosiana, vols. 1-3,
Vicenza: N. Pozza, 1975-1995; vol. 4, Milan: Silvana Editoriale, 2011, vol. 2, p. 305 no. 608. It should be noted that
Shams al-akhbar is not by Ibn al-Walid but by his son, ‘Ali b. Humayd al-Qurashi (d. mid-seventh/thirteenth cen-
tury); see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 216 no. 115. Hassan Ansari
also inspected the original codex, confirming that al-Munajjid has misidentified the work.
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MANUSCRIPT CODICES COPIED BY AL- ANSI

In his Majmi‘ al-ijazat, al-Maswari mentions three codices that were transcribed by ‘Abd
Allah b. Zayd al-‘Ansi.

On one occasion,™ al-Maswari describes a codex that al-‘Ansi completed at the end of
Jumada | 626/April 1229 and another that he completed one a month later, in Jumada Il
626/April-May 1229. The first codex contained the K. Usdl al-ahkam fi [-halal wa-I-haram
by Ahmad b. Sulayman b. Muhammad b. al-Mutahhar (500-566/1106-1170), who rose up
in Yemen as Imam al-Mutawakkil ‘ala llah in 531/1137.%° The second codex contained
Majmi‘ al-figh attributed to Zayd b. ‘Ali (d. 122/740).% Both codices were in the possession
of al-‘AnsT’s son al-Hasan, who appears to have taken them to Imam al-Mutawakkil ‘ala llah
al-Mutahhar b. Yahya b. al-Murtada (616-697/1219 or 1220-1298),% asking the latter to is-
sue an jjaza to him for both texts. Although neither of the two codices seems to have come
down to us, al-Maswari’s account includes the text of the two ijazas.®

Al-Mutahhar b. Yahya adduces the following two chains of transmission for Ahmad b.
Sulayman’s Usil al-ahkam, both through his immediate teacher Muhammad b. Ahmad b.
AbT [-Rijal (d. 730/1329-30):*

(1) al-Mutahhar b. Yahya < Taq1 |-Din Muhammad b. Ahmad b. AbT |-Rijal < al-Mahdi Ahmad
b. al-Husayn b. al-Qasim (d. 656/1258) <— Shu‘la b. Muhammad al-Hiwali, i.e., Ahmad b.
Muhammad b. al-Qasim al-Akwa“ “Shu‘la al-Akwa™ (d. ca. 640/1242-43) < Muhyt |-Din
Muhammad b. Ahmad Ibn al-Walid al-Qurashi <- Ahmad b. Sulayman?®

(2) al-Mutahhar b.Yahya « Taqi [-Din Muhammad b. Ahmad b. Abi |-Rijal «— Sharaf al-Din al-Hasan
b. al-Baga’ b. Salih al-Tihami (d. after 670/1271-72)8 «— Humayd b. Ahmad al-Muhalli (killed in
652/1254) <— Muhyi |-Din Muhammad b. Ahmad Ibn al-Walid al-Qurashi <— Ahmad b. Sulayman

For the Majmi‘al-figh, which al-Mutahhar b. Yahya read to both Salah b. Ibrahim b. T3j al-
Din (alive in 702/1302-3) and al-Hasan b. ‘Abd Allah al-‘Ans1, he mentions the following
chain of transmission:

™ See below, Appendix 5 for an edition of the relevant account.

8 Al-Maswari also describes the codex elsewhere in his Majmi*“ al-jjazat (margin note on p. 159), quoting its be-

ginning, where al-‘Anst mentions the number of Prophetic hadiths in each chapter of the book:

o W ol Bl 5 ) i T ls 3 dll 4y s o A e o) B %Wl a2 653 Lo LVl oda s
By ey

8 For the K. Usal al-ahkam, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 191

no. 112, 219 no. 139. For an overview of scholarship on the works attributed to Zayd b. ‘Al since 1919, including

the Majmi“al-figh, see Harald Motzki (with Nicolet Boekhoff-van der Voort and Sean W. Anthony), Analysing Mus-

lim Traditions: Studies in Legal, Exegetical and Maghazi Hadith, Leiden: Brill, 2010, pp. 281-285.

820n him, see al-Wajih, Alam, vol. 2, pp. 378-379.

8 See also Ibn Abi |-Rijal, Matla“al-buddr, vol. 2, p. 57 no. 400, where the same codices are mentioned.

8 0On him, see Ibn Abi |-Rijal, Matla“al-buddr, vol. 4, pp. 191-192 no. 1095; al-Wajih, AlGdm, vol. 2, p. 196 no. 196.

8 For Ahmad b. al-Husayn’s having studied the Usal al-ahkam with Shu'la al-Akwa’, see Ansari and Schmidtke,

Studies in Medieval Islamic Intellectual Traditions, chapter 8.

8 On him, see Ibn AbT |-Rijal, Matla“al-budr, vol. 2, pp. 29-32 no. 380; al-Shahari, Tabagat, vol. 1, pp. 293-295 no.

156. His name is given differently in the two sources (al-Hasan b. al-Baga’ vs. al-Hasan b. Abi |-Baga’). See also

Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 182 no. 15.
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al-Mutahhar b. Yahya «— Ibrahim b. ‘Ali b. Ahmad al-Akwa®” < Shu'la, i.e., Shu'la al-Akwa’
< MuhyT [-Din Muhammad b. Ahmad Ibn al-Walid al-Qurashi «— Qadi Shams al-Din Ja‘far
b. Ahmad b. ‘Abd al-Salam al-Buhladli al-Abnawi (“Qadi Ja'far,” d. 573/1177-78).

Above the latter jjaza, al-Hasan b. ‘Abd Allah al-‘Ansi added a note stating that he had fin-
ished his sama“ sessions for both books with al-Mutahhar b. Yahya by the end of Rabr’ |
689/April 1290. That al-Hasan b. ‘Abd Allah and Salah b. Ibrahim studied together under al-
Mutahhar b. Yahya is plausible, as both were, directly or indirectly, students of ‘Abd ‘Allah
b. Zayd al-‘Ansi: whereas it can be taken for granted that al-Hasan studied under his father,
Salah b. Ibrahim studied kaladm under al-‘Ans?’s pupil Yahya b. Mansir, and the historical
sources stress that Salah endorsed the doctrinal views of Yahya as well as those of the
Zaydi imams (wa-kana ‘ala ra’thi wa-ra7 aimmat ahl al-bayt). Salah also studied under al-
‘AnsT’s student al-Husayn b. Badr al-Din Muhammad b. Ahmad b. Yahya, and he completed
the latter’s Shifa’ al-uwam fi ahadith al-ahkam. With al-Mutahhar b. Yahya, Salah studied,
in addition to the Majma‘ Zayd b. ‘Ali, ‘Uldm Al Muhammad, that is, the Amalr Ahmad b. Tsa
b. Zayd (d. 247/861), and Sharh al-lbana.®

On another occasion,® al-Maswari describes a codex that contained al-‘Ansi’s tran-
scriptions of Abl Sa‘'d al-Muhassin b. Muhammad al-Bayhaqi al-Barawghant’s (“al-Hakim
al-Jishumi,” d. 494/1101) K. Tanbih al-ghdfilin ‘an fadd’il al-Talibiyyin, completed on 2 Rabr’
I 644/17 August 1246, and of the K. al-Umda fi ‘uydn sihah al-akhbar fi manaqib imam al-
abrar of Abi |-Husayn Shams al-Din Yahya b. al-Hasan b. al-Husayn al-Asadi al-Hilli (“Ibn
al-Bitrig,” d. 600/1203-4 or 601/1204-5), completed on 7 Jumada Il 644/20 October 1246
in Sa‘da. Wedged in between these two writings in the codex, according to al-Maswari, was
a copy of the K. Shawahid al-tanzil li-qawa'id al-tafdil fi [-ayat al-nazila fi ahl al-bayt by the
Hanafischolar al-Hafiz ‘Ubayd Allah b. ‘Abd Allah b. Ahmad al-Hakim al-Haskant al-Nisabari
(d. after 470/1077-78). This had been transcribed by ‘Abd Allah’s nephew Muhammad b.
As‘ad with the exception of the first part of the work, up to Sdrat al-Hajj, which was in the
hand of al-'‘Ansi. Al-Maswari adds that the codex contained an ijaza issued in Rajab 644/No-
vember 1246 by Ahmad b. Muhammad b. al-Qasim al-Akwa’ (“Shu‘la al-Akwa™) for al-‘Ansi

87 0n him, see Ibn Abi |-Rijal, Matla“al-buddr, vol. 1, p. 159 no. 37.

8 See Ibn Abi |-Rijal, Matla“ al-budir, vol. 2, pp. 438-440 no. 696; al-Shahari, Tabaqat, vol. 1, pp. 504-507 no. 301.
Salah’s Tatimmat Shifa’ al-uwam has been published together with the latter work. Another published work of
his is Salah b. Ibrahim, al-Kawakib al-durriyya fi l-nusis ‘ald imamat khayr al-bariyya wa-dhikr najat atba“ al-
dhurriyya, ed. ‘Abd Allah al-Ghufrani, Mashhad: ‘Urij Andisha, 1423/1381sh/2002. For the Amali Ahmad b. Tsa, see
Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 184 no. 36. A multitext volume of sev-
eral writings by Salah b. Ibrahim is preserved in the private library of Muhammad b. Muhammad b. Muhammad
b. Isma‘l al-KibsT. For a digital surrogate of the codex at Princeton University Library, see https://catalog.prince-
ton.edu/catalog/9978495353506421 (accessed 25 January 2022). For a brief, incomplete description of the codex,
see al-Wajih, Masadir, vol. 1, p. 216 no. 42.

8 A copy of the Majmi‘ al-ijazat is preserved in the private library of ‘Abd al-Rahman al-Shayim in Hijrat Fallala;
the relevant entry is to be found on pp. 470-476.
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in Hath, and he quotes it in full in his Majma‘ al-ijazat.* A collective manuscript that now-
adays belongs to the Maktabat Al al-Anthari in Sa‘'da can safely be identified as the codex
described by al-Maswari (figs. 30, 31).%*
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Figure 30. MS Sa‘da, Maktabat Al al-Anthari (al-‘Ansi codex), fol. 41v.

% For an annotated edition of the jjGza, with analysis, see Ansari and Schmidtke, Studies in Medieval Islamic Intel-

lectual Traditions

, chapter 8.

%1 For a study of the codex, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, chapter 10.
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Figure 31. MS Sa‘da, Maktabat Al al-Anthari (al-‘Ansi codex), fol. 175r.
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SOME OBSERVATIONS ON AL-'ANSI’S DOCTRINAL THOUGHT

Zaydi Shiism initially developed and flourished in two regions, the southern shore of the
Caspian Sea in northern Iran and the northern highlands of Yemen. Al-Nasir li-l-Haqq al-
Hasan b. ‘Al al-Utrash (d. 304/917) founded a Zaydi imamate in Gilan, while Yahya b. al-
Husayn al-Had1 ila |-Haqq (d. 298/911), a grandson of Imam al-Qasim b. Ibrahim al-Rassi
(d. 246/860), established a Zaydi state in Yemen in 284/897. Although the majority of Yem-
eni theologians remained faithful to the teachings of the early Zaydi imams, al-Qasim and
al-Hadf, the Caspian Zaydis increasingly adopted the doctrinal teachings of the Bahsham1
school of the Mu'tazila.®> Zaydi Bahshami Mu‘tazilism flourished especially with the imams
al-Mu’ayyad bi-llah Ahmad b. al-Husayn al-Harin1 (d. 411/1020) and al-Natiq bi-l-Haqq
Yahya b. al-Husayn b. Hartin (d. 424/1033). The two brothers had studied kalam in Baghdad
with Abid “Abd Allah al-Basri (d. 369/980), the leading authority on Bahshami Mu‘tazilism at
the time. Later they joined the circle of the Buyid vizier al-Sahib b. ‘Abbad (d. 385/995) in
Rayy. The latter actively promoted Mu'tazili theology and appointed the then head of the
Basran school, ‘Abd al-Jabbar al-Hamadhant (d. 415/1024), chief judge of Rayy. ‘Abd al-
Jabbar, in turn, attracted numerous additional Zaydi students. Bahshami Mu‘tazilism con-
tinued to be upheld by the Zaydis of northern Iran, especially those of Rayy, in the follow-
ing generations.

The Zaydis of Yemen seem to have mostly ignored the intellectual developments
among their Iranian coreligionists. In the fifth/eleventh century, a pietist movement
emerged in Yemen that was later named Mutarrifiyya, after the eponym Mutarrif b. Shihab
b.‘Amr b. ‘Abbad al-Shihabi (d. mid-fifth/eleventh century). Taking the teachings of al-Hadi
as their point of departure, the movement’s adherents developed a cosmology and natural
philosophy of their own that deviated from the tenets of traditional Mu‘tazilism. During
most of the fifth/eleventh and sixth/twelfth centuries, this strand dominated the intellec-
tual landscape of Yemeni Zaydism.*

92 At the same time, the Caspian Zaydis continued to adhere partly to the legal doctrines of al-Nasir al-Utrash and
partly to those of al-Had1.

% On the Mutarrifiyya, see also Wilferd Madelung, “A Mutarrifi Manuscript,” Proceedings of the Vith Congress of
Arabic and Islamic Studies, Stockholm: Almqvist & Wiksell, 1975, pp. 75-83; Wilferd Madelung, “Origins of the
Yemenite Hijra,” Arabicus Felix: Luminosus Britannicus. Essays in Honour of A. F. L. Beeston on his Eightieth Birthday,
ed. Alan Jones, Oxford: Oxford University Press, 1991, pp. 25-44; David Thomas Gochenour, “The Penetration of
ZaydiIslam into Medieval Yemen,” PhD diss., Harvard University, 1984, passim; ‘Abd al-‘Ati, al-Sira" al-fikr; Hassan
Ansari, “Yad dashti dar bara-yi Mutarrifiyya wa raddiyya-yi Qadi Jafar b. ‘Abd al-Salam,” Kitab-i mah-i din 49-50
(1380 [2001]), pp. 112-126; Hassan Ansari, “Falsafa-yi tabii-yi mu‘taziliyan-i mutarrifi,” Kitab-i mah-i din 103-104
(1385 [2006]), pp. 4-17. Johann Heiss and Eirik Hovden argue in their “Competing Visions of Community in Medi-
aeval Zaydi Yemen,” Journal of the Economic and Social History of the Orient 59 (2016), pp. 366-407, that there
existed a “proto-Mutarrifiyya,” a local network of Zaydis opposing al-Mansir bi-llah al-Qasim b. ‘Al al-yani (d.
393/1003) that prepared the ground for the Mutarrifiyya to envisage a decentralized community that “was used
to operating without an imam” (ibid., p. 367, and similarly pp. 369, 373), even “leaving no place foranimam as a
‘commander of the faithful’” (ibid., p. 400); by contrast, the doctrinal idiosyncrasies of the Mutarrifiyya were for-
mulated much later and are not constituent of the movement in its “proto” form. Some of their ideas are also
mentioned in Hovden’s entry in Encyclopeadia of Islam. Three, http://dx.doi.org/10.1163/1573-
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3912_€i3_COM_41004 (accessed 25 January 2022). However, Heiss and Hovden’s analysis is problematic in sev-
eral respects. They critique, for example, “many historians [who] consider it important to understand the begin-
ning of the Mutarrifiyya as a school of thought (“madhhab”)—as a beginning of a distinct set of ideas” (p. 387).
But the few extant primary Mutarrifi sources do suggest that Mutarrifiyya endorsed a set of idiosyncratic doctrines
that had developed before the arrival of Mu‘tazili Basran doctrines in Yemen, although these doctrines are only
rudimentarily known. Heiss and Hovden’s argument rests on a highly selective approach to the available sources.
They pick three accounts, one from the sira of al-Mansir al-Qasim al-‘lyant, written by the secretary Abii ‘Abd Allah
al-Husayn b. Ahmad b. Ya‘qab al-Hamdant, and two other accounts from volume 4 of the Akhbar al-Zaydiyya min
ahl al-bayt ‘alayhim al-salam wa-shiatihim bi-I-Yaman by the Mutarrifi author Musallam b. Muhammad al-Lahjt
(d. ca.552/1157). The passage from the sira mentions a shaykh Ahmad b. al-Rayyan, who declared that he and his
community would not pay zakat to the imam. Another account from al-Lahji’s work is concerned with Ahmad b.
al-Rayyan and his brother Ibrahim (who became the father-in-law of Mutarrif b. Shihab) and describes aspects of
communal worship and study in the circle of the two brothers. The final account, also from al-Lahji, concerns one
Isma‘lal-Muzayyin, who like the Bani |-Rayyan lived in Madar, and it describes the community’s habits at harvest
time. According to Heiss and Hovden, these three randomly chosen accounts prove that there was a “proto-
Mutarrifiyya” before Mutarrif that was characterized by rejection of the notion of the imamate and that was not
primarily concerned with doctrinal questions. This analysis rests on several misinterpretations. For example,
Heiss and Hovden argue that in the account of Ismafl al-Muzayyin the term khums refers to the technical legal
term, even though the text discusses the division of the harvest of grapes into two parts and the subsequent
division of one of them into five parts, and khums is not used in the legal sense here. They further claim that the
term awliya’ Allah designates a group of people who are to be distinguished from the ashraf, although there is
nothing in the text to support this interpretation. It is astonishing that in their discussion of the notions of khums
and zakat Heiss and Hovden refer to only one Zaydi legal work, without any analysis of the issue at hand. In
“Competing Visions of Community,” p. 400 n. 123 they refer only to a study by Norman Calder on khums in Imami
figh, which is irrelevant for the context at hand, while ignoring all more relevant studies, such as Hossein Mo-
darressi’s Kharaj in Islamic Law (Tiptree: Anchor Press, 1983). Furthermore, it remains unclear how and why the
early group of opponents of al-Mansir al-Qasim should have later evolved into the Mutarrifiyya; the designation
of the former as “proto-Mutarrifiyya” has no justification in the evidence presented or in any of the available
sources. The authors also fail to reflect on how a community can define itself as Zaydi without believing in the
notion of theimamate—they apparently confuse rejection of the legitimacy of an imam (which was very common)
with rejection of the very notion of the imamate. It is noteworthy that they also refer, through ‘Abd al-Ghant
Mahmad-'Abd al-Atl, to al-Ansr’s K. al-Tamyiz (pp.385-386), which they did not consult directly. On the
Mutarrifiyya during the time of al-Mansir ‘Abd Allah b. Hamza and their interpretation of a natural disaster that
occurred sometime around 601/1205 and 606/1210, see also Johann Heiss and Eirik Hovden, “Zaydi Theology
Popularised: A Hailstorm Hitting the Heterodox,” Cultures of Eschatology, vol. 1: Empires and Scriptural Authori-
ties, ed. Veronika Wieser, Vincent Eltschinger, and Johann Heiss, Oldenburg: de Gruyter, 2020, pp. 415-440. Here,
too, their approach is selective, and their analysis is based on a single incident. More studies on the Mutarrifis are
certainly a desideratum. However, the available source material should be considered in its entirety—al-Lahji’s
Akhbar amounts to several hundred pages and is replete with material, much of which points to the centrality of
doctrinal disputes. Moreover, besides the K. al-Burhan al-ra’iq and some other theological works, we now possess
a new comprehensive primary source that informs us about the theological thought of the Mutarrifiyya. The text
was discovered a few years ago by Wilferd Madelung and was identified by Hassan Ansari; see Hassan Ansari, “Yik
manba'i jadid-i kalami-yi zaydiyan-i mutarrifi,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/3491 (ac-
cessed 25 January 2022). Another text, Sharh al-Fasl by the sixth/twelfth-century Mutarrifi author Yahya b. al-
Husayn al-Yahiri, was discovered by Hassan Ansari (see his “Falsafa-i tabii” and “Yik manba‘-i jadid”). An edition
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Around the turn of the sixth/twelfth century, a rapprochement began between the
Zaydis of Yemen and those of northern Iran that eventually resulted in the political unifi-
cation of the two Zaydi states. In 531/1137, Ahmad b. Sulayman (500-566/1106-1170) suc-
cessfully established himself in Yemen as Imam al-Mutawakkil ‘ala llah and was also
acknowledged as the imam by the Zaydis of Iran. He promoted the transfer of Caspian
Zaydi religious literature to Yemen, invited numerous Zaydi scholars from Iran to Yemen,
and furthered the teaching careers of Yemeni scholars who had studied in Iran and Iraq.
Aiming to establish an intellectual counterweight to the Mutarrifi community, he specifi-
cally encouraged the spread of Bahshami teachings. His successor, al-Mansar bi-llah ‘Abd
Allah b. Hamza (d. 614/1217), who led an all-out war against the Mutarrifiyya, further in-
tensified the import of religious literature, particularly Bahshami books, to Yemen and en-
couraged its dissemination. A leading part in promoting Caspian Zaydi and (Bahshami)
Mu'tazili teaching was played by the prominent Qadi Shams al-Din Ja‘far b. Ahmad b. ‘Abd
al-Salam al-Buhlali al-Abnawr. At the latter’s death in 573/1177-78, he was succeeded by
his former student Husam al-Din AbG Muhammad (or Ab{ “All) al-Hasan b. Muhammad al-
Rassas (546-584/1151 or 1152-1188). Al-Rassas acted as the teacher of ‘Abd Allah b.
Hamza, later Imam al-Mansur bi-llah, and he wrote numerous substantial works on kalam
and natural philosophy, thus further establishing the Bahshami doctrine as the “official”
theology of the Zaydis of Yemen. Al-Rassas not only disregarded the earlier Yemeni Zaydi
theological tradition but also refrained from referring to any earlier Zaydi authorities in his
discussions on latif al-kalam. Prompted by their opponents’ focus on doctrinal issues, the
Mutarrifis countered the attack: they insisted that they were faithful followers of the teach-
ings of the early imams and argued that it was in fact the adoption of Bahshami Mu‘tazilism
that constituted a deviation from the truth and thus an illegitimate innovation. Moreover,
faced with the new arrival of Mu‘tazili works, the Mutarrifis seem to have increasingly used
the doctrines of the Baghdadi Mu'tazilis to refine their own kaldm in their intellectual bat-
tles with their opponents.® Consequently, the conflict took on the dynamics of the old op-
position within the Mu'tazila between the Baghdadis and the Bahshamis.

When al-Hasan al-Rassas died in 584/1188, the religious and political leadership of
the Zaydi community was still vacant after the death of Imam al-Mutawakkil ‘ala llah. It

was published by Jamal al-Shami in 1441/2019 (Markaz al-Turath wa-l-Buhath al-Yamani). The edition was re-
viewed by Zayd b. ‘Al al-Wazir (“Al-Jadid min turath al-Mutarrifiyya,” al-Masar 61 (2020), pp. 15-27), who errone-
ously assumes (ibid., p. 26) that it was al-Sham1 who first discovered the text. Heiss and Hovden are apparently
unaware of this newly discovered material.

% The doctrines of the Baghdadi Mu‘tazila could be gleaned from works such as the Magalat of Aba |-Qasim al-
Balkht al-Ka'bi (d. 319/931) or the K. al-Masail fi [-khilaf bayna [-Basriyyin wa-l-Baghdadiyyin of Abl Rashid al-
Nisabair, which was a systematic comparison between the doctrines of the adherents of the two Mu'tazili schools.
Both works were available in Yemen since the late sixth/twelfth or early seventh/thirteenth century. For the
Magalat, see Ansari and Schmidtke, “The Fate of Yemeni Manuscripts” in this volume; for the Masa’il al-khilaf, see
Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, chapter 1. The influence of Baghdadi
doctrines among the representatives of the Mutarrifiyya during this period is evident, for example, in the K. al-
Burhan al-ra’iq by the Mutarrifi theologian Sulayman b. Muhammad b. Ahmad al-Muhalli, who flourished in the
second half of the sixth/twelfth century and who regularly refers to al-Balkhi’s Magalat in his work. See Madelung,
“Mutarrifi Manuscript.”
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was only in 593/1197 that al-Rassas’s former student ‘Abd Allah b. Hamza rose as Imam al-
Mansur bi-llah. Under his reign, the Bahshami strand irrevocably overcame its ideological
detractors: the imam, who himself wrote a number of important theological works, de-
clared the adherents of the Mutarrifiyya to be unbelievers (kuffar) and even legitimized in
his treatises the killing and enslaving of their adherents and the use of military force
against them. Their persecution and the destruction of their hijras under al-Mansr even-
tually led to the extinction of the sect.

Al-Manstir’s reckless oppression of the Mutarrifis evoked criticism among some of the
Zaydi elite of Yemen, and as a result the Zaydi community was divided between those who
approved and those who criticized al-Mansiir’s conduct in the conflict—a situation that
also affected the development of doctrinal thought among the Zaydis.*® The theological
approach of al-Hasan al-Rassas and his adherents continued to set the tone during the
seventh/thirteenth century, with al-Rassas’s grandson, Ahmad b. Muhammad b. al-Hasan
al-Rassas (“al-Hafid”) (d. 656/1258), being one of the most prominent representatives of
the Zaydi Bahshamiyya. Ahmad al-Rassas al-Hafid is otherwise particularly known for his
Jawharat al-usal wa-tadhkirat al-fuhdl, which became the most authoritative Zaydi work
on legal theory.? Another representative of the Bahshami strand during the first half of the
seventh/thirteenth century was Humayd b. Ahmad al-Muhalli al-shahid. Humayd had stud-
ied, among other teachers, with Imam al-Mansdr ‘Abd Allah b. Hamza, and he is primarily
renowned as the author of the siyar work al-Hada’iq al-wardiyya. That he was an accom-
plished theologian is shown by his comprehensive works on kalam; his ‘Umdat al-mus-
tarshidin fi usal al-din, a theological summa in four parts in which he comments on a credal
work by al-Mansur bi-llah;”” and his al-Kawakib al-durriyya fi tafsil al-nafahdt al-miskiyya,

% Among the opponents of al-Mansiir’s policy against the Mutarrifiyya was the latter’s contemporary Muhammad
al-‘Afif b. al-Mufaddal, the forefather of the Banii -Wazir, and some of his relatives; see al-Shami, Tarikh al-Yaman
al-fikri, vol. 3, pp. 58-60. An example of a work directed against al-Mansir and his policy may possibly be the lost
tract al-Tasfiya fi l-radd ‘ala [-Hamziyya wa-shiatihim al-shatawiyya (or al-shatwiyya) by the seventh/thirteenth-
century Zaydi jurist al-amir ‘All b. al-Husayn b. Yahya b. Yahya b. al-Nasir, author of the renowned K. al-Luma“fi
figh ahl al-bayt; see Ahmad b. Muhammad b. Yahya al-Siyaghi, al-Manhaj al-munir tamam al-rawd al-nadir (we
consulted the book through Shamela). For al-amir ‘Al b. al-Husayn b. Yahya, see also Ibn Ab |-Rijal, Matla“ al-
budur, vol. 3, pp. 227-228 no. 876; al-Shahari, Tabagat, vol. 2, pp. 725-728 no. 443; al-Wajih, Alam, vol. 2, pp. 52-
53 no. 848; Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 182 no. 9 (with further
references). Moreover, a short text by Humaydan, Jawab al-masaiil al-shatawiyya (or al-shatwiyya) wa-I-shubah
al-hashawiyya (or al-hashwiyya), could be a refutation directed at some Bahshami Zaydis among the followers of
al-Mansdar bi-llah. The text is published in Majmi*“ al-Sayyid Humaydan, ed. Ahmad Hasan ‘Al al-Hamzi and Hadi
Hasan Hadi al-Hamzi, Sa‘da: Manshirat Markaz Ahl al-Bayt li--Dirasat al-Islamiyya, 1424/2003, pp. 481-505.

% For the work, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, p. 75. For Ahmad b.
Muhammad al-Rassas, see Ibn Ab |-Rijal, Matla“ al-buddr, vol. 1, pp. 420-432 no. 210; al-Shahari, Tabagat, vol. 1,
pp- 196-198 no. 91.

7 A partial copy of the work, dated 631/1234, is preserved in Princeton University Library; see https://cata-
log.princeton.edu/catalog/9938632163506421 (accessed 25 January 2022). Other partial copies of the Umda are
preserved in the Maktabat al-Awqaf in Sanaa and the library of the shrine of Imam al-Had1 in Sa‘da; see al-Wajih,
Alam,vol. 1, p. 409. For the Sa'da copy, see also Sabine Schmidtke, “The Intricacies of Capturing the Holdings of
a Mosque Library in Yemen: The Library of the Shrine of Imam al-Had1, Sa‘da,” Manuscript Studies 3 (2018), pp.
220-237, here p. 232. Another copy of the work (part 3) is preserved in Istanbul (MS Istanbul, Siileymaniye
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an autocommentary on his al-Nafahat al-miskiyya fi I-masa’il al-kalamiyya,® which encom-
passes all major aspects of the subtleties of theology. In both works, Humayd al-Muhalli
endorses the teachings of the Bahshamiyya.

On the other hand, growing opposition emerged among the Zaydis of Yemen to
Mu‘tazilism in general and the theological views of the Bahshamiyya in particular, as they
were perceived as one of the principal causes for the division between the Mutarrifis and
their opponents, and attempts were made to overcome the divide within the Zaydi com-
munity. The most outspoken opponent of Mu'tazili kalam, writ large, was Nar al-Din Abd
‘Abd Allah Humaydan b. Yahya b. Humaydan b. al-Qasim (d. mid-seventh/thirteenth cen-
tury), who sought to weaken its influence on Zaydi theology and to emphasize the latter’s
independence. In his doctrinal works, al-Sayyid Humaydan strove to systematically re-
place kalam by relevant statements from the early imams.*

‘Abd Allah b. Zayd al-‘Ansi was a contemporary of Ahmad al-Rassas al-Hafid, Humayd
al-Muhalli, and Humaydan. Like Humayd al-Muhalli and Humaydan, al-‘Ansi devoted sev-
eral works to the refutation of the Mutarrifiyya.’® Like Humaydan, and in contrast to the
Bani Rassas and other proponents of Bahshami theology, al-‘Ansi sought to strengthen
the influence of the doctrines of the early imams, particularly those of al-Qasim and al-
Hadi, and to reduce the influence of the Bahshamiyya, which, according to al-‘Ansi, di-
verged in many areas from the imams’ positions. However, al-‘Ansi did not share
Humaydan’s critical attitude toward kalam and its methodology in general. For him, the
doctrines of ‘Abd al-Jabbar’s former student Abl |-Husayn al-Basri (d. 436/1044), who dis-
agreed with his teacher on a number of fundamental issues and founded his own school
of thought,® and those of Abd |-Husayn’s principal follower, Rukn al-Din Mahmud b.
Muhammad Ibn al-Malahimi (d. 536/1141), which he considered, by and large, to agree

Kuttiphanesi, Ali Paga Hekimoglu 375); see Hassan Ansari, Az ganjina-ha-yi nusakh-i khatti: Mu‘arrifi-i dast niwisht-
ha-yi arzishmand az kitabkhana-ha-yi buzurg-i jahdn dar hawza-yi ‘ulim-i islami, Isfahan: Daftar-i tablighat-iislamt
hawza-yi ‘ilmiyya-yi Qum, 2015, p. 357.

% A manuscript of the Kawdkib is preserved in the Ambrosiana Library (MS Milan, Ambrosiana, F 177 ar., fols. 1-
76, 178-184r). See Lofgren and Traini, Catalogue, vol. 4, pp. 84-85 no. 1472. For al-Humayd al-Muhalli, see also
Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 273-274.

% On him, see Madelung, Imam al-Qasim b. Ibrahim, pp. 218ff. His writings have been published as Majmd“ al-
Sayyid Humaydan. For an assessment of his theological views, see Muhammad ‘Abd al-Rahman, al-Imam
Humaydan b. Humaydan wa-arauhu al-kalamiyya wa-I-falsafiyya, Alexandria: Dar al-Wafa’ li-Dunya |-Tiba‘a wa-I-
Nashr, 2003; Hassan Ansari, Barrasi-ha-yi tarikhi dar hawza-yi islam wa-tashayyu’, Tehran: Kitabkhana, Mazih wa
Markaz-i Asnad-i Majlis-i Shira-yi Islam1, 1390/2011, pp. 179-194 (“Jaryan-i siwwum”).

10 See, e.g., Yahya b. al-Husayn b. al-Qasim b. Muhammad, al-Masalik i dhikr al-ndji min al-firaq wa-I-halik, ed.
Ibrahim Yahya Muhammad Qays, Beirut/Damascus: Mu'assasat al-Risala, 1433/2012, p. 353. Al-Humayd al-
Muhalli wrote K. al-Radd ‘ala I-Mutarrifiyya (see Yahya b. al-Husayn, Mustatab, fol. 75v); al-Sayyid Humaydan
wrote Risala fi [-Radd ‘ala [-Mutarrifiyya = Ta'rif al-tatrif (see al-Wajih, Alam, vol. 1, p. 411). For an edition of what
remains of the latter work, see Majma"al-Sayyid Humaydan, pp. 353-411, and ‘Abd al-‘Ati, al-Sira* al-fikri, pp. 256~
274.

101 For Abi |-Husayn al-BasrT and his doctrinal views, see Sabine Schmidtke, “The Mu‘tazilite Movement (Ill): The
Scholastic Phase,” Oxford Handbook of Islamic Theology, ed. Sabine Schmidtke, Oxford: Oxford University Press,
2016, pp. 159-180, here pp. 169-175 (with further references).
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with the views of the earlier Zaydi imames, particularly al-Qasim and al-Had1, presented an
alternative to the doctrinal system of the Bahshamiyya.'®? In some of his theological works,
al-‘Ansi avoided discussions of the subtleties of kalam and limited himself to the basic ten-
ets maintained by the early imams. He thus launched a new theological trend among the
Zaydis of seventh/thirteenth-century Yemen, which had a long-lasting influence on Zaydi
doctrinal thought in subsequent generations (see below).'® It is possible that al-'‘AnsT had
direct or indirect access to Abu l-Husayn al-Basri’s theological summa, K. Ghurar al-
adilla,® but what is certain is that he consulted Ibn al-Malahimi’s K. al-Mu‘tamad fi usil al-
din as his principal source for the doctrines of Abu |-Husayn and Ibn al-Malahimi. This is
shown by a reference to the Mutamad in his Mahajja*®® and regular parallels between the
wordings in the two works. A future in-depth study of the sources al-‘Ansi used across his
entire oeuvre may yield additional insights into what was available to him.

Al-‘AnsT’s doctrinal outlook and his approach to the views of Abi |-Husayn and Ibn al-
Malahimi can best be probed through his comprehensive Mahajja. Al-Ansi regularly mentions

102 Al-‘AnsT’s identification of some of the ideas of Abi |-Husayn al-Basri and his school with the doctrines of the
early imams is the principal difference between him and al-Mu’ayyad bi-llah Yahya b. Hamza (669-749/1270-1348
or 1349), who had endorsed the doctrine of Abu l-Husayn al-Basri, as is evident from his comprehensive summa,
the K. al-Shamil li-haqd’iq al-adilla al-‘aqliyya wa-usil al-masa’il al-diniyya. Yahya b. Hamza was primarily a muta-
kallim who preferred the thought of Abl |-Husayn al-Basri over that of the Bahshamiyya but did not share al-
‘AnsT’s view that the doctrines of the early imams should take center stage. Moreover, unlike al-‘Ansi, Yahya b.
Hamza had access to a wide spectrum of Ash‘ari works, notably Fakhr al-Din al-Razi’s (d. 606/1209) Nihayat al-
‘uqal, K. al-Arba‘in, and K. al-Mahsdl, as well as al-Ghazali’s K. al-Mustasfa and K. al-Igtisad. We consulted the K.
al-Shamil through MSS Tehran, Majlis 86223, 86224, and 86225, which contain volumes 2 through 4 of the work,
as well as MS Cairo, Dar al-Kutub al-Misriyya 88, a surrogate of volume 1 of the Shamil that was kept in a private
library in Yemen. Autographs of volumes 2 and 4 are preserved in a private library in Yemen and at Leiden Univer-
sity Library, respectively. For an overview of the extant manuscripts, see Hassan Ansari, “Nuskha-ha-yi athar-i
zaydiyya dar Iran (1): al-Shamil-yi Yahya b. Hamza,” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1894
(accessed 25 January 2022).

103 Nothing is known about the relationship between al-‘Ansi and Humaydan, nor do we know whether either was
familiar with the work of or influenced the other. Al-‘Ansi’s perception of agreement between the thought of Abi
|-Husayn al-Basri and that of the early Zaydi imams and his endorsement of this doctrine in his writings was par-
alleled by a similar development in Imami Shiism a few decades earlier. Sadid al-Din Mahmad b. ‘Ali b. al-Hasan
al-Himmast al-Razi1 (d. after 600/1204) had likewise endorsed the teachings of Abu l-Husayn and his followers in
his al-Mungidh min al-taqlid in an attempt to replace Bahshami thought with doctrines that were in agreement
with the teachings of the imams. For details, see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual
Traditions, chapter 13.

1 See Schmidtke, “Biblical Predictions of the Prophet Muhammad.”

105 See Ansari and Schmidtke, Zaydi Theology in 7th/13th-Century Yemen, p. 456 (s.v. “al-Mu‘tamad fi usal al-din”).
For the reception of Ibn al-Malahimr’s works among the Zaydis of Yemen, see Wilferd Madelung’s introduction to
his revised and enlarged edition of Ibn al-Malahimi’s Mu‘tamad (Tehran: Mirath-i Maktiib, 1390sh/2012), as well
as Hassan Ansari’s comprehensive Persian introduction to this edition; Wilferd Madelung and Martin McDermott’s
introduction to their edition of Ibn al-Malahimi’s Fa’ig (Tehran: Iranian Institute of Philosophy, 2007); and Hassan
Ansari and Wilferd Madelung’s introduction to their edition of Ibn al-Malahim1’s Tuhfat al-mutakallimin (Tehran:
Iranian Institute of Philosophy, 1387sh/2008).
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the views of these two authorities in it,'®® and on many issues he endorses their positions. His
approach to their thought s nevertheless critical, and he follows their views only insofar as they
fit his overall agenda of formulating a theology that is faithful to the teachings of the imams. Al-
‘Ansi presents in his Mahajja the proof for the existence of God as it was commonly formulated
by kalam theologians prior to Abi |-Husayn al-Basrm when he argues with the temporality of
accidents for the temporality of substances and bodies.*” However, he sides explicitly with Ab(
[-Husayn and Ibn al-MalahimT against the Bahshamiyya when he defines positions in space (ji-
hat), such as being (kawn), movement (haraka), rest (sukdin), contiguity (ijtima’), and separation
(iftiraq), as attributes (sifat) that are generated by an agent (bi-I-fail), not as separate entities
(dhawat) in the sense of entitative determinants that necessitate these attributes (al-ma‘ani al-
mdjiba li-hadhihi l-sifat).**® Al-'AnsT also rejects the Bahshami notion of states (ahwal) in his dis-
cussion of existence (wujid). He explains that Abd Hashim and his followers hold existence to
be an attribute additional to the essence of the existent being, whereas in fact existence is iden-
tical with the existent being (al-wujid huwa nafs al-mawjid). This, he states, was also the view
of Abl |-Husayn al-Basri and Ibn al-Malahimi, as well as of Abdi -Qasim b. Shabib al-Tihami.1%°
Accordingly, al-‘Anst maintains that the nonexistent is neither a thing (shay) nor an entity
(dhat), again in agreement with these theologians and against the view of the Bahshamiyya.!*
Al-‘Ansi explains his view on the notion of states in detail when discussing the nature of the di-
vine attributes. He rejects the concept of states with respect to God, arguing that the ontologi-
cal basis for God’s being omnipotent, omniscient, and living is His essence (dhat). With respect
to created beings, however, al-‘Ansi affirms the notion of states. They are generated by an
agent, which are the accidents.!! Al-‘Ansi explicitly distinguishes between his position and that
of Abi [-Husayn and Ibn al-Malahimi, who, he claims, negated the notion of states with respect
to God as well as created beings and instead spoke of “characteristics” (ahkam). According to

16 See Ansari and Schmidtke, Zaydi Theology in 7th/13th-Century Yemen, pp. 451 (s.v. “Abt |-Husayn al-Basri”),
454 (s.v. “Mahmud b. al-Malahim1”).

17 MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1286, fols. 5rff.; see also al-‘Ansi, Mudhakarat, MS Sanaa,
Maktabat al-Awqaf 758, fols. 5r-v, 7v-9r.

198 MS Cod. arab. 1286, fols. 6vff.; see also al-‘Ansi, Mudhakarat, fols. 9v-11r.

109 MS Cod. arab. 1286, fol. 17v; see also al-‘Ansi, Mudhdkarat, fols. 19r-v. Aba [-Qasim b. al-Husayn b. Shabib al-
Hasant al-Tihami al-Sulayman (d. after 600/1203-4) was a student of al-Hasan al-Rassas and is reported to have
defended some specific views of Abl |-Husayn al-Basri; see Madelung, Der Imam al-Qdsim ibn Ibrahim, p. 222.
However, since none of his original doctrinal writings have come down to us, al-‘Ans’s comment on him is par-
ticularly valuable. Ibn Shabib’s student al-Husayn b. Musallam wrote a commentary on the K. al-Tahsil fi I-tawhid
wa-I-ta'dil by al-Hasan al-Rassas under the title al-lklil sharh ma‘ani [-Tahsil. Two portions of the commentary
have tentatively been identified by Jan Thiele; see Jan Thiele, “Theological Compendia in Late 6th/12th and Early
Tth/13th Century Zaydism: al-Hasan al-Rassas’s K. al-Tahsil and Its Commentaries,” Theological Rationalism in
Medieval Islam: New Sources and Perspectives, ed. Lukas Miihlethaler and Gregor Schwarb, Leuven: Peeters, 2018,
pp. 23-57, here pp. 41-48. However, although the Ikl is said to contain regular references to Ibn Shabib, these
portions have none, suggesting that they are perhaps not part of al-Husayn b. Musallam’s /klil; see Hassan Ansari,
“Mugaddima,” in Sulayman b. ‘Abd Allah al-Khurashi, Kitab al-Tafsil li-jumal al-Tahsil: Sharh kitab al-Tahsil li-
mucallifihi Hasan b. Muhammad al-Rassas, Tehran: Mirath-i Maktub, 1392sh/2013, pp. ha’ha-za’za'. Be that as it
may, al-‘Ans’s references to Ibn Shabib are clearly important.

10 MS Cod. arab. 1286, fols. 19rff.; see also al-'Ansi, Mudhakarat, fols. 19r-21r.

11 MS Cod. arab. 1286, fols. 28Vff.; see also al-‘Ansi, Mudhakarat, fols. 24rff.
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al-‘Ansi, God’s characteristic of being omnipotent, for example, consists in their view in His be-
ing able to generate an act, and this is the relation between the omnipotent essence and that
which is the object of omnipotence (fa-kawnuhu gadiran huwa tamakkunuhu min al-fil wa-
huwa I-ta‘allug bayna I-dhat al-gadira wa-I-maqddr).**? In agreement with the Baghdadis, al-
‘Anst maintains that God’s being hearing and seeing can be reduced to His being knowing.'**
On the issue of God’s being willing al-‘Ansi endorses the view that with regard to divine acts,
God’s will is identical with the acts’ creation, whereas with regard to the acts of others, His will
is identical with His command.!** By contrast, al-‘Ansi sides with the Bahshamiyya when he
maintains that God does not have power over the specific acts that are subject to man’s capa-
bility (ayan al-afal), thus contradicting Aba |-Hudhayl, Abi |-Husayn al-Basri, and Ibn al-
Malahim1, who had affirmed this power.!**> On the subject of man’s free will, al-‘AnsT holds that
it is necessary knowledge (iilm dardri) that man is the author of his actions.*® He defines man’s
capability as a characteristic of the parts of the body and not of the body in its entirety (inna [-
qudra fil-shahid min gabil al-ahkam wa-annaha rdji'a ila l-ajza’diina l-jumla),*'" against the view
of the Bahshamiyya, who define it as a state of the entire body**® and against the view of Abd |-
Husayn al-Basri and his followers, who define capability as an attribute of the entire body.!*°
The same doctrinal positions, though without detailed discussions of the relevant questions
that pertain to natural philosophy, can be found in the Sir@j and the Tamyiz.

To understand al-‘Ansi’s doctrinal stance in its wider sociopolitical context, we must
keep in mind that al-‘Ansi belonged to the opponents of the Bani |-Rassas in the political
rift that split the Zaydis of Yemen in the mid-seventh/thirteenth century. Following the de-
mise of Imam al-Mansar ‘Abd Alldh b. Hamza in 614/1217, Yemeni Zaydis were divided. On
the one hand, al-Imam al-DaT al-Mu‘tadid bi-llah Yahya b. al-Muhassin b. Mahfiiz (d.
636/1238-39),'* a descendant of al-Hadi ila [-Haqq, ascended to the imamate in Sa‘da, but
on the other, al-Mansir’s descendants asserted their right to the imamate further south.
In Safar 646/May-June 1248 Ahmad b. al-Husayn b. Ahmad b. al-Qasim (612-656/1216-
1258) proclaimed his imamate as Imam al-Mahd1 li-Din Allah in the fortress of Thula!?* in
an attempt to heal this rift."? From the very beginning, however, Imam al-Mahdr’s reign
was contested. From a genealogical perspective, al-Mahdi was connected neither to the
Banl Hamza, nor to the founder of the Zaydi imamate in Yemen, al-Had1ila [-Haqq, nor to
al-Mansdar bi-llah al-Qasim b. “Ali al-‘lyani (d. 393/1003), but only to al-Qasim b. Ibrahim,

112 MS Cod. arab. 1286, fol. 28v.

113 MS Cod. arab. 1286, fols. 25vff.; see also al-‘Ansi, Mudhakarat, fols. 28rff.

114 MS Cod. arab. 1286, fols. 89rff.; see also al-'Ansi, Mudhakarat, fols. 32rff.

115 MS Cod. arab. 1286, fols. 38rff.; see also al-'Ansi, Mudhakarat, fols. 27rff.

16 MS Cod. arab. 1286, fols. 65v, 71v; see also al-'Ansi, Mudhakarat, fols. 42r-v, 43r.

1T Al-‘Ansi, Mudhakarat, fols. 43v-44r; see also MS Cod. arab. 1286, fols. 78r-v.

118 MS Cod. arab. 1286, fol. 80r; see also al-'Ansi, Mudhakarat, fol. 44r.

119 MS Cod. arab. 1286, fol. 81r; see also al-'Ansi, Mudhakarat, fols. 44r-v.

120 On him, see al-Shami, Tarikh al-Yaman al-fikrT, vol. 3, pp. 162-166; al-Wajih, AlGdm, vol. 2, pp. 470-471 no. 1431.
2L For Thul, see Wilson, Gazetteer of Historical North-West Yemen, p. 111.

122 See Encyclopaedia of Islam. New Edition, http://dx.doi.org/10.1163/1573-3912_islam_COM_0619 (R. Stroth-
mann, G. R. Smith, and J. R. Blackburn) (accessed 25 January 2022).
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and he initially set out to heal the long-standing rift within the dynasty. Al-MahdT’s procla-
mation was at first supported by the Banii Hamza, the descendants of al-Mansir bi-llah,
and the Banu |-Hadi. But in 647/1249 conflict erupted between the imam and the Band
Hamza, and things got worse in 651/1253, when the Banid Hamza openly opposed al-Mahdi
with the support of the Rasulids and eventually backed the claim of the amir al-Hasan b.
Wahhas al-Hamzi (d. 683/1285),'>* a former ally of al-Mahdi, to the imamate. While the
Band Hamza were joined in their opposition by the imam’s former teacher and initial sup-
porter Ahmad b. Muhammad al-Rassas al-Hafid, al-Mahdi enjoyed the support of Humayd
al-Muhalli (who was killed as a result of the conflict in 652/1254), al-Sayyid Humaydan, and
‘Abd Allah b. Zayd al-'Ansi. Imam al-Mahdi was eventually killed in 656/1258 in a battle with
his opponents.** The principal source for al-‘Ansr’s involvement in the conflict and for his
relation with Imam al-MahdTis an account provided by al-Maswari (see below, Appendix 2).
The document testifies to al-‘Ansi’s support of the imam, who appointed him amir or gadr
of Sa‘da in 654/1256-57. When the imam’s adversaries began to oppose him, al-'Ansi left
Sa‘da to join him and to write a risala in defense of Ahmad’s imamate, addressed to the
imam’s opponents. In 656/1258-59, after al-Mahd1 was killed, al-‘Ansi had to flee persecu-
tion at the hands of the imam’s victorious opponents, who strove to kill him as well; as a
result, al-‘Ansi spent some time at Fallala.**® During this time, al-‘Ansi supported the imam-
ate of al-Mansdur al-Hasan b. Badr al-Din (r. 657-659/1258-1259), a brother of al-‘AnsT’s stu-
dental-Husayn b. Badr al-Din, and he joined theimam in Damad.*?® Since al-'Ansi was heav-
ily indebted, having spent enormous sums in support of Imam al-Mahd, and still feared
for his life, he escaped in 659/1261-62 to the court of the Rasulid ruler Muzaffar in Ta‘izz,
passing through several cities, including Zabid. In Rabr Il 660/November-December 1261
al-‘Ansiwas in Kuhlan, where he completed his al-Risala al-mungidha min al-'atab al-salika

123 0n him, see al-Khazraji, al-Uqad al-lu'lu’iyya, vol. 2, p. 965 (s.v. “al-Hasan b. al-Wahhas al-Hamzi”); al-Shamr,
Tarikh al-Yaman al-fikri, vol. 3, p. 211.

24 Among the principal sources on the conflict during the reign of Imam al-Mahdi Ahmad b. al-Husayn is his sira
by Sharaf al-Din Yahya b. al-Qasim al-Hamzi (d. 677/1278-79); see also below, n. 139. A detailed account of the
conflict before, during, and after Ahmad b. al-Husayn’s lifetime is provided by ‘Abd al-Karim Ahmad Jadban in
the introduction to his edition of Imam al-Mahdi Ahmad b. al-Husayn, Majmi‘rasa’il al-lImam al-Shahid al-Mahdi
Ahmad b. al-Husayn, ed. ‘Abd al-Karim Ahmad Jadban, Sa‘da: Maktabat al-Turath al-Islam1, 1424/2003, which
seems to be primarily based on Muhammad b. Hatim al-Yam1 al-Hamdani’s (d. 705/1305) al-Simt al-ghali al-
thaman fi akhbar al-mulik min al-Ghuzz bi-I-Yaman, ed. Gerald Rex Smith, 2 vols., London: Luzac, 1974-1978.
Jadban did not include any of the information related by al-Maswari regarding al-‘Ansi’s role during the conflict.
See also Muhammad b. Muhammad Zabara, Khulasat al-mutin fi abna’ wa-nubala’ al-Yaman al-maymin, Rich-
mond: Markaz al-Turath wa-l-Buhath al-Yamani, 1419/1999, vol. 2, pp. 203-224; Muhammad ‘Abd Allah Sa‘id
Salim al-Maysari, “al-Zaydiyya fi [-Yaman: Dirasa fi ahwalihim al-siyasiyya wa-l-hadariyya (636-858h/1229-
1454m),” PhD thesis, Aden University, 1428/2007, especially chapter 1, which is concerned with the period of the
imamate of Imam al-Mahdi Ahmad b. al-Husayn.

125 For Fallala, see al-Hajri, Majma“ buldan al-Yaman wa-qabd’iliha, vol. 4, p. 639; al-Akwa’, Hijar al-ilm, vol. 3, pp.
1618-1638 no. 323.

126 For al-Hasan b. Badr al-Din, who was also the author of the renowned work Anwar al-yaqin fi I-hujaj wa-I-
barahin ‘ald imamat amir al-mu’'minin, see al-Wajih, Alam, vol. 1, pp. 313-314. For Damad, see al-Hajri, Majmi*
buldan al-Yaman wa-qabailiha, vol. 3, pp. 553-554.
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bi-l-nasiha ila ahl Shazab, and it was in this city that he spent the final seven years of his
life.”?" It is interesting to note that despite their agreement in politics, the three prominent
supporters of Imam al-Mahdi—Humayd al-Muhalli, al-Sayyid Humaydan, and al-‘Ansi—
each represented a different doctrinal predilection. A study of the political conflict of the
time and its individual players, as well as of the doctrinal strands represented by these
three personalities, remains a desideratum.

According to the later biographical tradition, al-‘Ansi as well as ‘Ali b. Yahya al-
Fudayli,**® who was another supporter of Imam al-Mahdi Ahmad b. al-Husayn and who en-
dorsed the Mu‘tazili assertation of the intermediary position (al-manzila bayna I-manzi-
latayn), and the aforementioned Ahmad al-Rassas controversially discussed whether the
grave sinner (fasiq) holds an intermediary position between the believer and the unbe-
liever. Al-‘AnsT, who rejected this notion, discusses the issue at length in his Ma’ al-yaqin.
He states that the grave sinner is an unbeliever through his ingratitude (kafir al-ni'ma).**®
Al-‘Ansi thus endorses the traditional Zaydi doctrinal notion of unbelief by ingratitude that
seems to have been favored by al-Qasim.*° In his Sirdj and his Mudhakarat, al-'‘Anst avoids
the Mu'tazili notion of an intermediary position without explicitly referring to it. According
to Ibn Ab I-Rijal, the conflict over this notion escalated gradually. Al-"Ansi corresponded
on the issue with ‘Alib. Yahya al-Fudayli and subsequently wrote a tract against the notion.
Ahmad al-Rassas then intervened and composed a refutation of al-‘Ansi’s tract, entitled
Manahij al-insaf al-'‘asima ‘an shabb nar al-khilaf, to which he later added a Mugaddimat al-
mandahij.*** None of these writings has apparently been preserved.

THE RECEPTION AND IMPACT OF AL-/ANSI’S THOUGHT

As has previously been mentioned, al-‘AnsT’s principal concern throughout his extant oeu-
vre was to heal the rift within the Zaydi community of Yemen by defining common ground
between the opposing camps, the Bahshami mutakallimiin and the Mutarrifis. His point of
departure was the teachings of the early Zaydi imams, primarily al-Qasim and al-Hadi. At
the same time, al-‘Ansi was a mutakallim. In order to remain faithful to what he perceived
to be the belief of the ahl al-bayt, he adopted a modified approach toward kalam: in his
more comprehensive summae (Mudhakarat, Mahajja) he identified some of the positions
of Abii |-Husayn al-BasrT as largely compatible with those of the early Zaydi imams, while
in other works (Sirdj, Tamyiz) he refrained from entering into disputes concerning the sub-
tleties of kalam and instead focused on the doctrines that all Zaydis could agree on.'*

12T Al-“‘Ansi’s closeness to Ahmad b. al-Husayn is corroborated by MS Berlin, Staatsbibliothek zu Berlin, Glaser 123,
which contains not only four of al-‘AnsT’s writings but also the da‘'wat al-lmam al-Mahdi Ahmad b. al-Husayn b. al-
Qasim (fols. 266r-270v). See https://stabikat.de/DB=1/SET=4/TTL=6/SHW?FRST=2 (accessed 25 January 2022).
128 0n him, see al-Shahari, Tabagat, vol. 2, pp. 820-821 no. 519.

129 MS Glaser 123, fols. 235r-v.

130 See Madelung, Der Imam al-Qdsim ibn Ibrahim, pp. 60ff., 121ff., 164ff.

131 1bn Abi |-Rijal, Matla“al-buddr, vol. 1, p. 421; vol. 3, p. 364 no. 957.

132 See also below, Appendix 1. In one of his works he also explicitly states that taglid of the ahl al-bayt is prefer-
able to taqlid of any other authority. The passage, which is quoted by al-Hadi b. Ibrahim al-Wazir in his Hidayat
al-raghibin ila madhhab al-‘itra al-tayyibin, p. 47, runs as follows:
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Figure 32. MS Yemen, Maktabat Majd al-Din al-Mu'ayyadi (Muhammad b. Ahmad b.
Hasan al-Daylami’s Qawa'id ‘aqa’id Al Muhammad, pp. 188-189).

Al-‘Ansi’s emphasis on the doctrines of the early Zaydi imams,*** which was in full
agreement with the thought of Humaydan, laid the foundation for a new type of theology
among the Zaydis—one focused on the ‘agida of the ahl al-bayt, reduced to the general
tenets (jumal) on which all Zaydis could agree. One of the earliest manifestations of this
trend is the popular Jumal al-Islam fi usdl al-din by al-‘AnsT’s student Yahya b. Mansar.*
Muhammad b. Ahmad b. Hasan al-Daylamt (d. 711/1311-12), who cites al-‘AnsT’s Tamyiz

‘5\ dbs O o oy rbﬁ s e L}J\ cad) Jb\ s of doyy & o [sml\ A o dlae] gl 2o b 53,
A?JQ}Q;L.\:)\LLV?JI]\QHQLJ ‘@“JVPL*‘MW‘J*\;@-"‘bVL} (A LTy ngadl AL AIKgf-drch
[,A\,,b ‘,A\,,\ S s e Sy (gl g Vs Y o G Y JW s 3 a1 ol W)
13 See al-‘Ansi’s statement on the ‘agida of the ahl al-bayt in the introduction to the khatima of his Tamyiz in
Appendix 3 below.
134 For the Jumal, see above, n. 11. Two other works that were composed by later members of the Al al-Wazir and
that should likewise be seen in the wider context of this focus on the tenets of the ahl al-bayt are Bayan al-awamir
al-mujmala fr wujab ta‘at ulf l-amr wa-fard al-mas’ala by al-Murtada b. Mufaddal (on which see above) and al-
Namraqa al-wusta fi l-radd ‘ala munkir fadl Al al-Mustafa by a descendant of Yahya b. Mansar, namely Imam al-
Mahdr1 ‘Ali b. Muhammad b. ‘Al b. Yahya b. Mansir b. al-Mufaddal (b. 705/1305-6 or 707/1307-8, d. 773/1371; for
the author and the work, see al-Shahari, Tabagat, vol. 2, pp. 780-784; al-Wajih, Alam, vol. 2, pp. 87-88 no. 912).
Both works emphasize the religious authority of the ahl al-bayt.
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among his sources in his Qawa'id ‘aqa’id Al Muhammad,**® also subscribed to the notion of
the general tenets (jumal), and he adduces in this context some lines from one of Yahya b.
Mansiir’s gasidas in which the latter stresses this notion (pp. 189-190, figs. 32, 33).1%

Figure 33. MS Yemen, Maktabat Majd al-Din al-Mu'ayyadi (Muhammad b. Ahmad b.
Hasan al-Daylami’s Qawa'id ‘aqa’id Al Muhammad, pp. 190-191).

Another prominent example of the focus on the ‘agidat ahl al-bayt is al-Laali al-durriyya
(or al-Kawdkib al-mudiyya) sharh al-Abyat al-fakhriyya by the eighth/fourteenth-century

135 We consulted the work through a manuscript in the private library of Majd al-Din al-Mu’ayyadr; see MS Hijrat
Suwaydan, Maktabat al-Sayyid Majd al-Din al-Mu’ayyadf, [no shelfmark], p. 187 for the quotation from al-‘Ansr’s
Tamyiz. For the author, see Ibn Abi -Rijal, Matla“ al-budiir, vol. 4, pp. 258-260 no. 1138; al-Wajih, Alam, vol. 2, pp.
232-233. One section of the book, entitled “Bayan madhhab al-Batiniyya wa-butlanihi,” is available in critical
edition by Rudolf Strothmann: Die Geheimlehre der Batiniten nach der Apologie “Dogmatik des Hauses Mu-
hammed” von Muhammed ibn al-Hasan ad-Dailami, Leipzig: F. A. Brockhaus, 1939. Strothmann had no infor-
mation about the author beyond the nisba al-Daylami, which pointed to Daylam (see the editor’s introduction,
p. ta@). The section was republished in 1950 (Cairo: Matba‘at al-Sa‘ada) by ‘Izzat al-‘Attar al-Husayni, with an intro-
duction by Muhammad Zahid b. al-Hasan al-Kawthari (1296-1371/1879-1952).

% For a more extensive quotation from this gasida, including the lines adduced by al-Daylami, see Ibn al-Wazir,
‘Awasim, vol. 3, pp. 409-411.
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Muhammad b. Yahya b. al-Hasan al-Qasimi.’*” The work is a commentary on a gasida
known as al-Abyat al-fakhriyya by Imam al-Wathiq bi-llah al-Mutahhar b. al-Imam al-Mahdi
Muhammad b. al-Mutawakkil ‘ala llah (702-after 780/1303-1378 or 1379).% Al-‘AnsT’s
works were for the most part transmitted among his followers, who included several mem-
bers of the Bani |-Wazir (Al al-‘Afif/Al al-Mufaddal) who also supported the imamate of
Imam al-Mahdi Ahmad b. al-Husayn.’* Focusing on the ‘agida of the ahl al-bayt and a set
of jumal all Zaydis can agree on, became a characteristic of the al-Wazir family’s doctrinal
tradition. It is noteworthy that the differences between Humaydan and al-‘Ansi played lit-
tletonorole for their contemporaries and later generations alike—what counted most was
their shared intention to return to the doctrines of the early imams.* Al-Shahari, for ex-
ample, names among the followers of Humaydan listed in his Tabagat al-Hasan b. Badr al-
Din, al-Mutawakkil ‘ala llah al-Mutahhar b. Yahya b. al-Murtada,'* and the latter’s son
Imam al-Mahdi Muhammad b. al-Mutahhar (665-728/1266 or 1267-1327 or 1328),** and
he relates that al-Mahdi Ahmad b. al-Husayn praised Humaydan’s writings as representing
the beliefs of the family of the Prophet and that al-‘Ansi pursued the same goal. Al-Shahari
continues the list of representatives of this trend with the names of other Zaydis who are
known to have endorsed some of the doctrines of Abu |-Husayn al-Basri, notably Yahya b.
Hamza in his K. al-Shamil and Ibn al-Shabib al-Tihami, as well as individuals known gener-
ally as followers of the doctrines of the early imams, such as Muhammad b. al-Hasan al-
Daylami in his Qawa'id ‘aqa’id Al Muhammad and Muhammad b. Yahya al-Qasimi in his
commentary on the Qasidat al-Imam al-Wathiq, without distinguishing between the two
categories.!*®

This development opened the door for a new tendency that eventually led to the
abolishment of kaldm, which was perceived as a source of disagreement and friction

137 On Muhammad b. Yahya al-Qasimi and his work, see Ibn Abr |-Rijal, Matla“ al-budir, vol. 4, pp. 396-397 no.
1226; al-Shahari, Tabagat, vol. 2, pp. 1110-1112 no. 696; see also al-Wajih, Alam, vol. 2, pp. 351-352 no. 1283;
Ahmad al-Husayni al-Ishkawari, Mu allafat al-Zaydiyya, 3 vols., Qum: Maktabat Ayat Allah al-'Uzma al-Mar‘ashi al-
Najafl, 1413/1992, vol. 2, pp. 395-396. The author regularly refers to Humaydan. The work was accessible to us
through a manuscriptin a private library in Yemen.

138 On al-Wathig, see Ibn AbT |-Rijal, Matla“ al-budir, vol. 4, p. 422 no. 1253; al-Shahari, Tabagat, vol. 2, pp. 1127~
1130 no. 711.

139 |t is noteworthy that the library of a branch of the Bana -Wazir in Hijrat al-Sirr holds a copy (dated 900/1494-
95) of al-Risala al-hadima li-asas al-da'wa al-zalima, a refutation of al-Hasan b. Wahhas’s claim to the imamate,
by Sharaf al-Din Yahya b. al-Qasim al-Hamzi (d. 677/1278-79), who also recorded the sira of Imam al-Mahdi (see
Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp. 153, 164, and passim); see al-Hibshi,
Fihris, p. 65 no. 116.

140 One branch of the family holds in its library what seems to be the oldest copy of the Majmd‘ Sayyid Humaydan,
containing eight of his tracts. The codex, which dates to the seventh/thirteenth century, was first kept in the Khizanat
Al al-Mufaddal (i.e., the descendants of al-Mufaddal b. Mansiir) and nowadays belongs to the library of a branch of
the Banu [-Wazir in Hijrat al-Sirr. See al-Hibshi, Fihris, p. 47 no. 79; al-Wajih, Masadir, vol. 2, p. 384 no. 66.

141 0n him, see above.

2 0n him, see al-Shahari, Tabagat, vol. 2, pp. 1072-1080 no. 678.

143 Al-Shahari, Tabagat, vol. 1, pp. 413-416 no. 245. Al-Shahari also includes Sa‘id b. Anmad al-'Ujali and his K. al-
Kamil, although the author was not a Zaydi. For the K. al-Kamil and its author, see our introduction to this volume.
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within the community. At the same time, the emphasis on the teachings of the ahl al-bayt
resulted in a turn toward hadith as a privileged source of doctrine. The development cul-
minated in the thought of Muhammad b. Ibrahim al-Wazir (d. 840/1436), who, however,
departed from the earlier approach of al-‘Ansi and the majority of his ancestors in several
respects. Unlike Yahya b. Mansir and other proponents of the adherence to the general
tenets of the ahl al-bayt, 1bn al-Wazir sought to formulate a doctrine that would be ac-
ceptable to all Muslim believers, not only the Zaydis, and to harmonize the doctrines of the
rival schools of Mu‘tazilism and Ash‘arism.*** Moreover, since kaldm no longer played a role
in his methodology, Ibn al-Wazir privileged Prophetic hadith as another element that con-
nected all Muslim believers, and Sunni hadith collections were thus as authoritative for
him as were Zaydi collections.**® To the same end, he condemned taqlid of earlier religious
authorities and called instead for jjtihad by the believers, with Prophetic hadith serving as
its principal source. Time and again, Ibn al-Wazir referred to the doctrines of Abii [-Husayn
al-Basri; however, unlike al-‘Ansi, who deemed some of Abi [-Husayn’s doctrines to agree
with those of the early imams, Ibn al-Wazir employed Abi |-Husayn to show that some of
the points of controversy between the Mu'tazilis and the Ash‘aris could easily be harmo-
nized. This is the case, for example, with the issue of man’s actions, on which, according to
Ibn al-Wazir, the Mu'tazilis and the Ash‘aris essentially agree, even though their explana-
tions may differ.2*¢ Unlike al-‘Ansi, Ibn al-Wazir perceived Abu |-Husayn al-Basri not only
through the writings of the latter’s followers but also through the writings of Fakhr al-Din
al-Razi (d. 606/1209), who drew on Abi |-Husayn extensively and adapted many of his doc-
trines to his own Ash‘ari perspective.’*” To legitimize his approach, Ibn al-Wazir referred to
earlier adherents of the ‘agidat ahl al-bayt and the notion of jumal among his ancestors
and to other Zaydi representatives of this trend, including al-‘Ansi and Humaydan.'*® On

144 See Wilmers, Beyond Schools, pp. 198-220.

15 The acceptability of Sunni hadith collections was already endorsed by Yahya b. al-Husayn b. al-Mansdr al-
Qasim in his Sawarim al-yaqin li-qat  shukik al-Qadi Ahmad b. Sa'd al-Din (for the work, see above, n. 34), a refu-
tation of al-Maswar’s position that Zaydis should refrain from consulting Sunni collections. For hadith among
the Zaydis, see Hassan Ansari and Jan Thiele, “Zaydite Hadith Literature and Thought,” The Oxford Handbook of
Hadith Studies, ed. Mustafa Shah, Oxford: Oxford University Press, [forthcoming].

146 See, e.g., Ibn al-Wazir, al-Rawd al-basim, ed. ‘Ali b. Muhammad al-Imran, Mecca: Dar ‘Alam al-Fawa’id,
1419/1998-1999, pp. 354-364; see also Ibn al-Wazir, Awasim, vol. 6, pp. 117-120; vol. 7, pp. 32ff. See also Wilmers,
Beyond Schools, pp. 247-249.

17 For Fakhr al-Din al-Razi’s interpretation of Abl |-Husayn’s doctrine of man’s actions, see Wilferd Madelung,
“The Late Mu'tazila and Determinism: The Philosophers’s Trap,” Yad-nama in memoria di Alessandro Bausani, vol.
1:Islamistica, ed. Biancamaria Scarcia Amoretti and Lucia Rostagno, Rome: Bardi Editore, 1991, pp. 245-257. For
Fakhr al-Din al-Razi’s adaptations of Abl |-Husayn’s doctrines, see also Sabine Schmidtke, The Theology of al-
Allama al-Hilli (d. 726/1325), Berlin: Schwarz, 1991, passim.

8 For Ibn al-Wazir’s reference to al-‘Ansi, see his Qasida daliyya, an important text testifying to lbn al-Wazir’s
doctrinal thought. Ismafl al-Akwa’“ included an edition of the Qasida in his introduction to Muhammad b. Ibrahim
al-Wazir’s K. al-Awasim, entitled “al-lmam Muhammad b. Ibrahim wa-kitabuhu al- Awasim wa-l-gawasim,” pp. 7-
100, here pp. 32-37. The Mahajja and its author (“Ibn Zayd”) is referred to in the last line of p. 36; see also ibid.,
p. 34:14, where “Ibn Zayd” is likewise mentioned. Al-Akwa‘ does not specify on the basis of which manuscript(s)
he edited the Qasida. For references to the Mahajja in other works of Ibn al-Wazir, see below, inventory, item 9.
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the other hand, Ibn al-Wazir had a more comprehensive understanding of the ahl al-bayt
than did al-‘Ansi or Humaydan. When al-‘Ansi and Humaydan talk about the early imams,
they mean mostly al-Qasim and al-Hadi, as well as al-Nasir al-Utrash. By contrast, Ibn al-
Wazir also includes in his definition of ahl al-bayt the early Zaydi authorities of the school
of Kufa, who were adherents of the ahl al-hadith and thus represent an entirely different
strand than do al-Qasim and al-Hadi, who subscribed to kalam.** For the school of Kufa,
Ibn al-Wazir names Muhammad b. Mansir al-Muradi al-Kafr’s (alive in 252/866) K. al-Jumla
wa-l-ulfa as a prominent representative of this tendency to focus on the general tenets of
Islam.®® The K. al-Jumla has survived in quotations in al-Jami* al-kafi of Aba ‘Abd Allah
Muhammad b. ‘All al-Kafi (d. 455/1053-54), a collection of the teachings of early Kufan
Zaydis.®! This work reached Yemen at a relatively late stage, after the lifetimes of al-'‘AnsT
and Humaydan.**? Ibn al-Wazir’s quest to eradicate divisions between schools and madh-
habs and the fact that he felt authorized to consult Sunni hadith compilations more exten-
sively than his forebears had have led scholars to argue that Ibn al-Wazir should be con-
sidered the first prominent representative of a tendency that has often been labeled “sun-
nization” of the Zaydiyya, which is said to have culminated in the thought of Muhammad
b. ‘All al-ShawkanT (d. 1250/1834). However, in her analysis of Ibn al-Wazir’s thought,
Damaris Wilmers has shown that the label “sunnization” is ill suited to apply to the case of
Ibn al-Wazir and that using his views only to determine the school to which he may have
belonged fails to do justice to his thought.'>* But Wilmers was largely unaware of al-‘Ansi’s

For Humaydan and other earlier representatives of this trend, see Ibn al-Wazir, Awasim, vol. 3, pp. 409-418; his
list of representatives largely overlaps with that provided by al-Shahariin his entry on Humaydan (see above).
9 For the doctrines of the early Zaydis of the school of Kufa and the differences between them and the Hadawi
school, see Wilferd Madelung, Der Imam al-Qdsim ibn Ibrahim, passim; Wilferd Madelung, “Introduction [to Part
VI: Theologyl,” The Study of Shi'i Islam: History, Theology and Law, ed. Farhad Daftary and Gurdofarid Miskinzoda,
London: . B. Tauris, 2014, pp. 455-463, here pp. 456-457.

150 See Wilmers, Beyond Schools, pp. 144-145.

151 For a reconstruction of the K. al-Jumla on the basis of the quotations from the book in al-Jami‘ al-kafi, see
Hassan Ansari, “Mabani-yi usuli/kalami-yi zaydiyan-i maktab-i gadim (1): Baz sazi-yi Kitab al-Ulfa wa-I-jumla ta’lif-
i Muhammad b. Mansur al-Muradi (d. ba'd az 290q),” Barrasi-ha-yi tarikhi, http://ansari.kateban.com/post/1850
(accessed 25 January 2022). For other examples of the jumal tendency in general among earlier generations of
Muslims, see Hossein Modarressi, “Essential Islam: The Minimum that a Muslim Is Required to Acknowledge,”
Accusations of Unbelief in Islam: A Diachronic Perspective on Takfir, ed. Camilla Adang, Hassan Ansari, Maribel Fi-
erro, and Sabine Schmidtke, Leiden: Brill, 2016, pp. 395-412.

152 For a study of the arrival and reception of al-Jami‘ al-kafi in Yemen, see Ansari, “Mabani-yi usali/kalami-yi
zaydiyan-i maktab-i gadim”; and Hassan Ansari, “Al-Jami‘ al-kafi wa asanid-i kifi-yi riwayat-i an,” Barrasi-ha-yi
tarikhi, http://ansari.kateban.com/post/3496 (accessed 27 January 2022). Ansari’s analysis is based on MS Milan,
Ambrosiana C 168. For this copy, see also Eugenio Griffini, “Lista dei manoscritti arabi nuovo fondo della Bibli-
oteca Ambrosiana di Milano,” Rivista degli studi orientali 8, no. 1/4 (1919/1920), pp. 241-367, here pp. 249-262.
An edition of the Jami* al-kafi was published by ‘Abd Allah Hamad al-1zzi (8 vols., Sa‘da: Mu'assasat Mustafa al-
Thagafiyya, 2014). Al-'Izz’s edition did not include the portions of the work that address ‘agida (“ziyadat”). These
were recently published by Jamal al-Shami as Ziyadat al-Jami‘ al-kafi (Yemen: [private publication], 2021).

153 Wilmers, Beyond Schools. After the publication of Wilmers’s study, Mufti Ali published an article entitled “The
Opposition of the Shi‘ites towards Kalam: With Particular Reference to Tarjih Asalib al-Quran and al-Rawd al-
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and Humaydan’s role as the founders of the tendency that would characterize the thought
of several members of the Al al-Wazir since the seventh/thirteenth century and would cul-
minate with Ibn al-Wazir.** Observing Ibn al-Wazir’s usage of elements of doctrine as for-
mulated by Abu [-Husayn al-Basri, she proposed, for example, that “[a] comprehensive
comparison between the thought of Ibn al-Wazir and Abi |-Husayn al-BasrT would have to
include an investigation of Imam Yahya b. al-Hamza’s teaching . . .”*** However, as already
mentioned,™® Yahya b. Hamza was a mutakallim who did not share al-‘Ansi’s goal of em-
phasizing the early Zaydiimams. Such an investigation should thus take into consideration
the doctrinal works of al-‘Ansi and Humaydan, as well as those of the later representatives
of the jumal trend among the Zaydis up to the time of Ibn al-Wazir.

THE INVENTORY

The purpose of the following inventory of al-‘AnsT’s writings is to serve as a reference for
future research on al-‘Ansl. Included are all works of which he is known to be the author or
that are likely to have been composed by him. Each entry includes a brief description of
the work’s contents (if known), followed by references to relevant bibliographical sources.
The date of composition, as far as it can be established, is also mentioned, and details on
available editions and manuscripts of extant works are provided.

1. “Aqa’id ahl al-bayt wa-l-radd ‘ala I-Mutarrifiyya”

The author of this text discusses eighty issues (ma'rifa), contrasting the views of the ahl al-
Islam with those of the Mutarrifiyya. In MS Berlin, Staatsbibliothek zu Berlin, Glaser 111 the
work is untitled and contains no indication of its author (fig. 17). The title ‘Aqa’id ahl al-
bayt wa-l-radd ‘ala I-Mutarrifiyya was coined by the cataloger, Wilhelm Ahlwardt. The text
is incompletely preserved, as it breaks off at the end of the codex (fig. 18). Ahlwardt as-
sumed the work to have been composed by al-‘Ansi, perhaps because of the tract’s posi-
tion in the codex: it is preceded by another tract by al-‘Ansi, al-Fatawr al-nabawiyya al-
mufsiha ‘an ahkam al-Mutarrifiyya (— 3). Ahlwardt’s assumption of al-‘Ansr’s authorship is
corroborated by the similarity between this work and al-‘Ansr’s Tamyiz. The text’s arrange-
ment evokes the second introduction (al-mugaddima al-thaniya) to the otherwise more
detailed K. al-Tamyiz (- 20), which is structured in a similar manner, although only some
of the topics discussed in this text have an immediate equivalent in the parallel section of
the Tamyiz. The following sections of the text have direct parallels in the second introduc-
tion to the Tamyiz:

Basim by the Zaydite Muhammad ibn Ibrahim Ibn al-Wazir al-San‘ani (d. 840/1436),” Hamdard Islamicus 42 (2019),
pp. 181-198. Ali was, however, unaware of Wilmers’s study, and his elaborations are not helpful.

%% Wilmers mentions both occasionally in her study but is evidently unaware of their influence on Ibn al-Wazir’s
thought.

%5 Wilmers, Beyond Schools, p. 364 n. 6; see also p. 361.

1% See above, n. 102.
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“Aqaid” Tamyiz, al-muqaddima al-thaniya
masala 3 = masala 2
masala 4 = masala 8
masala 6 = masala 7
masala 7 = masala 28
masala 13 = masala9
masala 17 = masala 6
mas’ala 20 = masala 57
masala 21 = masala 58
masala 22 = masala 59
masala 23 = mas’ala 60
masala 24 = masala 63
masala 26 = masala 66
masala 27 = masala 49
masala 28 = mas’ala 50
mas’ala 30 = masala 69
masala 32 = masala 70
masala 36 = masala 31
masala 37 = masala 33
masala 38 = masala 34
masala 39 = mas’ala 35
masala 41 = masala 36
masala 42 = masala 37
masala 43 = masala 38
masala 47 = masala 16
masala 49 = mas’ala 40
mas’ala 50 = masala 41
masala 51 = masala 32
masala 54 = masala 42
mas’ala 55 = masala 43
mas’ala 56 = masala 44
masala 58 = masala 45
masala 61 = masala 47
masala 62 = masala 12
masala 63 = masala 68
mas’ala 66 = masala 23
masala 68 = masala 48
masala 72 = masala 52
masala 73 = masala 51
masala 76 = masala 53
masala 77 = masala 54
masala 79 = masala 67
masala 81 = masala 64

The many parallels between the two texts not only support Ahlwardt’s assumption of al-
‘Ansi’s authorship of the “Aqa’id” but also suggest that the works need to be studied to-
gether; close consultation of both texts will also be helpful in the preparation of a critical
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edition of either. A final verdict on the work’s authenticity will have to await a close analy-
sis of the “Aga’id” and the Tamyiz.

(‘Abd al-Salam b. ‘Abbas al-Wajih, Alam al-muallifin al-Zaydiyya, 2nd enl. and rev. ed.,
2 vols., Sanaa: Dar al-lmam Zayd b. ‘Ali, 1439/2018, vol. 1, p. 571 [no manuscript listed];
‘Abd Allah Muhammad al-Hibsh1, Masadir al-fikr al-islami fi [-Yaman, Abu Dhabi: al-Majma’
al-Thagafi, 2004, p. 124 [no manuscript listed]; ‘Abd al-Malik b. Ahmad b. Qasim Hamid al-
Din, al-Rawd al-aghann fi ma'rifat al-muallifin bi-I-Yaman wa-musannafatihim fi kull fann,
3 vols., n.p.: Dar al-Harithi, 1415/1994-95, vol. 2, p. 62; Ahmad b. Muhammad al-Shami,
Tarikh al-Yaman al-fikri fi [-‘asr al-‘abbasi 132-656h/750-1259m, 4 vols., Beirut: Mansharat
al-‘Asr al-Hadith, 1407/1987, vol. 3, p. 310 no. 7; Ja'far al-Subhani [ed.], Mujam tabaqgat al-
mutakallimin: Yatadammanu tarjamat rijalat al-ilm wa-I-fikr ‘abra arba‘a ‘ashar qarnan,
Qum: Mu’assasat al-Imam al-Sadiq, 1424/2003-4, vol. 2, p. 391)

Manuscripts

e  MSBerlin, Staatsbibliothek zu Berlin, Glaser 111, fols. 164v-222v; see Wilhelm Ahlwardt,
Verzeichniss der arabischen Handschriften der Kéniglichen Bibliothek zu Berlin, Berlin: A.
W. Schade, 1887-1899, vol. 9, p. 593 no. 10292. A digital surrogate of the manuscript can
be accessed through https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=787955892 (ac-
cessed 25 January 2022). A digital surrogate of a microfilm of MS Glaser 111, fols. 164v-
222v, provided by the IZbACF, also includes the final page of al-‘Ansi’s al-Fatawi al-nab-
awiyya, i.e., MS Glaser 111, fol. 163v.**"

e MSLeiden, Leiden University Library, Or. 8266/3, an unfinished apograph of MS Berlin,
Staatsbibliothek zu Berlin, Glaser 111, fols. 164v-222v, transcribed in 1929 by Cornelis
van Arendonk, is preserved in al-Radd ‘ala [-Mutarrifiyya; see https://catalogue.lei-
denuniv.nl/permalink/f/o03ulj/UBL_ALMA71324051620002711 (accessed 25 January
2022); Jan Just Witkam, Inventory of the Oriental Manuscripts of the Library of the Uni-
versity of Leiden. Volume 9: Manuscripts Or. 8001-Or, 9000, Leiden: Ter Lugt Press, 2019,
apud Or. 8266.

“Edition”

An uncritical draft transcription, accessible at http://www.anazaidi.com/play.php?
catsmktba=565 (accessed 25 January 2022),"® reflects the surrogate of MS Glaser 111 pro-
vided by the IZbACF. This is indicated by the final portion of the text, which the scribe
gleaned from al-'AnsT’s al-Fatawr al-nabawiyya as found on the last, isolated page from this
work included in the surrogate. In the uncritical draft transcription, this final part of the
Fatawi is made an integral part of the “Aga’id” to make up for the latter’s missing end,
without any notification of the transposition. The draft edition is therefore an amalgam of
two works rather than an edition of the “Aqa’id ahl al-bayt wa-I-radd ‘ala I-Mutarrifiyya.”

57 A copy of this surrogate was also produced for Ridwan al-Sayyid in the 1990s and is now part of his personal
library; see “al-Makhtatat al-Yamaniyya,” no. 211.

18 The same draft transcription is also accessible elsewhere on the internet, e.g., at https://archive.org/de-
tails/love_731 (accessed 25 January 2022).
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2. al-Durra [al-Durar] al-manziima fi usil al-figh

This work on legal methodology is lost. The book was consulted by Muhammad b. Ibrahim
al-Wazir (d. 840/1436), who refers to it repeatedly and occasionally quotes from it in his al-
Rawd al-basim (ed. ‘Ali b. Muhammad al-Imran, Mecca: Dar ‘Alam al-Fawa’id, 1419/1998-
99, vol. 1, pp.56,71,161,207;vol. 2, pp. 482, 483; for references to al-‘Anst without mention
of a specific title, see also vol. 1, pp. 99, 105, 180, 193, 195) as well as in his al-Awasim wa-
l-qawasim fi l-dhabb ‘an sunnat Abi I-Qasim (ed. Shu‘ayb al-Arna’iit, 9 vols., Amman: Dar al-
Bashir, 1405-1412/1985-1992, vol. 1, pp. 308, 319, 339, 371, 372-373; vol. 2, pp. 326, 374;
vol. 3, pp. 95, 96; for references to al-‘Ansi without mention of a specific title, see also vol. 1,
pp. 272, 378, 392; vol. 2, pp. 91, 135, 145, 149, 226, 312, 313, 349, 356, 403, 404; vol. 3, p. 83;
vol. 8, pp. 261, 334).

(Ahmad b. ‘Abd Allah al-Jundari, Tarajim al-rijal al-madhkira fi Sharh al-Azhar, pub-
lished in the introduction to ‘Abd Alladh b. Ab1 |-Qasim Ibn Miftah, al-Muntaza® al-mukhtar
min al-Ghayth al-midrar al-ma'riif bi-Sharh al-Azhar, Sanaa, 1341/1922-23, p. 21; al-Hibshi,
Masadir, p. 179; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 63; Isma‘il b. ‘Ali al-Akwa’, Hijar
al-ilm wa-ma‘aqgiluhu fi I-Yaman, 6 vols., Beirut: Dar al-Fikr al-Mu‘asir, 1424/2003, vol. 4, p.
1811a; al-Wajih, Alam, vol. 1, p. 571)

3. al-Fatawri al-nabawiyya al-mufsiha ‘an ahkam al-Mutarrifiyya
In the single extant copy of the text (see below), the tract is preceded by a title page (fig.
15) indicating the work’s title and author. According to Ahlwardt, this refutation of the
Mutarrifiyya was composed around 630/1233, altough there is nothing in the text to sup-
port his tentative dating.
(al-Hibsht, Masadir, p. 124; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62; al-Akwa,
Hijar al-ilm, vol. 4, p. 1811b)

Manuscript

e MS Berlin, Staatsbibliothek zu Berlin, Glaser 111, fols. 135r-163v; see Ahlwardt, Ver-
zeichniss, vol. 9, pp. 591-592 no. 10286. A digital surrogate is accessible through
https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=787955868 (accessed 25 January
2022).

Edition
Ed. in ‘Abd al-Ghani Mahmad ‘Abd al-‘Ati, al-Sira“ al-fikri fi I-Yaman bayna [-Zaydiyya wa-I-
Mutarrifiyya: Dirasa wa-nusds, al-Haram [Giza], 2002, pp. 314-334.

4. al-Irshad ila najat al-ibad
This work with Sufi tendencies on ascetism and morality was completed on the last Friday
of Rabi'11632/January 1235 (see the author’s colophon at the end of the work). Throughout
the work, al-‘Ansi regularly refers to and quotes from al-Ghazalr’s /hya’ ‘ulam al-din (see,
e.g., pp. 387, 388, 390, 391), which may have served as a model for him when composing
the book. The numerous extant witnesses indicate the book’s lasting popularity. Yahya b.
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Muhammad b. Lutf b. Muhammad Shakir (1295-1370/1878 or 1879-1950 or 1951) com-
piled a work entitled Subul (or Sabil) al-rashad ila ma'rifat ma‘ani al-Irshad on the basis of
al-‘Ansi’s Irshad, apparently an extract of all Prophetic traditions cited in the Irshad (see al-
Akwa’, Hijar al-‘ilm, vol. 4, p. 2093; al-Hibshi, Masadir, p. 92 [citing the work as Hashiya ‘ala
Kitab al-Irshad fi l-tasawwuf]; al-Wajih, Alam, vol. 2, pp. 476-477 no. 1440; ‘Abd al-Salam b.
‘Abbas al-Wajih, Masadir al-turdath fi [-maktabat al-khassa fi [-Yaman, 2 vols., McLean, VA:
Mu’assasat al-lmam Zayd b. ‘Al al-Thaqafiyya, 1422/2002, vol. 1, pp. 274-275 [see also be-
low]).

(al-Maswari, Majmi“ al-ijazat [see below, Appendix 2]; Ahmad b. Salih Ibn Abr |-Rijal,
Matla“ al-budar wa-majma‘ al-buhdr fi tarajim rijal al-Zaydiyya, ed. Majd al-Din b.
Muhammad b. Mansir al-Mu'ayyadi, Sa‘da: Markaz Ahl al-Bayt li-I-Dirasat al-Islamiyya,
2004, vol. 3, p. 89; al-Hibshi, Masadir, p. 323; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 63;
Ahmad al-Husayni al-Ishkawari, Muallafat al-Zaydiyya, Qum: Isma‘iliyan, 1413 [1992-93],
vol. 1, p. 103 no. 248; al-Subhani, Mujam tabaqat al-mutakallimin, vol. 2, p. 391)

Editions

Ed. ‘Abd al-Salam al-Wajith and Muhammad Qasim al-Hashim1, Sa‘da: Maktabat al-Turath
al-Islami, 1421/2000-1 [reprinted repeatedly].

Manuscripts

e MS Beirut, Maktabat Ridwan al-Sayyid, copied by Mahdi b. Ahmad b. Muhammad b.
Salah b. ‘Abd Allah b. Muhammad b. Salah, dated 1099/1687-88. For a microfilm sur-
rogate in the Ma‘'had al-Makhtitat al-‘Arabiyya in Cairo, see http://alnadeem-mss.mal-
ecso.org/cgi-bin/koha/opac-detail.pl?biblionumber=120069 (accessed 7 January
2022).

e  MS Berlin, Staatsbibliothek zu Berlin, ms. or. quart. 2039, copied by ‘Al b. Dawd al-
Husayni at the behest of Muhammad b. Ahmad al-Rabi1 nasaban al-Zaydi madhhaban,
completed 9 Shawwal 915/20 January 1510. The manuscript was part of the Nachlass
of the photographer Hermann Burchardt, who was killed in Yemen on 18 December
1909, and it was purchased by the Berlin State Library in 1939.%*° During World War Il
the manuscript was temporarily transferred to Tiibingen.*®® For the codex, see Arab-
ische und persische Handschriften: Aus dem Besitz des verstorbenen Reisenden Dr. Bur-
chardt, foreword A. Fischer, Leipzig: Gustav Fock, 1921, p. 47 no. 38. A digital surrogate
is accessible through https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=167881296X
(accessed 25 January 2022). See also Mustafa Dirayatl, Fihristigan: Nuskha-ha-yi khatti-
yilran (Fankha), Tehran: Sazman-i Asnad wa Kitabkhana-yi Milli-yi Jumhari-yi Islami-
yilran, 1390/2011, vol. 3, p. 78 no. 1; Mustafa Dirayati, Fihristwara-yi dastniwisht-ha-yi

%9 For the history of the Burchardt collection, see Christoph Rauch’s contribution to this volume.
160 Communication from Dr. Walter Werkmeister (29 June 2010), custodian of the Oriental collection at Tiibingen

¢

University Library: “...dass es sich um eine Handschrift aus der Berliner Staatsbibliothek handelt, deren
Bestdnde wahrend des Krieges in einen Stollen im Schwarzwald ausgelagert waren und bis zu ihrer Riickfiihrung

Anfang der siebziger Jahre von unserer Bibliothek verwaltet wurden.”
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Iran (Dind), 1st ed., Tehran: Kitabkhana, Mazih wa Markaz-i Asnad-i Majlis-i Shara-yi
Islam1, 1389/2010, vol. 1, p. 675 no. 17711. For a detailed description of the codex, see
Hassan Ansari, “Mu‘arrafi-yi ta'dadi az nuskha-ha-yi Berlin,” Barrasi-ha-yi tarikhi,
http://ansari.kateban.com/post/2103 (accessed 25 January 2022).

MS Berlin, Staatsbibliothek zu Berlin, Landberg 179, copied by ‘Allb. Muhammad b. ‘Ali
Suhayl and dated 1060/1650; see Ahlwardt, Verzeichniss, vol. 3, pp. 139-140 no. 3134.
A digital surrogate of the codex is accessible at https://digital.staatsbibliothek-ber-
lin.de/werkansicht?PPN=PPN1666184829&PHYSID=PHYS_0005&DMDID=&view=over-
view-toc (accessed 25 January 2022).

MS Dahyan, Maktabat ‘Abd Allah al-Sa‘di, copied by Ahmad b. Hasan b. ‘Ali Wahran and
dated 1082/1671-72; see al-Wajih, Masadir, vol. 2, p. 135 no. 17.

MS Dahyan, Maktabat Muhammad b. ‘Abd al-‘AzZim, copied by Muhammad b. ‘Ali b. Ha-
san al-Dahyani and dated 1336/1917-18; see al-Wajth, Masadir, vol. 1, p. 435 no. 40; al-
Wajih, Alam, vol. 1, p. 570.

MS Dahyan, Maktabat Muhammad b. ‘Abd al-‘Azim, copied by Yahya b. ‘Abd Allah
Hasana and dated 1381/1961-62; see al-Wajih, Masadir, vol. 1, p. 435 no. 40; al-Wajih,
Alam,vol. 1, p. 570.

MS Dahyan, Maktabat Muhammad b. al-Hasan al-Ijri, “fas! fi dhikr al-jihadd ma‘a ahl al-
bayt manqal min Irshad al-Ansi,” included as item 2 in a multitext volume transcribed
in 1030/1820-21; see al-Wajih, Masadir, vol. 1, p. 302 no. 45.

MS Hijrat Suwaydan, Maktabat al-Sayyid Majd al-Din al-Mu’ayyadi, majmi‘a 86/2, con-
taining a portion from the K. al-Irshad that in this codex is entitled Mansak al-hajj; see
al-Wajih, Masadir, vol. 2, pp. 261-262. The editor of al-‘Ansi’s al-Risala al-badra al-
mu'lina (— 12) mistakenly lists the Mansak al-hajj as an independent title among al-
‘Ansi’s writings in the introduction to his edition (p. 22 no. 24).

MS Leiden, Leiden University Library OR 6699, dated 1058/1648; see https://cata-
logue.leidenuniv.nl/permalink/f/a8bnm1/UBL_ALMA21323573880002711. A facsimile
is accessible via https://digitalcollections.universiteitleiden.nl/view/item/2433369
(accessed 25 January 2022).

MS Leiden, Leiden University Library OR 23447, fols. 4r-222r, dated Rabr1 | 1357/May-
June 1938, copied by Ahmad b. Husayn b. Isma‘il b. Ibrahim b. Isma‘Tl Suhayl.

MS London, British Library OR 3926 [= Glaser no. 220], completed on 16 Dhi I-Hijja
1068/14 September 1658; see Rieu, Supplement, p. 221 no. 345. This is an incomplete
copy covering only the final portion of the work (al-Irshad ila I-taqrib ila llah bi-I-hajj).

MS Mecca, Jami‘at Umm al-Qura’, copied by Zayd b. Yahya b. ‘Abd Allah at the behest
of Muhammad b. ‘Alib. Isma‘ll al-Jabriand dated 26 Dhii [-Qa‘da 1341/15 October 1663.
For a brief description and a digital surrogate of selected pages of the codex, see
https://dorar.uqu.edu.sa/uquui/handle/20.500.12248/112937 (accessed 2 January
2022).
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MS Qum, Mar‘ashi 7274, copied by Sa‘Td b. ‘Ali b. Ahmad b. Salah al-Wahidiand dated 10
Jumada 11 1067/26 March 1657; see Mahmuid Mar‘ashi et al., Fihrist-i nuskha-ha-yi khatti-
yi Kitabkhana-yi Umami-yi Hadrat-i Ayat Allah al-Uzma Najafi-yi Marashr, vol. 1-, Qum:
Kitabkhana-yi ‘Umimi-yi Hadrat-i Ayat Allah al-Uzma Najafi-yi Mar‘ashi, n.d., vol. 19, p.
62; see also Dirayati, Fihristwara, vol. 1, p. 675 no. 17713; Dirayati, Fihristigan, vol. 3, p.
78 no. 3.

MS Qum, Markaz-i Ihya 2681, copied by Ahmad b. Salih b. Salih al-Huraymi and dated
18 Rabi' 11 1053/6 July 1643; see Dirayati, Fihristwara, vol. 1, p. 675 no. 17712; Dirayatl,
Fihristigan, vol. 3, p. 78 no. 2.

MS Riyadh, King Saud University 7887, dated 13 Rabi | 1074/15 October 1663. For a
description and a digital surrogate of the manuscript, see http://makhtota.ksu.edu.sa
/makhtota/8559/4 (accessed 25 January 2022).

MS Sa‘da, Maktabat al-‘Allama Muhammad b. Ahsan al-Mutamayyiz, copied by Sa‘id b.
Qasim al-Anist and dated 1061/1650-51; see al-Wajih, Masadir, vol. 2, p. 171.

MS Sa‘'da, Maktabat Al al-Hashimi, dated 5 Dhii I-Qa‘da 1013/25 March 1605 (fig. 7); see
al-Wajih, Masadir, vol. 1, p. 380; al-Wajih, Alam, vol. 1, p. 570.

MS Sanaa, Dar al-Makhtitat/al-Maktaba al-Gharbiyya 1653, copied at the behest of
Yahya b. ‘Ali b. Yahya al-Dayani [sic], dated 11 Shawwal 1089/26 November 1678. The
codex was part of the personal library of Imam Yahya Hamid al-Din (ownership note
dated 1353/1934-35); see Ahmad Muhammad Tsawi et al., Fihris al-makhtatat al-ya-
maniyya li-Dar al-makhtatat wa-l-Maktaba al-gharbiyya bi-l-Jami‘ al-kabir, Sana’,
Qum: Maktabat Samahat Ayat Allah al-Uzma al-Mar‘ashi al-Najafi al-Kubr3,
1426/1384/2005, vol. 1, p. 851.

MS Sanaa, Dar al-Makhtatat/al-Maktaba al-Gharbiyya 1654, undated copy; see Tsawi
et al., Fihris (2005), vol. 1, p. 851.

MS Sanaa, Dar al-Makhtatat/al-Maktaba al-Gharbiyya 1658, copied by Muhammad b.
Hasan b. Salih b. Sa‘id b. Ibrahim “al-Zayla'”” and dated 29 Rabi' 11 1084/13 August 1673;
see ‘Isawi et al., Fihris (2005), vol. 1, p. 852.

MS Sanaa, Dar al-Makhtiitat/al-Maktaba al-Gharbiyya 1663, copied at the behest of al-
Husayn b. Muhammad b. ‘Abd Allah al-Huthi, dated 21 Safar 1062/2 February 1652; see
‘Isawi et al., Fihris (2005), vol. 1, pp. 851-852; cf. also al-Hibshi, Masadir, p. 323 (no shelf
mark indicated); Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 63 (no shelf mark indi-
cated).

MS Sanaa, Dar al-Makhtltat/al-Maktaba al-Gharbiyya 2880, undated copy transcribed
by Yasuf b. Ahmad b. Yasuf al-‘Ansi. The codex was purchased in 1353/1934-35 by
Imam Yahya’s son Sayf al-Islam Ahmad from Ahmad b. Muhammad al-'AnsT; see Tsawi
et al., Fihris (2005), vol. 1, p. 852.

MS Sanaa, Maktabat al-Awqaf 2015, undated copy; see Ahmad ‘Abd al-Razzaq al-
Rugayh, ‘Abd al-Allah al-Hibshi, and ‘Al Wahhab al-Anisi, Fihrist makhtatat Maktabat
al-Jami‘ al-kabir San‘a, [Sanaa:] Wizarat al-Awqgaf wa-|-Irshad, 1404/1984, vol. 3, p.
1297.
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MS Sanaa, Maktabat al-Awqaf 2017 (old shelf mark: 43 kalam), dated Rajab 1353/Oc-
tober-November 1934. The copy belonged to Imam Yahya’s personal library; see Fih-
rist kutub al-Khizana al-Mutawakkiliyya, p. 109; al-Ruqayht et al., Fihrist, vol. 3, pp.
1296-1297; cf. also al-Hibsh1, Masadir, p. 323, where a copy in the Maktabat al-Awqaf
with the old shelf mark “108 kalam” is mentioned. According to Fihrist kutub al-
Khizana al-Mutawakkiliyya, p. 109, there is no copy of the Irshad with this shelf mark,
and it is likely that al-Hibshi refers here to MS Maktabat al-Awgaf 2017. The same co-
dex seems to be meant in Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 63 (the shelf mark
is given as “Jami‘108 ragm 17 kalam”).

MS Sanaa, Maktabat al-Awqgaf 2018, copied by Ahmad b. ‘Ali b. Qasim al-Ahnim1 and
dated 1182/1768-69; see al-Ruqayhi et al., Fihrist, vol. 3, p. 1297.

MS Sanaa, Maktabat al-Awqaf 2022 (old shelf mark: 42 kalam), undated copy (naskhi
gadim), with the end missing. The copy belonged to Imam Yahya’s personal library;
see Fihrist kutub al-Khizana al-Mutawakkiliyya, p. 109; al-Rugayht et al., Fihrist, vol. 3,
p. 1296. Cf. al-Hibshi, Masadir, p. 323, where it is stated that the copy is dated 620 AH.
In view of the book’s completion in 632 AH this date is clearly an error; the same error
is found in Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 63. Moreover, according to Fih-
rist kutub al-Khizana al-Mutawakkiliyya, p. 109, “620” refers to the number of pages in
the copy.*®

MS Sanaa, Maktabat al-Awqaf 2035, undated copy, transcribed by ‘All b. Muhammad
b. ‘Ali al-Shaqqgaq; see al-Ruqgayhi et al., Fihrist, vol. 3, p. 1297.

MS Sanaa, Maktabat al-Sayyid ‘Abd al-Malik b. ‘Ali al-Marwant, copied by Hasan b. Ismail
b. Salih al-Mu’adhdhin and dated 1293/1876; see al-Wajih, Masadir, vol. 2, p. 548 no. 6.

MS Sanaa, Maktabat ‘Alib. Ibrahim 71, dated 1068/1657-58; see ‘Abd Allah Muhammad
al-Hibshi, Fihris makhtitat ba'da I-maktabat al-khassa fi l-Yaman, London: Mu'assasat
al-Furgan li-|-Turath al-Islami, 1994, p. 108 no. 236.

MS Sanaa, Maktabat Muhammad b. Muhammad b. Isma‘l al-Kibsi [no shelf mark],
dated 1068/1658. A digital surrogate was prepared within the framework of the Yem-
eni Manuscript Digitization Initiative; see https://catalog.princeton.edu/cata-
log/9978493943506421 (accessed 25 January 2022).

MS Sanaa, Maktabat Muhammad b. Muhammad b. Isma‘ll al-Kibsi [no shelf mark], part
of a multitext volume, dated between 1068/1658 and 1101/1690. A digital surrogate was
prepared within the framework of the Yemeni Manuscript Digitization Initiative; see
https://catalog.princeton.edu/catalog/9978493923506421 (accessed 25 January 2022).

MS Sanaa, Maktabat Muhammad b. Muhammad b. Isma‘l al-Kibsi [no shelf mark], cop-
ied by Ahmad b. ‘Al b. Qasim al-Ahniim1 and dated 1069/1659; see al-Wajih, Masadir,
vol. 1, p. 231. Cf., however, the aforementioned MS Sanaa, Maktabat al-Awgaf 2018,
copied by Ahmad b. ‘Al b. Qasim al-Ahnim1 and dated 1182/1768-69. If indeed both

161 A copy of this manuscript seems to have been produced for Ridwan al-Sayyid in the 1990s and is now part of

his personal library; see “al-Makhtitat al-Yamaniyya,” no. 209.
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copies were transcribed by the same scribe, the date provided in one of the catalogs
is probably incorrect.

MS Sanaa, Maktabat Muhammad b. Muhammad b. Isma‘l al-Kibsi [no shelf mark]. A
digital surrogate was prepared within the framework of the Yemeni Manuscript Digiti-
zation Initiative; see https://catalog.princeton.edu/catalog/9978495303506421 (ac-
cessed 25 January 2022).

MS Sanaa, Maktabat Muhammad b. Muhammad b. Isma‘il al-Mansiir 61, undated copy;
see al-Hibshi, Fihris, p. 386 no. 923; Sabine Schmidtke, Traditional Yemeni Scholarship
Amidst Political Turmoil and War: Muhammad b. Muhammad b. Isma'il b. al-Mutahhar
al-Mansir (1915-2016) and His Personal Library, Cordoba: UCOPress, 2018, pp. 84-85.
A digital surrogate is accessible through the Zaydi Manuscript Tradition Project (ZMT)
[=ZMT 01311] at Hill Museum & Manuscript Library; see https://w3id.org/vhmml/read-
ingRoom/view/144225 (accessed 25 January 2022).

MS Sanaa, Maktabat al-Sayyid Yahya b. ‘Abbas ‘Amir [no shelfmark], copied by ‘Abd al-
Rahman b. Muhammad Jarad and dated 1331/1912-13; see al-Wajih, Masadir, vol. 1,
p. 260 no. 2.

MS Sanaa, Maktabat Yahya b. Muhammad b. ‘Al al-Mutawakkil [no shelfmark], copied
by ‘All b. Yahya al-MawsimT al-Mihrab1, dated 1346/1927-28. The copy includes in the
margins Sabil al-rashad ila ma'rifat ma‘ani al-Irshad. See al-Wajth, Masadir, vol. 1, pp.
274-275; see also al-Wajih, Alam, vol. 1, p. 570.

MS Sanaa, unidentified private library, copied in 1073/1662-63 and apparently enti-
tled K. al-Hadr ila najat al-ibad. A copy of this manuscript (or of a surrogate of it) was
produced for Ridwan al-Sayyid in the 1990s and is now part of his personal library; see
“al-Makhtutat al-Yamaniyya,” no. 208.

MS Shahara, Maktabat Jami* Mudan; see al-Wajih, Masadir, vol. 2, pp. 405, 409. Al-Wajih
states that the copy was produced in 632 AH. This is doubtful; the date 632 AH is prob-
ably just mentioned in the author’s colophon.

MS Shahara, Maktabat al-Sayyid Sharaf b. Qasim al-Wajih, undated; see al-Wajih,
Masadir, vol. 2, p. 657 no. 17.

MS Ta‘izz (or possibly Thula), Maktabat al-‘Allama Muhammad b. Yahya b. al-Mutahhar,
copied by al-Mahd1 b. Ahmad b. Ab1 Bakr and dated 1068/1657-58; al-Wajih, Masadir,
vol. 2, pp. 285-286 no. 20; al-Wajih, Alam, vol. 1, p. 570.

MS Vienna, Austrian National Library, Cod. Glaser 111, dated 901/1495-6; see Max Grii-
nert, Kurzer Katalog der Glaser’schen Sammlung arabischer Handschriften [unpublished
manuscript, ca. 1894], p. 17 no. 30; http://data.onb.ac.at/rec/AL00161435 (accessed 25
January 2022). A digital surrogate is accessible through the ZMT [= ZMT 00360]; see
https://w3id.org/vhmml/readingRoom/view/140443 (accessed 25 January 2022).

MS Yemen (Bagim and Dahyan), Maktabat Muhammad b. Hasan b. ‘Abd Alldh al-
Qasimi, undated; see al-Wajih, Masadir, vol. 2, p. 183.
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e  MSYemen (possibly Hiith), Madrasat Huth (see wagf note on the title page; fig. 34), dated
Shawwal 706/April-May 1307 or 760/August-September 1359 (fig. 35). This is apparently
the oldest extant copy of the work, but it was not consulted by the work’s editors.

Figure 34. MS Yemen (possibly Hiith), Madrasat Hath (title page of al-‘Ansi’s Irshad).
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5. al-Istibsar

This lost work on law consisted of five volumes, and according to Yahya b. al-Husayn (Mus-
tatab), al-‘Ansi composed an autocommentary of about twenty volumes on it. The Istibsar
allegedly served as the basis for al-Mu’ayyad bi-llah Yahya b. Hamza’s (d. 745/1344) K. al-
Intisar ‘ala ‘ulama’ al-amsar (partly published in an edition prepared by ‘Abd al-Wahhab b.
‘Al al-Mu'ayyad and ‘Al b. Ahmad Mufaddal, 6 vols., Amman: Mu’assasat al-Imam Zayd b.
‘Al al-Thaqafiyya, 2002). Whether indeed there is a relation between al-‘Ansr’s Istibsar and
Yahya b. Hamza’s Intisar still needs to be investigated in depth. For a legal opinion of al-
‘AnsT’s that may have been gleaned from the Istibsdr, see below, Appendix 4.

(Yahya b. al-Husayn, Mustatab, fol. 82r; al-Hibshi, Masadir, p. 202; al-Akwa’, Hijar al-
ilm, vol. 1, p. 504b; vol. 4, p. 1810b; see also Muhammad Taqi Danishpazhih, “Did
mashikha-yi Zaydi,” Nama-yi Minuwi: Majmi‘a-yi st wa hasht guftar dar adab wa farhang-i
irani bih pas-i panjah sal tahqigat wa mutali‘Gt-i Mujtaba Minuwi, ed. Traj Afshar, Tehran:
Chapkhana-yi Kawiyan, 1350sh/1971, pp. 179-188, here p. 172 no. 21, where the work’s ti-
tle is erroneously given as al-Intisar; al-Akwa’, Hijar al-ilm, vol. 4, p. 1810b)

6. Jawab al-faqih Yiasuf b. Abd Allah al-ShafiT al-sakin bi-Dhahban

This tract, written during the imamate of Imam al-Mahdi Ahmad b. al-Husayn and com-
pleted in Rajab 648/November-December 1250, contains al-‘Ansi’s responsa to four ques-
tions raised by Yisuf b. ‘Abd Allah, a ShafiT scholar who was based in Dhahban and had
been appointed by Imam al-Mahdi to the position of muhtasib. The responsa address pre-
determination versus free will (qada’Allah ta‘ala wa-qgadarihi) (MS Glaser 123, fols. 252vff.),
the relation between the will of God and that of man (fols. 257vff.), the difference between
talaq al-bid‘'a and talaq al-sunna (fols. 263vff.), and other questions related to the legal is-
sue of talaq (fols. 265rff.). Al-‘AnsT is identified as the mujib on the tract’s title page (fig. 19).
On one occasion, al-‘Ansi also provides some autobiographical details that are not rec-
orded elsewhere: he states that he spent some time in Mecca, where he attended the
majalis of ShafiTand Maliki scholars and engaged in discussion with them. He mentions,
in particular, a certain “al-fagih al-Burhan” (most likely Burhan al-Din). He adds that he
read with one of his teachers in Mecca the K. al-Irshad of Imam al-Haramayn al-Juwayni (d.
478/1085).1¢2 At this time, it was still unusual for Zaydi scholars to study Ash‘ari kalam lit-
erature.'®

162 MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fol. 263v:3-7 (fig. 20): innf mimman gad jawara I-Ka'ba wa-
aqgama fi Makka muddatan wa-nazara majalis al-Shafiiyya zaman al-fagih al-Burhdn wa-majalis al-Malikiyya
muddatan min al-zamén wa-qara’a wa-sama‘a ‘ala kathir minhum wa-‘arafa aqwalahum wa-i'tigadahum wa-jara
bayni wa-baynahum murdaja‘at wa-qara'tu ‘ala ba'dihim fi ta'lif Abi ‘Abd Allah al-Juwayni al-kitab al-ma'raf bi-l-
Irshad fi l-itigad wa-‘arafi maqalati (wa-)agarra jama’a minhum anna haula’ alladhina [sic] narwihu ‘an ahl al-
bayt ‘alayhim al-saldm huwa l-haqq . . .

63 For al-‘AnsT’s debates in Zabid with Sunni scholars including the Hanafi Ash‘ari scholar Ibn Hankash, see below,
Appendix 2. For the reception of Ash‘ari works among later Zaydis, see Gregor Schwarb, “Ms Munich, Bavarian
State Library, Cod. Arab. 1294: A Guide to Zaydi Kalam-Studies during the Tahirid and Early Qasimite Periods
(Mid-15th to Early 18th Centuries),” The Yemeni Manuscript Tradition, ed. David Hollenberg, Christoph Rauch, and
Sabine Schmidtke, Leiden: Brill, 2015, pp. 155-202.
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Manuscripts

e MS Berlin, Staatshibliothek zu Berlin, Glaser 123, fols. 248r-266r; see Ahlwardt, Ver-
zeichniss, vol. 9, p. 602 no. 10325. For a brief description and a digital surrogate, see
https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=735444900 (accessed 25 January
2022).

Edition
Al-Jawab ‘ala [-fagih Yasuf b. ‘Abd Allah al-ShafiT li-I-fagih al-‘allama ‘Abd Allah b. Zayd b.
Ahmad al-Ansi al-mutawaffa sanat 667h, ed. Jamal al-Shami, [Sa‘da]: [private publication],
1438 [2016].

7. al-La’iq bi-l-afham fi ma'rifat hudiid al-kalam

The title suggests that this lost work contained definitions of theological terms. Al-Maswari
mentions an autograph of this tract written in 659 [1260-61] when al-‘AnsT was sixty-six
years old, and he cites the author’s introduction to the 659 AH copy, in which al-‘Ansi men-
tions that he wrote the tract at a very young age (fi hal al-dars wa-qabla nabat al-lihya).

(al-Maswari, Majmi‘ al-ijazat [see below, Appendix 2]; Ibn Abi |-Rijal, Matla“ al-budr,
vol. 3, pp. 88-89; al-Hibshi, Masadir, p. 124; al-Shami, Tarikh al-Yaman al-fikri, vol. 3, p. 310
no. 9; Hamid al-Din, al-Rawd al-aghann, vol. 2, pp. 62-63; al-Akwa’, Hijar al-ilm, vol. 4, p.
1811b; al-Husayni al-Ishkawari, Muallafat, vol. 2, p. 339 no. 2639; al-Subhani, Mujam
tabagat al-mutakallimin, vol. 2, p. 391)

8. Ma’ al-yaqin fi ma'rifat rabb al-'alamin

This concise credal tract is based primarily on hadith material and is mostly concerned
with the categories of believer, unbeliever, and grave sinner. The title and author are iden-
tified on the tract’s title pages (fols. 228r-v; fig. 21).

(al-Hibsh1, Masadir, p. 124; al-Wajih, Alam, p. 590; al-Shami, Tarikh al-Yaman al-fikri,
vol. 3, p. 310 no. 8; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62; al-Subhani, Mujam
tabaqat al-mutakallimin, vol. 2, p. 391)

Manuscripts

e MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fols. 228r-241v; see Ahlwardt, Ver-
zeichniss, vol. 9, p. 602 no. 10323. For a brief description and a digital surrogate of the
tract, see https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=735444595 (accessed 25
January 2022).

9. al-Mahajja al-bayda’ fi usiil al-din
Al-‘Ansi’s comprehensive theological summa consists of eight parts (gism, pl. agsam) ar-
ranged in four codicological units (juz’, pl. ajza). The topics of the eight parts are [1] divine
unicity (tawhid); [2] justice (‘adl); [3] prophecy (nubuwwa); [4] revealed legislation
(shara’i); [5] the imamate; [6] commanding what is good and prohibiting what is reprehen-
sible (al-amr bi-I-ma’raf wa-I-nahy ‘an al-munkar); [7] the promise and the threat (al-wa'd
wa-l-wa’d); and [8] nouns and rulings (al-asma’ wa-l-ahkam). Part (gism) 4 of the Mahajja
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was completed on 20 Rabi‘ Il 640/17 October 1242, and this date provides a rough indica-
tion when the work was composed. Al-'Ansi considered the Mahajja the most important
and detailed of his works in the field of theology, as shown by his description of the work
in his Tamyiz (fol. 149r:9-12) (> 20): al-Mahajja al-bayda’fihi l-nihaya fi l-daqiq wa-l-jalil wa-
l-khilaf wa-I-tafdil wa-sihhat al-madhhab wa-I-rudad ‘ala I-mukhalafa fi ilm al-kalam wa-
huwa I-khatima al-kubrd ‘ala ahl al-islam kaffatan. Although no witness of parts 6, 7, and 8
survives, there is no reason to doubt that al-‘Ansi completed the work. Numerous refer-
ences to and quotations from discussions in later parts of the Mahajja, most likely in parts
7and/or 8, areincluded inthe K. al-Shams al-munira al-zahra’fitahgiq bahth ma adkhalahu
al-kuffar darahum gahran wa-ma yattasilu min fara’id al-fawa’id by al-Husayn b. Nasir b.
‘Abd al-Hafiz b. ‘Abd Allah b. al-Muhalla al-Sharafi (d. 1111/1699-1700). (We consulted this
work through a surrogate: MS Mecca, Maktabat Jami‘at Umm al-Qura’ 13613, pp. 36, 46, 51,
52, 58, 60.) Moreover, an apparent reference to part 5 (on the imama) is included in
Muhammad b. Ibrahim al-Wazir’s al-Rawd al-basim (ed. ‘Ali b. Muhammad al-‘Umran, vol.
1, pp. 244-245). |bn al-Wazir also cites the Mahgjja in his al-Awasim wa-I-qawasim (vol. 3,
p. 33; vol. 6, p. 40). Further, al-Hadi b. Ibrahim al-Wazir refers in his Nihayat al-tanwih fi
izhdq al-tamwih (ed. Ahmad b. Dirham b. ‘Abd Allah Huriyya and Ibrahim b. Majd al-Din b.
Muhammad al-Mu’ayyadi, Sa‘da: Markaz Ahl al-Bayt li-|-Dirasat al-Islamiyya, 2000, p. 81) to
al-juz’ al-thalith of the Mahajja, referring to the book’s section on the imamate.

(Yahya b. al-Husayn, Mustatab, fol. 82r:15; Ibn Abr |-Rijal, Matla“al-budiir, vol. 3, p. 83;
Ibrahim b. al-Qasim al-Shahari, Tabaqat al-Zaydiyya al-kubra (al-gism al-thalith) wa-
yusamma Buligh al-murdd ilé ma'rifat al-isnad, ed. ‘Abd al-Salam b. ‘Abbas al-Wajih,
McLean, VA: Mu'assassat al-lmam Zayd b. ‘All al-Thaqgafiyya, 1421/2001, vol. 2, p. 612; al-
Hibshi, Masadir, p. 124; al-Shami, Tarikh al-Yaman al-fikri, vol. 3, p. 309 no. 4; Hamid al-Din,
al-Rawd al-aghann, vol. 2, p. 62; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811b; al-Husayn1 al-Ish-
kawari, Muallafat, vol. 2, p. 433 no. 2744; al-Subhani, Mujam tabaqgat al-mutakallimin, vol.
2, p. 391)

Manuscripts

e MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1286, comprising parts 1 through 4,
transcribed by ‘Abd Allah b. Zayd’s nephew, Muhammad b. As‘ad b. Zayd al-‘Ansi (with
the exception of fol. 1v, which is written in a different, later hand) in Sa'da and completed
on 14 Rabr 11 641/1 October 1243 (see colophon on fol. 225v). The codex also has a mar-
ginal note (in the upper margin of fol. 2r) in the hand of ‘Abd Allah b. al-Hasan b. ‘Atiyya
al-Dawwari (715-800/1315-1397 or 1378), the author of several works on theology and
one of the teachers of the aforementioned Muhammad b. Ibrahim al-Wazir. That the vol-
ume remained with the Dawwari family in Sa‘da for many generations is suggested by
reading notes throughout the codex (e.g., on fol. 2r) in the hand of Ahmad b. Yahya b.
Ahmad (b.) Habis al-Dawwart al-Sa‘d1 (d. 1061/1651).%* For a description of the codex,

164 He is the author of two works: K. al-Anwar al-hadiya li-dhawi I-'uqal iléd ma'rifat maqasid al-Kafil bi-nayl al-su’l fi
‘ilm al-usal, which is a commentary on the K. al-Kafil bi-nayl al-su'l fi ‘ilm al-usdl by Muhammad b. Yahya b. Ahmad
Bahran (d. 957/1550) on legal theory, and K. al-idéh ‘ald I-Misbdh, a commentary on the K. al-Misbah by Ahmad b.
al-Hasan b. Muhammad al-Rassas (d. 621/1224) (published as K. al-Idéh sharh al-Misbah al-shahir bi-sharh al-
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see Florian Sobieroj, Arabische Handschriften der Bayerischen Staatsbibliothek zu Miin-
chen unter Einschluss einiger tiirkischer und persischer Handschriften, vol. 1, Stuttgart:
Steiner, 2007, pp. 433-433 no. 226. For a digital surrogate of the codex, see
http://daten.digitale-sammlungen.de/~db/0003/bsb00036424/images/index.html (ac-
cessed 25 January 2022). A facsimile edition of the codex has been published as Hassan
Ansari and Sabine Schmidtke (eds.), Zaydr Theology in 7th/13th Century Yemen: Facsimile
Edition of “Kitab al-Mahajja al-Bayda fi Usdl al-Din” of ‘Abd Allah b. Zayd al-Ans (d.
667/1269) (MS Munich, Bayerische Staatsbibliothek, Cod.arab. 1286), Tehran: Mirath-i
Maktab, 2016.

e MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1273, comprising parts 2 (begin-
ning with al-kalam fi l-masalih), 3, and 4, transcribed by Muhammad b. As‘ad b. Zayd
al-‘Ansi and completed on 20 Rabi Il 640/17 October 1242, the same day that the au-
thor gives as the date of the work’s completion, which suggests that al-‘AnsT dictated
the work to his nephew (see colophon, fol. 152v). At the end of the codex (fol. 152v),
al-‘Ansi announces that volume 3 (al-juz’al-thalith) will begin with part 5, dealing with
the imama. For a description of the codex, see Sobieroj, Arabische Handschriften, pp.
406-408 no. 214. For a digital surrogate, see http://daten.digitale-
sammlungen.de/~db/0003/bsb00038411/images/index.html (accessed 25 January
2022).

e MS Hijrat al-Sirr, Maktabat al-Murtada b. ‘Abd Allah b. ‘Uthman al-Wazir [no shelf
mark], containing part 5 on the imamate, dated 718/1318-19; the first portion was
transcribed by al-Murtada b. al-Mufaddal al-Wazir (d. 732/1331) and the remaining
portion by ‘All b. Ahmad b. ‘Al b. Salama al-Suraymi. The codex represents the third
codicological unit (al-juz’ al-thalith) of the work, and its end carries an announcement
of the next unit (al-juz’ al-rabi’), to begin with part 6 of the work, on al-amr bi-I-ma'rif
wa-l-nahy ‘an al-munkar. That part 5 takes up the entire third unit indicates that the
part covering the imamate must be very comprehensive. At the end of the codex, there
are excerpts from two other works, which al-Wajih describes as nuqdl min K. al-Mughni
li-l-gadi ‘Abd al-Jabbar b. Ahmad [al-Hamadhani] wa-aqgawil al-Zaydiyya fi l-imama,
and majmd‘a awraq manzi‘a min K. al-Sihah fi l-lugha (by al-Jawhari). See al-Hibshi,
Fihris, p. 48 no. 80; and, with more details, al-Wajth, Masadir, vol. 2, p. 385. This manu-
script was not accessible to us.

Thalathin al-masala [sic]). See Ayman Fu’ad Sayyid, Sources de I’histoire du Yémen a I’époque musulmane =
Masadir tarikh al-Yaman fi [-‘asr al-islami, Cairo: Institut francais d’archéologie orientale, 1974, pp. 234-235 no.
19; al-Hibshi, Masadir, pp. 145, 185, 248, 345, 392; al-Wajih, Aldm, vol. 1, pp. 208-221 no. 231.
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Figure 36. MS San‘a’, Maktabat al-Awqgaf 758, fol. 2r
(beginning of al-‘Ansi’s Mudhakarat al-Siraj).
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Figure 37. MS San‘a’, Maktabat al-Awgaf 758, fol. 166v
(final page of al-‘Ansi’s Mudhakarat al-Siraj).
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10. Mandahij al-bayan li-rijal Sanhén

This refutation of the Mutarrifiyya is addressed to the people of Sanhan. The title of the
tract is identified on the opening page in the single extant witness of the tract (see below),
and so is the name of the author, although the scribe was evidently uncertain about his
identity and/or precise name. This is indicated by the correction of the author’s name to
“Abd Muhammad b. [sic] ‘Abd Allah b. Zayd al-Midhaji” (fig. 23). In the tract, the author
mentions having written earlier on another text, which he had sent to the Bani Sharif
through (‘ald yad) al-qadi al-fadil Futays b. Yahya (fol. 247r).

(Ismal al-Baghdadi, Hadiyyat al-‘arifin: Asma’ al-mu‘allifin wa-athar al-musannifin
min Kashf al-zuniin, ed. Muhammad ‘Abd al-Qadir ‘Ata’, Beirut: Dar al-Kutub al-‘llmiyya,
2008, vol. 2, column 563; al-Hibsh1, Masadir, p. 124; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811b)

Manuscript

e MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fols. 242r-248r; see Ahlwardt, Ver-
zeichniss, vol. 9, p. 592 no. 10287. For a brief description and a digital surrogate, see
https://stabikat.de/DB=1/XMLPRS=N/PPN?PPN=735444781 (accessed 25 January
2022).

11. Mudhakarat al-Siraj

This is an autocommentary on al-Sirdj al-wahhdj (— 17). Al-‘AnsT lists the work among his

earlier writings on theology in the beginning of the khatima to his K. al-Tamyiz (— 20) (fol.

149a:7-8), where he describes it as kifayatan fi ma'rifat al-khilaf wa-I-madhhab wa-I-dalala.

In the khatima the title is given as Mudhakarat al-Siraj, whereas in the introduction to the

commentary (fig. 36), al-‘Ansi calls it Mudhdkarat. It is noteworthy that the term mudhakara

or mudhakarat is often employed among the Zaydis of Yemen in the sense of ta'liq.
(al-Hibsht, Masadir, p. 124; Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62)

Manuscript

e MS Sanaa, Maktabat al-Awgaf 758, 166 fols. (rather than 342 fols. as indicated in the cat-
alog; see al-Ruqayht et al., Fihrist, vol. 2, p. 645, where the work is also misidentified as
al-Siraj al-wahhaj). The work was copied by what seem to be two different hands, and
the copy is dated 16 Ramadan 771/13 April 1370 (see colophon on fol. 166v; fig. 37).

12. al-Risala al-badia al-mu'lina bi-fada’il al-Shia
This is a work on the merits of the family of the Prophet, written in response to a ShafiT
scholar, most likely the aforementioned Yisuf b. ‘Abd Allah (— 6).

(al-Hibshi, Masadir, p. 124; al-Shami, Tarikh al-Yaman al-fikri, vol. 3, p. 309 no. 2;
Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62; al-HusaynT al-Ishkawari, Mu‘allafat, vol. 2,
p. 403 no. 2656 [under the title al-Lafza al-badr'a, which is certainly a confusion between
al-‘Ansr’s tract and Muhammad b. Salih al-Samaw’s al-Lafz al-badi (or al-Lafza al-badia) fi
l-radd ‘ala al-sabb li-I-Shi'a by the thirteenth/eighteenth-century scholar Muhammad b.
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Salih al-Samawi, who also quotes al-‘Ansi*®*]; al-Subhani, Mu‘jam tabagat al-mutakallimin,
vol. 2, p. 391)

Manuscripts

e MSDahyan, Maktabat al-Sayyid Muhammad b. ‘Abd al-‘Azim al-Hadi [under the title al-
Masa'il al-badia al-mu'lina bi-‘aqa’id al-Shial; see al-Wajih, Masadir, vol. 1, p. 544.

e  MSHijrat Fallala, Maktabat ‘Abd al-Rahman Shayim; part of a multitext volume, copied
by ‘Abd al-Rahman Shayim; see al-Wajih, Masadir, vol. 2, p. 86.

e MS Hijrat Fallala, Maktabat ‘Abd al-Rahman Shayim; part of an undated multitext vol-
ume; see al-Wajth, Masadir, vol. 2, p. 125.

e MS Maktabat al-Sayyid Muhammad b. Hasan al-Hatht, dated 9 Ramadan 1100/27 June
1689 (see the introduction to Hajar’s edition, p. 33).

e  MS Maktabat ‘Abd Allah Hamid al-‘Izz1 (see the introduction to Hajar’s edition, pp. 33-
34); the copy was accessible to the editor through a surrogate held in the Maktabat
Ibrahim al-Darsi (on the latter, see al-Wajih, Alam, vol. 1, p. 83 no. 42).

e MS Sanaa, Dar al-Makhtitat/al-Maktaba al-Gharbiyya, majami 3170; see Tsawi et al.,
Fihris, vol. 2, p. 1432; cf. also al-Hibsh1, Masadir, p. 124 (citing an older shelf mark).

e MS Sanaa, Maktabat Muhammad b. Muhammad al-Mansar. A digital surrogate is ac-
cessible through the ZMT [= ZMT 01480]; see https://w3id.org/vhmml/reading-
Room/view/144202 (accessed 25 January 2022).

e  MSSa'da, Maktabat Al al-Hashim; part of a multitext volume copied in 1078/1667-68, which
also includes Risala fil-jam‘ bayna [-salawat (— 14); see al-Waijih, Masadir, vol. 1, p. 384.

e MSSa'da, Maktabat Yahya b. ‘Abd Allah Rawiya, dated 1348/1929-30 and copied by ‘All
Salih al-Jamalr; see al-Wajih, Masadir, vol. 2, p. 532.

Edition
Ed. ‘Abd al-Raqib b. Mutahhar Muhammad Hajar, Sa‘da: Markaz Ahl al-Bayt li-l-Dirasat al-

Islamiyya, 1423/2002 (prepared on the basis of two witnesses of the text in Maktabat al-Say-
yid b. Muhammad al-Hatht and Maktabat ‘Abd Allah Hamud al-‘Izz1, respectively; see above).

18 For Muhammad b. Salih b. HadT al-Samawi “Ibn Hariwa” (d. 1241/1825), the author of the K. al-Ghatamtam al-
zakhkhar al-mutahhir li-hada’iq al-azhar min nijasat al-sayl al-jarrar, a refutation of al-Shawkanr, see al-Wajih,
Alam, vol. 2, pp. 253-258 no. 1153; Muhammad b. Muhammad Zabara, Nay! al-watar min tarajim rijal al-Yaman fi
[-qarn al-thdlith ‘ashar, 2 parts, Sanaa: Markaz al-Dirasat wa-l-Abhath al-Yamaniyya / Beirut: Dar al-‘Awda, [1983],
vol. 2, pp. 274-279; Bernard Haykel, Revival and Reform in Islam: The Legacy of Muhammad al-Shawkani, Cam-
bridge: Cambridge University Press, 2003, pp. 101, 102, and passim. Al-Wajih mentions two copies of the tract
(Alam, vol. 2, p. 257), held in the private libraries of Muhammad b. Yahya al-Dharihi and Muhammad b.
Muhammad b. Isma‘il al-Kibsi, respectively. Digital surrogates of both copies were prepared within the framework
of the Yemeni Manuscript Digitization Initiative and are accessible online; see https://catalog.princeton.edu/cat-
alog/9978491383506421 and https://catalog.princeton.edu/catalog/9978492103506421 (both accessed 25 Janu-
ary 2022).
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13. al-Risala al-da‘iya ila I-iman
This apparently lost text, possibly another refutation of the Mutarrifiyya, is mentioned by
al-Maswari, who provides no further details.

(al-Maswari, Majmi‘ al-ijazat [see below, Appendix 2]; Ibn Abi |-Rijal, Matla“ al-budiir,
vol. 3, p. 88; al-Hibshi, Masadir, p. 124; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811; Hamid al-Din,
al-Rawd al-aghann, vol. 2, p. 62; al-Husayni al-Ishkawari, Muallafat, vol. 2, p. 30 no. 1563
[who reports a manuscript of the work at the Maktabat al-Jami al-Kabir under the shelf
mark “90,” but this could not be verified on the basis of the published catalogs]; al-
Subhani, Mujam tabaqat al-mutakallimin, vol. 2, p. 391)

14. Risala fi l-jam*bayna l-salawat

The identity of this text, a unique witness of which is recorded by al-Wajih (see below), re-
mains uncertain. Whether it is a legal work in its own right or an excerpt from one of al-
‘AnsT’s comprehensive writings cannot be decided on the basis of the scant information
provided by al-Wajth. It is possible that this text is identical to MS. Sanaa, al-Maktaba al-
Gharbiyya, majma‘ 120/3 (Shams al-mashriqin wa-l-maghribin fi dalil al-jam* bayna -
salatayn, by one ‘Abd Allah b. Zayd b. ‘Uthman al-Wazir); see Ahmad Muhammad Tsawi and
Muhammad Sa‘id al-Malih, Fihris makhtatat al-Maktaba al-Gharbiyya bi-1-Jami‘ al-kabir bi-
San‘@’, Alexandria: Mansha’at Dar al-Ma‘arif, 1978, vol. 2, p. 771. The author’s name as given
in the catalog is evidently wrong, since no such person is recorded in the sources.

Manuscript

e MS Sa‘da, Maktabat Al al-Hashimf; part of a multitext volume copied in 1078/1667-68,
which also includes al-Risala al-badi'a al-mu'lina bi-fada’il al-shi'a (— 12); see al-Wajih,
Masadir,vol. 1, p. 384. Itis possible that a surrogate of the manuscript is part of Ridwan
al-Sayyid’s microfilm collection; see “al-Makhtitat al-Yamaniyya,” no. 346.

15. al-Risala al-mungidha min al-'atab al-salika bi-l1-nasiha ila ahl Shazab
This is a refutation of the Mutarrifiyya. Al-Maswari had seen a holograph copy of the work,
which concludes with an authorial colophon dated Rabr Il 660/November-December 1261
in Kuhlan.

(al-Maswarl, Majma‘ al-ijazat [see below, Appendix 2]; Ibn Abi |-Rijal, Matla“ al-
budir, vol. 3, p. 88; see also ibid., vol. 2, pp. 56-57 no. 399; al-Hibsh1, Masadir, p. 123; al-
Shami, Tarikh al-Yaman al-fikri, vol. 3, p. 309 no. 1; Hamid al-Din, al-Rawd al-aghann, vol.
2, p. 62; al-Akwa’, Hijar al-‘ilm, vol. 4, p. 1811, al-Husayn1 al-Ishkawari, Mu‘allafat, vol. 2,
p. 41 no. 1599. A lengthy quotation from the work, here entitled al-Risala al-munjiya min
al-‘atab, isincluded in Ibrahim b. Yahya al-Darsi al-Hamzi, “al-Qadib li-shubah al-munaz-
zihin li-l-Mutarrifiyya,” unpublished book manuscript, http://althagaleen.com/Upload-
edBooks/%D8%A7%D9%84%D9%82%D8%A7%D8%B6%D8%A8%20%D9%84%D8%B4
%D8%A8%D9%87%20%D8%A7%D9%84%D9%85%D9%86%D8%B2%D9%87%D9%8A
%D9%86%20%D9%84%D9%84%D9%85%D8%B7%D8%B1%D9%81%D9%8A%D8%A9
%D9%85%D9%86%20%D8%A7%D9%84%D9%86%D9%88%D8%A7%D8%B5%D8%A8
%20%D9%84%D9%84%D8%AF%D8%B1%D8%B3%D9%8A.pdf (accessed 25 January
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2022), pp. 110-111. Al-Darsi al-Hamzi specifies that the same passage was quoted by
Yahya b. al-Husayn in his Mustatab through al-‘AnsT’s Risdla al-mungidha. Indeed, the
same passage can be found, nearly verbatim, in Yahya b. al-Husayn’s entry on al-‘Ansi in
his Mustatab (fols. 82r:28-82v:3). Yahya b. al-Husayn does not state which of al-‘Ansi’s
works he is citing but only mentions risala ukhra qara'tu f l-jawab ‘ala [-Mutarrifiyya wa-
takfirihim fi maqgalatihim. Al-Darsi al-Hamz!’s reference makes it clear that Yahya b. al-
Husayn was referring to al-Risdla al-mungidha min al-‘atab al-salika bi-I-nasiha ila ahl
Shazab).

Manuscript

e MS Sanaa, al-Maktaba al-Gharbiyya, majami‘ 64, fols. 74-77, copied in 1091/1680-81,
see Ahmad Muhammad Tsawi and Muhammad Sa‘id al-Malth, Fihris makhtatat al-
Maktaba al-gharbiyya bi-I-Jami‘ al-kabir bi-San‘a’, Alexandria: Mansha’at Dar al-Ma‘arif,
1978, vol. 1, p. 257; cf. al-Hibshi, Masadir, p. 123, according to whom the shelf mark is
majami‘ 52, evidently an error; the shelf mark is given correctly as majami‘ 64 in al-
Wajih, Alam, vol. 1, p. 571.

e An excerpt of two pages included at the end of a multitext codex (IZbACF library, CD
no. 468); see https://al-majalis.org/books/wp-content/plugins/books-lib/readers/wp-
text-reader-iframe.php?id=1042&perpage=50&page=536 (accessed 17 January 2022).

16. al-Shihab (al-thaqib) ‘ala madhahib al-itra al-atyab [al-atayib]

This lost theological summa was written before al-Mahajja al-bayda’ (+ 9), as is indicated
by the frequent references to it in the latter work. The work is mentioned as K. al-Shihab in
Cod. arab. 1286, fols. 18r (margin), 19r:13, 35v:11, 91v:5, 126v:13 [= Cod. arab. 1273, fol.
5v:3-4], and 139v:13 [= Cod. arab. 1273, fol. 23v:4], and as K. al-Shihab al-thagib in Cod.
arab. 1286, fols. 8v:11, 35v:13, 80r:20-21, and 150v:19 [= Cod. arab. 1273, fol. 39b:3-4]. Al-
‘AnsT also includes the book in the list of his earlier works on theology in the beginning of
the khatima to his K. al-Tamyiz (fol. 149a:5f) (- 20). In the list, the title is given as K. al-
Shihab ‘ala madhahib al-‘itra al-atyab. See also Yahya b. al-Husayn, Mustatab, fol. 82r,
where the title is given as K. al-Shihab al-thaqib ‘ald madhahib al-itra al-atayib. Al-‘Anst
adds that the work consisted of a single volume (mujallad wahid).

(Yahya b. al-Husayn, Mustatab, fol. 82r:22-23; al-Hibshi, Masadir, p. 202; al-Akwa’, Hi-
jar al-ilm, vol. 4, p. 1811b; al-Husayni al-Ishkawari, Mu‘allafat, vol. 2, p. 219 no. 2088; al-
Subhani, Mujam tabaqat al-mutakallimin, vol. 2, p. 391; in the published edition of Jundar
[Tarajim al-rijal, p. 21] the title is erroneously given as al-Najm al-thaqib)

17. al-Siraj al-wahhaj al-mumayyiz bayna l-istigama wa-l-i wijaj
This work is a concise (mukhtasar) theological summa. In the introduction, the author ex-
plains that he wrote the work at the request of jama‘a min al-ikhwén who asked him to com-
pose a mukhtasar fi l-wajib min usdl al-din ‘ala madhahib al-aimma al-hadin mimma yashal
‘ala [-mubtadi hifzuhu wa-tatajalla lahu ma'rifatuhbu . . . (MS Glaser 123, fol. 180v). The work’s
authenticity is certain, as al-‘Ansi mentions the work among his earlier writings in his Tamyiz
(— 20), where he describes it as mukhtasar hasan dabit. It is noteworthy, however, that the
title page of MS Glaser 123 (fig. 8) ascribes the work to al-'AnsT’s father, Ziyad [sic] b. Ahmad
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al-‘Ansl. The text as preserved in MS Glaser 123 (see below) gives no date of completion. How-
ever, the fact that the author of al-Sirdj lists al-Mansar bi-llah as the last imam (fol. 210r:11-
13: ... wa-s@’ir al-aimma ‘alayhim al-salam akhiruhum al-Mutawakkil ‘ala llah Ahmad b.
Sulayman thumma al-Imam al-Mansdr bi-llah ‘Abd Allah b. Hamza ‘alayhim al-salam wa-I-
salawat) suggests that he wrote the Siraj before Imam al-Mahdi li-Din Allah Abd Tayr Ahmad
b. al-Husayn (612-656/1216-1258) rose to power in Safar 646/May-June 1248. Al-‘Ansi also
wrote a commentary on the work, Mudhakarat al-Siraj (— 11).

(al-Hibsh1, Masadir, p. 124; al-Shamni, Tarikh al-Yaman al-fikri, vol. 3, p. 309 no. 6;
Hamid al-Din, al-Rawd al-aghann, vol. 2, p. 62; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811b; al-
Husayn1 al-Ishkawari, Muallafat, vol. 2, p. 91 no. 1753; al-Subhani, Mujam tabaqat al-mu-
takallimin, vol. 2, p. 391)

Manuscripts

e  MS Berlin, Staatsbibliothek zu Berlin, Glaser 123, fols. 180r-228r. The text ends with a
scribal colophon dated 10 [Dha] al-Qa‘da 813/6 March 1411 (fig. 21). For a description,
see Ahlwardt, Verzeichniss, vol. 9, p. 591 no. 10284; for a digital surrogate, see https://sta-
bikat.de/DB=1/XMLPRS=N/PPN?PPN=735444374 (accessed 25 January 2022). The table
of contents prepared on the basis of this manuscript (Appendix 1) shows that the man-
uscript has lacunae throughout: certain sections announced in work are not found in the
appropriate locations (such cases are indicated in square brackets in Appendix 1, with
additional comments in the annotation). Since the codex seems undamaged, the lacu-
nae must have been present in the antigraph. The division of the text into eight parts
(agsam) is explained in the introduction to the work (fols. 180v-181r).

Edition
Al-Siraj al-wahhaj al-mumayyiz bayna l-istigama wa-l-i'wijaj li--fagih al-‘allama ‘Abd Allah
b. Zayd b. Ahmad al-Ansi al-mutawaffa sanat 667h, ed. Jamal al-Shami, [Sa‘da]: [private
publication], 1438/2017 (2nd. ed. 1443/2022). The edition was prepared on the basis of MS
Berlin, Staatsbibliothek zu Berlin, Glaser 123.

18. Tahrir adillat al-usil (alternative titles: Tahrir al-adilla, al-Tahrir li-adillat al-usil,

Tahrir al-usal, Tahrir al-usal fr usil al-figh, and al-Tahrir fTusul al-figh)
This is a comprehensive work on legal theory. References to it throughout al-‘Ansr’s al-
Mahajja al-bayda’ (— 9) indicate that it was written prior to the Mahajja, that is, before
641/1243. For these references, see MS Munich, Bayerische Staatsbibliothek, Cod. arab.
1273, fol. 16r:12 = Cod. arab. 1286, fol. 135r:10 [Tahrir al-usil]; Cod. arab. 1273, fol. 102r:14
=Cod. arab. 1286, fol. 193v [Tahrir al-adilla]; Cod. arab. 1273, fol. 111r:4 = Cod. arab. 1286,
fol. 199r:9 [Tahrir al-adilla]; Cod. arab. 1273, fol. 132r:12-14 = Cod. arab. 1286, fol. 212r:22-
23 [Tahrir al-usal fr usal al-figh]; Cod. arab. 1273, fol. 140v:14-15 [Tahrir al-usdl fi usal al-
figh] = Cod. arab. 1286, fol. 217r:20 [Tahrir al-usal fi I-figh]; Cod. arab. 1273, fol. 143v:12 =
Cod. arab. 1286, fol. 219r:13-14 [Tahrir al-usal fr usal al-figh]; Cod. arab. 1273, fol. 144v:17
=Cod. arab. 1286, fol. 219v:21 [Tahrir al-usal]; Cod. arab. 1273, fol. 145r:5=Cod. arab. 1286,
fol. 220r:4-5 [al-Tahrir li-adillat al-usdl]; Cod. arab. 1273, fol. 149v:1-2 = Cod. arab. 1286,
fol. 222v:13 [Tahrir al-usdl].
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(Ibn Abi |-Rijal, Matla“ al-budiir, vol. 3, p. 83; al-Hibshi, Masddir, p. 179 [no manuscript
listed]; al-Akwa’, Hijar al-ilm, vol. 4, p. 1811a [no manuscript listed]; al-Husayni al-
Ishkawari, Mu‘allafat, vol. 1, p. 253 no. 700 [no manuscript listed]; Ham1d al-Din, al-Rawd
al-aghann, vol. 2, p. 63; al-Subhani, Mujam tabaqat al-mutakallimin, vol. 2, p. 391)

Manuscripts

e MS Sanaa, Dar al-Makhtatat/al-Maktaba al-Gharbiyya 838 (215 fols.). The manuscript,
which according to the catalogue is very old (bi-khatt naskhi gadim), is incomplete at
the end; see ‘Tsaw et al., Fihris (2005), vol. 1, pp. 424-425. We were unable to consult
this manuscript.

e  MS Milan, Ambrosiana, Nuovo Fondo, D 479 ar., fol. 235r, containing a one-page extract
from the work; see Oscar Lofgren and Renato Traini, Catalogue of the Arabic Manuscripts
in the Biblioteca Ambrosiana, vols. 1-3, Vicenza: N. Pozza, 1975-1995; vol. 4, Milan: Sil-
vana Editoriale, 2011, vol. 2, p. 371 no. 735/IV. We were unable to consult this copy.

19. al-Takmil

This work on theology seems to be lost. References to it throughout al-'AnsT’s al-Mahajja
al-bayda’ (— 9) indicate that parts of it were written prior to the Mahajja, that is, before
641/1243; see MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1286, fols. 68v:20, 86r:2,
86v:2, 88v:3, 108v:5, 119v:3, 155r:15, 19 [= MS Munich, Bayerische Staatsbibliothek, Cod.
arab. 1273, fol. 45v:6, 12], 199r:9 [= Cod. arab. 1273, fol. 111r:4], 201r:10 [= Cod. arab. 1273,
fol. 114r:10], 204r:11 [= Cod. arab. 1273, fol. 119r:1]. Since al-‘AnsTin most cases refers read-
ers to the Takmil for more detailed discussions on the topic at hand, the work must have
been a comprehensive one. It is noteworthy that the references to the Takmil occur mostly
in part 2 (‘adl) and occasionally in parts 3 (nubuwwat) and 4 (shara’i’) of the Mahajja, but
not in part 1 (tawhid). The lack of references to the Takmil in part 1 suggests that al-‘Ansi
had started the Mahajja before the Takmil and that he later continued writing the two
works in parallel. Al-‘AnsT also refers to the Takmil in his Irshad for the definition of tawba;
see al-‘Ansi, Irshad, p. 286:4.

20. al-Tamyiz bayna l-Islam wa-I-Mutarrifiyya al-tugham
This is al-'‘AnsT’s most comprehensive tract against the Mutarrifiyya. The text consists of
three parts. The first introduction (al-muqgaddima al-ala fi tafsil madhahib al-jami’) is ar-
ranged, with slight variations, according to the characteristic eight domains (al-usal al-
thamaniya) of theology: divine unicity (tawhid) (MS Muhammad al-Sari, fol. 1v), justice
(‘adl) (fol. 8v), prophecy (nubuwwa) and revealed laws (shara’i’) (fol. 10v), the imamate
(imama) and holy war (jihad) (fol. 12v), the promise and the threat (al-wa'd wa-l-wa'id) (fol.
13v), and commanding what is good and nouns and rulings (al-asméa’ wa-l-ahkam) (fol.
14v). For each domain, al-‘AnsT presents first the beliefs of the ahl al-islam and then those
of the Mutarrifiyya, which he refutes. The second introduction (al-mugaddima al-thaniya fi
tahqiq al-haqq wa-ibtal al-batil bi-irad al-hujaj wa-l-bardhin) (fol. 15r), which is by far the
most extensive portion of the text, contains a detailed refutation of the Mutarrifiyya orga-
nized in eighty sections (ma‘arif, sg. ma'rifa). The work concludes with a khatima in which
al-‘Ansi explains his own theological positions. This third section of the text constitutes a
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theological summa in its own right, divided into eight parts (agsam, sg. gism). Although
the work is undated, it clearly belongs to al-‘Ansr’s later period: he explains in the introduc-
tion that he has already written numerous works (tasanif kathira) in the field of theology
(usal al-din), and he specifically refers at the beginning of the khatima (fol. 149r:5-10) to
the following earlier writings: K. al-Shihab (al-thaqib) ‘ala madhahib al-‘itra al-atayib (- 16),
K. al-Siraj al-wahhdj (» 17), K. Mudhakarat al-Siraj (+ 11), and K. al-Mahajja al-bayda’ (- 9).
He also refers repeatedly in the khatima to the more detailed discussions provided in his
Mahajja (fols. 171r:9, 171v:21, 172v:8-9, 173r:17, 187r:10).

(Yahya b. al-Husayn, Mustatab, fol. 82a:23-24; David Thomas Gochenour, “The Pene-
tration of Zayd1 Islam into Medieval Yemen,” PhD diss., Harvard University, 1984, p. 234 n.
168; al-Hibsht, Masadir, p. 124; al-Akwa’, Hijar al-ilm, vol. 3, p. 1608b; vol. 4, p. 1811a; Hamid
al-Din, al-Rawd al-aghann, vol. 2, p. 62)

Manuscripts

e Acopyof thetextwas preserved in the private library of Muhammad al-Sariin Sanaa and
was located by al-Hibsh (see al-Hibshi, Masadir, p. 124; see also al-Akwa’, Hijar al-ilm,
vol. 3, p. 1608b). However, the holdings of the library, including the K. al-Tamyiz, have
since been destroyed, and only a microfilm copy of the codex remains. The manuscript
is incomplete at the end.’®® A digital surrogate of the microfilm is accessible through
https://elibrary.mara.gov.om/en/imam-zaid-library/cultural-foundation-library/book/
?id =12734 (accessed 25 January 2022). The surrogate offers no confirmation that it is
indeed a copy of the manuscript that was reportedly held in the library of Muhammad
al-Sari, since it contains only the work itself, without a title page. Still, it is likely that the
surrogate is based on the copy in al-Sari’s library, since no other copy of the text is known
to have existed (with the exception of a modern transcription, described below).

e Asecond, partial copy of the text was transcribed by Muhammad b. ‘Ali b. Yahya b. Lutf
al-Sham1 (1330-1407/1912-1986 or 1987) in 1393/1973, most likely from the above-
mentioned original. The manuscript copy comprises the first mugaddima and the be-
ginning of the second. For the copyist, see al-Wajih, Alam, vol. 2, p. 316 no. 1232; his
personal library seems to have been transferred to the Markaz Badr (figs. 39, 40).

Edition
See below, Appendix 3, for an edition of portions of al-‘AnsT’s introduction to the khatima
of the Tamyiz.

166 A copy of this manuscript (or a surrogate of it) was also produced for Ridwan al-Sayyid in the 1990s and is now
part of his personal library; see “al-Makhtutat al-Yamaniyya,” no. 210.
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Figure 39. Copy of al-‘Ansi’s K. al-Tamyiz transcribed by Muhammad b. ‘Ali b. Yahya
b. Lutf al-Shami in 1393/1973 (first page).
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Figure 40. Copy of al-‘AnsT’s K. al-Tamyiz transcribed by Muhammad b. ‘Ali b. Yahya
b. Lutf al-Shami in 1393/1973 (beginning of text).
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APPENDIX 1: STRUCTURAL DIVISION OF AL-SIRAJ AL-WAHHAJ, MUDHAKARAT AL-
SIRAJ, AL-MAHAJJA AL-BAYDA'y AND AL-TAMYiZ (AL-KALAM Fi L-KHATIMA)

A comparison of al-Ansi’s major extant kalam works—the K. al-Sirdj; his autocommentary
on the latter, Mudhakarat al-Siraj; his al-Mahajja al-bayda’; and the khatima of the K. al-
Tamyiz—reveals the remarkable consistency of his doctrinal thought over the course of his
life. However, each of the four works has its own distinctive characteristics. Although their
relative chronology can be only partly determined (see above), a close comparison reveals
a symmetry between the Sirdaj and the khatima of the Tamyiz, on the one hand, and be-
tween the Mudhakarat and the Mahajja, on the other. The structure of the Sirdj is identical
with that of the khatima. Moreover, a closer examination shows that the khatima is essen-
tially an enlarged version of the Siraj; as a rule, the wording of the Sirdjis included verbatim
in the corresponding segments of the otherwise much more detailed khatima. In both
works, al-'Ansi refrains from entering into discussions on topics within the realm of latif al-
kalam. He also avoids references to earlier Mu‘tazili thinkers and instead regularly men-
tions the views of Imams al-Qasim and al-Hadi, which he endorses. In his commentary on
the Siraj, the Mudhdkarat al-Siraj, al-‘Ansi follows, by and large, the structure found in the
Siraj, although he often diverges from it to cover topics that are typically discussed in
works of kaldm but are not addressed in the Sirdj. In the Mudhdkarat, he routinely relates
and discusses the positions of earlier Mu‘tazilis and scholars of other strands whenever
applicable. In both the Mudhakarat and the Mahajja, al-‘Ansi refers to al-Ghazali (d.
505/1111) as well as to al-muta’akhkhirin min al-Ash‘ariyya.*®” In contrast to the Siraj and
the Tamyiz, al-‘Ansr’s discussions in the Mudhdkarat are invariably divided into two
mawadi’, the first one fi hikayat al-madhhab wa-dhikr al-khilaf and the second one fi [-dalil
‘ala sihhat ma dhahabna ilayhi wa-fasad ma dhahaba ilayhi I-mukhalif. A similar but even
more refined structural approach characterizes the Mahgjja, in which al-‘Ansi generally di-
vides his discussions into three mawadi*: (1) fi hikayat al-madhhab wa-dhikr al-khilaf, (2) fi
[-dalil ‘ala sihhat ma dhahabna ilayhi wa-fasad ma dhahaba ilayhi [-mukhalif, and (3) fribtal
aqwal al-mukhalifin. The main difference between the Mudhakarat and the Mahajja lies in
their respective lengths—the Mahajja is by far the more comprehensive of the two. Moreo-
ver, al-‘Ansi includes in the Mahajja numerous cross-references to other works of his (see
above), but he does not do so in the Mudhakarat. Finally, the Mudhdkarat has come down
to usinits entirety, whereas only parts 1 through 5 of the Mahajja are extant. The symmetry
between the Siraj and the khatima of the Tamyiz, on the one hand, and the Mudhakarat
and the Mahajja, on the other, should be taken into consideration in the preparation of any
future critical edition of these four works, especially since three of the works are preserved
in only a single witness.

167 MS Munich, Bayerische Staatsbibliothek, Cod. arab. 1286, fols. 66v, 76v; al-‘Ansi, Mudhdkarat, MS Sanaa, Mak-
tabat al-Awqaf 758, fols. 40r, 42v.
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Abbreviations: Q = gism, B = bab, F = fasl, M = mawdi’, J = janba, JH = jiha; H = haythiyya

al-Sirdj al-wahhaj

(MS Berlin, Staatsbibliothek zu
Berlin, Glaser 123, fols. 180r-
228r [the corresponding loca-
tions and any variations in
Mudhakarat al-Siraj as pre-
served in MS Sanaa, Maktabat
al-Awqgaf 758 are mentioned in
square brackets in blue])

al-Mahajja al-bayda’
(MS Munich, Bayerische Staats-
bibliothek, Cod. arab. 1286)

al-Tamyiz bayna l-Isldm wa-l-
Mutarrifiyya al-tugham: al-
Kalam fi l-khatima

(MS Sanaa, Maktabat
Muhammad al-Sari, fols. 147v-
200r)

Q1 wa-huwa fil-ilm bi-llah
ta'ala wa-ma yastahiqqu min
awsaf al-kamal

(fol. 181r [fol. 5r])

Q1 al-tawhid (fol. 5r)

Q1 wa-huwa fi l-ilm bi-llah
ta'ala wa-ma yastahiqqu min
awsaf al-kamal (fol. 149v)

B1 fiithbat al-sani‘ al-hakim
(fol. 181r [fol. 5r])

Bab al-qawl fiithbat al-sani*
ta‘ala (fol. 5r)

B1 wa-huwa fi ithbat al-sani‘ al-
hakim (fol. 149v)

B2 frasma’ihi al-husna wa-
awsafihi al-‘ula
(fol. 184v [fol. 17v])te®

Bab al-qawl fi sifatihi ta‘ala wa-
asma’ihi al-husna (fol. 16r)

B2 frasma’Allah al-husna wa-
awsafihi al-‘ula (fol. 156r)

B1 al-ithbat li-awsaf al-jalal wa-I-
kamal
(fol. 184v [fol. 17v])

al-Kalam frsifat al-ithbat
(fol. 17r)

B al-ithbat li-awsaf dhi l-jalal
wa-l-kamal (fol. 156r)

F1 frannahu qadim
(fol. 184v [fol. 17v])

Bab franna sani‘al-'alam
gadim (fol. 17r)

F1fiannahu ta‘ala gadim
(fol. 156v)

F1 wa-huwa fima'na l-wujad
(fol. 17v)

F2 wa-huwa fi bayan ma'nd al-
ma‘dum (fol. 19r)

F3 wa-huwa fi bayan ma yadull
‘ald anna llah ta'ala mawjad
(fol. 22r)

F2 annahu ta‘ala qadir
(fol. 185r [fol. 21v])

Bab al-qawl fi annahu ta‘ala
qadir (fol. 23r)

F2 fiannahu ta‘ala gadir
(fol. 157v)

F3 annahu ta‘ala ‘alim

Bab fiannahu ta‘ala ‘alim

F3 fiannahu ta‘ala ‘alim

(fol. 185r [fol. 22r]) (fol. 24r) (fol. 157v)
F4 annahu ta‘ala hayy Bab frannahu ta‘dla hayy F4 fi annahu ta‘ala hayy
(fol. 185v [fol. 22v]) (fol. 24v) (fol. 158r)

Bab frannahu ta‘ala sami* basir
(fol. 25r)

Bab fr kayfiyyat thubit kawnihi
ta‘ala gadiran wa-‘aliman wa-
hayyan (fol. 28r)

8 On fol. 181r, al-bab al-thani was announced as wa-thanihd ithbat ma yastahigqu min awsaf al-kamal.
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Bab fi kayfiyyat maqddaratihi
wa-ma'lamatihi (fol. 37v)

Bab frannahu ta‘dla bagin
da’imun (fol. 40v)

B2 fi I-nafy wa-fihi khamsa fusal
(fol. 185v [fol. 22v])

al-Kalam fr awsaf al-nafy
(fol. 42r)

B2 fi l-nafy wa-fihi khamsa fusal
(fol. 158r)

Bab finafy ma la yu'qal wa-1-
dalil ‘alayhi (fol. 42v)

Bab fiannahu ta‘ala la yajizu
‘alayhi al-'ajz wa-I-jahl wa-I-
mawt wa-I-adam (fol. 43v)

F1 annahu ta‘dla la yushbihu -
ashya’ min al-jawahir wa-l-ajsam
wa-l-a’rad (fol. 185v [fol. 22v])

Bab fi nafy al-tashbih ‘anhu
ta‘ala (fol. 43v)

F1 annahu ta‘ala la yushbihu I-
ashya’min al-jawéahir wa-I-
ajsam wa-l-a‘rad (fol. 158r)

F2 annahu la yushbihu l-jawahir
wa-l-ajsam wa-l-a‘rad fisifatihad
wa-fihi khamsa mawadi‘

(fol. 185v [fol. 24r])

F2 annahu la yushbihu l-ashya’
min al-jawahir wa-l-ajsam wa-1-
a‘rad fi sifatihd wa-fihi khamsa
mawadi(fol. 158r)

M1 annahu la yajiizu ‘alayhi al-
a'da’wa-l-alat wa-1a al-awqat
wa-l-jihat (fol. 186r [fol. 24r])

M1 annahu la yajizu ‘alayhi al-
a'da’wa-l-alat wa-l-awqat wa-
la al+jihat (fol. 158v)

M2 anna sifat al-ithbat fi llah
ta‘ala laysat ka-sifat al-
makhldqin min qudratihi wa-il-
mihi wa-hayatihi wa-wujadihi
(fol. 186r [fol. 24r])

M2 wa-huwa anna sifat al-
ithbat fihi ta‘ala laysat ka-sifat
al-makhlaqat min qudratihi wa-
ilmihi wa-hayatihi wa-wujadihi
wa-qgidamihi (fol. 159r)

M3 annahu qadir ‘ala jami ajnas
al-maqddrat wa-alim bi-jami al-
ma‘liimat (fol. 187r [fol. 27r])

M3 wa-huwa annahu ta‘ala
gadir ‘ald jami ajnas al-
magqdarat wa-alim bi-jami al-
ma'limat (fol. 160v)

M4 fi kayfiyyat idrakihi li-I-
mudrakat (fol. 187r [fol. 28r])

M4 wa-huwa fi kayfiyyat
idrakihi li-l-mudrakat (fol. 161v)

M5 fi kayfiyyat iradatihi li-l-
muradat wa-kirahatihi li-I-mak-
rahat (fol. 187v [fol. 30r])

M5 wa-huwa fi kayfiyyat irada-
tihi li-l-muradat wa-kirahatihi
li-l-makrihat

(fol. 162r)

F3 annahu la yajizu ‘alayhi al-
haja (fol. 188v [fol. 31v])

Bab frannahu ta‘ala ghaniy
(fol. 48v)

F3 annahu la yajazu ‘alayhi al-
haja (fol. 163r)

F4 annahu ta‘ala laysa min gabil
al-mahsisat wa-annahu la
yudraku bi-l-absar la fi -akhira
wa-la fi hadhihi I-dar

(fol. 189v [fol. 33v])

Bab al-qawl fi l-ru’ya (fol. 50v)

F4 annahu ta‘dla laysa min
qabil al-mahsasat la al-
masmd‘at wa-la al-mubsarat
wa-annahu la yudraku bi-l-
absar fi l-akhira wa-la fr hadhihi
[-dar (fol. 163v)
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F5 annahu la thani fi ilahiyyatihi
wa-la sharik lahu fi gidamihi
(fol. 190v [fol. 35v])1e°

Bab al-qawl fi l-wahdaniyya
(fol. 56r)

F5annahu ta‘dla la thani lahu fi
ilahiyyatihi wa-la sharik lahu fr
qgidamihi wa-rubabiyyatihi

(fol. 164v)

[M1 annahu ta‘ala ilahun
(fol. 190v [M1 fr hagiqat al-
wahid, fol. 35v])]

M1 wa-huwa annahu ta‘ala ilah
(fol. 164v)

[M2 annahu la sharik lahu fr
ilahiyyatihi wa-la fi gidamihi wa-
1a fr rubabiyyatihi

(M2 wa-huwa annahu ta‘ala
wahid fi ilahiyyatihi wa-sifatihi
wa-annahu la sharik lahu fr
mujarrad dhatihi, fol. 37r)]

M2 wa-huwa annahu a thani
lahu frilahiyyatihi wa-1a sharik
lahu fr gidamihi wa-
rubabiyyatihi (fol. 165r)

[Q2 fil-‘adl (fol. 39r)]*™°

Q2 min usil al-din: al-‘adl
(fol. 65r)

Q2 fil-‘adl wa-fihi khamsa ab-
wab (fol. 165v)

[B1 wa-huwa anna afalahu kull-
uha hasana wa-fihi thalatha
fusdl (fol. 39r)]

al-Kalam fi anna llah ta‘ala ‘adl
hakim la yafalu [-qabih wa-
afalahu kullaha hasana

(fol. 65v)

[B1 anna jami“afalihi ta‘ala
hasana wa-fihi thalatha fusal
(fol. 165v)]

[F1 annahu ta‘ala la yafalu -
qabih (fol. 39r)]

[F2 annahu ta‘ala la yukhillu bi-
ma yajibu ma‘a [-hikma (fol. 41r)]
[F3 anna afalahu ta‘ala kullaha
hasana (fol. 41v)]

F1annahu ta‘dla la yafalu I-
gabih (fol. 165v)*"

F2 annahu ta‘ala la yukhillu bi-
ma yajibu ma‘a l-hikma
(fol. 165v)

Fasl wa-amma anna afalahu
kullaha hasana (fol. 70r)

F3 anna afalahu ta‘ala kullaha
hasana (fol. 165v)

B2 fiafal al-ibad wa-fihi arba‘a
fusdl (fol. 191v [fol. 41v])

al-Kalam fi afal al-ibad wa-ma
yata‘allaqu biha (fol. 71r)

B2 fiafal al-ibad wa-fihi arba’a
fusdl (fol. 166r)

Bab al-qawl fi l-afal (fol. 71r)

Bab al-qawl fi l-istita‘a (fol. 76v)

Bab al-gawl fi I-kasb (fol. 84v)

F1fil-dalala ‘ala anna afal al-
‘ibad minhum la min Allah ta‘ala

F1fil-dalala ‘ala anna afal al-
‘ibad minhum la min Allah
ta‘ala (fol. 166r)

169 Neither of the two mawadi‘ announced in the introduction to this fasl in the Sirdj are in fact included in the

text, and there seems to be a major lacuna that begins on fol. 190v:10 (after rubabiyyatihi). The following amma

[-mawdi“al-awwal (fol. 190v:10ff.) must belong to the next part of the work, on ‘adl. The Mudhakarat al-Siraj con-

tains the complete text here.

1 The beginning of Q2 and B1, including all of F1 and F2 and the beginning of F3, is missing from the Sirdj. Fols.
190v:10-191v:10 constitute the concluding part of F3. The titles of Q2, B1, and F1 through F3 have been gleaned

from Mudhakarat al-Sirdj.

" The title of B1 is mentioned among the five abwab in the introductory text to Q2, but what is then presented

as title of Blisin fact F1.
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(fol. 191v [F1 wa-huwa [-kalam fr
afal al-ibad, fol. 41v])

F2 fr kayfiyyat qudrat al-ibad ‘ala
magqdiratihim
(fol. 192r [fol. 42v])

F2 fi kayfiyyat qudrat al-ibad
‘ala maqdiiratihim (fol. 166r)

F3 fil-qada’wa-l-gadar
(fol. 193r [fol. 46v])

F3fil-gada’ wa-l-qadar
(fol. 166v)

F4 fi -hudd wa-I-dalal
(fol. 193v [fol. 48r])

Bab al-qawl fi I-huda wa-I-dalal
(fol. 85r)

F4 fi l-huda wa-I-dalal
(fol. 167r)

Bab al-gawl fi l-qada wa-I-
qadar (fol. 86v)

al-Kalam fi l-iradat (fol. 89r)

F1 fima'na kawnihi muridan
wa-karihan (fol. 89r)

F2 [M] fi bayan ma yuriduhu al-
gadim ta‘ala wa-ma la yuriduhu
wa-ma yakrahuhu wa-ma la
yakrahuhu (fol. 94r)

B3 fi l-taklif wa-fihi thalatha fusal
(fol. 195r [B3 min abwab al-‘adl
wa-huwa [-taklif wa-frihi khamsa
fusal, fol. 49v])

al-Kalam fi [-takalif (fol. 96v)

B3 fi [-taklif wa-fihi thalatha
fusdl (fol. 168v)

F1 fi husn al-taklif
(fol. 195r [fol. 49v])

Bab al-qawl fi annahu ta‘ala
mun’im bi-khalg al-alam
(fol. 97r)

F1 fi husn al-taklif (fol. 168v)

F2 annahu la yukallifu ibadahu
ma la yatiqin

(fol. 196r [F2 wa-huwa ff qubh
taklif ma la yutagq, fol. 54r])

Bab al-gawl fi I-taklif (fol. 98v)

F2 annahu ta‘ala la yukallifu
‘ibadahu ma la yatiqiin
(fol. 169r)

F1 wa-huwa fi tamyiz ma
yatanawaluhu [-taklif amma la
yatanawaluhu (fol. 110r)

F2 wa-huwa anna l-ilm min
filina yaftaqiru ila l-nazar wa-I-
istidlal (fol. 111r)

F3 wa-huwa anna l-nazar fi
ma'rifat Allah ta‘ala awwal al-
afal al-wajiba ‘ala l-itlagq

(fol. 119r)

F3 annahu ta'dala qad arada -
ta‘at wa-sha’aha wa-radiyaha
wa-kariha -ma‘asi (fol. 196v [F3
wa-huwa annahu ta‘ala la yujazi
ahadan illa bi-‘amalihi, fol. 54v])

B3 wa-huwa annahu ta‘éla la
yu‘adhdhibu ahadan illa bi-
dhanbihi wa-la yuthibuhu illa
bi-‘amalihi (fol. 123r)

F3 annahu ta'dala qad arada al-
ta‘at wa-sha'aha wa-radiyaha
wa-kariha al-ma‘asr (fol. 169r)
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[—=1*"% F4 wa-huwa annahu ta‘éla
mun‘im bi-khalg al-‘alam
(fol. 55r)

[—]*" F5 wa-huwa friradatihi li-
ma kallafa filahu wa-kirahatihi
li-ma kallafa tarkahu (fol. 55v)

B4 fil-amrad wa-ma yajrt
majraha wa-fihi thalatha fusal
(fol. 196v)

[from here until the end of Q2
the structure of the Mudhakarat
al-Sirajis largely independent
from that of the Sirdj]

B4 fi l-amrad wa-ma yajri ma-
jraha wa-fihi thalatha fusal (fol.
169v)

F1 fiannaha min Allah ta‘ala
(fol. 196v)

F1 frannaha min Allah ta‘ala
(fol. 169v)

F2 frhusn al-amrad (fol. 197r)

F2 fr husn al-amrad (fol. 169v)

F3 fiwajh husniha (fol. 197v)

F3 fiwajh husniha (fol. 170r)

B5 fil-masalih wa-fihi thalatha
fusdl (fol. 198r [B4 fi [-masdlih
wa-fihi faslan, fol. 56r])

al-Kalam fr[-masalih (fol. 123v)

B5 fil-masalih wa-fihi thalatha
fusdl (fol. 171r)

F1 fi-masalih al-dunyawiyya
(fol. 198r [fol. 56r])

Q1 min al-masalih wa-huwa al-
masalih al-dunyawiyya
(fol. 123v)

F1 fil-masalih al-dunyawiyya
(fol. 171r)

F2 fil-masalih al-diniyya
(fol. 198v [fol. 57r])

Q2 fil-masalih al-diniyya
(fol. 128v)

F2 fil-masalih al-diniyya wa-
hiya al-altaf (fol. 171v)

al-naw*al-awwal min al-
masalih al-diniyya: al-qgawl i |-
amrad wa-I-alam (fol. 144v)

al-naw’al-thani min al-masalih
al-diniyya: al-qawl fi l-Gjal
(fol. 162v)

al-naw*al-thalith min al-
masalih al-diniyya: al-ghala’
wa-l-rukhas (fol. 163v)

al-naw’al-rabi‘min al-masalih
al-diniyya: fil-rizq (fol. 164r)

F3 fibayan ma yata‘allaqu bihi l-
masalih al-diniyya (fol. 199v)

F3 fima yata‘allaqu bi-I-masalih
al-diniyya (fol. 172v)

12 This chapter has no parallel in the Sir@j.

13 This chapter has no parallel in the Sir@j.
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[@3 al-nubuwwat wa-fihi
khamsa fusil (fol. 70v)]*™

Q3 min usil al-din wa-huwa
al-nubuwwat (fol. 167v)

Q3' al-ilm bi-l-nubuwwat
wa-fihi khamsa fusil
(fol. 173v)

F1Y'® fima'na al-nabt wa-l-rasiil
(fol. 200v [fol. 70v])

M1 wa-huwa fi ma'na gawling
rasul wa-nabi wa-hujjat Allah
ta'ala wa-mabth (fol. 167v)

F1 fima'na al-nabr wa-l-rasil
(fol. 173v)

F2 fi husn irsal Allah ta‘ala li-1-
rusul (fol. 200v [fol. 71r])

M2 fr husn irsal Allah ta‘ala li-I-
rusul (fol. 168r)

F2 fi husn irsal Allah ta‘ala li-l-
rusul (fol. 173v)

M3 fisifat al-rasal ‘alayhi I-
salam (fol. 170v)

F3 fima yakdnu tarigan ila
mafrifat al-anbiya’‘alayhim al-
salam (fol. 200v

[F4 wa-huwa fi [-tariq ild ma'rifat
nubuwwat al-anbiya’ ‘alayhim al-
salam, fol. 72v])

M4 fi l-tariq ila ma'rifat nu-
buwwat al-anbiya’ ‘alayhim al-
salam (fol. 172r)

F3 mimma yakdnu tariqan ila
mafrifat al-anbiya’ ‘alayhim al-
salam (fol. 174r)

F4 fi nubuwwat Muhammad salla
llah ‘alayhi wa-alihi wa-sallam
(fol. 201v [F5 wa-huwa fita’yin
rusul Allah salawat Allah
alayhim . .. M1 wa-huwa f nu-
buwwat nabiyyina Muhammad,
fol. 75r])

F4 fi nubuwwat Muhammad
sala llah ‘alayhi wa-alihi wa-
sallam (fol. 174v)

F5 nubuwwat sa’ir al-anbiyad’
‘alayhim al-saldm (fol. 202v

[M2 wa-huwa fi nubuwwat sa’ir
al-anbiya’‘alayhim al-salam, fol.
77v])

M5 wa-huwa [-kalam fi nu-
buwwat rusul Allah salawat
Allah ‘alayhim (fol. 181r)

F5 finubuwwat sa’ir al-anbiyad’
‘alayhim al-salam (fol. 176v)

Q4 anna ma ja'a bihi
Muhammad haqq wa-sawab
wa-fihi fusil (fol. 203r

[Q4 al-'ilm bi-l-shara’i* wa-fihi
arba‘a fusil, fol. 77v])

Q4 min usil al-din: al-shara’i
(fol. 201v)

Q4'" anna ma jaa bihi
Muhammad ‘alayhi al-salam
haqq wa-sawab wa-fihi fusil
(fol. 176v)

F1 fima ja'a bihi Muhammad
haqq wa-sawab ‘ald l-jumla
(fol. 203r [fol. 77v])

F1 anna ma jaa bihi ‘alayhi al-
salam haqq wa-sawab ‘ala I-
jumla (fol. 176v)

F2 finaskh al-shara’i’
(fol. 203v [fol. 78r])

F2 finaskh al-shara’i‘ (fol. 177r)

™ There is no formal beginning to the third part in the text, even though it was announced in the introduction

(fol. 181r). Although the transition from the discussion of al-masalih al-diniyya to prophecy (at the bottom of fol.

200r) suggests at first sight that nothing is missing here, some portion of the text, including at least the title of

this new part, has been left out in this copy or, perhaps more likely, in its antigraph.

5 Al-Qism: al-fasl in the manuscript.

16 Al-awwal: al-thdlith in the manuscript.

7 The manuscript has al-fasl al-rabi‘ rather than al-gism al-rabi".
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F3 anna [-Quran kalam Allah
ta‘ala (fol. 203v [fol. 79v])

F3 anna [-Quran kalam Allah
ta‘ala (fol. 177r)

F4 anna I-Quran muhdath ma-
khlag (fol. 203v [fol. 85r])

F4 anna [-Quran muhdath
(fol. 177r)

Q5 al-imama wa-fihi fusil
(fol. 204r [. .. wa-fihi khamsa
fusdl, fol. 87r])

[Q5 al-imama]

Q5 al-imama wa-fihi fusil
(fol. 177r)

F1fima'na al-imama
(fol. 204r [fol. 87r])

F1fima'na al-imama (fol. 177r)

F2 fil-gharad bi-l-imama
(fol. 204r [fol. 87r])

F2 fi l-gharad bi-l-imama
(fol. 177r)

F3 fiwujab al-imama
(fol. 204v [fol. 88r])

F3 fiwujib al-imama (fol. 177v)

F4 fima thabata li-l-imam
(fol. 204v [fol. 90r])

F4 fima bihi tathbutu l-imama
(fol. 177v)

F5 fita'yin al-aimma ‘alayhim al-
salam (fol. 205r)

F5 fita’yin al-aimma ‘alayhim
al-salam (fol. 178r)

Q6 fil-amr bi-I-ma'rif wa-I-
nahy ‘an al-munkar
(fol. 213r [fol. 114r])

[Q6 al-amr bi-l-ma'rif wa-I-
nahi ‘an al-munkar]

[Q6 al-amr bi-I-ma'rif wa-I-
nahy ‘an al-munkar]*™

BI1 fiwujabiha
(fol. 213r [fol. 114r])

[BI...]

F1fi hagiqatiha
(fol. 213r [fol. 114r])

F2 fitamyiz ma yajibu ‘amma la
yajibu (fol. 213v [fol. 114v])

F3fil-dalala ‘ala shariha
[sic; should be: sharihimaj
(fol. 213v [fol. 114v])

F4 fi tariq wujiabiha
(fol. 214r [fol. 115r])

F5 fi kayfiyyat wujabiha
(fol. 214v [fol. 116r])

B2 fi shurdt wujabihima wa-
husnihima (fol. 214v [fol. 116r])

B2 fi shurat wujubihima wa-
husnihima (fol. 186v)

B3 fr kayfiyyat add’iha
(fol. 215r [fol. 117v])

B3 fi kayfiyyat ada’iha
(fol. 186v)

Q7 al-wa'd wa-l-wa'id
(fol. 215v [fol. 118V])

[Q7 al-wa'd wa-l-wa'id]

Q7 al-wa'd wa-l-wa'id
(fol. 187r)

18 Fols. 184v-186r are missing in the digital surrogate of the microfilm.
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B1 wa-fihi arba’a fusil [sic; the
correct title should be, as in the
Tamyiz, fi bayan ahkam al-afal
wa-mabhiyyatiha wa-fihi thalatha
fusdl; see also the title givenin
the corresponding position in
the Mudhakarat al-Siraj]

(fol. 215v) [B1 fT baydn ahkam al-
afal wa-lI-kaldam minhu yaqa'u fi
mawdd‘ayn, fol. 118v]

B1 fibaydn ahkam al-afal wa-
mabhiyyatiha wa-fihi thalatha
fusdl (fol. 187r)

F1fibayan agsam al-afal
(fol. 215v)

F1 fibayan ahkam al-afal
(fol. 187r)

F2 fil-dalala ‘ala thubdt ahkam
al-afal (fol. 216r)

F2fil-dalala ‘ala thubat hadhihi
l-ahkam (fol. 187v)

F3 fibayan ma‘ant al-afal wa-
tawabi‘iha (fol. 216v)

F3 fi bayan ma‘ani ahkam al-
afal wa-tawabi‘iha (fol. 188r)

B2 fi kayfiyyat thubit al-ahkam
wa-suqatiha*™ wa-lahu hay-
thiyyatan (fol. 217v [fol. 120r])

B2 fi kayfiyyat thubdt al-ahkam
wa-istihqaqiha wa-lahu jan-
batan [sic] (fol. 188v)

H1 fi kayfiyyat thubatiha
(fol. 217v [fol. 120r])

J1 fr kayfiyyat thubdtiha
(fol. 188v)

H2 fi kayfiyyat suqdt al-madh wa-
[-dhamm wa-I-thawab wa-1-igab
(fol. 220r)

J2 frkayfiyyat suqit al-madh
wa-I-dhamm wa-I-thawab wa-I-
‘iqab (fol. 190r)

M1 fi suqat al-aqall bi-l-akthar
(fol. 220r)

M1 fisuqat al-aqall bi-l-akthar
(fol. 190r)

M2 fiannahu yasqut min al-
akthar bi-migdar al-aqall
(fol. 220v)

M2 wa-huwa annahu yasqutu
min al-akthar bi-miqdar al-
aqall (fol. 190v)

M3 fi hukmiha ‘inda [-tasawi
(fol. 221r)

M3 wa-huwa ff hukmihima ‘inda
[-tasawi (fol. 190v)

M4 fi l-tawba (fol. 221v)

M4 wa-huwa fi l-tawba
(fol. 191r)

F1 fr hagiqatiha (fol. 221v)

F1 fr hagiqatiha (fol. 191r)

F2 fiannahd musgita li-l-dhamm
wa-l-igab (fol. 221v)

F2 fiannaha musqita li-I-
dhamm wa-I-‘igab (fol. 191r)

F3 annahu ba'da [-tawba ya‘tidu
ta'thir asbab al-madh wa-I-
thawab bi-afalihi (fol. 222r)

F3 annahu ba'da -tawba yaidu
ta'thir asbab al-madh wa-I-
thawab bi-afalihi (fol. 191r)

M5 wa-huwa anna [-‘afw yusqitu
al-iqab din al-dhamm (fol. 222r)

M5 fi l-‘afw fa-I-‘afw yusqitu al-
‘iqab diin al-dhamm (fol. 191r)

B3 fr hukm al-dunya wa-khatimat
amriha (fol. 223r [fol. 146r])

B3 fi hukm al-dunya wa-khati-
mat amriha (fol. 192r)

19 Wa-suqatiha: w-s-g-t-G-h-a in the manuscript.
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B4 fil-hukm ma ba'da -mawt
wa-ahwal al-akhira wa-
‘agibatuha (fol. 224v [fol. 151v])

B4 frhukm ma ba'da I-dunya wa-
ba'da I-mawt wa-ahwal al-
akhira wa-‘agibatuha (fol. 193r)

Q8 frijra’ al-asma’ wa-l-ahkam
‘ala I-ibad (fol. 226r [fol. 159v])

[Q8 al-asma’ wa-l-ahkam]

Q8 fiijra’ al-asma’ wa-l-ahkam
‘ala l-‘abid (fol. 195r)

M1 fil-asma’ (fol. 226r [JHI fT [-
asma’al-diniyya, fol. 159v])

M1 fil-asma’ (fol. 195r)

M2 wa-huwa fi l-ahkam (fol. 227v
[JH2 al-ahkdam, fol. 165v])

M2 fr l-ahkam (fol. 196r)
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APPENDIX 2: AHMAD B. SA'D AL-DIN AL-MASWARI’s (D. 1079/1668)
NOTE ON AL-'ANSI

The following edition is based on a witness of al-Maswari’s Majmi‘ al-ijazat that contains
the note on pp. 27-28. The codex is held in an unknown library in Yemen, and a copy of it
is preserved in the private library of ‘Abd al-Rahman al-Shayim in Hijrat Fallala. Another
copy of al-Maswart’s Majmi‘al-ijazat, which is held in an unknown private library in Yemen
and was accessible to us through a digital copy provided by the Imam Zayd b. ‘Ali Cultural
Foundation, does not include this note. This suggests that it is not part of al-Maswari’s
Majmi‘ al-ijazat.

ool il am il s o Al e 4l 53 [27]

) o.xoja&.\é\

PVl EW ol il adie tls G Qb il ey guinll bt Gl ot 0 il e Gl B O ) 53
T gy B a5y Bl 0 5Ty A OL 8y ool J G w?;mu,.w;.r%mp,mﬂ@
v Al A2 o sl oty db Ay By sty o e g A1 O el e

T (e o] s G iy Ul e Jm),,,;u SV N FRC A P RN MPPSRNE
3By T Uy p»\..J\ ol &Y a3 4 ade & Ol ) N rb\(\ o u""}"i Blomy 5 2o CJ\ g Lr\!
DS o ) ae 4adll O L ml ) M) e s Bl 31 oy B ey o 3Ll rfk m,ﬂu

L Sl OB p31 o G ol el SRS S S 028 3l U oy Miae sl oo & am
Jad) 3> Sl 3wl o bl Bl Jo s ¢ s OB il Jpel 3ol OF dy costy 52 Tn ]
ol costl) sla) s

ryu\gcd S35 G b edly L) W ale 4 el ] o d] ) o el ra;‘w P 5 3 o
ol B B0 1 L ne ) s Gl 9l o) il dha s el el (£1s sty Tl 4 Ja Y 06
o 02 Il Al Julyy S e g3l Dkl Y1 way b wly e i Of dle ] oSy Bl s
82 ol )l a# o anl tlly 1B plhy ¢y ekl dedl r O Ly 130,150 w311 i ) 8 3] 5l

s 15 o gl Wy G el Gyl il 19l e o T R 1 e el A

180 For the Bana [-Dawward, see al-Hajri, Majma‘ buldan al-Yaman wa-qabdiliha, vol. 2, p. 333. For one of the de-
scendants of Muhammad b. al-Mu’ayyad al-Dawwari, see al-Shahari, Tabagat, vol. 1, p. 148 no. 55.

181 On him, see above, n. 123.

820n him, see above, p. 291.

18 For Ahmad b. Hanash al-KindT al-Shihabi (d. ca. 670/1271-72), see Ibn Abi |-Rijal, Matla“al-budar, vol. 1, p. 297
no. 113; al-Shahari, Tabagat, vol. 1, p. 119; see also Ansari and Schmidtke, Studies in Medieval Islamic Intellectual
Traditions, p. 181 no. 3.

184 For Ahmad b. ‘Ali al-Damimi, see Ibn Abi I-Rijal, Matla“al-budar, vol. 1, pp. 366-367 no. 156; al-Shahari, Tabaqat,
vol. 1, pp. 174-175 no. 75; see also Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, pp.
180-181 no. 2.

8 For Ibrahim b. Fulayh b. As‘ad b. Mansdr b. al-Raqi al-Muradi al-JawfT, see Ibn Abi |-Rijal, Matla“al-buddr, vol. 1,
pp. 159-160 no. 38.
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87 For Muda’, see Wilson, Gazetteer of Historical North-West Yemen, p. 299.
18 For Fallala, see al-Hajri, Majma“ buldan al-Yaman wa-qabd’iliha, vol. 4, p. 639; al-Akwa’, Hijar al-ilm, vol. 3, pp.
1618-1638 no. 323.
18 Referring to the second Rasulid sultan of Yemen, al-Muzaffar Yasuf (r. 647-694/1249-1295).
0 For Harad, see al-Hajri, Majma‘ buldan al-Yaman wa-qabdiiliha, vol. 2, pp. 256-257.
1 For the Hanafi Ash‘ari scholar Aba Bakr b. Tsa b. ‘Uthman al-Ash‘ari “Ibn Hankash” (d. 664/1265-66), see al-
Khazraji, al-Uqad al-lulu’iyya, vol. 1, p. 201 and passim; Muhyt |-Din Abd Muhammad ‘Abd al-Qadir b. Muhammad
Ibn Ab1 |-Wafa’ al-Qurashi, al-Jawahir al-mudiyya fi tabaqat al-Hanafiyya, ed. ‘Abd al-Fattah Muhammad Hilw, 5
vols., Cairo: Dar Hajar, 1413/1993, vol. 4, p. 22.
192 For al-Hasan b. Badr al-Din, see above, n. 126.
93 For Damad, see al-Hajri, Majma‘buldan al-Yaman wa-qabéiiliha, vol. 3, pp. 553-554.
9% For Kuhlan T3j al-Din, see al-Hajri, Majma‘ buldan al-Yaman wa-qabd’iliha, vol. 4, p. 663; Wilson, Gazetteer of
Historical North-West Yemen, p. 281.
195 Al-Maswarf left some blank space here to add the missing information later on, but this never happened.
1% On al-‘AnsT’s teacher Badr al-Din, see above, n. 11.
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APPENDIX 3: PORTIONS OF AL-'ANST’ INTRODUCTION TO THE
KHATIMA OF HIS K. AL-TAMYiZ
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APPENDIX 4:

This text, which contains a legal opinion of al-‘Ansi’s that was perhaps gleaned from his
Istibsar, is preserved as an isolated item (fig. 38) in a codex in a private library in Yemen.
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204 For Salah b. Ibrahim b. T3j al-Din, see above, n. 88.
25 We do not know of an Imam al-Mansur bi-llah during the period in question, with the exception of al-Mansar
bi-llah al-Hasan b. Badr al-Din (on whom see above). It seems that a correction was intended for the two words
al-Sayyid al-Imam in the manuscript, and a possible emendation, which would fit into the chronology of the chain
of transmission, would be al-Sayyid walad al-Imam, unless a different correction was intended.
26 K, Gharib al-hadith by Abt ‘Ubayd al-Qasim b. Sallam (d. 224/838) (published).
27 For Imam al-Mutawakkil ‘ala llah al-Mutahhar b. Yahya b. al-Murtada (d. 697/1298), see above.
28.0n him, see above, p. 284.
29 Something is missing in the manuscript, and the addition was made on the basis of the chain of transmission
as given, for example, in Ibn Ab |-Rijal, Matla“ al-buddr, vol. 1, p. 159 no. 37; see also above.
20 He is the aforementioned Muhyi |-Din Muhammad b. Ahmad Ibn al-Walid al-Qurashi.
21 Ab( |-‘Abbas Ahmad b. AbT I-Hasan b. Ahmad al-Kani (d. ca. 565/1169-70), the renowned Iranian Zaydi scholar
who was one of the teachers of Qadi Shams al-Din Ja‘far b. Ahmad b. ‘Abd al-Salam al-Buhlali al-Abnawi (d.
573/1177); see Ansari and Schmidtke, Studies in Medieval Islamic Intellectual Traditions, passim.
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APPENDIX 5:

The following edition is based on two witnesses of al-Maswari’s Majmi‘ al-ijjazat. One wit-
ness is held in an unknown library in Yemen, and a copy of it is preserved in the private
library of ‘Abd al-Rahman al-Shayim in Hijrat Fallala; the relevant passage is found on pp.
442-443 (abbreviated in the following as o). The other copy is held in an unknown private
library in Yemen and was accessible to us through a digital copy provided by the Imam
Zayd b. ‘All Cultural Foundation (abbreviated in the following as s); the relevant passage is
found on pp. 381-382. For an analysis of the chains of transmission, see above.
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22 For ‘Ali b. Ahmad b. ‘Abd Allah Tumays, see Ibn Abi |-Rijal, Matla“ al-buddr, vol. 3, p. 192 no. 846; al-Shahari,
Tabagat, vol. 2, pp. 694-695 no. 413.

213 For Husayn b. Muhammad al-Nahwi, see Ibn Abr |-Rijal, Matla“al-budar, vol. 2, pp. 217-219 no. 492; see, how-
ever, al-Shahari, Tabagat, vol. 1, pp. 339-340 no. 194, where his name is given as “Hasan.”

24 He is Sabiq al-Din Muhammad b. ‘Ali b. ‘Al b. YaTsh al-Nahwi.

215 K, Gharib al-hadith by ‘Abd Allah b. Muslim Ibn Qutayba (d. 276/889) (published).

216 Al-Fa@’iq fi gharib al-hadith, by Jar Allah al-Zamakhshar (d. 538/1143) (published repeatedly).

2" Heis al-gadi Aba Mutahhar Sulayman b. Yahya b. Yasuf; on him, see al-Shahari, Tabagat, vol. 1, p. 481 no. 282.
\218

SR,
219 His identity is unclear. Compare, however, al-Shahari, Tabaqat, vol. 1, p. 481, where his name is rendered as
Ibn Shayi'.
220 For Mufaddal b. Mansar and his brother Yahya, see above.
221 On al-‘AnsT’s teacher Badr al-Din, see above, n. 11.
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For al-Hayma, see al-Hajri, Majmi‘ buldan al-Yaman wa-qabaiiliha, vol. 2, p. 302.
.y cc..y o c“:x.'.l,. “\..a.fu 236
Inview of the different readings in the two manuscripts, it is uncertain which location is meant here. For Tan‘asim,
see al-Hajri, Majma‘ buldan al-Yaman wa-qabdiiliha, vol. 1, p. 156. For Tan'am/Tan‘ima/al-Tana'im, see Wilson,
Gazetteer of Historical North-West Yemen, p. 109. No location by the name of Yanbagh is mentioned in al-Hajr1’s
Majmu’, and the possibility that Yanbagh in Hijaz is meant here can safely be excluded.





